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 هذا كتاب سيبويه
 المشهور في النحو واسمه الكتاب

 

 

ُما يضمر فيه الفعل المستعمل هذا باب ) ٥١( َُ ُ َ ُْ ِ ْ
  ُإظهاره من غير الأمر والنهي

 
 

 
َإذا رأيـــت   وذلـــك)٣س . ١٠٩ص . ٥١ب . ١م (

ّرجلا متوجها وجهة الحاج قاصدا في هيئة الحاج فقلت ّ َ ًِّ َ ًِ ً  
ِّمكة ورب الكعبة َ ََ ْكنَر) ٥ س(حيث   َّ َت أنه يريـد مكـة ِ ّ َ

َ يريد مكة وااللهِ ويجـوز أن تقـول مكـة وااللهِ  كأنك قلت ََّ َّ
َ أراد مكة وااللهِ كأنك أخـبرت على قولك َ َّ بهـذه الصـفة  َ

َعنه أنه كان فيها أمس فقلت مكة وااللهِ أي أراد مكـة إذ  ََّ ََّ ِ َّ
ّ ومن ذلك قوله عز وجل ذاك َ بل ملـة إبـراهيم ح   ّ ْ ََ َِ َ َّ ًنيفـا  ِ ِ

ُأي بل نتبع ِ َّ ِملة إبراهيم حنيفا كأنه قيل لهم اتبعوا حـين  َ َّ ً َ َّ ِ
ً كونوا هودا أو قيل لهم  ُ ُ ُنصار أو رأيت رجـلا ي ُ ًَ َ َ ُسـدد َ ِّ
ًسهما ِ قبل القرطاس فقلتَْ ِ َِ َ َ القرطاس وااللهِ أـي َ ُيصـيب  ِ ُ

ـاس َالقرطـ ـهم في )  ١٠س ( وإذا  ِ ـع السـ ـمعت وقـ َسـ َْ َ
ِالقرطاس قلت ال َقرطاس وااللهِ أي أصـابِ َ َالقرطـاس  ِ

ٌولو رأيـت ناسـا ينظـرون الهـلال وأنـت مـنهم بعيـد   َ ََ ِ ً َ
َ الهـلال َلقلـتَّفكبروا  َورب الكعبـة أي أبصروا  ِ ِ ِّ
ِ أو رأيت ضربا فقلت على وجـه التفـاؤل  َالهلال َّ ً ْ َ َ

ِعبد االلهِ أي يقع بعبد االله ُ ََ ُأو بعبد االلهِ يكون َ ِ. 

 
 

This is the Famous Book of S§bawayh on 
na£w 1 ‘Grammar’ and its Name is 

§al-kit~b ‘The Book’ 
 

Solomon Sara, S.J. 
Georgetown University 

 

Chapter 51. This is a chapter in which the  fi¨l 
>action= is implied whose expression is used in 

other than §amr >imperative= and nahiy 
>prohibition=  

 
 

(Buwl~q vol. 1. P.129-130, Derenbourg vol.1. p. 109, Haruwn 
vol.1. p. 257-258) 

 

(I.  P. 109. L. 3) And that is if you were to see a man going 
in the direction of §al-£agg >pilgrimage=, purposeful in the 
state of  §al-£agg then you said makkata wa rabbi §al-ka¨bah 
>Mecca, by the Lord of the Ka¨bah= where (L. 5)  you were 
sure that he wants Mecca. It is as though you said yuriydu 
makkata wa §al-l~hi >he wants Mecca, by God=, and it is 
permitted that you say makkata wa §al-l~hi >Mecca, by God= 
based on your saying §ar~da makkata wa §al-l~hi >He wants 
Mecca, by God=. It is as though you predicated with such a 
description about him that he was in it yesterday so you said  
makkata wa §al-l~hi >Mecca, by God=; that is, he wanted 
Mecca at that time. Of that is the saying of the Powerful and 
Glorious bal millata §ibr~hiyma £aniyfan > rather the creed of 
righteous Abraham= (Sãrah II. 135), rather, we follow the 
creed of righteous Abraham. It is as though it was said to 
them >be followers= when it was said to them >be Jews or 
Christians=. Or when you saw a man aiming an arrow towards 
a sheet of paper  you said §al-nirt~sa wa §al-l~hi >the sheet of 
paper, by God=. That is, he hits the sheet of paper. If (L. 10) 
you were to hear the falling of the arrow into the sheet of 
paper you said §al-nirt~sa wa §al-l~hi >the sheet of paper, by 
God= that is he hit the sheet of paper. If you were to see 
people looking at the crescent moon and you are distant from 
them and kabbaruw >they said §all~hu §akbar , you would 
say §al-hil~la wa rabbi §al-ka¨bah >the crescent moon, by the 
lord of Ka¨bah=, that is, they saw the crescent moon. If you 
were to see d¨arban >a strike= you said by way of optimism 
¨abda §al-l~hi >Abdulah=. That is, >it befell Abdulah=.  

                                                 
1Arabic transcriptions are in italics. 
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َومثل ذلك أن تر رجلا يريد أن يوقع فعلا أو رأيته  ً ًِ ُ ْ ُ
ًأوقع فعلا ٍفي حال رجل قد َ ٍأوأخبرت عنه بفعل فتقول   َ َ ِ ُ

تريد  زيدا ِازيدا  زيداأْضرب   أتضرب  ًو  َُ س ( ومنه   َ
قد )   ١٥ أمرا  أتى  قد  أنه  عنه  تخبر  أو  الرجل   تر ًأن  ّْ َ َ ُ َ
َفعله َ ًفتقول أكل هذا بخلا َ ُْ ُ َ أي أتفعَّ ْ ْل كل هذا بخلاَ ُ َّ ُ 

تجعله  ولكنك  الفعل  على  تحمله  فلم  رفعته  ّوإن شئت  َ
هنا وأنت تخاطب لأن  ّمبتدأ وإنما أضمرت الفعل ها  ُ ِ ُ َ َ

ُالمخاطب المخبر لست تجعل َ َ َ ْ ُ َ َله فعلا آخر يعمل في  َ َ ً
فعلا  قد جعلت له  الأمر للغائب  في  وأنت  ًالمخبر عنه  َ ِ َ ْ ُ

ْآخر كأنك قلت قل له ُ ّ َ ْضرب زيدا أو قل لهَلي َ ُ ً ْ اضرب  ْ ِ
ما  مع  عندهم  فضعف  زيدا  يضرب  أن  مره  أو  َزيدا  ُ َ َ َُ َْ ً ًِ ْ ُ

ٍاللبس في أمر واحد )   ٢٠س ( َيدخل من َأن يضمر فيه ٍ َ ْ ُ ْ
ِفعلان لشيئين ِ .  

 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 

It is an example of when you see a man who wants to do a 
deed or you saw him in the situation of a man who had done 
a deed or you were told about it concerning the act so you say 
zayd-an >Zaid= you want §id¨rib zayd-an >hit Zaid= or §a-
tad¨ribu zayd-an >Are you hitting Zaid=. Of it (L. 15) is that 
you see a man or are told about him that he did a deed and he 
actually did it, so you say §akulla h~ð~ buxlan >all this, 
stingily=. That is, you do all this stingily=. If you so wished, 
you raised it, so you don=t relate it to the fi¨l >action= but you 
make it mubtada§an >initial=. You implied the fi¨l >action= 
here, while you are addressing, because as an informed 
addressee you don=t supply it with another  fi¨l >action= that 
relates to what is reported on, and you are in the imperative 
for the γ~§ib >absent= and you have supplied it with another 
fi¨l >action=. It is as though you said nul lahu li-yad¨rib 
zaydan >tell him to strike Zaid= or nul lahu §id¨rib zaydan 
"tell him, >strike Zaid=" or command him §an yad¨riba zaydan 
>that he strike Zaid=. So it became weak due to the confusion 
that enters into a single matter that fi¨l~n >two actions= for two 
things are implied in it. 
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ُما يضمر فيه الفعل  هذا باب) ٥٢(  ُ َ ُ 
ُالمستعمل إظهاره ٍبعد حرف َ

 

 
 
 

ـك قولــك) ٢١. س . ١٠٩. ص. ١م ( ـاس   وذلـ ُ النـ
ًمجزيون بأعمالهم إن خـيرا فخـير وإن شرا ٌ ًْ ْ ََ ّ ُفشر  و المـرء  َ ٌ

ٌمقتول بما قتل به إن خنجـرا فخنجـر  ً ََ ْ َ َ ْوإن ) ١١٠.ص(ٌَ
َسيفا فسيف  وإن شئت أظهرت الفعل فقلت َ ْ إن كـان  ٌ

ًفخنجر وإن كـان شراًخنجرا   ومـن العـرب مـن  ٌّفشر ٌ
ً إن خنجـرا فخنجـرا وإن خـيرا فخـيرا وإن شرا يقول ً ْ 

َكان الذي عمل خيرا جز خـيرا ْ إن  ًفشرا كأنه قال ُِ و أَ
ُكان خيرا وإن كان الذي قتل به خنجرا كان الذي يقتل  ََ َْ َ َُ

ِ والرفـع أكثـر وأحسـن في الآخـر لأ به خنجرا ُ نـك إذا ُ
ِأدخلت الفاء في جـواب  َ َاسـتأنفت مـا  الجـزاء) ٥س (َ

ُبعدها وحسـن أن يقـع بعـدها الأسـماء َُ  وإنـما أجـازوا  َ
ُالنصب حيث كان النصب فيما هو جوابه لأنه يجزم كما  َ ُْ ُ ُ َ

ُيجزم َ ّولأنه لا يستقيم واحد مـنهما إلا بـالآخر فشـبهوا  ُْ ََ ٌ
ه في كل حاله كـما َمثل َالجواب بخبر الابتداء وإن لم يكن

ًيشبهون الشيء بالشيء وإن لم يكن مثله ولا قريبـا منـه َ ِّ  
  ًوقد ذكرنا ذلك فيما مضى وسنذكره أيضـا إن شـاء االله

ُوإذا أضمرت فأن تضـمر الناصـب أحسـن لأنـك إذا  ََ َ ِ ْ ُ َ
َأضمرت الرافـع أضـمرت  و أًأيضـا خـبرا  ) ١٠س (ََ
َ فكلـما كثـر الإ شيئا يكون في موضع خـبره ُ َ ُضـمار كـان ّ

َوإن أضمرت الرافع كـما أضـمرت الناصـب  َأضعف ََ َ
ٌفهو عربي حسن  ٌخير فخير وإن خنجر  ْ إن  وذلك قولكٌّ ْ ٌ ٌ 

Chapter 52. This is a chapter in which the  fi¨l 
>action= is implied whose expression is used after 

£arf  >a particle= 
 

 (Buwl~q vol. 1. P.130-138, Derenbourg vol.1. p. 109-116,  
Haruwn vol.1. p. 258-273) 

