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 هذا كتاب سيبويه
 المشهور في النحو واسمه الكتاب

  

  

فُ منه الفعل لكثرته في   ) ٥٦( ْذَ هذا بابٌ يحُ
  كلامهم حتى صار بمنزلة المثَل

  
  
  

هذا   ك وذلك قولُ  )١. س ١١٩. ص ٥٦. ب ١(م 
ماتِك  عَ ماتِك  ولا زَ عَ مُ زَ هَّ وَ  ومن ذلك قولُ  . أي ولا أتَ

رَ  كَ ة وذَ مّ  (بسيط) :المَنازلَ والديارَ الشاعر وهو ذو الرُّ
 

يَّةَ  ساعِ  إذ دِيارَ مَ يُّ مُ       فةٌ مَ
بُ ولا يَر مثلَها عُ               رَ مٌ ولا عَ  جْ

 
يّة ولكنَ اُ ) كأنه قال ٥(س  رْ ديارَ مَ كُ رْ اُ ه لا يذكر ذْ كُ ذْ

اه ولما كان فيه من  لكثرة ذلك في كلامهم واستعمالهم إيّ
يار قبل ذلك ولم  هظل إيُستعمذكر الدّ  (طويل) :هارُ

 
عَ  طَّ روميٌّ ولا زَ      تِهمالقد خَ

هْ  اً يَّةَ خطّ لمَ                  لُ فاصِ ْ مَ  لم تبينَّ
 

ماتِه ولا أتوهَّ  عَ م هــذا في قــولهم ولا أضمر ولا أَزعم زَ
م زعماتِكمازع  تِك ولم يَذكرْ ولا أتوهَّ
  
  

  

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. 
Georgetown University 

 

Chapter 56. This is a chapter in which the fiʕl 
‘action’ is deleted due to its frequency in their 

speech till it gets the status  
of ʔal-maɵal ‘a proverb’ 

 

(Buwlāq vol. 1. P.141-146, Derenbourg vol.1. p. 119-122, Haruwn vol.1. 
p.280-290) 

 

(I.  P. 119, L. 1) And that is in your saying hāðā wa lā 
zaʕamātika ‘this and not your claims’. That is, lā 
ʔatawahhamu zaʕamātika ‘I do not mistake your claims’. An 
example of that is the saying of the poet who is ðuw ʔal-
rummah when he remembered the manāzil ‘houses’ and the 
diyār ‘homes’: (basiytʕ)3  
 
Diyāra mayyata ʔið mayyu musāʕifatun 

       Wa lā yarā miɵlahā ʕugmun wa lā ʕarabu 
 

‘The homes of Mayyah when Mayyah is helping 
        Neither an Arab nor a non-Arab will see the like of her’ 
 
(L. 5) It is as though he said ʔuðkur diyāra mayyata 
‘Remember the homes of Mayyata’ but he does not mention 
ʔuðkur ‘Remember’ due to the frequency of that in their 
speech and their use of it. And since there is ðikru ʔal-diyār 
‘mention of the homes’ before that, its expression is not used: 
(Tʕawiyl)4  
 
Laɢad xatʕtʕa ruwmiyyun wa lā zaʕamātihi  
           Li-mayyata xatʕtʕan lam tubayyan maf āsʕiyluhu 
    

‘A Roman planned, and not his claims, 
   For Mayya a plan whose details are not clear’ 
 
He implied wa lā ʔazʕumu zaʕamātihi ‘I don’t claim his 
claims’ nor do I mistake this in their saying wa lā zaʕamātika 
‘and not your claims’. Nor did he mention wa lā 
ʔatawahhamu zaʕamātika ‘I do not mistake your claims’  

                                                 
1Arabic transcriptions are in italics.  
2Simon Mauck and M. Alhawary reviewied early drafts of the translation.  
3The meter of basiytʕ is: mustafʕilun fāʕilun mustafʕilun faʕilun (twice). 
4The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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اه  من حاله أنه  لكثرة استعمالهم إيّ ولاستدلاله بما يَرَ
هِ ومن ذلك (س  مِ عْ نْهاه عن زَ    )  قول العرب١٠يَ

ثَلٌ قد كثُ  ْراً فهذا مَ يْهما وتمَ كلامهم واستُعمل  ر فيكِلَ
  قال الفعل لما كان قبل ذلك من الكلام كأنّه وتُرك ذكرُ 
ولا  كلَّ شيءٍ   ومن ذلك قولهم  ,وتمراً  ليَهماأعطِني كِ 

رٍ  تيمةَ حُ ائتِ كلَّ شيء ولا  أيْ   هذا  و كلَّ شيءٍ ولا شَ
تَكِبْ شتيمةَ  رْ اه  تَ رٍّ فحذف لكثرة استعمالهم إيّ حُ

ر ولا    ومن العرب من يقول , زعماتِك فأُجري مجُ
دْ ثابت كِلاهما لي  كِلاهما وتمراً كأنّه قال و  , تمراً نيانِ وزِ

رٍّ كأنه قال كلُّ شيءٍ  كلُّ شيءٍ  مٌ ولا  ولا شتيمةَ حُ أَمَ
رٍّ وتَرك  (س   ) ذكرَ الفعل بعد لا لما١٥شتيمةَ حُ

نهاهذكرتُ لك ولأنه يَ  ومن   ستدلُ بقوله كلُّ شيء أنه يَ
يّةَ وقال مَ تلك ديارُ   العرب من يرفع الديارَ كأنه قال

 (بسيط) :الشاعر

 
 

بَ اعتا لْ نْ سَ   كَ دَ قَ هُ مِ وائدُ ى عَ      لْمَ
لَلُ ءَ وهاج أهوا                                            ك المكنونةَ الطَّ

 

اتُ  واءٌ أذاعَ المُعصرِ عٌ قَ بْ        به رَ
انَ ساحَ وكلُّ                                              لُ  رٍ يرْ ضِ ه خَ  ماءُ

  

عٌ أو هوأكأنه  بْ ه راد ذاك رَ فَعَ عٌ رَ بْ على ذا وما أشبهه  رَ
رويه عن العرب (س  ) ومثلُه لعمر ٢٠سمعناه ممّن يَ

 (بسيط) :بن أبي ربيعةَ 

 
 

due to the frequency of their use of it and its pointing to what 
he sees in his situation, that he denies him his claim. Of that 
is the (L. 10) saying of the Arabs kilayhimā wa tamran ‘both 
of them and dates’. This is a proverb that has become 
frequent in their speech. Mention of the fiʕl ‘action’ is used 
and left out due to what speech occurred before it and it is as 
though he said ʔaʕtʕiniy kilayhimā wa tamran ‘give me both 
of them and dates’. Another example is their saying kulla 
šayʔin wa lā hāðā ‘everything and not this’ and kulla šayʔin 
wa lā šatiymata ħurrin ‘everything and not cursing/insulting 
a free one’. That is, ʔiʔti kulla šayʔin wa lā tartakib šatiymata 
ħurrin ‘bring on everything and do not commit the cursing of 
a free one’. It has been deleted due to the frequency of their 
use of it so it followed the course of wa lā zaʕamātika ‘and 
not your claims’. There are some Arabs who say kilāhumā 
wa tamran ‘both of them and dates’. It is as though he said 
kilāhumā liy ɵābitāni ‘both of them are securely mine’ and 
zidniy tamran ‘give me more dates’ and kullu šayʔin wa lā 
šatiymata ħurrin ‘everything and no cursing of a free one’. It 
is as though he said kullu šayʔin ʔamamun wa lā šatiymata 
ħurrin ‘everything is simple and no cursing of the free one’. 
He left out (L. 15) mentioning the fiʕl ‘action’ after lā ‘not’ 
for the reason I mentioned to you and to conclude from his 
speech kullu šayʔin ‘everything’ that he forbids him. Some of 
the Arabs yarfaʕu ‘raise’ ʔal-diyār ‘the homes’ as though he 
said tilka diyāru mayyata ‘those are the homes of Mayyata’, 
and the poet said: (basiytʕ)5 
 