 
(I.  P. 109. L. 21) And that in your saying §al-n~su 
magzuyyuwna bi-§a¨m~lihim §in xayr-an fa-xayr-un wa §in 
šarr-an fa-šarr-un >people are reciprocated for their works if 
it is good then it is good, and if it is evil then it is evil=. §al-
mar§u mantuwlun bi-m~ natala bihi §in xangar-an fa-
xangar-un (P. 110) wa §in sayf-an fa-sayf-un >a person is 
killed with what he killed, if a dagger then a dagger and if a 
sword then a sword=. If you so wanted you expressed the fi¨l 
>action= and said §in k~na xangar-an fa-xangar-un >if it was a 
dagger then it is a dagger= and wa §in k~na šarr-an fa-šarr-un  
>if it was evil then it is evil=. Some of the Arabs say §in 
xangar-an fa-xangar-an >if a dagger then a dagger= and  §in 
xayr-an fa-xayr-an >if good then good= wa §in šarr-an fa-
šarr-an >and if evil then evil=. It is as though he said if the one 
who did good was rewarded with good or was good, and the 
one who killed with a dagger was the one who was killed 
with a dagger. The raf¨ =raising= is better and more frequent 
in the end because if you were to introduce the f~§ [f] in the 
gaw~b (L. 5) §al-gaz~§ >the apodosis/result of the conditional= 
you resumed what is after it and it became acceptable for 
§asm~§ >names= to occur. However, they permitted the nas¨b 
>erecting= where the nas¨b >erecting= occurs in what was 
gaw~buhu >its result/apodosis=, because yugzamu >it is 
apocopated=, like it is apocopated , and the correctness of one 
does not occur except with the other. They likened the 
gaw~ba >result/apodosis= with the xabar >predicate= of §al-
§ibtid~§ >the initial=, even if it were not like it in all its 
circumstances, just as they liken one thing to another thing 
even if it is not like it nor close to it. We have already 
mentioned that in what has passed and we shall mention it 
again,  God willing. If you were to imply, then it is better to 
imply the n~s¨iba >one which erects= because if you were to 
imply the r~fi¨ >one which raises= you also implied (L. 10) 
xabarn >a predicate= or something that is in the location of its 
predicate. The more implication there is the weaker it is. If 
you were to imply the n~s¨iba >one which erects= just as you 
implied the r~fi¨a >one which raises= it is good Arabic. And 
that is in your saying §in xayr-un fa-xayr-un >if good then 
good= and §in xangar-un fa-xangar-un >if a dagger then a  
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ٌ إن كان معه حيث قتل خنجر فالذي  كأنه قال  . ٌفخنجر َ َ َ ْ
ٌيقتل به خنجر ُ َ ْ َوإن كان في أعمالهم خير فالذي يجزون  ُ ْ َ ُْ ٌ ِ

ٌبه خير ويجوز أن تجعل إن كان خير على ٌ إن وقع خير  ٌْ َ ََ ْ
ٌفالذي يجزون به خير وزعم  ٌ إن كان خير كأنه قال َ ْ َ ُْ
ّيونس أن َ العرب تنشد هذا البيتُ ُ ُِ ابن )   ١٥س   ( َةبد لهْ
ٍخشرم َ ْ  )طويل:( َ

ُفإن تك في َ ْأموالنا لا نضق بها  ْ ِ ُ ِ   

ِذراعا وإن صبر فنصبر للصبر                                            ْ ُ ٌ َّْ ْ َِ َ َ ْ ً ِ 

ُ والنصب فيه جيد بالغ على التفسيرالأول والرفع على  ّ ُِ ٌ ٌ
فينا صبر  قوله  كان  إن  أو  وقع صبر  وإن   ٌ ٌ ْ نصبر  َ نا  ُفإ َ ّ

ِوأما قول الشاعر لنعمان بن المنذر ْ ُ  )بسيط:(َ

ًقد قيل ذلك إن حقا وإن كذبا َِ َ ْ ّ ْ    

َفما اعتذارك  من شيء  إذا قيلا                                           ٍ ُ 

ُفالنصب على التفسـير الأول والرفـع يجـوز )  ٢٠س ( ّ ُِ
ْإن كان فيه حق وإن كان فيه على قوله ٌ باطـل كـما جـاز ٌْ ِ
ً إن كان في أعمالهم خير ويجوز أيضا عـلى قولـه ذلك في  ٌ ِ   

ُإن وقع حق وإن وقع باطل  ومن ذلك قول ٌ ٌ ّه عز وجـلْ ّ    
ٍوإن كان ذو عسرة فنظرة إلى ميسرة ِ ٍَ ََ َ َ ْْ ََ ٌ َ َ ُ َ ُْ َ ُومثـل ذلـك قـول  ِ

ِالعرب في مثل من أمثالهم ٍ َ ّ إن لا حظي   : َ َِ ّة فلا أليْ ِ َ ي إن أ  ٌةٌ
ّلا تكن له في الناس حظي ّ غير أليّ  فإني)١١١ص ( ٌةَِ ِ َ   .ٍةُ

 
 
 
 

dagger=. It is as though he said >if there was a dagger with 
him where he killed then what he will be killed with is a 
dagger=. If there was good in their deeds, then what they are 
rewarded with is good=. And it is permitted that you make §in 
k~na xayrun >if there was good=  the basis of  §in wana¨a 
xayrun >if good occurred=. It is as though he said §in k~na 
xayrun >if it was good= so that §al-laðiy yugzawna bihi xayrun 
>what they are rewarded with is good=. Yuwnis claimed that 
the Arabs recite this line of hudbahta §ibn xašram: (t¨awiyl)2 
(L. 15) 
 
Fa-§in taku fiy §amw~lin~ l~ nud¨in bi-h~ 
      ðir~¨an wa-§in s¨abrun fa-nas¨biru li-l-s¨abri 
 
>If it is due to our possessions we will not be short armed 

And if it is patience then we will be patient for the sake    
of patience= 
 

nas¨b >erecting= in it is good to attain to the first explanation, 
and raf¨ >raising= is according to his saying §in wana¨a 
sa¨brun >if patience were to occur= or §in k~na fiyn~ s¨abrun 
>if there was patience in us= then we are patient=. As to the 
saying of the poet, nu¨m~n §ibn §al-munðir: (basiyt¨)3  

 
nad niyla ð~lika §in  £annan wa§in kaðiban 
                                  Fa-m~ §i¨tið~ruka min šay§in §ið~ niyl~ 
 

>That has been said truly or falsely 
           And what is your excuse for a thing if it has been said= 

 
(L. 20) the nas¨b >erecting= is based on the first interpretation 
and the raf¨ >raising= is permitted based on his saying §in 
k~na fiyhi £annun wa §in k~na fiyhi b~t¨ilun >if there was 
good in it or if there was falsity in it= just as that was 
permissible in §in k~na fiy §a¨m~lihim xayrun >if there was 
good in their works=. It is also permitted  based on his saying 
§in wana¨a £annun wa §in wana¨a b~t¨ilun >if good occurs 
and if falsity occurs=. Of that is the saying of the Powerful 
and Glorious wa §in k~na  ðuw ¨usratin fa-nað¨iratun §il~ 
maysaratin >if he were in difficulty then a reprieve till time of 
repayment= (Sãrah II: 280). An example of that is a proverb 
of the Arabs §in l~ £að¨iyyatun fa l~ §aliyyatun >if it found no 
favor, then I spared no effort=. That is, >if I am one of those 
who has found no favor, (P. 111) then I am not >deficient=.  

                                                 
2The meter of t¨awiyl is: fa¨uwlun maf~¨ilun (four times). 
3The meter of basiyt¨ is: mustaf¨ilu f~¨ilun (four times). 
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َ إن كنت كأنها قالت في المعنى ّممن لا يحظى عنده فإنى  ْ َ ْ ُ ّ
ألية ٍغير  ِّ َ إذا  ُ نصبا  إلا  لم يكن  بالحظية نفسها  ّولو عنت  ْ َّ ْ

الأول لتفسير  ا في  الحظية  ّجعلت  َّ َ, ذلك   ومثل  قد  :  ُ   
ُمررت برجل إن طويلا وإن قصيرا وامرر بأيهم أفضل  َ ْ َ ْ ُّْ ْ ٍ ُ

ُزيدا وإن عمرا وقد مررت ْإن ْ برجل قبل إن زيدا وإن ْ ًْ ُ ٍ
ُعمرا لا يكون في هذا إلا النصب مل َيحّلأنه لا يجوز أن  ّ

ّ على غير الأول ولا زيدا ولا َ والقصيرَالطويل)   ٥س ( 
تحمله  ألا  تستطيع  فقد  كذب  وإن  حق  إن  وأما  َعمرا  َّ ٌ ِ َ ْ ٌّْ ّ

َعلى الأول فتقول ٌ إن كان فيه حق أو كان فيه كذب أو    ّ ِ َ ٌّ
وقع َإن  ََ باطلْ أو  حق   ٌ غير  ٌّ تريد  أن  ذا  في  يستقيم  ولا   َ

ُالأول إذا ذكرته ولا تستطيع أن ْ إن كان فيه  َتقول َّ
وقالت  وقع  إن  على  يجوز  ولا  زيد  فيه  كان  أو  َطويل  ََ ْ ٌ ٌ

ُليلى الأخيلية  ّ َِ ْ  ) كامل:(َ

 

ٍلا تقربن الدهر آل مطرف  ِّ ُ َ ََ َْ ْ َّ ََّ َ    

ْإن ظالما أبدا وإن                                                   ًْ َ  َمظلوما ً

ّوقال ابن همام السلولي ) ١٠س ( َّ ٍَّ  ) متقارب:(َ

ُوأحضرت عذري عليه الشهود  ُّ ْ ُ ُ َ   

ًإن عاذرا لي                                                        َ وإن تاركاِ ِ ْ  

َفنصبه لأنه عني الأمير المخاطب ولو قال َ ََ َ ّ ٌ إن عاذر لي   َ ْ
ٌوإن تارك  ْ 

 

It is as though she said by way of meaning, §in kunta 
mimman l~ yu£ð¨~ ¨indahu >if you were one of those who 
have found no favor with him= fa- §inni γayru §aliyyatin >then 
I am not to be blamed=. If she means  >one who was aided by 
favoritims= itself it can not be except nas¨ban >erect= if you 
were to place §al-£að¨iyyata >favoritism= according to the first 
interpretation. An example of that is  nad marartu bi-ragulin 
§in t¨awiylan wa §in nas¨iyran >I passed by a man either tall 
or short=. And §amrur bi-§ayyuhum §afd¨alu §in zaydan wa 
§in ¨amran >I pass by either one who is preferable, whether 
Zaid or Amr=, and  nad marartu bi-ragulin nablu §in zaydan 
wa §in ¨amran >I passed by a man before, either Zaid or 
Amr=. Nothing occurs in this except the nas¨b >erecting= 
because it is not permitted that (L. 5) §al- t¨awiyl wa §al-
nas¨iyr >the long and the short= be related to other than the 
first; neither is Zaid nor Amr. As for whether £annun >true= 
or kaðibun >false= you are able to relate it to the first and say 
§in k~na fiyhi £annun §aw k~na fiyhi kaðibun >if it contains 
the truth or if it contains a falsehood= or §in wana¨a £annun 
§aw b~t¨ilun >if truth occurred or falsity=. It will not be correct 
in this if you don=t want other than the first if you had 
mentioned it. You would not able to say whether there was 
t¨awiyl >long= in it or whether there was Zaid in it. And it is 
not permitted that it be based on §in wana¨a  >if it occurred=. 
Layl~ §al-§axyaliyyatu said: (k~mil)4  
 
L~ tanrabanna §al-dahra §~la mut¨arrifin 
                                 §in ð¨~liman §abadan wa §in mað¨luwm~ 
 

>Do not approach the people of §~l mutarrifin, 
           Whether you are always an oppressor or an oppressed= 

 
(L. 10) Ibn hamm~m §al-saluwliyy said: (mutan~rib)5 

 
Wa §a£d¨artu ¨uðriy ¨alayhi §al-šuhuwdu 

      §in ¨~ðiran liy wa §in t~rik~ 
 

>I presented my excuse to him with witnesses 
Whether accepting my excuses or letting it be= 