ʔiʕtāda ɢalbaka min salmā ʕawāʔiduhu 
         Wa hāga ʔahwāʔaka ʔal-maknuwnata ʔal-tʕalalu 
     

Rabʕun ɢawāʔun ʔaðāʕa ʔal-muʕsʕirātu bihi 
                        Wa kullu ħayrāna sārin māʔuhu xadʕilu 
   

‘Your heart had become used to its memories from Salma 
             And the remains inflamed your hidden desires  

 

A deserted house which was dispersed by rainy clouds 
          Every cruising cloud, with its heavy rain’  
 
It is as though he wanted ðāka rabʕun ‘that is a house’ or 
huwa rabʕun ‘it is a house’. He raised it on account of ðā 
‘that’ and what is like it. We have heard it from someone 
who reports from the Arabs. And like it is ʕumar bin ʔabiy 
rabiyʕata: (basiytʕ)6 
 
 

                                                 
5The meter of basiytʕ is: mustafʕilun fāʕilun mustafʕilun faʕilun (twice). 
6The meter of basiytʕ is: mustafʕilun fāʕilun mustafʕilun faʕilun (twice). 
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ار فُ اليومَ رسمَ الدّ      لَلاَ  ِوالطَّ  هل تَعرِ
لَلاَ                                        لِ الخِ يْقَ نِ الصَّ فْ  كما عرفتَ بجَ

مُ رْ ) دارٌ لمَ ١٢٠(ص  لُهُ ليِ وأهْ ةَ إذ أهْ                        وَ
ى                                          عَ رْ لاَ  بالكانِسيّةِ نَ زَ وَ والغَ هْ  اللَّ

 
 
 

في نفسك ما أظهرتَ وإذا نصبت  فإذا رفعتَ فالذي
 .أظهرتَ  فالذي في نفسك غيرُ ما

     

ومما يَنتصب في هذا الباب على إضمار الفعل المتروك 
ه  مْ  إظهارُ كُ اً لَ يرْ وا خَ تَهُ راءَ و   اِنْ بُك ك أَ وَ سْ عَ لك  وحَ سَ وْ
ومن ذلك قول الشاعر وهو  ,إذا كنت تأمر ,خيراً لك

 (سريع) :ابن أبي ربيعةَ 
 

ْ دِ فَواعَ  تَ يه سرَ  كٍ مالِ  يْ حَ
ا بينهما أسْ                                                            بَ لاأوِ الرُّ    هَ

 
عَ لك لأنك حين قلت سَ   وإنما نصبتَ خيراً لك وأَوْ

تَهِ  ر وقال   اِنْ لَه في آخَ خِ رٍ وتُدْ ه من أَمْ جَ ْرِ فأنت تريد أن تخُ
تَهِ   لمعنى كأنّك قلتالخليل  كأنّك تحمله على ذلك ا اِنْ

لْ  فيما هو خيرٌ لك فنصبتَه لأنك قد عرفتَ أنّك  واَدْخُ
تَهِ أنّك تحمله على أمرٍ   إذا قلت له رَ ١٠(س  اِنْ  ) آخَ

اه في  فلذلك انتَصب وحذفوا الفعل لكثرة استعمالهم إيّ
 حين قال على أمرٍ  الكلام ولعلم المخاطَب أنّه محمول

لْ فيما  ولهانتَهِ فصار بدلاً من ق خُ هو  ائتِ خيراً لك وادْ
داً   ذلكونظير ,خيرٌ لك راً قاصِ تَهِ يا فلانُ أَمْ  إنماقوله انْ

تَهِ وائتِ أمراً قاصداً  أدت   اِنْ
 
 

Hal taʕrifu ʔal-yawma rasma ʔal-dāri wa ʔal-tʕalalā 
     Kamā ʕarafta bi-gafni ʔal-sʕayɢali ʔal-xilalā 
 

(P. 120) Dārun li-marwata ʔið ʔahliy wa ʔahluhumu 
         Bi-ʔal-kānisiyyati narʕā ʔal-lahwa wa ʔal-γazalā 
 

‘Do you know today the erasing of the house and the remains 
    As you knew the blemishes at the edge of the sword 
 

A house of Marwa since my people and their people 
          We take care of fun and romance at Kānisiyyah’ 
 
If you were to raise, then what is in your soul is what you 
expressed and if you erected then what is in your soul is other 
than what you expressed.  

 
What is also erected in this bāb ‘chapter’ on account of the 
fiʕl ‘action’ whose expression has been left out are ʔintahuw 
xayran lakum ‘give it up, it is better for you’ and warāʔaka 
ʔawsaʕ laka ‘behind you is more spacious for you’ and 
ħasbuka xayran laka ‘your reckoning is a better outcome for 
you’, if you are commanding. Of that is a saying of the poet 
and he is ʔibn (L. 5) ʔabiy rabiyʕata: (sariyʕ)7  
 

Fa-wāʕidiyhi sarħatay mālikin  
                       ʔaw ʔal-rubā baynahumā ʔashalā 
 

‘Promise him the two places of Malik 
   Or the hillock between them is easier’ 
 
You erected xayran laka ‘better outcome for you’ and 
ʔawsaʕa laka ‘more spacious for you’ because when you said 
ʔintahi ‘cease’, you really want to take it out of a situation 
and introduce him into another. ʔAl-Khalil said you relate to 
that meaning as though you said ʔintahi wa ʔudxul ‘cease and 
enter’ in what is a better outcome for you. You erected it 
because you knew that if you were to say to him ʔintahi 
‘cease’ you relate him to (L. 10) another issue and that is 
why it got erected and they erased the fiʕl ‘action’ due to the 
frequency of their use of it in speech and due to the 
knowledge of the addressee that it is related to an issue when 
he said ʔintahi ‘cease’. It became badalan ‘a substitute’ for 
his saying ʔiʔti xayran laka ‘come up, it is a better outcome 
for you’ and ʔudxul fiymā huwa xayrun laka ‘enter into what 
is a better outcome for you’. An equivalent of that is his 
saying ʔintahi yā fulānu ʔamran ɢāsʕidan ‘cease O someone 
the targeted thing’ 

 
                                                 
7The meter of sariyʕ is: mustafʕilun mustafʕilun fāʕilun(twice).  
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لفعل فإنما ذكرتُ لك ذا إلا أنّ هذا يجوز لك فيه إظهارا
لَ به ثِّل لك الأوَّ ثُرَ في كلامهم حتّى صار  لأمَ لأنه قد كَ

فِ  بمنزلة ذْ فَ كحَ ذِ لاً  يتُ كاليومِ أرما   : همالمَثَلِ فحُ جُ  ,رَ
يّ ١٥ومثلُ ذلك (س  طامِ  (وافر) : ) قول القُ

 

يه فوافقتْه  تْ رَّ كَ فَ  بْتَغِ      تَ
هِ ومَ على دَ                                                  هِ مِ عِ َ باعا صرْ  السِّ

 

 (خفيف) :وهو ابن الرقيات ,ومثله قوله
 

لْتَ إلاّ  أمَّ      لن تَراها ولو تَ
أسِ طِيبا مَ  ولها في                                               قِ الرَّ  فارِ

 
بَ هذا لأنه حين قال وافقتْه و قال  لن تراها  وإنما نَصَ

لِ  فقد ةِ عُ يَ ؤْ بَاعَ قد دخلا في الرُّ  مَ أنَ الطِّيبَ والسِّ
ةِ  قَ   ,في المعنى نهما قد اشتَملا على ما بعدهماأو والمُوافَ

 (سريع) :ومثل ذلك قول ابن قَميئةَ 
 

ضاً بها أهلُها  رتْ أرْ      تذكّ
ا فيها                                                         والهَ  ها مامَ وأعْ  أخْ

 

) لأن الأخوال والأعمامَ قد دخلوا في ١٢١(س 
رِ   (بسيط) :ومثل ذلك فيما زعم الخليل  ,التذكُّ

 