 
He erected it because he meant the Amiyr, the addressee. If 
he had said §in ¨~ðirun liy wa §in t~rikun >Whether accepting 
my excuses or letting go=,  

                                                 
4The meter of k~mil is: mutaf~¨ilun (six times). 
5The meter of mutan~rib is : fa¨uwlun fa¨uwlun fa¨uwlun fa¨uwl (twice). 
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ٌيريد  إن كان لي في الناس عاذر أو وقال . ُغير عاذر جاز ْ
 )كامل :( النابغة الذبياني

 

ْحدبت ع َ ُّ بطون ضنة كلها َّليَِ َ َُّ ِ ُ   
ْإن ظالما فيهم                                                  ً َوإن مظلوما  ْ ْ 

 

ُومن ذلك أيضا قول)   ١٥س (  ٍك مررت برجلً ٍ صالح ُ
لا  لحْوإن  فطا ٌصالحا  ِ يقول ً من  لعرب  ا ومن  إن لا     ْ

ًصالحا فطالحا كأنه يقول ْ  إن لا يكن ً ُصالحا فقد مررت  ْ ً
ًبه أو لقيته طالحا ّ وزعم يونس أن من العرب من يقول   ُ ُ

ٍإن لا صالح فطالح على ٍ ُأكن مررت ْ إن لا ْ ٍ بصالح ْ
ًطالح وهذا قبيح ضعيف لأنك تضمر بعد إن لا فعلا ف ٍْ ِ ُ

َر غيرَآخ ْ إن لا يكن  ِالذي تضمر بعد إن لا في قولك َ ْ
لح فطا ٌصالحا  لما  ً ولكنهم  ر  الجا تضمر  أن  يجوز  ولا   ّ ّ َّ َ ِ ُ

ّذكروه في أول كلامهم شبهوه بغيره من )   ٢٠س   (  ِّ
لفعل رب  ا أضمرت  ا  ذ إ  قو أ عندهم  ا  هذ ن  وكا  َّ َُ ْ ُ َْ

 )رجز(ُونحوها في قولهم 
 

ٍوبلدة ليس َ ْ ُبها أنيس   َ َ 
 ُ وإلا العيسُعافيرَإلا الي                                                     

 
ُومن ثم قال يونس) ١١٢ص ( َّ ُ امرر على أيهم أفضـل  : َ ُّ ْ ُ ُ

ٍإن زيد وإن عمـرو ٍ َ إن مـررت بزيـد أو مـررت   يعنـي ْ َ
ُواعلم أنه لا ينتصـب شيء بعـد إن ولا يرتفـع . بعمرو ُِ َ ْ ٌ ِْ ْ ِ

ْإلا بفعل لأن إن ّ ٍ    من الحروفّ

 
 
 

intending to say >whether there was among the people one 
who would accept my excuses or not=, it would be permitted. 
§al-n~biγah §al- ðuby~niyy said: (k~mil)6   
 

£adibat ¨alayya but¨uwnu ¨dinnata kulluh~  
                                     §in ð¨~liman fiyhim wa §in mað¨luwm~ 
 

>All the bellies of Dinna were bent against me 
                                      Whether their oppressor or oppressed= 
   

(L. 15) Of those is also your saying marartu bi-ragulin 
s¨~li£in wa §in l~ s¨~lihan fa-t¨~li£un >I passed by a good man 
and if not good then evil=. Of the Arabs who say §in l~ 
s¨~lihan fa-t¨~li£an >if not good then evil=. It is as though one 
says §in l~ yakun s¨~lihan >if he is not good= fa-nad marartu 
bihi §aw lanaytuhu t¨~li£an >I passed by him or I found him 
evil=. Yuwnis claimed that there are some Arabs who say §in 
l~ s¨~lihin fa-t¨~li£in >if he is not good then evil= based on  §in 
l~ §akun marartun bi-s¨~lihin fa-t¨~li£in >if I am not passing 
by a good one then an evil one=. This is unacceptable and 
weak because you imply after §in l~ >if not= another fi¨l 
>action= different from the one you imply after §in l~ >if not= in 
your saying §in l~ yakun s~lihan fa-t¨~li£un >if he is not being 
good then he is evil=. It is not permitted to imply §al-g~rra 
>the puller=, but when they mentioned it in the beginning of 
their speech, they likened it to something different from it (L. 
20) in the fi¨l >action= and this, among them, was considered 
stronger if you were to imply rubba >may be=  or its likes in 
their saying:  (ragaz)7 
 
 
Wa-baldatin laysa bi-h~ §aniysu 

     §ill~ §al-ya¨~fiyru wa §ill~ §al-¨iysu 
 

>And a town that has in it no companionship= 
 Except the brown gazelles and camels= 

 
 

 (P. 112) Following that, Yuwnus said §umrur ¨al~ §ayyuhum 
§afd¨alu §in zaydin wa §in ¨amrin >pass by any of them 
whoever of them is better whether Zaid or Amr=. He means 
§in mararta bi-zaydin §aw mararta bi-¨amrin >whether you 
passed by Zaid or passed by Amr=. Know that nothing is 
erected after §in >if= nor is raised except by fi¨l >action= 
because §in >if= is one of the £uruwf >particles=  

                                                 
6The meter for k~mil is: mutaf~¨ilun (six times). 
7The meter for ragaz is: mustaf¨ilun (six times). 



Solomon Sara                                                                            Sibawayh: Chapters51-55  1-19 

 
 

 
JALT  (2012)                                                                                                                             
 

                             7

يبنى عليها الفعل ُالتي  َ ْ من   ُ وليست  ْوهي إن المجازاة  ِ
ُالحروف التي يبتدأ بعدها الأسماء َ َ ْ ُنى عليها الأسماءبُتل ُ َ  

ْفإنما أراد بقوله  إن زيد وإن عمرو إن مررت بزيد وإن  ْ َْ ِ ٍ ْ َ
ٍمررت بعمرو َ  َفجر َالكلام على فعل آخر )   ٥س ( َ َُ ٍ

ِوانجر الاسم بالباء لأنه لا يص َ ّ ُ ِل إليه الفعل إلا بالباء َّ ّ ُ ُ
َّأنه حين نصبه كان محمولا على كان ومن رأ الجر  كما َ ََ ْ َ ََ ً ْ َ َ ّ

ٍ مررت برجل إن زيد وإن عمرو يريد  في هذا قال  ْ ٍْ ٍ  ْ إن ُ
قلت  ولو  بعمرو  مررت  كنت  أو  بزيد  مررت  ٍكنت  ُ ُ ُ ٍُ

ٌعندنا أيهم أفضل أو عندنا رجل ثم قلت َُ ََ ْ   إن زيدا وإن ُّ
كان عمرا  على  رفعته  رفعته  وإن  كان  على  نصبه  َكان  َ ُ

ٌكأنك قلت إن كان عندنا زيد أو ٌكان عندنا عمرو ولا  ّ
ِيكون رفعه على عندنا من قبل  َ ُِ َأن عندنا ليس )   ١٠س ( َ ّ
َبفعل ولا يجوز بعد إن أن تبنى ْ ُ ْ عندنا على الاسماء ولا  ِ

ْالأسماء تبنى على عند كما لم يجز لك أن َ َُ ْ ْتبني  ُ َبعد إن َ ْ َ
الأسماء على  ِالأسماء  تقول  َ أن  لك  يجوز  لا  أنه  واعلم   

َعبد االلهِ المقتول وأنت تريد َعبد االله المقتول لأنه  ْ كن ُ
َليس فعلا يصل من شيء إلى شيء ولأنك لست تشير  ّ

 )رجز:(  ومن ذلك قول العرب ٍإلى أحد
 

ِ من لد شولا فإلى أتلائها    ْ ًُ َْ َ  

َنصب لأنه أ) ١٥س ( َ ُزمانا والشول لا يكون زمانا  رادَ ْ َّ
ِولا مكانا فيجوز فيه الجر كقولك من لد صلاة ُِ َ ْ الـعصر  ُّ

ِ من لد الحائط إلى مكان كذا ِإلى وقت كذا وكقولك  ِ ُِ َ ْ. 

 
 
 
 

on which the fi¨l >an action= is built. These are the §in >if= of 
the mug~z~t >conditionals= and it is not one of the particles 
with which one begins with §asm~§ >names= so that the 
§asm~§ >names= would be built on it. Rather he wanted by his 
saying  §in zaydin wa §in ¨amrin >whether Zaid or Amr= §in 
mararta bi-zaydin wa §in mararta bi-¨amrin >if you were to 
pass by Zaid or if you were to pass by Amr= (L. 5) so speech 
followed the course of another fi¨l >action= and the §ism 
§ingarra >the name got pulled= with a b~§ [b-] because the fi¨l 
>action= does not reach it except with the b~§ [b-], just as 
when it erected it, it was related to k~na >he was=. Whoever 
sees §al-garr >the pull= in this says marartu bi-ragulin §in 
Zaydin wa §in ¨amrin >I passed by a man either Zaid or Amr=. 
He wants §in kuntu marartu  bi-zaydin wa §in kuntu marartu 
bi-¨amrin >if I had passed by Zaid and if I had passed by 
Amr=. If you were to say ¨indan~ §ayyuhum §afd¨alu §aw 
¨indan~ ragulun >we have whoever is better or we have a 
man= then you said §in zaydan wa §in ¨amran >either Zaid or 
Amr=, its erecting was based on k~na >he was=. If you were to 
raise it , you raised it on the basis of k~na. It is as though you 
said §in k~na ¨indan~ zaydun §aw k~na ¨indan~ ¨amrun >if 
Zaid was with us or Amr was with us=. Its raising is not on 
the basis of ¨indan~ >with us= on account of the fact (L. 10) 
that ¨indan~ is not a fi¨l >action= and  after §in >if= it is not 
permitted= for ¨indan~ to be built on §asm~§ >names= nor are 
the §asm~§ >names= built on ¨inda >at=, just as it is not 
permissible for you to build §asm~§ >names= on §asm~§ 
>names= after §in >if=. Know that it is not permitted for you to 
say ¨abda §al-l~hi §al-mantuwla >Abdulah the killed= when 
you want is kun ¨abda §al-l~hi §al-mantuwla >be Abdulah the 
killed= because there is no fi¨l >action= that reaches from one 
thing to another and because you are not pointing to anyone. 
Of that is the saying of the Arabs: (ragaz)8  
 

Min ladu šawlan fa-§il~ §atl~§ih~ 
>From the time of drying of its milk to its fullness= 

 
(L. 15) He erected because he wanted a time reference and 
šawl is neither a time reference nor a place reference; 
therefore §al-garr >the pull= is permitted in it as in your 
saying min ladu s¨al~ti §al-¨as¨ri >since the time of the 
afternoon prayer= to such and such a time and as your saying 
min ladu §al-£~§it¨i §il~ mak~ni kað~ >from near the wall to 
such a place=. 

                                                 
8The meterof ragaz is: mustaf¨ilun (six times). 
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َفلما أراد الزمان حمل الشول َْ َّ َ َ ُعلى شيء يحسن أن يكون  َ َ
َزمانا إذا عمل في الشول ولم يحسن إلا ذا كما لم يحسن  َّ َْ ِْ َّ ِ

َالأسماء بعد إن حتى أضمرت ما يحسن أن يكون  ُابتداء َ ّ ْ
ُ فكذلك هذا كأنك قلت من لد  ًبعدها عاملا في الأسماء َ

أتلائها فإلى  كانت شولا  ًأن  ْ َ ْ على سعة    ْ قوم  جره  َوقد  ٌ َّ
َالشول  أيالكلام وجعلوه بمنزلة المصدر )   ٢٠س (  ْ َّ 

الى  لد  فأضافوا  قال شالت شولا  كأنه  المصدر  ُبمنزلة  َ ًَ َ ْ َ
ُ تقول لدالشول وجعلوه بمزلة الحين كما ّ مقدم الحاج َ ِ َ ْ َ

َفمقدم ٌ مصدر قد جعلوه بمنزلة الحين وإنما يريد حين  ٌ ََ ْ
يكن لم  وإن  وكذا  لا  كذا  لأنها  المصادر  قوة  في  ص ( ّ 

ّتتصر)   ١١٣ تصرفهاَ َف  كل ّ ليس  نه  أ واعلم  حرف ُّ   
ُيظهر بعده الفعل يحذف فيه الفعل ولكنك تضمر ُِ ْ ُُ ّ ُ ُُ َ ْْ َ بعد  َ

ُما أضمرت فيه العرب من الحروف والمواضع وتظهر  ِ ْ ُ ِ ِ َ ُ ْ َ
َما أظهروا وتجري هذه الأشياء التي ِ ُ هي على ما  َ

ّيستخفون بمنزلة م ّا يحذفون من نفس الكلام ومما هو َ َ
ُفليس كل حرف يحذف منه  َفي الكلام على ما أجروا َ ْ ُ ٍ ُّ

ُشيء ويثبت فيه نحو َ ُُ ْ ْيك ويكن    ٌ َ َُ ِبل وأبال ُولم أ)     ٥س ( ُ َ َُ ْ
ِعلى أن يفعلوه بمثله ولم يحملهم إذ كانوا  َلم يحملهم ذاك َ
ِيثبتون فيقولون ْ في مر اومر أن ُ ُ ْ ْخذ في  يقولوا ُُ ْوخذ وفي ُا  ُ ُ

ْكل اوكل ُْ   ِ فقف على هذه الأشياء حيث وقفوا ثم قس ُُ
 )وافر:(وأما قول الشاعر  .ُبعد

ْلقد كذبتك نفسك فاكذبنها  َ َِ ُ َ َ   
ًفإن جزع                                                 َ َ وإن إجمالاَ ْ ِصبر ْ ْ َ 

 

 
 
 

So when he wanted the time reference he related the šawl to a 
thing that is good to be a time reference if it operates in the 
šawl and it is no good except for that, just as it is not good to 
begin with §asm~§ >names= after §in >if=, until you implied that 
which is after it is acceptable to operat on the §asm~§ 
>names=; similarly this. It is as though you said min ladu §an 
k~nat šawlan fa-§il~ §atl~§ih~ >from the time it is expecting 
till its fulness=. Some folks garrahu >have pulled it= on the 
basis of sa¨at >expansiveness= (L. 20) of speech and gave it 
the status of mas¨dar >origin=, that is, they gave šawl the 
status of mas¨dar. It is as though he said š~lat šawlan >she is 
completely dry=. They added ladu to šawl and gave it the 
status of §al-£iyn >when/during= like you say ladu mandami 
§al-£~ggi >since the time of the beginning of the pilgrimage=,  
so mandamun is a mas¨dar. They may give it the status of 
£iyn but he wants during such and such a time even if it does 
not have the same power of mas¨~dir because (P. 113) they 
don=t function as they function. Know that not every £arf 
>particle/word= after which a fi¨l >action= occurs is such that 
the fi¨l >action= is deleted. However, you imply after what the 
Arabs imply with these particles and locations,  and you 
express what they expressed. And you make these things 
follow the course of what they consider light with the status 
of what they delete of the same speech and whatever is in 
speech according to the course they follow. It is not the case 
that every particle/word from which something is deleted or 
confirmed like yaku and yakun >there is= (L. 5), lam  §ubal wa 
§ub~li >I did not pay any heed, I heed=. It does not lead them 
to do that to others in a like manner. Nor does it lead them, 
were they to confirm and say in mur, §uwmur >command= and 
in xuð to say §uwxuð >take= and in kul to say §uwkul >eat=. So 
pause at these matters where they paused then pattern after 
them. As for the saying of the poet: (w~fir)9 
 
 

 
 

 
Lanad kaðabatka nafsuka fa-§ikðibnah~   
                                      Fa-§in gaza¨an wa §in §igm~la s¨abri 
 

>Your soul has given you the lie, so give it the lie 
                      Whether it brings fear or a courtesy of patience= 
 
 

                                                 
9The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice).  
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ِفهذا على إما وليس على إن الجزاء ِ ْ  إن  ليس كقولكو  ّ
ًحقا وإن كذبا فهذا على  ٌإما محمول)   ١٠س ( ًِ ّ    ألا تر

ء ا لجز ا ن  إ على  نت  كا لو  و ء  لفا ا تدخل  نك  ِأ ِ َ ِ ْ قد ُ و  
َاستقبلت الكلام    فليس قوله  َلاحتجت إلى الجواب َ

ّ إن حقا وإن كذبا ولكنه على قوله فإن جزعا كقوله  ِ ّ 
ً  فإما منا بعد وإما فداء تعالى َّ َ ََّ ُِ ِ َِ ْ َ ٌ فإن جزع وإن   ولو قلتَ

ِإجمال صبر كان جائزا كأنك قلت ّأمر جزع وإما   فإما ُ ٌْ ََ ِ َ
فقلت لو صححتها  لأنك  َإجمال صبر  ّ ٍ م ُ إ ذلك ّ  ز  جا َا 

ّ ولا يجوز طرح ما من إما إلا في الشعر فيها ّ ْْ ُِ ُ قال النمر  َ ِ َّ
ٍبن تولب  َ ْ  )متقارب:(َ

 

ُسقته) ١٥( ْ َ ُ الرواعد َ ِ ٍمن صيفَّ ِّ َ   
َن خريف فلن يعدما  مْوإن                                                َ ْ ْ َ ٍ َ 

 
ٍ وإما من خريف وإنما يريد َ ومن أجاز ذلـك في الكـلام  ّ

َدخل عليه أن يقول َ ْ مررت برجل إن صالح وإن َ ٍ ٍطالح  ُ
ُيريد إما وإن أراد إن الجزاء فهو جائز لأنه يضـمر فيهـا  ِّ ْ ٌُ ِ ْ

َالفعل الذي يصل بحرف وأما إما فيجـري مـا َ ّ ّ بعـدها  َ
ّ وعـلى الكـلام الأول ألا تـر أنـك ههنا على الابتداء

ً قد كان ذلك إما صلاحا تقول َ َّ ًوإما فسادا ِ َ   ّنك قلـتأ كّ
َاوفسادا ولو قلـت قـد ) ٢٠س (َقد كان ذلك صلاحا 

َكان ذلك إن صلاحا وإن فسادا كان النصب على كـان  ْ ُْ
َأخر َوممـا ينتصـب عـلى .   َويجوز الرفع على ما ذكرنا ُ

َإضمار الفعل المستعم ُل إظهاره قولِ ُ َّ  هـلا خـيرا مـن كِ َ 
َذلك وألا خيرا من ذلك أو غير ذلك ً َّ ألا    كأنـك قلـت ّ

ًتفعل خيرا من ذلك   ُ َ 

 

This is based on §imm~ >whether= and not on §in >if= of the 
gaz~§ >conditional=. It is not like your saying §in £annan wa 
§in kaðiban >whether true or false=. This is related (L. 10) to 
§imm~ >whether=. Don=t you see that you introduce the f~§ [f] 
even if it were the §in of gaz~§ >conditional=. Since you 
introduced  you would need an apodosis. His saying  fa-
§ingaza¨an >if in fear= is not like his saying fa-§imm~ mannan 
ba¨du wa-§imm~ fid~§an >either generosity afterward or 
ransom= (Sãrah XLVII:4). If you were to say Fa-§in 
gaza¨un wa §in §igm~lu s¨abrin > either fear or the courtesy 
of patience=, it would be permissible. It is like your saying fa-
§imm~ §amriy  gaza¨un wa §imm~ §igm~lu s¨abri >my 
situation is either anxiety or a courtesy of patience=, for if you 
were to correct it, and said §imm~ , that would be permissible 
in it, and it is not permitted to drop the m~ from §imm~ 
except in poetry. Namir §ibn tawlab said: (mutan~rab)10 
 
 
(L. 15) Sanathu §al-raw~¨idu min s¨ayyifin 
                                         Wa §in min xariyfin fa-lan ya¨dam~ 
 

>It was watered in thundering summer clouds  
                                         It will not be in lack of it in the fall= 

 
He wants wa-§imm~ min xariyfin >as to fall=. Whoever 
permitted that in speech he is permitted to say marartu bi-
ragulin §in s¨~li£in wa §in t¨~li£in >I passed by a man whether 
good or bad=. He wanted  §imm~ >whether= and if he were to 
want §in of the conditional, it is permitted because he implies 
the fi¨l >action= in it that reaches the £arf >particle=. As for 
§imm~ what comes after it here is for §ibtid~§ >initial= and 
based on the beginning of speech. Don=t you see that you say 
nad k~na ð~lika §imm~ s¨al~£an wa §imm~ fas~dan >that was 
like whether honestly or corruptedly=. It is as though you said 
nad k~na ~ًlika s¨al~£an (L. 20) §aw fas~dan >that happened 
to be either honestly or corruptedly=,  the nas¨b >erecting= was 
based on another k~na. Raf¨ >raising= is permitted on the basis 
of what we have said. What is erected on the basis of the 
implication of the fi¨l §al-musta¨mali §ið¨h~ruhu >the action 
that is used expressly= is your saying hall~ xayran min ~ًlika 
>Isn=t there something better than that= and §all~ xayran min 
ð~lika >lest there be something better than that or something 
else=. It is as though you said §all~ taf¨alu xayran min ð~lika 
>Don=t you do better than that= 

                                                 
10The meter of mutan~rab is: fa¨uwlun fa¨uwlun fa¨uwlun fa¨uwl (twice).  
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َّألا تفعل غير ذلك وهلا تأتي) ١١٤ص (أو  َ َ ُ  مـن اًخير ََّ
َوربــما عرضــت هــذا عــلى نفســك فكنــت فيــه  ذلــك َ ْ ََ

ِكالمخاطب كقولك َّ  هلا أفعـل وألا َ ُ َ ْ ََّ وإن شـئت    ُأفعـل َ
َرفعته فقد سمعنا رفع بعضه من العـرب وممـن سـمعه  َِ َ َّ ِ ْ َ

ُ فجاز إضمار ما يرفـع كـما جـاز إضـمار مـا  من العرب ْ ُُ ََ
ُينصب َِ ً  أوفرقـا خـيرا مـ كُ ومن ذلك قول ْ ً َْ ََ َ ٍّن حـب أي َ ُ

َأوأفرقك فرقا خيرا من ََ ُ َْ ٍّحـب َ ِوإنـما حملـه عـلى الفعـل     ُ َ َ َ
ِلأنه سئل عن فعله فأجابه عـلى الفعـل الـذي ) ٥س ( ُ

َهوعليه ولو رفع جاز كأنه قال َ ْ أو أمر َ َ ٌ فرق خير مـن يَ َ ٌ ََ
ُ وإنما انتصب هذا النحو على أنه يكون الرجـل في  ّحب ُ َ