قُ  رْ نَّى الحَمامُ الوُ نِي  إذا تَغَ يَّجَ      هَ
رِ                                                     ماّ بْتُ عنها أُمَّ عَ رَّ غَ  ولو تَ

  
يَّ لمّ   قال الخليل: را قال هَ  مَّ ف أنه قد كان ثَ جني عُ

يِ تَ  ْ لتذكرة الحمام وتهَ رٌ كُّ ه فأَ ذَ ىيجِ قَ  ذلك الذي  لْ
 
 
 

except that this does permit you to express the fiʕl ‘action’ in 
it but I mentioned this to you so that I exemplify the first by 
means of it because it is frequent in their speech to the degree 
that it has the status of a proverb, so it is deleted just like 
their deletion in mā raʔaytu ka-ʔal-yawmi ragulan ‘I did not 
see like today a man’. And example of that is (L. 15) the 
saying of ʔal-ɢutāmiyy: (wāfir)8 
 
    

Fa-karrat tabtaγiyhi fa-wāfaɢthu 
   ʕalā damihi wa-masʕraʕihi ʔal-sibāʕā 
 

‘And she returned looking for him and came upon  
              His blood and his death and the lions’ 

 

and like it is the saying of the poet ʔibn ʔal-ruɢiyyāt: (xafiyf)9  
 
Lan tarāhā wa law faʔammalta ʔillā 
   Wa lahā fiy mafāriɢi ʔal-raʔsi tʕiybā 
 

‘You will not see her even if you looked intently, except 
        That it has in the parting in head, perfume’ 
 

He erected this because when he said wāfaɢathu ‘she came 
upon it’ and lan tarāha ‘you will not see her’ it became 
known that ʔal-tʕibā wa ʔal-sibāʕā ‘perfume and lions’ (L. 
20) have entered into view and coming into agreement and 
that they have included the meaning of what is after them. 
Similar to that is the saying of ʔibn ɢamiyʔata: (sariyʕ)10 
 
Taðakkarat ʔardʕan bi-hā ʔahluhā  
   ʔaxwālahā fiyhā wa-ʔaʕmāmahā 
 

‘She remembered a land, in it her people, 
  Her uncles on her mother’s and father’s sides’ 
 
(P. 121) because ʔal-ʔaxwāl wa ʔal-ʔaʕmāmahā ‘uncles (on 
mother’s and father’s sides)’ have entered into remembrance. 
Of that is what ʔal-Khalīl claimed: (basiytʕ)11 
    
ʔiðā taγanna ʔal-ħamāmu ʔal-wurɢu hayyaganiy 
        Wa law taγarrabtu ʕanhā ʔumma ʕammāri 
‘If the gray doves sing, they excite me 
        Even if I go away, [remembering] Umm ʕammar’ 
 
ʔal-Khalīl said when he said hayyaganiy ‘it excited me’ it 
became known that there was a remembrance to remind him 
of the doves and his excitement so he transferred that which  
                                                 
8The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
9The meter of xafiyf is: fāʕilātun mustafʕilun fāʕilātun (twice). 
10The meter of sariyʕ is: mustafʕilun mustafʕilun fāʕilun (twice). 
11The meter of basiytʕ is: mustafʕilun fāʕilun mustafʕilun faʕilun (twice). 



Solomon Sara                                                                         Sibawayh: Chapters 56-60  34-56 

 
 

 
JALT (2013)                                                                                                                             
 

38

رف منه على أُمِّ عَ  ر كأنه قالقد عُ رني أُمَّ هَ   ماّ يَّجني فذكَّ
) أيضاً قول الخليل وهو قول ٥س ومثل ذلك  ( , رماّ عَ 

و لَ    أبي عمرٍ جُ ا زيداً وإمّ  ألاَ رَ   ا عمراً لأنه حين قالإمّ
ه ويريده فكأنه نٍ شيئاً يسألُ تَمَ اللهمَّ   قال ألاَ رجلَ فهو مُ
فِّقْ لي زيداً أو عمراً  وإن شاء  , اجعلْه زيداً أو عمراً أو وَ

ثِّل بهأظْ  ه فيه وفي جميع هذا الذي مُ رَ وإن شاء اكتَفي  ,هَ
نٍّ سائلٌ شيئاً  فلم يذكر تَمَ رف أنه مُ الفعلَ لأنه قد عُ
 :وهو عبد بني عبس   ,ومثل ذلك قول الشاعر  ,وطالبُه
 (رجز)
 َ ما  اتُ منهالحَيّ  قد سالمَ دَ      القَ

ـــوانَ                                     عُ ماَ  الأُفْ عَ ـــجْ ـــجاعَ الشَّ والشُّ
و   مُ ِ ضَ نَينْ رْ ما وذاتَ قَ زِ ْ  زاً ضرِ

 
وانَ  لم أنّ  فإنما نصب الأُفْعُ جاعَ لأنه قد عُ القدم  والشُّ

ل الكلام على أنها مَ  ههنا مسالمِةٌ كما أنها مسالمََة فحَ
م , مسالمِة رٍ  ,ومثل هذا إنشادُ بعضهِ جَ  :لأُوسِ بن حَ

 (طويل)
هُ  أْسُ لاها يداها ورَ جْ قُ رِ      تُواهِ

    قيبة رادِفُ لْفَ الحتَبٌ خَ لها قَ                                             
 

يكٍ  بن ثللحر ,وإنشادُ بعضهم  ) : ١٥(س   :نهَ
 (طويل)

ُ لِ  عٌ لخِ يدُ ضارِ       ةٍ صوميُبْكَ يِزِ
 ومختبِطٌ ممّا تُطِيحُ الطَوائحُ                                                  

  
 
 
 

was known from himself to ʔumm ʕammar as though he said 
hayyaganiy fa-ðakkaraniy ʔumma ʕammāri ‘he excited me 
and reminded me of ʔumm ʕammār’. An example of that (L. 
5) also is the saying of ʔal-Khalīl which is the saying of ʔabiy 
ʕamr, ʔalā ragula ʔimmā zaydan wa ʔimmā ʕamran ‘would 
that there was a man, either Zaid or Amr’ because the 
moment he said ʔalā ragula he is hoping for a thing he asks 
about and he wants it. It is as though he said ʔal-lāhumma 
ʔigʕalhu zaydan ʔaw ʕamran ‘O God make it to be either 
Zaid or Amr’. Or waffiɢ liy zaydan ʔaw ʕamran ‘make me 
lucky with Zaid or Amr’. If he so wished he expressed it in it 
and in all this in which it is represented. And if he so wished 
he became satisfied and he does not mention the fiʕl ‘action’ 
because it is known that he is hoping, asking for a thing and 
requesting it. And an example of that is the saying of the poet 
who is ʕabdu Baniy ʕabs: (ragaz)12 
 
(L. 10)  ɢad sālama ʔal-ħayyātu minhu ʔal-ɢadamā 
  ʔal-ʔufʕuwāna wa-ʔal-šugāʕa wa ʔal-šagʕamā
 Wa ðāta ɢarnayni dʕamuwzan dʕirzimā 
   

‘He had made his peace with the snakes, with his rugged feet, 
            Their male, their brave, one and their long ones 
 And the double headed, the stealthy, and the aged’ 
 
He erected ʔal-ʔufʕuwāna ‘the male’ and ʔal-šugaʕa ‘the 
brave’ because he knew that the feet here were peaceful just 
as they were viewed peacefully, so he related the speech on 
the basis that they are peaceful. An example of this is the 
recitation of some of them by ʔaws bin ħagar: (tʕawiyl)13  
 
Tuwāhiɢu riglāhā yadāhā wa-raʔsuhu 
            Lahā ɢatabun xalfa ʔal-ħaɢiybati rādifu 
 

‘Its legs are caught up with its hands, and his head 
         Hunched, serves like a bag behind’ 

 
 (L. 15) and the recitation of some of them by ʔibn ħāriɵ: 
(tʕawiyl)14 
 
 
Li-yubka yaziydu dʕāriʕun li-xusʕuwmatin 
   Wa-muxtabitʕun mimmā tutʕiyħuʔal-tʕawāʔiħu 
   