َفعل فيريد أن تنقله أو ٍ ْ ّينتقل هو إلى فعل آخر فمـن ثـم  ِ َ َ ِ
ّنصب أوفرقا لأنه أجاب على أفرق وتـرك الحـب وممـا  َّ َ َ َُ َ َ ََ َ َُ ْ ً َ

ُينتصب على إضمار الفعل المستعمل إظهاره قول ُ َ ُ ّ ألا  : كِ
َطعام ولو ًتمرا كأنك قلت َ ّ ولو كان تمرا وأتني بدابة ولو  َْ ِ ً ْ َ

ًحمارا وإن شئت قلت ٌ ألا طعام ولو تمر  ِ َ َ  ولو    كأنك قلتَ
ُ وأحسـن  ٌولو سقط إلينا تمـر ٌيكون عندنا تمر) ١٠س (

ُما تضمر  فيه أحسنه في الإظهار ُ ِ ْ ٍار ِ ولـو حمـ  ولو قلـت ُ
ْفجررت كـان بمنزلتـه في إن ِ ُ ومثلـه قـول َ  بعضـهم إذا ُ

ٍ جئتك بدرهم  َقلت ٍ فهلا دينار ُ َّ ْ وهو بمنزلة إن في هـذا  َ
َالموضع تبنى عليها الأفع ٌفهلا دينار   : ُال والرفع قبيح فيُ َّ َ

ُوفي ولو حمار لأنك لو لم تحمله على إضمار يكون ففعـل  ِ ٍ َ ٌ
ٌ والرفع في هذا وفي ولو حمار بعيد كأنه  به المخاطب أولى ُ

  ولو بمنزلة  ٌيأتيني به حمار يقول ولو يكون مما
 
 
  

or (P. 114) §all~ taf¨alu γayra ð~lika >lest you do other than 
that= and hall~ ta§tiy xayran min ð~lika >would you not come 
up with something better than that=. Probably you proposed 
this to yourself and you became mux~t¨ab >addresee= in it as 
in your saying hall~ §af¨alu >don=t I do= and §all~ §af¨alu >lest 
I do=. If you so wished you raised it. We have heard the 
raising of some of it from the Arabs and from someone who 
had heard it from the Arabs. It was permitted to imply what 
raises just as it was permitted to imply what  erects. Of that is 
your saying §a-wa-faranan xayran min £ubbin >is fear better 
than love= that is §a-wa-§afranuka faranan xayran min 
£ubbin >is making you fear, a fear better than love=. He 
related it to the fi¨l >action= (L. 5) because he was asked about 
his action so he answered him on the basis of the action than 
he was engaged in. If he were to raise, it would be 
permissible. It is as though he said §awa-§amriy faranun 
xayrun min £ubbin >is my case fear is better than love=. He 
rather erected this kind on the basis that the man is in the 
midst of an action and you want to move him over, or he be 
moved to another action. On account of that he erected  §a-
wa-faranan >out of fear=, because he responded to §afranu >I 
fear= and he quit love. What is erected on the basis of 
implying the action whose expression is used is your saying 
§al~ t¨a¨~ma wa-law tamran >would that there was food even 
if it were dates=. It is as though you said wa-law k~na tamran 
>even if it is dates=, and wa§-tiniy bi-d~bbatin wa-law 
£im~ran >bring me a beast even if it were a donkey=. If you so 
wished you said §al~ t¨a¨~ma wa-law tamrun >would that 
there was food even if dates=.  It is as though you said wa-law 
(L. 10) yakuwnu ¨indan~ tamrun >even if we have dates= and 
wa-law sanata §ilayn~ tamrun >even if dates fell down for 
us=. What can best be implied, is better similarly best 
expressed. Though it is acceptable that you imply it, it is 
better if expressed. If you were to say wa-law £im~rin >even 
if a donkey=, gararta >you pulled= it has its status with §in >if=  
and like it is the saying of some of them if you were to say 
gi§tuka bi-dirhamin fa-hall~ diyn~rin >I brought you a 
dirham, how about offering a dinar=. It has the status of §in 
>if= in this location on which the  §af¨~l >actions= are built.  
Raising is unacceptable in fa-hall~ diyn~run >then why not a 
dinar= and in  wa-law £im~run >even if a donkey=, because if 
you were not to relate it to an implication of yakuwnu >he 
becomes/is=, then the fi¨l >action= of the proclaimer has 
priority with it and raising in this and in wa-law £im~run is 
remote. It is as though he would say: wa-law yakuwnu 
mimm~ ya§tiniy bihi £im~run >even if the one who brings it to 
me it is a donkey=, and wa law >even if= has the status of an  
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ُالأفعـال فـإن سـقط ) ١٥س (ّلا يكون بعـدها إلا  ْإن
ُفعل م  ٌسم ففيهبعدها ا ٌ ْ َضمر في هذا الموضع تبنى عليـه ِ ْ ُ ٌ َ
ّ ألا مــاء ولــو بــاردا لم يحســن إلا  ذا قلــتإفــ .  ُالأســماء َُ ًَ

ٌالنصب لأن باردا صفة ً ً ولو قلت ائتني ببارد كان قبيحا  ُ ٍ ِِ
ٍ ائتني بتمر كان ولو قلت َحسنا ألا تر كيـف قـبح أن  ِ ُ َ ً

َتضع الصفة موضع الاسـم ََ َ ُقـول العـرب  ومـن ذلـك  َ
َادفع الشر ولو إصبعا كأنه قال ولو دفعته ً َ ْ َّْ ِ َ ًإصـبعا ولـو  ِ

ُكان إصبعا ولا يحسن أن تحمله على ما يرفع لأنك إن لم  َ ًَ ْ َ
ٍتحمله على إضـمار يكـون المخاطـب )  ٢٠س (ُففعـل   َ

ّالمذكور أولى وأقرب فالرفع في هذا وفي ائتني بدابة ولو 
ٌون مما تأتيني به حمـار ولـو  ولو يك يقول ٌحمار بعيد كأنه

ٌيكون مما تدفع به إصبع َ ومما ينتصب على إضمار الفعـل  َ
َالمستعمل إظهاره أن تر الرجـل قـد قـدم مـن ُ َِ َ ٍسـفر  َ

ٍ خير مقدمَفتقول َ ْ َ َْ ُ رأيـت فـيما يـر  : ُ الرجـلَ أو يقـول َ
ِّ خيرا لنـا وشرا لعـدونا وخـيرا    ُالنائم كذا وكذا فتقول ً

َّشر  وما ٌّوإن شـئت قلـت خـير مقـدم وخـير لنـا وشر َ ٌ ٍُ َ ْ َ
ُ أما النصب فكأنه بنـاه عـلى قولـه قـدمت  ِّلعدونا ْ ِّ َ ّ ص (ُ
ٍ قدمت خير مقدم وإن لم فقال) ١١٥ َ ْ ََ َْ َ ْيسـمع منـه هـذا  ِ َُ ْ

ّاللفظ فإن قدومـه ورؤيتـه إيـاه بمنزلـة قولـه َ َ َ قـدمت  ُ
ٌ قدم فلان وكذلك إذا قال وكذلك إن قيل   ُ رأيـت فـيما َ

ّ خيرا لنا وشر لعـدونا كذا وكذا فتقول ير النائم  فـإذا  ٌّ
ّ وأما الرفع فعلى أنه جعل ذلك أمـرا  َنصب فعلى الفعل

  .ن يحمله على الفعلأ ولم يرد ثابتا
 
 
 

§in >if=, with nothing after it except (L. 15)  §al-§af¨~l >the 
actions=. If after it a name is dropped, then within it there is 
an implied action in this location on which the names are 
built. If you were to say §al~ m~§a wa-law b~ridan >O for 
water even if cold=. It is not acceptable except with erecting, 
because b~ridan >cold= is a s¨ifah >descriptive=. If you were to 
say §i§tiniy bi-b~ridin >bring me something cold= it is 
unacceptable. If you were to say §a§tiniy bi-tamrin >bring me 
dates= it is acceptable. Don=t you see how unacceptable it is to 
put the s¨ifah >descriptive= in the location of  §ism >a name=. 
Of that is the saying of the Arabs §idfa¨ §al-šarra wa-law 
§is¨ba¨an >push away/repel evil even if a finger length=. It is 
as though he said wa-law dafa¨tahu §is¨ba¨an >even if you 
pushed away a finger length= and  wa-law k~na §is¨ba¨an 
>even if it were a finger length=. It is not acceptable if you 
were to relate it to what raises, because if you don=t relate it 
to implication of yakuwna >it be=. The fi¨l >action= (L. 20) of 
the mentioned proclaimer gets priority and it is closer, so 
raising in this and §i§tiniy bi-d~bbatin wa-law £im~run >bring 
me a beast of burden even if a donkey= is remote. It is as 
though he is saying wa-law yakuwnu mimm~ ta§tiniy bihi  
£im~run >even if what you are bringing me is a donkey= and 
wa-law yakuwnu mimm~ tadfa¨u bihi §is¨ba¨un >even if what 
you are pushing away with is a finger=. What is erected on the 
basis of  implying the fi¨l >action,= that is expressly used is 
that you see that a man has come from a trip and you say 
xayra mandamin >Good arrival=. Or the man says ra§aytu 
fiym~ yar~ §al-n~§imu kað~ wa kað~ >I saw in what the 
sleeper sees such and such=, then you say xayran lan~ wa 
šarran li-¨aduwwin~ >good to us and evil to our enemy= and 
xayran wa m~ sarran >goodness and what no evil=. If you so 
wished, you said xayru mandamin >good arrival= and xayrun 
lan~ wa šarrun li-¨aduwwin~ >good to us and evil to our 
enemy=. As for nas¨b >erecting= it is as though he built it on 
his saying nadimtu (P. 115) >I have arrived=. Then he says 
nadimta xayra mandamim >you have arrived a happy arrival=. 
Even if this expression is not heard from him but his arrival 
and his seeing him has the status of his saying nadimta >you 
have arrived=. Similarly, if it is said nadima ful~nun >so and 
so arrived=. Similarly, if he said ra§aytu fiym~ yar~ §al-
n~§imu kað~ wa kað~ >I saw in what the sleeper sees so and 
such=, then you say xayran la-n~ wa šarrun li-¨aduwwin~ 
>good for us and evil to our enemy=. If he were to erect then it 
is on the basis of the fi¨l >action=, but as to raf¨ >raising= it is 
on the basis that he made that a confirmed matter and he did 
not want to relate it to the  fi¨l >action=.  
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ـدإ  ـلى مبتـ ـا عـ ـدأ أو مبنيـ ـه مبتـ ّوجعلـ ـه ) ٥س (ً ّفكانـ
ـا وشر لعــدونا  ِّقــال هــذا خــير مقــدم وهــذا خــير لنـ ٌّ ٌ ٍُ َ ْ َ

َّشر ومـا ٌوهـو خــير ٌ ومــن ثــم قـالوا مصــاحب معــان  َ ُ ُ ٌَّ َ
ـ ـال أنــت مصــاحب وأنــت ٌبرور َومـ ـه قـ ـأجور كأنـ ٌمـ َ ُ ٌ
َ فــإذا رفعــت هــذه الأشــياء فالــذي في نفســك  ٌبرورَمــ

ُنفســك غــير مــا  َمــا أظهــرت وإذا نصــبت فالــذي في
ـا  ـه الاســم  وأمـ ـذي اظهرتـ ـل والـ ـرت وهوالفعـ ُأظهـ َ َ

ًقــولهم راشــدا مهــديا فــإنهم أضــمروا  ًذهــب راشــدا ِاً ْْ َ
ـت مصــاحب َم ـما رفعـ ـت كـ ـديا وإن شــئت رفعـ ٌهـ َ َ ً

ـ ـر النصــب في كلامهــم لأنُمعـ ـه كثـ ُان ولكنـ َ ُ ًراشــدا  ٌَ
ًمهــديا بمنزلــة مــا صــار بــدلا مــن اللفــظ )  ١٠س ( ً

َبالفعــل كأنــه لفــظ برشــدت ِ َ ِ َ َ َ وهــديت وســتر بيــان َ ِ ُ
ـه ـك إن شــاء االله ومثلـ ـاَ هني ُذلـ ـايَ مرًئـ  وإن شــئت ًئـ

ـت ـ نصــبت فقلـ ـًبروراَ مـ ُأجورا ومَ مـ ـاً ًصــاحبا معانـ ُ َ َ 
َحدثنا بـذلك عـن العـرب  ُعيسـى ويـونس وغيرهمـا ّ

ً رجعت مبرورا كأنه قال ًواذهب مصاحبا  َ َ ُْ . 
 