‘Let Yazid be mourned by those submissive to adversity 
         And by those in need overcome by blows’  

                                                 
12The meter of ragaz is: mustafʕilun (six times). 
13The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times).   
14The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times).  
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فيه معنى لِيَبْكِ يِزيدَ كما كان في  لِيُبْكَ يزيدُ كان   ا قاللمّ 
دَ  ومن ذلك  ,ضارعٌ يَبْكِهِ لِ   مِ أنها مسالمِة كأنه قالالقَ

 (وافر) :قول عبد العزيز الكلابيّ 
     

نا الصّ  دْ جَ      الحينَ لهم جزاءٌ وَ
لْسَ                                                       يْناً سَ نَّاتٍ وعَ  يلا بِ وجَ

 
لٌ في المعنى على الجزاء جْ وِ لأن ال) ١٢٢(ص  دانَ مشتمِ

رَ علىفَ  ل الآخِ مَ الجزاءَ كما نَصب  المعنى ولو نَصب حَ
 (رجز)  :وقال ,السباعَ لجاز

 

واتِ الوادي  دُ ى الإلهُ عُ قَ      أَسْ
لِثٍّ وجَ                                                       هُ كلَّ مُ  غادِي  وفَ

شَّ حالِكِ  كلُّ       وادِ  أجَ  السَّ
 

ارعٌ    )  كأنه قال٥(س  ل ضَ سقاها كلُّ أجشَّ كما حمُ
سقاها كلُّ  يَبْكِ يزيدَ لأنه فيه معنى لِ لخصومة على

ي   ولا يجوز أن تقول  أجشَّ  ي خيراً له ولا أأنتهِ نتهِ يَ
يه إلى أمر وإذا فأنت تز نهيتَ  لأنك إذا ,خيراً لي جِّ

أخبرتَ أو استفهمت فأنت لست تريد شيئاً من ذلك 
اً وليس بمنزلة وافقتْه  إنما ْبرِ دُ مخُ لِمُ خبراً أو تَسترشِ عْ تُ
باعاع ه السِّ ه ومصرعِ داخلٌ في معنى  لأنّ السباعَ  ,لى دمِ

ه باعَ على مصرعِ والخيرُ  ,وافقتْه كأنه قال وافقتِ السِّ
ه لا نتهي وشبهِ محمولاً على يَ  )١٠والشرُّ لا يكون (س 

 قد أصبتُ   تستطيع أن تقول  انتَهيتُ خيراً كما تقول
  :  وقد يجوز أن تقول  ,خيراً 

 
 

when he said Li-yubka yaziydu ‘let Yazid be mourned’ it had 
the meaning of Li-yabki yaziyda ‘let Yazid mourn’ just as it 
was with respect ʔal-ɢadam ‘the foot’ that it is musālimah 
‘peaceful’. It is as though he said li yabkiyhi dʕāriʕun ‘let a 
submissive one mourns him’. Of that is the saying of ʕabd 
ʔal-ʕaziyz ʔal-kilābiyy: (wāfir)15 
    
Wagadnā ʔal-sʕāliħiyna lahum gazāʔun 
   Wa gannātin wa ʕaynan salsabiylā 
 

‘We found that the righteous have rewards 
         And paradises and a spring of fresh water’ 
 

(P.122) because ʔal-wigdāna ‘the finding’ is included in the 
meaning based on the gazāʔ ‘reward/conditional’ so he 
related the other to the meaning. If he were to erect the ʔal-
gazāʔ as he erected ʔal-sibāʕ ‘the lions’ it would be 
permitted. And he said: (ragaz)16 
 
ʔasɢā ʔal-ʔilāhu ʕuduwāti ʔal-wādiy 
            Wa gawfahu kulla muliɵɵin γādiy 
  Kullu ʔagašša ħāliki ʔal-sawādi 
    

‘May God water the shores of the valley 
                                   And its center from every passing cloud 
  And [from] every thundering, dark ones’  
 
(L. 5) It is as though he said saɢāhā kullu ʔagašša ‘every 
thundering cloud watered it’ just as dʕāriʕu li-xusʕuwmatin 
‘the submissive one to adversity’ is related to li-yabki yazida 
‘let him mourn Yazid’ because in it is the meaning of saɢāhā 
kullu ʔagašša ‘every thundering thing watered it’. It is not 
permitted that you say yantahiy xayran lahu ‘he gives it up, 
is a better outcome for him’ nor ʔa-ʔantahiy xayran liy ‘do I 
give it up is a better outcome for me’. Because if you forbid, 
you bring it to an issue, and if you were to inform or inquire, 
then you do not want anything from that, rather you inform 
of a news item or ask for information from an informer and it 
does not have the status of wāfaɢathu ʕalā damihi wa 
masraʕihi ʔal-sibāʕu ‘and she came upon his blood and his 
demise and the lions’, because ʔal-sibāʕu enters the meaning 
of wāfaɢathu. It is as though he said wāfaɢati ʔal-sibāʕu ʕalā 
masraʕihi ‘the lions agreed to its killing’ and ʔal-xayru wa-
ʔal-šarru ‘the good and the bad’ are not (L. 10) related to 
yantahiy ‘he gives it up’ and the like. You cannot say 
ʔintahaytu xayran ‘I gave it up, it is better’ as you say ɢad 
ʔasʕabtu xayran ‘I have come upon good’. It may be 
permitted for you to say: 

                                                 
15The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
16The meter of ragaz is: mustafʕilun (six times). 
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ا زيدٌ وإمّ   لَ إمّ جُ هذا  من  له ا عمرو كأنه قيلألاَ رَ
نَّ  تَمَ لمُ و  فقال ىا عمرٌ و  أ يدٌ  ءة لِ   ومثلُ   ز ا قر يدُ  يز يُبْكَ 

هم ذَ (     :  بعضِ كِينَ يِّ كَ زُ لِ وكَ ِ نَ المُشرْ ثيرٍ مِ تْلُ  نَ لِكَ قَ
 َ مْ شرُ هِ لادِ وْ مْ أَ هُ فع  عَ فَ رَ   ) كاؤُ كاءَ على  مثل  ما رُ الشرُّ

عٌ    . عليه ضارِ
  

 

 

 

 

 

 

 

 

 

 

 

 

 

ʔalā ragula ʔimmā zaydun wa ʔimmā ʕamrun ‘O for a man, 
whether Zaid or Amr’. It is as though he has been told of this 
wished for thing so he said zaydun ʔaw ʕamrun. And like li-
yubka yazidu ‘let Yazid be mourned’ is the reading of some 
of them: Wa-kaðālika  zuyyina li-kaɵiyrin mina ʔal-
mušrikiyna ɢatlu ʔawlādihim šurakāʔuhum ( Sūrah VI:137) 
‘similarly, for many polytheists the killing of their children 
was made alluring’. He raised the šurakāʔa 
‘sharers/polytheists’ on the basis on which he raised dʕāriʕ 
‘submissive one’. 
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نتصب على إضمار الفعل ما يَ  بابُ  هذا  ) ٥٧(
ه في غير الأمر والنهي المتروك  إظهارُ

 
 

  ) وذلك قولُك١٤. س ١٢٢. ص ٥٧ب  .١(م 
, حذفوا  داً وأخذتُه بدرهم فزائداً أخذتُه بدرهم فصاعِ
نوا أن يكونَ على  م أمِ اه ولأنهّ الفعل لكثرة استعمالهم  إيّ

دٍ كان قبيحاً لأنه صفةٌ ولا لو قلتَ أخذتُه بصاعِ  الباء
أخذتُه بدرهم فزاد  يكون في موضع الاسم كأنه قال 

, ولا يجوز أن تقول داً بَ صاعِ هَ   الثمنُ صاعداً أو فذَ
َ أنّ الدرهم مع صاعدٍ  ْبرِ  وصاعدٍ لأنّك لا تريد أن تخُ