ُنتصب أيضا على إضمار الفعل المستعمل إظهاره َومما ي َ ً
َقول العرب حدث َّ ً صادقا وااللهِ ٌفلان بكذا وكذا فتقول َ ِ  

َأو أنشدك شعرا فتقول صادقا واالله أي قاله   ً ًِ ) ١٥س ( ِ
 ومن ذلك  د قال كذاًصادقا لأنك إذا أنشدك فكأنه ق

َأيضا أن تر رجلا قد واقع َ َأو تعرض له فتقول  ًمرا أ  ًً َّ    
متعرضا  الأمر  هذا  من  نا  د أي  يعنه  لم  لعنن  ًمتعرضا  ِّ ِِّ ْ َ ٍَ َ َ ً

ِعنن لم يعنِل َ ٍَ َ وترك ذكر الفعل لما ير من الحال  هَ َ ََ ومثله  َ
عقد  ولا  عهد  لا  الملطى  َبيع  َ ّ َ َ َ ْ حال َ في  كنت  إن  َوذلك 

ٍوحال بيع ٍساومةم ِ  
  

He made it a mubtada§ >initial= or built it on a mubtada§ 
>initial= (L. 5). It is as though he said h~ð~ xayru mandamim 
>this is a good arrival=. And h~ð~ xayrun la-n~ wa šarrun li-
¨aduwwin~ >this is good for us and evil for our enemy=. And 
huwa xayrun >it is good= and m~ šarra >not evil=. And then 
they said mus¨~£abun mu¨~nun >with helpful company= and 
mabruwrun ma§guwrun >piously rewarded=. It is as though he 
said §anta mus¨~£abun =you are accompanied= and §anta 
mabruwrun >you are pious=. If you were to raise these things, 
what is in your mind is what you have expressed , and if you 
were to erect what is in your mind is different from what you 
expressed which is the fi¨l >action= and what you have 
expressed is the §ism >name=. As to their saying r~šidan 
mahdiyyan >guided on the right path= , they implied §ihًab 
r~šidan mahdiyyan >go-imp guided in the right path=. If you 
so wished, you raised, just as you raised mus¨~£abun 
mu¨~nun >accompanied and aided=, but nas¨b >erecting= is 
frequent in their speech because  r~šidan (L. 10) mahdiyyan 
has the status of what became badalan >a substitution= for the 
expression with the fi¨l >action=. It is as though he expressed 
it with  rašidta wa hudiyta >you became wise were counseled 
and guided=. You shall see the explanation of that God 
willing. And like is haniyyan mariyyan >happiness and 
serenity=. If you so wished you erected and said mabruwran 
ma§guwran >pious and rewarded= and mus¨~£aban mu¨~nan 
>accompanied and aided=. ¨iys~, Yuwnus and others have told 
us that about the Arabs. It is as though he said raga¨ta 
mabruwran >you returned rewarded= and  §iðhab mus¨~£aban 
>Go  accompanied=.  
 
What is erected is also on the basis of the implication that is 
expressly used is the saying of the Arabs £adda›a ful~nun 
bi-kað~ wa kað~ >so and so discussed such and so= and you 
say s~dinan wa-§all~hi >By God, he is truthful=. He recites 
you a poem and you say s~dinan wa-§all~hi >By God, he is 
truthful=. That is he said it (L. 15)  truly, because if he recites 
to you it is as though he said such and such. Of that also is 
the case of your seeing a man nad w~n¨a §amran >take up a 
cause= or became subjected to it so you say muta¨arid¨an li-
¨anin lam ya¨nihi >exposed to what does not concern him=. 
That is he came to such a matter being subjected to matters 
that do not concern him=. He omitted the mention of the fi¨l 
>action= because of what he sees of the situation. Similar to is 
the bay¨a §al-malat¨iyy l~ ¨ahda wa l~ ¨anda >sale of plaster 
neither promise nor contract=, that is, if you are in the state of 
mus~wamah >bargaining= and the situation of a sale  
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ًفتدع أبايعك استغناء لما فيه من الحال ُ ُِ ُ َ َ  )طويل:( ومثله  َ

ِمواعيد عرقوب أخاه بيثرب ٍِ ْ َ ِ ْ َُ َ 
 

َ واعدت كأنه قال َني مواعيدَ ِ ٍرقوب أخـاه ولكنـه تـرك ُع َ
ً بما هو فيه من ذكـر الخلـف واكتفـاء ًني استغناءَواعدت ِ ْ ُ

 ومن العرب مـن  بما كان بينهما قبل ذلك ييعن بعلم من
ٌ متعرض ومـنهم مـن يقـول )١١٦ص(يقول  ِّ َُ ٌ صـادق  َ

ٌّوااللهِ وكل عربي ِ غضب الخيل على اللجـم كأنـه    ومثله ٌ ُ َُّ ِ َ َ
َ غضبت أو رآه غضبان  قال ْ َ ِفقال غضب الخيـل فكأنـه  َ َ َ َ

ّله غضبت غضب الخيـل عـلى اللبمنزلة قو ِ َ َْ ََ  ومـن  جـمِ
ّ غضب الخيل على الل َالعرب من يرفع فيقول ِ ُ َ َجم فرفعه َ

َ الظبـاء عـلى البقـر ومثلـه أن تسـمع  ُبعضـهم  كما رفع َْ َ ِِّ ُ
َالرجل ذكر رجلا فقلت  أهـل ذاك وأهلـه أي ذكـرت  ََ َ َْ ً

َ وإن شـاء رفـع  َلأنك في ذكره فحمله على المعنـى َأهله َ َ
ٍ هو ونصبه وتفسيره تفسير خير مقدمعلى َ ْ َ َْ ُ َُ ُ .  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

so you let me with you you whatever is in the circumstances. 
And like it  is: (t¨awiyl)11  
 

Maw~¨iyda ¨urnuwbin §ax~hu bi-ya›ribi 
>Promises of ¨urnuwb his brother in ya›rib= 

 
It is as though he said you promised me the promises of the 
one whose brother is a liar but he left out w~¨adtaniy >you 
promised me= by doing without what is present in it of 
background, and satisfaction with what was between them 
before that. Of the Arabs are those who say (P. 116) 
muta¨arrid¨u >exposed to=, and of them who say s~dinun wa-
§al-l~hi >by God, he is truthful=. All of it is Arabic. Like it is 
γad¨aba §al-xayli ¨al~ §al-lugumi >the horses rage against the 
bridles=. It is as though he said γad¨ibta >you were mad at= or 
ra§~hu γad¨b~na >he saw him angry= so he said γad¨iba §al-
xaylu >the rage of the horses=. It is as though it is with the 
status of his saying γad¨ibta §ay γad¨ibta γad¨ba §al-xayli 
¨al~ §al-lugumi >you got mad, that is, you got mad, the 
madness of the horses at the bridles=. There are some Arabs 
who raise and say:  γad¨abu §al-xayli ¨al~ §al-lugumi >the 
rage of the horses against the bridles=, so he raised it as some 
of them raised §al-ð¨ib~§u ¨al~ §al-banari >the gazelles 
against the cows=. Like it is that you hear the man mention a 
man then you said §ahla ~ًka wa §ahlahu >folk of that and his 
folks=. (L. 5) That is you recalled his folks because in your 
remembering he relates it to the meaning. If he so wished, he 
raised on the basis of huwa >he= and its erecting it. Its 
explanation is the explanation of xayra mandamin >good 
arrival=.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
11The meter of t¨awiyl is: fa¨uwlun maf~¨iylun ( four times). 
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ِما ينتص هذا باب) ٥٣(  ِ الفعلِر على إضماُبَ
ً إظهاره استغناء عنهِالمتروك ُ 

 
 
 
 

ُوسأمثله لك م)   ٧.   س .   ١١٦.   ص.   ١م (  ِّ ِظهرا لُ َتعلم َ
  . ما أرادوا إن شاء االله تعالى

 

 

 

 

 

 

 

 

 

 

 

 

Chapter 53. This is a chapter on what yantas¨ibu 
>is erected= on the basis of §id¨¨m~r > implication= 
of the fi¨l >action= whose expression has been left 

out by §istiγn~§an ¨anhu >doing away with it= 
 

(Buwl~q vol. 1. P.138, Derenbourg vol.1. p. 116,  
Haruwn vol.1. p.273) 

 
 

(I. P. 116. L. 7) I will exemplify it for you explicitly so you 
will learn what they intended, God willing, The Exalted.  
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 ما جر منه  ُبهذا با) ٥٤(
 حذيرَّ والتِعلى الأمر

 

 
 وذلك قولك إذا كنت ) ٩ س ١١٦ ص ٥٣ ب ١م ( 

ُتحذر َ إياك ِّ ِك قلت إياك نح وإياك باعد َّكأن)   ١٠س   (  ّ ّ ِّ َّ
ذا َّتِا  ّوإياك وما أشبه  ي ِق  نفسك  أن تقول  ذلك  ا َومن 

ُتق نفسك إلا أن هذا لا يجوزِاُفلان أي  ّ ّ َ ِ ُفيه إظهار ما  َّ
إضماره يظهر  لا  ما  لك  ذكرته لأمثل  ولكن  ُأضمرت  َ ُ ِّ ُ ُ َ  

ُومن ذلك أيضا قول َّك إياك والأسد وإياي والشر كأنه ً َ ّ َّ
َّقين والأسد وكأنه قال إياي لأتَّتاف ّقال إياك ََ ّ َّ َ َّقين والشر ِ َّ َ ِ
م ياك  ُفإ اّ و ًتقى  مَّ والشر  ُلأسد  ُّ مفعول ُ فكلاهما  ٌتقيان  ِ َ َّ
َ إياي وأن يحذف أحدكم الأرنب  ومثله  منهٌومفعول َ ُّ َ  
ّ إياك وإياه   ومثله ّ وإياي وإياه كأنه قال) ١٥س ( َ َ ّ إياك  َ

ّباعد وإياه أو ْ ِّنح ِ ّ وزعم أن بعضهم يقال له إياك فيقول َ ّ  
ُإياي كأنه قال إياي أحفظ َ ْ ّ َ ُوأحذر وحذفو ّ َا الفعل من ْ

ًإياك لكثرة استعمالهم إياه في الكلام فصار بدلا من ّ ّ 
ّالفعل وحذفوا كحذفهم حينئذ الآن فكأنه قال ِ احذر  ٍ ْ ِ

ّالأسد ولكن لا بد من الواو َلأنه اسم مضموم إلى آخر َ ٌَ  
ّومن ذلك رأسه والحائط كأنه قال ِ َ خل أو دع رأسه مع  َ ْ َ ِّ

ُالحائط فالرأس َط مفعول معه فانتصبا ٌمفعول والحائ ِ َ ٌ ُ
 ًجميعا  

 
 
 

 
 
 

Chapter 54. This is a chapter on what follows the 
pattern of   §amr >imperative/command= and the 

ta£ðiyr >warning= 
 

(Buwl~q vol. 1. P.138-140, Derenbourg vol.1. p. 116-117, 
Haruwn vol.1. p.273-277) 

 
(I.  P. 116. L. 9) And that is your saying if you were warning 
§iyy~ka >beware= (L. 10) as though you said §iyy~ka na££i wa 
§iyy~ka b~¨id wa §iyy~ka §ittani >beware-- let go, beware--
stay away from, beware-- be careful about= and what is like 
that. An example of that is your saying nafsaka y~ ful~nu 
>yourself--O so and so= that is §ittani nafsaka >take care of 
yourself= except in this it is not permitted to express what you 
have implied, but I mentioned it to exemplify for you that 
which is implied but not expressed. Of that are also your 
saying §iyy~ka wa §al-§asada >beware of the lion=  wa §iyy~ya 
wa §al-šarra >and let me beware of evil=. It is as though he 
said §iyy~ka fa-§ittaniyanna wa §al-§asada >beware and 
avoid the lion=. It is as though he said §iyy~ya la§attaniyanna 
wa §al-šarra >let me beware that let me beware evil=, fa-
§iyy~ka muttanan is what is avoided wa §al-§asada  wa §al-
šarra muttanay~n >the lion and evil are both avoided= both of 
them are maf¨uwlun and maf¨uwlun minhu >acted-
upon/object and acted-from/object=. Similar to it is §iyy~ya 
wa §an ya£ðifa §a£adukum §al-§arnaba >I should beware that 
one of you should wipe out the rabbit=. Like it is §iyy~ka, 
§iyy~h, (L. 15) §iyy~ya, and §iyy~h >beware , beware him, 
beware me, and beware him=. It is as though he said §iyy~ka 
b~¨id wa §iyy~h beware, you keep your distance from 
him=§aw na££iy >or turn away=. And it as claimed that when 
some of them are told as §iyy~ka >beware, you=, he says 
§iyy~ya >let me beware=. It is as though he said §iyy~ya 
§a£fað¨u wa §a£ðaru >let me beware, be on guard and  be 
warned=. They deleted the fi¨l >action= from §iyy~ka due to the 
frequency of their use of it in speech and so it became 
badalan >a substitute= for the fi¨l >action=. They erased it as 
they erased £iyna§iðin §al-§~n >at that time now=. It is as 
though he said §i£ðar §al-§asada >beware of the lion= but the 
w~w [w] is required because it is one name added to the 
other. Of that is ra§sahu wa §al-£~§it¨a >watch out for his 
head and the wall=. It is as though he said xalli §aw da¨ 
ra§sahu ma¨a §al-£~§it¨a >let or place his head on the wall=. 
Fa-§al-ra§su maf¨uwl >the head is an acted-upon/object= and 
§al-£~§it¨u maf¨uwlun ma¨ahu >the wall is acted-upon/object 
of accompaniment=, so they got all erected.  
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ّك والحـج كأنـه قـال َم شـأنُ قـوله)٢٠س (ومن ذلك  َّ
ّعليك شأنك مع الحج ّ  امـرأ ونفسـه كأنـه  ومن ذلك.  َ َ ًْ

ُ امرأ مع نفسه فصارت الواو فيِقال دع ِ ِ ً َمعنـى مـع كـما  ْ
َصارت في معنى مع في قولهم ما صـنعت وأخـاك وإن   َْ

ّشئت لم يكن فيه ذلك المعنى فهو عربي جيد كأنـه قـال ّ  
ًال دع امـرأَوعليك الحائط وكأنه قـ َعليك رأسك َ ْ  ْ ودعِ

َنفسه فليس ينقض هذا ما أردت في معنى مع من ََ َُ ُ ص ( ْ
  .  الحديث)١١٧

 
 

َ أهلك والليل كأنه قـال  بـادر أهلـك قبـل  ومثل ذلك َ َْ ِ َ
َالمعنى أن يحذره أن يدرك الليل وإنما ِ ُ ٌه الليل والليل محذر ِّ َّ ُ ُ

ُمنه كما كان الأسد مح ًتفظا منهُ ِاز  مـ مُ ومـن ذلـك قـوله َ
َرأسك والسيف كما تقول رأسك والحائط وهو َ ُيحـذر ََ ه ِّ

َكأنه قال  اتق رأسك والحائط َ ِ َّ َ وإنـما حـذفوا الفعـل في  ّ
َّهذه الأشياء حين ثنوا لكثرتها في كلامهم ًواستغناء بـما   َ

ِّيرون من الحال وبما جر مـن الـذ) ٥س ( َ ْ ر وصـار ْكََ
ًالمفعـول الأول بـدلا مـن اللفـظ ُ  حـين صـار بالفعـل ُّ

َ إياك ولم يكن مثل َعندهم مثل َ إياك لـو أفردتـه لأنـه لم  ّ ّ
ْيكثر في ّكلامهم كثرة إياك فشبهت بإيـاك حيـث طـال  َ َ ِّ ّْ ُ ََ َ ْ

ًالكلام وكـان كثـيرا في الكـلام َ نفسـك أو   ولـو قلـت ُ
ًرأسك أو الجدار كان إظهار الفعل جائزا نحـو ُ َ   قولـك َ

ْاتق رأسك واحفظ َ ِ ِ نفسك واتقَّ َّ َ الجدار فلما ثَ َت صار ْيَّنَ
ٌبمنزلة إياك وإياك بدل من اللفـظ بالفعـل كـما كانـت  ّ ّ

َالمصادر كذلك نحو الحذر   .َالحذر) ١٠س (َ

 
 

 
And of that (L. 20) is their saying ša§naka wa §al-£agga 
>your affair and the pilgrimage=. It is as though he said 
¨alayka  ša§naka ma¨a §al-£agg >you have your affair in 
relation to the pilgrimage=. Of that is §imra§an wa nafsahu >a 
person and himself=. It is as though he said da¨ §amra§an 
ma¨a nafsihi >let a person be with himself=. The waw [w] 
became with the meaning of ma¨a > with= just as it became 
with the meaning of ma¨a >with= in their saying m~ s¨ana¨ta 
wa §ax~ka >what did you do together with your brother=. If 
you so wish it does not have to have that meaning and it is 
good Arabic. It is as though he said ¨alayka ra§saka wa 
¨alayka §al-£~§it¨a >watch our for your head, and watch out 
for the wall=. It is as though he said da¨i §imra§an wa da¨ 
nafsahu >let a person be and let him be himself=. This does 
not contradict what you wanted in the meaning of ma¨a 
>with= in (P. 117) the discussion. 
 

An example of that is §ahlaka wa §al-layla >your people and 
the night=. It is as though he said b~dir §ahlaka nabla §al-
layli >get to your people before the night=. The meaning is that 
he warns him that night is upon him and the night has been 
warned against just as the lion a person is protected from. Of 
that is their saying m~zi ra§saka wa §al-sayfa >shun from 
your head the sword= just as you say ra§saka wa §al-£~§it¨a 
>your head and the wall=. He is warning him as though he said 
§ittani ra§saka wa §al-£~§it¨a >protect your head from the 
wall=. They deleted the fi¨l >action= in these things when they 
doubled due to its frequency in their speech and dispensing 
with it by what (L. 5) they see of the circumstances and what 
has occurred by way of recollection and the first maf¨uwl 
>acted-upon= became  badalan >a substitute= for the expression 
of the fi¨l >action= when it became to them like §iyy~ka 
>beware= and it does not become like §iyy~ka if you were to 
reduce it to one because it is not as frequent in their speech 
with the frequency of §iyy~ka. It has been likened to §iyy~ka 
when speech is lengthened and it is frequent in speech. If you 
were to say nafsaka >yourself=  or ra§saka >your head= or §al-
gid~ra >the wall=, the expression of the fi¨l >action= is g~§iz 
>permissible= like your saying §ittani ra§saka >protect your 
head= and §i£fað¨ nafsaka >protect yourself= and §ittani §al-
gid~ra >avoid the wall=. When ›annayta >you doubled= it 
assumed the status of §iyy~ka >beware=, and § iyy~ka > beware= 
becomes a substitute for the expression of the fi¨l >action= just 
as the mas¨~dir >origins= were like §al-£aðara (L. 10)§al-
£aðara >a warning, a warning=. 
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ُبدلا من اللفظ بالفعل قوله ُومما جعل َم  الحذر الحذر ً َ َ ََ َ
على هذا  انتصب  فإنما  ضربا  وضربا  النجاء  َوالنجاء  ً ًْ َْ َ َ ََّ َّ  

َالزم الحذر وعليك َ ََ ِ َ ْ ّ النجاء ولكنهم حذفوا لأنه صارِ َ 
ٌبمنزلة افعل ودخول الزم وعليك على افعل محال ْ ْ ُْ َْ ِْ ِ ِْ  ومن  َ

ِ وهو لعمرو ب قالّثم َن معد كرب َ ِْ َ ِ  )وافر:(َ
 

ِأريد ح ُ ِ ُباءه ويُ     َ قتليريدَ
َعذيرك                                              ُمن خليلك من مراد  َ َ َ 

 
َوقال الكم) ١٥س (  )طويل:(ت ْيُ

 

ِنعاء  ًجذاما َ ٍ غير موت ولا قتل ُ ْ َ ٍ َ   
ِولكن فرا                                           َّقا للدعائمْ  ِوالأصل ً
  

ّوقال ذو الإصبع العدواني  ْ َ  )هزج:(َ
 

َعذير الحي من عدوا ْ َ َِّ َ    
ِن كانوا حية الأرض ---                                                   َ َّ 

 
ًإظهار الفعل وقبح كما كان ذلك محالا  فلم يجز ُ َ ُ َ ُ .  

 
 
 
 
 
 
 
 
 
 
 
 

 
What is considered a substitute for the expression of the fi¨l 
>action= is their saying §al-£aðara §al-£aðara >a warning, a 
warning= §al-nag~§a §al-nag~§a >escape, escape= and darban, 
darban >a blow, a blow=. This has been erected on the basis of 
§ilzami §al-£aðara >take precaution=, ¨alayka §al-nag~§a >you 
must escape= but they deleted it because it assumed the status 
of §if¨al >do= and the introduction of §ilzam >get hold of= and 
¨alayka >you must= to §if¨al >do= is impossible. Hence he said, 
and it is the saying of ¨amr §ibn ma¨diy kariba: (w~fir)12 

 
§uriydu £ib~§ah wa yuriydu natliy 
                                           ¨aðiyraka min xaliylika min mur~d 
 

>I wish him well and he wants my death 
                       Get your excuse from your friend from Mur~d= 
 
(L.15) and Kumayt said: (t¨awiyl)13 
 
 

Na¨~§i guð~man γayra mawtin wa-l~ natlin 
                               Wa l~kin fir~nan lilda¨~§imi wa-§al-§as¨li 
 

>Lament gu~ًma for their death or killing 
                        But for abandoning their principles and origin= 

 
And ðuw §al-§is¨ba¨ §al-¨adw~niyy: (hazag)14  

 
¨aðiyra §al-£ayyiyi min ¨adw~na 

           K~nuw £ayyata §al-ard¨i 
The excuse for the neighborhood from ¨adw~n 

      They were the serpent of the Earth= 
 
 

It is not permitted to express the fi¨l >action= and nabu£a >it is 
unacceptable= as that is mu£~l >impossible=. 
 