ثمنٌ لشيء كقولك بدرهمٍ وزيادةٍ ولكنك أخبرت 
لاً ثم قرَ  تَ شيئاً بأدنى الثمن فجعلته أوّ بعد شيء  وْ

دْ فيها هذا المعنى   ) شتّى,٢٠لأَثمانٍ (س  رِ قالوا ولم تُ
مْ الواوُ الشيئين أن يكون زِ لْ ر ألا  ولم تُ هما بعد الآخَ أحدُ

و لم يكن في هذا   تر أنك إذا قلت مررتُ بزيد وعمرٍ
مررت بعمرو بعد زيد, وصاعدٌ بدلٌ  دليلٌ على أنّك

زيدُ وثُمَّ بمنز مَّ صاعداً إلاّ أنّ   لة الفاء تقولمن زاد ويَ ثُ
, ومما يَنتصب في غير الأمر  الفاء أكثرُ في كلامهم

  )  قولُك١٢٣والنهي على الفعل المتروك إِظهارهُ (ص 
ةٌ ستراها في   يا عبدَ االله والنِداءُ كلُّه, لَّ ا يا زيدُ فله عِ وأمّ

م الفعلَ لكثرة استعماله باب النِّداءِ إن شاء االله  حذفوا
هذا في الكلام وصار يا بدلاً من اللفظ بالفعل, كأنه 
ذف أُريدُ وصارت يا بدلاً منها,  يدُ عبدَ االله فحَ قال يا أُرِ

لِمَ أنّك ه. لأنّك إذا قلت يا فلانُ عُ   تريدُ
 

Chapter 57. This is a chapter on what is erected 
based on the implication of the fiʕl ‘action’ whose 

expression is left out in other than ʔal-ʔamr wa 
ʔal-nahiy’ ‘the imperative and the prohibition’  

 
(Buwlāq vol. 1. P.146-149, Derenbourg vol.1. p. 1122-12125, Haruwn 

vol.1. p.290-297) 
 
(I.  P. 122. L 14) And that is in your saying ʔaxaðtuhu bi-
dirhamin fa-sʕāʕidan ‘I took it for a dirham and up’ and 
ʔaxaðtuhu bi-dirhamin fa-zāʔidan ‘I took it for a dirham and 
more’. They deleted the fiʕl ‘action’ due to their frequent use 
of it and they ascertained that it would be based on the bāʔ 
[b]. If you were to say ʔaxaðtuhu bi-sʕāʕidin ‘I took it with 
up’ it would be ɢabiyħan ‘unacceptable’ because it is a sʕifah 
‘descriptive’ and it does not occur in the location of an ʔism 
‘name’, as though he said ʔaxaðtuhu bi-dirhamin fa-zāda ʔal-
ɵamanu sʕāʕidan  ‘I took it for a dirham and the price 
increased up’ or fa-ðahaba sʕāʕidan ‘and it went up’ nor is it 
permitted that you say wa-sʕāʕidan ‘and up’ because you do 
not want to say that the dirham is with sʕāʕidin ɵamanun li 
šayʔin  ‘up in price for a thing’ like your saying bi-dirhamin 
wa ziyādatin ‘with a dirham and an increase’. Rather, you 
start with the lowest price so you place it first, then you 
considered one thing after another for (L. 20) different prices. 
So you don’t want this meaning for the wāw [w], nor does the 
wāw [w] force the two things for one to come after the other. 
Don’t you see that if you were to say marartu bi-zaydin wa 
ʕamrin ‘I passed by Zaid and Amr’, there is no proof in this 
that you passed by Amr after Zaid. So wa-sʕāʕidun is a 
substitute for zāda wa yaziydu ‘it increased and it increases’ 
and ɵumma ‘then’ has the status of fāʔ [f] ‘then’. You say, 
ɵumma  sāʕʕidan ‘and then up’ except that the fāʔ [f] ‘then’ is 
more frequent in their speech.  What is erected in other than 
the ʔal-ʔamr wa ʔal-nahiy ‘the imperative and the 
prohibition’ in the fiʕl ‘action’ whose expression is left out 
(P. 123) is your saying yā ʕabda ʔal-lāhi ‘O Abdullah’ and 
all of the nidāʔ ‘vocative’. As for yā zaydu ‘O Zaid’, it has a 
cause. You shall see it in the chapter on the nidāʔ ‘vocative’, 
God willing. They deleted the fiʕl ‘action’ due to their 
frequent use of this in speech, and yā became a substitute for 
the expression of the fiʕl ‘action’ as though he said yā 
ʔuriydu ʕabda ʔal-lāhi ‘O, I want Abdullah’. So he deleted 
ʔuriydu ‘I want’ and yā became a substitute for it, because if 
you were to say yā fulānu ‘O someone’, it is known that you 
want him. 
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أنّه يَنتصب على الفعل وأنّ يا صارت  ومما يدلّك على
ما )  قولُ العرب يا إيّاك إن٥بالفعل (س  بدلاً من اللفظ

ن  قلتَ  وأيا  ولكنّهم حذفوا الفعلَ وصار يا ييا إيّاك أَعْ
قول العرب  ذلك منو .وأيْ بدلاً من اللفظ بالفعل

نْ أنتَ زيداً  نْ أنت وزعم يونُ   ,مَ س أنّه على قوله مَ
رُ زيداً  ولكنه ك ثر في كلامهم واستُعمل واستغنوا تَذكُ

ه  بع لم أن إظهارِ  مبتدأً ولا ن زيدا ليس خبراً أنّه قد عُ
نه أعلى مبتدإٍ فلا بدَّ من أن يكونَ على الفعل ك اً ولا مبنيّ 

نْ  نْ أقال مَ مل زيداً على مَ فاً ذا الاسمَ  ولم تحَ نتَ معرِّ
نْ أنتَ زيداً (س  ) إلا جواباً ١٠ولا أنتَ ولا يكون مَ

نْ أنتَ ذاكِراً زيداً  أنا زيدٌ قال   كأنه لمّا قال هم  ,فمَ وبعضُ
ك   ل كأنه قاليَرفع وذلك قلي نْ أنت كلامُك أو ذِكرُ مَ

م الفعلَ أحسنُ من أنْ  , زيدٌ  لَّ الرفعُ لأن إعمالهَ وإنَّما قَ
ه ولكنه يجوز على سعة ب يكون خبراً لمصدرٍ ليس

سْ  ألون الرجلَ الكلام وصار كالمثل الجاري حتّى إنهم يَ
مُ  عن غيره نْ أنتَ زيداً كأنه يكلِّ فيقولُ القائل منهم  مَ

الذي قال أنا  أنا زيدٌ أي أنت عندي بمنزلة  قال الذي
  ) ١٥زيدٌ فقيل له من أنت زيداً كما تقول للرجل (س 

ي إنّكِ ناعلةٌ  ُ وَ  أَطِرِّ أي أنت عندي بمنزلة التي , يقاحمْ
سمعنا رجلاً منهم يَذكر رجلاً فقال   ,يقال لها هذا

ذكرْ ذلك الرجلَ   ومن ,أنتَ فلاناً  نْ مَ  لرجل ساكتٍ لم يَ
ا أنتَ منطلقاً انطلقتُ معك وأمّ  ا ذلك قول العرب أمّ

العبّاس بن (وقال الشاعر   ,ذهبتُ معه زيدٌ ذاهباً 
 (بسيط) ):مرداسٍ 

 

And what proves to you that it is erected due to the fiʕl 
‘action’ and the yā became a substitute for the expression of 
the fiʕl ‘action’ (L. 5) is the saying of the Arabs yā ʔiyyāka 
‘O, you’. You really said yā ʔiyyāka ʔaʕniy ‘O, you I mean’ 
but they deleted the fiʕl ‘action’ and yā, ʔayyā and ʔay are a 
substitute for the expression of the fiʕl ‘action’. Of that, is the 
saying of the Arabs man ʔanta zaydan ‘who are you, Zaid’. 
Yuwnus claimed that it is based on his saying man ʔanta 
taðkuru zaydan ‘who are you, do you remember Zaid’, but it 
was frequent in their speech and was used and they dispensed 
with its expression for the reason that it was known that Zaid 
was neither xabaran ‘predicate’ nor mubtadaʔan ‘initial’ nor 
built on a mubtadaʔ ‘initial’, so that it must be built on the 
fiʕl ‘action’. It is as though he said man ʔanta muʕarrifan ðā 
al-ʔism ‘whom are you introducing by this name’. You do 
not relate Zaid to man ‘who’ nor to ʔanta ‘you’, and man 
ʔanta zaydan ‘who are you Zaid’ can not be (L 10) except a 
response, as though when he said ʔanā zaydun ‘I am Zaid’, 
he said fa-man ʔanta ðākiran zaydan’ then who are you 
remembering Zaid’. Some of them raise but that is 
infrequent. It is as though he said man ʔanta kalāmuka ʔaw 
ðikruka zaydun ‘who are you, your speech and your 
remembrance is Zaid’. Raising was infrequent because in 
their engaging the fiʕl ‘action’ it is better that it be a predicate 
to a masʕdar ‘origin’ that is not in it/present but it is 
permitted li-saʕat ʔal-kalām ‘due to the expansiveness of 
speech’ like a proverb in use to the degree that they ask the 
man about someone else so the speaker among them says 
man ʔanta zaydan ‘who are you, Zaid’. It is as though he is 
speaking to the one who said ʔanā zaydun ‘I am Zaid’, that 
is, you are to me with the status of the one who said ʔanā 
zayddun ‘I am Zaid’. So it is said to him man ʔanta zaydan 
‘who are you, Zaid’, just like you say to the man ʔatʕirriy 
ʔinnaki nāʕilatun wa-ʔuħmuɢiy ‘gather the camels and bring 
them together since you are with sandals’. That is to say, you 
have the status with me as the one to whom this is said. We 
heard one of their men remember a man and he said to a 
silent man who did not remember that man, man ʔanta 
fulānan ‘who are you, so and so’. Of that is the saying of the 
Arabs ʔammā ʔanta muntʕaliɢan ʔintʕalaɢtu maʕaka ‘since 
you are leaving, I am leaving with you’. And ʔammā zaydun 
ðāhiban ðahabtu maʕahu ‘since Zaid is going, I am going 
with him’. The poet ʕabbās bin mirdās said: (basiytʕ) 17 

 

                                                 
17The meter of basiyt

ʕ
 is: mustafʕilun fāʕilun mustaʕilun faʕilun (twice). 
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رٍ  فَ ا أنتَ ذا نَ ةَ أَمّ راشَ       أبا خُ
لْ  فإنّ                                                يَ لم تأكُ بُ قومِ مُ الضَّ  عُ هُ

تْ إليها ما وهي ما ا٢٠(س  مَّ  لتوكيدِ ) فإنما هي أنْ ضُ
فوا بها لتكون عوضاً من ذَهابِ  حِ  ولزمتْ كراهيةَ أن يجُ

نادقة  الفعل كما كانت الهاءُ والألفُ عوضاً  في الزَّ
ا لا فألزموها ما   ,واليَمانيِ  م إمّ ومثل أنْ في لزوم  ما قولهُ
موا فيه إذ كانوا يقولون آثٍراً   ,عوضاً  لزِ  أن يُ رَ وهذا أحْ

مون ما) فيُ ١٢٤ما (ص  بّهوها بما يَلزم من ش لزِ
لُ وإن كان  يَفعَ نَّ واللامِ في إن كان لَ لَ عَ يَفْ النونات في لَ

ه بّه بما ليس مثلَه فلما  وإنما هو شاذٌّ , ليس مثلَ كنحوِ ما شُ
بتدد بع كان قبيحاً عندهم أن يذكروا الاسمَ  ه ئأَنْ ويَ

يْ عبدُ االله يقولَ ذاك حملوه على الفعل  بْحِ كَ بعدها كقُ
قُ قالوا  إذ صرتَ منطلقاً فأنا أنطلِ  كأنهم ى صارحتّ 

) وإذ في ٥(س   معك لأنها في معنى إذ في هذا الموضع
فُ معها   أنّ معناها أيضاً في ذا الموضع إلاّ  ْذَ إذ لا يحُ

رُ لأنه من والفعلُ  رُ بعدها الفعل المضمَ كَ ذْ ا  لا يُ أمّ
رِ المتروكِ  ه حتى صار ساقطاً بمنزلة تركِهم المضمَ  إظهارُ

نْ أنت زيداً  فإن أظهرتَ الفعلَ  ,ذلك في النداءِ وفي مَ
 إنْ كنتَ   ا كنتَ منطلقاً انطلقتُ إنما تريدإمّ    قلت

منطلقاً انطلقتُ فحذفُ الفعل لا يجوز ههنا كما لم يجز 
ه لأنّ أمّ  مَّ إظهارُ ملتْ حتى  ا كثرتْ فيثَ كلامهم واستُعْ

لِ وليس كلُّ حرف هكذا  (س صارت كالمثل المستعمَ
لْ ولم يَكُ ١٠ بَ ) كما أنه ليس كلُّ حرف بمنزلة لم أُ

حذفوا هذا لكثرته وللاستخفاف فكذلك  ولكنهم
 .احذفوا الفعل من أمّ 

ʔabā xurāšata ʔammā ʔanta ðā nafarin 
         Fa-ʔinna ɢawmiya lam taʔkuluhumu ʔal-dʕabuʕu  
 

‘ʔabu Khurāšata you are a man with many relatives 
                     As for my people the hyenas don’t devour them’
  

(L. 20) It is an ʔan to which a mā is added and its mā of 
confirmation and it is necessary lest they deviate with it to 
become a replacement for ðahāb ʔal-fiʕl ‘leaving out of the 
action’, just as the hāʔ [h] and ʔalif [A] a replacement in 
zanādiɢa and ʔal-yamāniy. And like ʔan in requirement of 
mā in ʔimmā lā. They made mā required as a replacement 
and this is preferable to requiring it since they used to say 
ʔāɵiran mā ‘preferable to’ (P. 124) so they held on to mā. 
They likened it to what is needed of the nuwnāt [n]s in la-
yafʕalanna ‘that they do’ and the lām [l] in ʔin kāna in la-
yafʕalu ‘so he would act’. Even if it is not like it but it is 
šāððun ‘exceptional’, just like what it is likened to what is 
not like it. When it is unacceptable to them to mention the 
ʔism ‘name’ after ʔan and begin it after it, just like the 
unacceptability of kay ʕabdu ʔal-lāhi yaɢuwlu ðāka ‘so that 
Abdullah would say that’. They related it to the fiʕl ‘action’ 
until it became as though they said ʔið sʕirta muntʕaliɢan fa-
ʔanā ʔantʕaliɢu maʕaka ‘if you were become a departing 
person then I will depart with you’, because it is with the 
meaning of ʔið in this location (L. 5) and ʔið is with its 
meaning also in that location except that with ʔið the fiʕl 
‘action’ is not deleted along with it. And in ʔammā the 
implied fiʕl ‘action’ is not mentioned after it because it 
belongs to the implied whose expressed is left out until it 
became a drop out with the status of their leaving that out in 
the nidāʔ ‘vocative’ and in man ʔanta zaydan ‘who are you, 
Zaid’. If you expressed the fiʕl ‘action’ you said ʔammā 
kunta mutʕaliɢan ʔintʕalaɢtu ‘if you were to depart I would 
depart’. What you want is ʔin kunta mutʕaliɢan ʔintʕalaɢtu ‘if 
you were to depart I would depart’. The deletion of the fiʕl 
‘action’ is not permitted here, just as its expression is not 
permitted there, because ʔammā is frequent in their speech 
and has been used until it became like a used proverb.  Not 
every particle is like this (L. 10), just as not every particle 
has the status of lam ʔubal ‘I am not concerned’ and lam 
yaku ‘there is not’ but they deleted this due to its frequency 
and for the sake of lightness. Similarly, they deleted the fiʕl 
‘action’ from ʔammā. 
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ه يقولومثل ذلك قولهم إمّ  لْ هذا إن كنتَ ا  ا لا فكأنّ فْعَ
لُ  عَ فْ اه  لا تَ ه ولكنهم حذفوا  ذا لكثرة استعمالهم إيّ غيرَ