 
 
 
 
 
 
 

                                                 
12The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice).  
13The meter of t¨awiyl is:fa¨uwlun maf~¨iylun (four times). 
14The meter of hazag is:maf~¨iyln maf~¨iylun (two times). 
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ِما يكون معطوفا في هذا الباب ُبهذا با) ٥٥( ً َ ُ 
ِضمر في النيةُ المِالفاعل على َّ ً ويكون معطوفا على َِ ُ

َّ وما يكون صفة المرفوع المضمر في النيةِالمفعول َِ ِ َ 
  على المفعولُويكون

 
 
 
 

ّ إياك  كُ  وذلك قول)٢٠س . ١١٧ص . ٥٥ب . ١م ( ِ
ْأنت نفسك أن تفعل وإياك نفسك أن  ْ َْ ُّ َِ َ َ َ فإن عنيت َتفعلَ ْ 

ُالفاعل الم َ َّضمر في النيـة ِ َ ّ إيـاك أنـت  قلـت) ١١٨ص (َ
َنفسك كأنك قلت َ إياك نح أنـت نفسـك وحملتـه عـلى  ُ َُ ِّ ّ

ِّالاسم المضمر في نح َ َ فإن قلت َ َ إياك نفسك تريد الاسم  ْ ُ ّ
َضمر الفاعل فهو قبيح وهو علىُالم َ ُّقبحه رفـع ويـدلك  َ ٌ ْْ َُ ِ ِ

ّعلى قبحه أنك ل ًو قلت اذهب نفسك كان قبيحا حتـى ِ َ ُ ْ ِ
ُ فمـن ثـم كـان النصـب  َقول  أنتت ّحسـن لأنـك إذا أَّ َ َ

َوصفت بنفسك المضمر المنصـوب بغـير أنـت جـاز َ َِ َ َ ِ   
ُنفسك ولا تقول انطلقت نفسك) ٥س (ُتقول رأيتك   ََ  

َ إياك وزيدا والأسد وكذلك رأسك  : َوإذا عطفت قلت َ ً ّ
ـك َورجليـ ْ َْ َوالضرب ِ ْ ـا   َّ ـيهما جميعـ ـه أن يتقـ ـما أمرتـ ًوإنـ َ َِ َّ َ
 فإن حملت الثاني على الاسم المرفوع المضـمر  َوالضرب

ّفهو قبيح لأنك لو قلت ً اذهب وزيد كان قبيحـا حتـى  ٌ ٌْ ْ َ ِ
ٌتقول اذهب أنت وزيد فإن قلت إياك أنت وزيد فأنت  ٌّ َْ ً ِ
بالخيار إن شئت حملته عـى المنصـوب وان شـئت عـلى 

ُيتـك قلـت ذاك أنـت أ لو قلت رنكالمضمر المرفوع لأ
ًرأيتك قلت ذاك وزيـدا ) ١٠س (فإن قلت  ٌوزيد جاز ُ
 ُفالنصب 

Chapter 55. This is a chapter on what is 
ma¨t¨uwfan >conjoined=,  in this chapter, with the 

f~¨il >actor= that is implied in the niyyah 
>intention= and it is conjoined to the maf¨uwl 

>acted-upon= and whatever is a s¨ifah >descriptive= 
of the marfuw¨ >raised= that is implied in the 

intention and is based on the maf¨uwl  
>acted-upon= 

 

(Buwl~q vol. 1. P.140-141, Derenbourg vol.1. p. 117-118, 
Haruwn vol.1. p.277-279) 

 

(I.  P. 117. L. 21) And that is in your saying §iyy~ka §anta  
nafsuka §an taf¨ala >that you yourself to do= and §iyy~ka 
nafsaka §an taf¨ala >beware that yourself do=. If you intended 
the implied f~¨il >actor= in the intention (P. 118) you said 
§iyy~ka §anta  nafsuka >that you yourself=. It is as though you 
said §iyy~ka na££i §anta  nafsuka >that you turn away you 
yourself=. You related it to the §ism >name= that is implied in 
na££i. If you were to say §iyy~ka nafsuka >that you yourself= 
you want the implied name that is f~¨il >an actor=, it is 
nabiy£un >unacceptable=, and despite its unacceptability it is 
raf¨un >a raise=. What leads you to its unacceptability is that if 
you were to say §iðhab nafsuka >go yourself=, it would be 
unacceptable until you add §anta >you= and following that 
then nas¨b >erecting= is better, because if you were to describe 
with nafsika >yourself= the implied that is erect without §anta 
>you=, it is permissible. You say ra§aytuka (L. 5) nafsaka >I 
saw you yourself= and you do not say §intalanta nafsuka >you 
departed yourself=. If ¨atafta >you were to conjoin= you said 
§iyy~ka wa zaydan wa §al-§asada >beware of Zaid and the 
lion=. Similarly, ra§saka wa riglayka wa §al-d¨arba >your 
head, your feet-d and the blow=. For you have ordered him to 
guard against the two of them together and the blow. If you 
were to relate the second one to the implied name that is 
raised it is unacceptable because if you were to say §iðhab 
wa zaydun >go and Zaid= it is unacceptable until you say 
§iðhab §anta wa zaydun >go you and Zaid=. If you were to say  
§iyy~ka §anta wa zaydun >that you and Zaid= then you have a 
choice. If you so wished, you related it to the mans¨uwb 
>erected= or if you so wished you related it to the implied that 
is raised, because if you were to say ra§aytuka >I saw you= 
you said ð~ka §anta wa zaydun >that is you and Zaid=. It is 
permissible. If you were to say (L. 10)  ra§aytuka >I saw you= 
you said ð~ka wa zaydan >that and Zaid=. Nas¨b >erecting= is  



Solomon Sara                                                                            Sibawayh: Chapters51-55  1-19 

 
 

 
JALT  (2012)                                                                                                                             
 

                             19

َلأن المنصوبُأحسن  ِ يعطف على المنصوبّ ُ َ ْ ولا  رَ المضمُ
قبيح الشعر وذلك  إلا في  المرفوع المضمر  َيعطف على  ُ َ ْ ُ  

 )متقارب:(أنشدنا يونس لجرير 
 

ِ وعبد المسيح أن تقربا قبلة المسجدَنتأك اَّإي ِِ ْ ََ َ ْ َْ ْ َ َ َِ 
 
َ أنشد  ُناه منصوبا وزعم أن العرب كذا تنشدهَْ ُ َِ ْ  واعلم  ً

ًأنه لا يجوز أن تقول إياك زيدا كما أنه لا يجوز أ تقول   نّ
لجدار  وا و  أ ر  لجدا ا من  تقول  حتى  ر  لجدا ا َرأسك  َ َِ ِ ِِ َ ِ َ

َوكذلك أن تفعل  َ ْ َ إياك والفعلَإذا أردت) ١٥س (َْ ِ  فإذا  ّ
َ إياك أن تفعل تريد إياك أعظ مخافة أن تفعل أومن  قلت ََ َ َُ ِ َ

ْأجل أن ِ ْ َتفعل جاز َ َ ُلأنك لا تريد أن تضمه إلى الاسم   َ َّ ُ َ َ
ّالأول كأنك قلت إي ِّاك نح لمكان كذاَّ   وكذا ولو قلت  َ

إلا  أن  في  جاز  كما  يجز  لم  الأسد  من  تريد  الأسد  ّإياك  ْ َ َ ّ
َزعموا أن ابن أبي إسحاق أجاز هذا البيت في  ّأنهم َّ

 )طويل:(شعر 
 

ّإياك إياك المراء فإنه  َ ِ ّ ّ   
ِّإلى الشر                                              ّدع َّ ِّاء وللشرَ َّ ُ جالب ٌ ِ 

 
آخر)   ٢س (  فعلا  إياك  بعد  أضمر  ثم  إياك  قال  َكأنه  َ ََ ً ّ ّْ ّ 

ِفقال اتق َّ ّالمراء قال الخليل  لو أن رجلا قال إياك  ِ ً ّ َ ِ
ّ لم أعنفه لأن هذهَكِنفس ْ ِّ َ ّ وحدثني من لا  الكاف مجرورة ُ

ًأتهم عن الخليل أنه سمع أعرابيا يقول إذا بلغ ُ ِ ُالرجل  َّ
ّالستين فإياه وإ َ ِّيا الشوابّ َّّ  .  

 
 

better, because the erect is conjoined to the implied erect and 
it is not conjoined to the implied raised except in poetry and 
that is unacceptable. Yuwnus recited for us from gariyr: 
(mutan~rab)15  
 

§iyy~ka §anta wa ¨abda §al-masiy£i 
§an tanrab~  niblata §al-masgidi 

 

>Beware You and the worshiper of the Messaiah 
to come close to the mosque= 

 
He recited it to us mans¨uwban >erect=. He claimed that the 
Arabs so recite it. Know that you are not permitted to say 
§iyy~ka zaydan >beware Zaid=, just as it is not permitted to say 
that you ra§saka §al-gid~ra >your head, the wall= until you 
say mina al-gid~ri >from the wall= or wa §al-gid~ra >and the 
wall=. Similarly, §an taf¨ala >that you do= (L. 15) if you 
wanted §iyy~ka wa §al-fi¨la >that you and the action=. If you 
were to say §iyy~ka §an taf¨ala > beware that you do=, you 
want §iyy~ka §a¨ið¨u max~fata §an taf¨ala >you I exhort 
fearing that you  might do= or min§agli §an taf¨ala >so that 
you may do=. It is permitted,  because you do not want to 
group it with the first §ism >name= as though to say §iyy~ka 
na££i li-mak~ni kað~ wa kað~ >beware that you remove 
yourself to such and such a place=. If you were to say  §iyy~ka  
§al-§asada >beware the lion= you mean mina §al-§asadi >from 
the lion=. It is not permitted, as it was permitted with §an 
>that=, except that they claimed that §ibn §abiy §is£~n 
permitted this in a line of poetry: (t¨awiyl)16  
 

§iyy~ka §iyy~ka §al-mir~§a fa-§innahu 
                              §il~ §al-šarri da¨¨~§un wa li-l šarri g~libu 
 

>Beware, beware of hypocrisy, because  
                            To evil it invites and towards evil it attracts= 
 
(L. 20) It is as though he said  §iyy~ka and then he  implied 
after §iyy~ka another fi¨l >action= and he said §ittani §al-
mir~§a >avoid the controversy=. §al-Khal§l said that if a man 
were to say §iyy~ka nafsika >beware yourself= lam §u¨annifhu 
>I will not scold him= because this k~f [k] is magruwrah 
>pulled=. And someone whom I do not doubt told me a report 
from §al-Khal§l that he said he heard an Arab saying when a 
man reaches sixty fa-§iyy~hu wa §iyy~ §al-šaw~bbi >beware 
of him and the young girls=. 

                                                 
15The meter of mutan~rab is: fa¨uwlun fa¨uwlun fa¨uwlun fa¨uwl (twice). 
16The meter of t¨awiyl is: fa¨uwlun maf~¨iylun (four times).  