فوا حتى استَغنوا عنه ومن ذلك قولهم     . بهذا وتَصرّ
لاً وإنْ  باً وأَهْ حَ رْ وزعم  ,لَ الليل والنهارِ تأتِني فأهْ  مَ

ماً له أالخليل حين مثَّ  هْ دَ سَ لٍ رأيتَه سدَّ جُ  نه بمنزلة رَ
رطاسَ (س  بْتَ القِ رطاسَ أي أَصَ )  أي ١٥فقلتَ القِ

ه قلت   هيبُ صِ أنت عندي ممن سيُ  بَتَ سهمَ وإن أثْ
قَّ  ه بالقرطاس القرطاسَ أي قد استحَ فإنما   ,وقوعُ

رأيتَ رجلاً قاصداً إلى مكان أو طالباً أمراً 
باً  فقلتَ  حَ رْ لاً أي أد مَ ركتَ ذلك وأصبتَ فحذفوا وأهْ

اه وكأنّه صار بدلاً من بَتْ  الفعلَ لكثرة استعمالهم إيّ حُ رَ
لَ بلادُك وأَ  رْ ويقول  تْ هِ لاً من احذَ ر بَدَ كما كان الحَذَ

لاً   الرادُّ  لاً وبك وأهْ هْ لاً وسَ وبك   فإذا قال ,وبِكَ وأَهْ
ظَ بمرحباً بك وأهلاً  فَ وإذا قال وبك   وأهلاً فكأنّه قد لَ

لُ إذا كان عندك ٢٠لاً فهو يقول ولك  (س أه ) الأهْ
بُ  حْ ن أنت عندي ممّ   فإذا رددتَّ فإنما تقول ,والسعةُ  الرُّ

نْ تَعني تل وإنما جئتَ بِبِكَ   جئتَني يقال له هذا لو بينِّ مَ
يًابعد سَ  مرحباً كما قلت لك بعد ما قلتَ  ومنهم من   ,قْ

رَ  ه هو ما أظْهَ رُ مِ يْلٌ  ,يَرفع فيَجعل ما يُضْ فَ  وقال طُ
 (طويل) :الغنويّ 

ونُ النَّقيبةِ قولُ  يْمُ بِ مَ هْ      ه وبالسَّ
لٌ ومَ  سِ المعروفِ لتمِ لمُ                                        بُ أهْ حَ  رْ

 
 :وقال أبو الأسود ,هذا أهلٌ ومرحبٌ  ) أيْ ١٢٥(ص 

 (طويل)
 
 

An example of that is their saying ʔimmā lā ‘lest’. It is as 
though he said ʔifʕal hāðā ʔin kunta lā tafʕalu γayrahu ‘do 
this if you are not doing something else’ but they deleted ðā 
‘that’ due to their frequent use of it and they varied until they 
did without it by this. Of that is their saying marħaban wa 
ʔahlan ‘greetings and welcome’ and ʔin taʔtiniy fa-ʔahla ʔal-
layli wa ʔal-nahāri ‘if you visit me, welcome day and night’. 
ʔal-Khalīl claimed when he exemplified it that it has the 
status of a man you saw him aiming an arrow so you said ʔal-
ɢirtʕāsa ‘the sheet’ that is ʔasabta ʔal-ɢirtʕāsa ‘you hit the 
sheet’,  (L. 15) that is, ʔanta ʕindi mimman sayusʕiybuhu ‘I 
consider you of those who will hit it’ and if his arrow is 
confirmed you said ʔal-ɢirtʕāsa ‘the sheet’ that is ɢad 
ʔistaħaɢɢa wuɢuwʕuhu bi-ʔal-ɢirtʕās ‘he deserved its falling 
on the sheet’. When you see a man going towards a place or 
looking for something you said  marħaban wa ʔahlan 
‘greetings and welcome’ that is, you attained that and you 
were correct, so they deleted the fiʕl ‘action’ due to the 
frequency of their use of it. It is as though it became a 
substitute for raħubat bilāduka wa-ʔahilat ‘may your country 
be large and populated’ just as ʔal-ħaðara ‘the warning’ was 
a substitute for of ʔiħðar ‘be warned’. The respondent says 
wa-bi-ka wa ʔahlan wa sahlan bi-ka wa ʔahlan ‘and to you 
greetings and ease to you, greetings’. If he were to say wa 
bika wa ʔahlā ‘to you and greetings’, it is as though he 
pronounced the marħaban bika wa ʔahlā ‘greetings to you 
and welcome’. If he were to say wa-bi-ka ʔahlan ‘to you and 
welcome’ then he is saying wa-laka (L 20) ʔal-ʔahlu ‘and 
you have the folks’ if you have the place and the expanse. If 
you were to return the greeting you would say ʔanta ʕindi 
mimman yuɢālu lahu hāðā law giʔtaniy ‘I consider you one 
of the people to whom this is said if you were to visit me’. 
You mentioned bi-ka ‘to you’ to prove whom you mean after 
you said marħaban ‘greetings’, just as you said laka ‘to you’ 
after saɢyan ‘drink’. Some of them raise and make what is 
implied to be what is expressed. Tʕufaylun ʔal-γanawiyy said: 
(tʕawiyl)18  
 
 

Wa bi-ʔal-sahbi maymuwnu ʔal-naɢiybati ɢawluhu 
                       Li-multamisi ʔal-maʕruwfi ʔahlun wa marħabu     
 

‘In the blessed low land in nature is one [buried] saying:  
             For the one seeking favor, folks and greetings’ 
 
(P. 125) that is, this is ʔahlun wa marħabun ‘welcome and 
greeting’. ʔabuw ʔal-ʔaswad said: (tʕawiyl)19  

                                                 
18The meter of t

ʕ
awiyl is: faʕuwlun maf āʕiylun (four times). 

19The meter of t
ʕ
awiyl is: faʕuwlun maf āʕiylun (four times). 



Solomon Sara                                                                         Sibawayh: Chapters 56-60  34-56 

 
 

 
JALT (2013)                                                                                                                             
 

45

وّ إ بًاله قال مَ  اً ابذا جئتُ بَ حَ      رْ
ب واديكَ غيرُ مُ ألا                                            حَ رْ  قِ يَّ ضَ مَ

 

لَ يجَ فاعرِ  عْ على  ري في الأسماءفْ فيما ذكرتُ لك أنّ الفِ
رٌ  , ثلاثة مجارٍ  مَ ضْ لٌ مُ ه وفِعْ سن إضمارُ رٌ لا يحَ ظْهَ لٌ مُ فِعْ

رٌ  مَ ضْ مُ لٌ  عْ وفِ ه  رُ إظها لٌ  ه  مستعمَ إظهارُ ا .   متروكٌ  مّ أ
يَ ٥الفعل الذي لا (س  نْتَهِ ه أنْ تَ ه فإنّ سن إضمارُ )  يحَ
ْ ذ إلى رجلٍ لم يكن في طرْ بباله فتقولكرِ ضرَ   بٍ ولم يخَ

بْ زيداً وتقولُ له  قد ا يقولفلا بدّ له من أن   زيداً  ِ ضرْ
 من  ,زيداً  ضربتَ  قبح أنْ يعرَّ وضعاً يَ أو يكونَ مَ

دْ وما أشبه ذلك ا الموضعُ الذي  ,الفعل نحو أنْ وقَ وأمّ
لٌ فنحوُ  ه مستعمَ رُ فيه وإظهارُ مَ  قولك  زيداً لرجلٍ  يُضْ
بٍ تريد اضربْ زيداً  ْ رِ ضرَ كْ ا الموضعُ الذي  ,في ذِ وأمّ

ن البابيُ  رُ فيه الفعلُ المتروكُ إظهاره فمِ مَ كِرَ   ضْ الذي ذُ
اك إلى الباب الذي (س  ذكرُ مرحباً ١٠فيه إيّ ه  رُ ) آخِ

  . وأهلاً وستر ذلك فيما تَستقبل إن شاء االله

 

 
 
 

 
 
 
 

 
 

ʔiðā giʔtu bawwāban lahu ɢāla marħaban 
                     ʔalā marħabun wādiyka γayru mudayyaɢi 
 

‘If I came to his door man, he will say greeting 
    Greeting, your valley is spacious not narrow’ 
 
Know in what I mentioned to you that the fiʕl ‘action’ 
follows along with the ʔasmāʔ ‘names’ along three courses: 
an expressed fiʕl ‘action’ whose implication is not 
acceptable, an implied fiʕl ‘action’ whose expression is used 
and an implied fiʕl ‘action’ whose expression has been left 
out. As for the fiʕl ‘action’ whose implication (L. 5) is not 
acceptable it is that you end up with a man who has no 
remembrance of dʕarb ‘striking’ nor does it come to his 
mind, so you say zaydan ‘Zaid’ then he must say ʔidʕrib 
zaydan ‘hit Zaid’, and you say to him ɢad dʕarabta zaydan 
‘you have hit Zaid’, or it is a location where it is not 
acceptable to strip off the fiʕl ‘action’ like ʔan and ɢad and 
what is like them. As for the location in which it is implied 
and its expression is used is in your saying zaydan ‘Zaid’ to a 
man in remembrance of a dʕarb ‘striking’, you mean ʔidʕrib 
zaydan ‘strike Zaid’. As for the location where the fiʕl 
‘action’ is implied whose expression is left out is of the bāb 
‘chapter’ in which ʔiyyāka was mentioned to the bāb 
‘chapter’ whose (L. 10) end is the remembrance of marħaban 
wa ʔahlan ‘greeting and welcome’. You shall see that in what 
is coming up your way, God willing. 
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رُ فيه الفعلُ ويَ  بابُ  هذا  ) ٥٨( ظْهَ نتصب فيه ما يَ
هُ   الاسمُ لأنه مفعولٌ معه ومفعولٌ به سَ فْ كما انتَصب نَ

ه اِمرأً   : في قولك    ونفسَ
 
 
 

قو قةُ   كلُ وذلك  لنا ا ركت  تُ لو  و ك  با أ و تَ  نَعْ ما صَ
ها إنما عَ ضِ رَ يلَها لَ ما صنعتَ مع أبيك ولو     أردتَ  وفَصَ

فالفصيلُ مفعولٌ معه والأبُ   تُركت الناقةُ مع فصيلِها
لُ في مِ عْ الاسم ما  كذلك والواوُ لم تغيرِّ المعنى ولكنَّها تُ

لتُ وزيداً ١٥ومثلُ (س   ,قبلها لَ   حتى  ) ذلك ما زِ عَ فَ
فهو لَ  عَ فَ حتى  بزيد  زلتُ  ما  به   أي  زلتُ ومامفعولٌ 

بَةَ أي  الماءُ والخَشَ يرُ والنِّيلَ أي مع النّيلِ واستَوَ  أسِ
بَةِ  شَ لسةِ  , بالخَ لطيا ا مع  أي  ةَ  سَ لِ لطَّيا وا دُ  ْ لبرَ ا ء   ,وجا
 (وافر) :وقال

 

 
ونُوا أنتُ فَ       بيكم مُ وبني أَ كُ

نَ الطِّحالِ                                                ِ مِ يَتَينْ لْ  مكان الكُ
 

 (طويل) :وقال
 

انَ لم يُ   رّ حَ اها كَ قْ وكان وإيّ       فِ
دا إذ عن الماءِ                                                قدَّ  لاقاهُ حتّى تَ

  

في صنعتَ أنّك الفعل  الاسمَ ليس على ويدلّك على أنّ 
 لو قلتَ 

 
 

Chapter 58. This is a chapter in which the fiʕl 
‘action’ is expressed and the ʔism ‘the name’ is 

erected because it is mafʕuwlun maʕahu ‘an 
acted-upon of accompaniment’ and mafʕuwlun 

bihi ‘an acted-upon /direct object’ just as it 
erected itself in your saying ʔimraʔan wa nafsahu 

‘a person and himself’ 
 

(Buwlāq vol. 1. P.150, Derenbourg vol.1. p. 125-126, Haruwn vol.1. 
p.297-298) 

 

(I.  P. 125. L. 11) And that is in your saying mā sʕanaʕta wa 
ʔabāka ‘what did you do and your father’ and wa-law turikat 
ʔal-nāɢatu wa fasʕiylahā la-radiʕahā ‘if a she-camel were 
left be and its newborn he would suck her’. What you wanted 
is mā sʕanaʕta maʕa ʔabika ‘what did you do with your 
father’ and wa-law turikat ʔal-nāɢatu maʕa fasʕiylihā ‘‘if a 
she-camel were left with its newborn’, the newborn is 
mafʕuwl maʕahu ‘acted-upon of accompaniment’ and so is 
the father.  The wāw [w] does not change the meaning but it 
works on the ʔism ‘name’ that was before it. An example of 
(L. 15) that is mā ziltu wa zaydan ħatta faʕala ‘I remained 
and Zaid until he acted’ that is mā ziltu bi-zaydin ħatta faʕala 
‘I remained being with Zaid until he acted’. It is a mafʕuwl 
bihi ‘an acted-upon/object’. And mā ziltu ʔasiyru wa ʔal-
niyla ‘I continued to walk and the Nile’, that is maʕa ʔal-niyli 
‘with the Nile’. And ʔistawā ʔal-māʔu wa ʔal-xašabata ‘the 
water leveled and the wood’ that bi-ʔal-xašabati ‘by means 
of the wood’. And gāʔa ʔal-bardu wa ʔal-tʕayālisata ‘the 
cold came and overalls’ that is maʕa ʔal-tʕayālisati ‘with the 
overalls’ and he said: (wāfir)20   
 

Fa-kuwnuw ʔantumu wa baniy ʔabiykum 
                                   Makāna ʔal-kulyatayni mina ʔal-tʕiħ āli 
 

‘So, you and the sons of your father be the   
            Place of the two kidneys and the spleen’ 
 
and he said: (tʕawiyl)21  
 

(L. 20) Wa kāna wa ʔiyyāhā ka-ħarrāna lam yufiɢ 
          ʕani ʔal-māʔi ʔið lāɢāhu ħatta taɢaddadā 
 

‘He was with her like a thirsty one not leaving the water 
          When he came upon it until he got over-bloated’  
 

It proves to you that the ʔism ‘name’ is not based on the fiʕl 
‘action’ so that if you were to say 

                                                 
20The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
21The meter of tʕawiyl is: faʕuwlun maf āʕiylun (four times). 
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دْ وأخوك كان قبيحاً حتى تقول أنتَ لأنّه قبــيحٌ أنْ  عُ  اقْ
رِ فإذا قلت مَ ما صــنعتَ أنــتَ   تَعطف على المرفوع المُضْ

) ولو تُركتْ هــي فأنــت بالخيــار إن شــئت ١٢٦(ص 
ل وإن حملت ر على ما حملتَ عليه الأوّ شئت حملتَه  الآخِ

لِ      .على المعنى الأوَّ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

ʔuɢʕud wa ʔaxuwka ‘sit and your brother’ it is unacceptable 
until you say ʔanta ‘you’, because it is unacceptable to 
conjoin with the raised to what is implied . If you were to say 
mā sʕanaʕta ʔanta ‘what did you do’ (P. 126), if you were to 
leave out hiyā ‘she’, you have a choice, if you so wanted you 
related the last one to what you related the first, and if you so 
wished you related it to the first meaning. 
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 معنى الواو فيه كمعناها في البابِ  بابٌ   هذا  ) ٥٩(
لِ إلاّ  ا تَعْطِفُ الاسمَ ه الأوّ  على ما لا يكونُ  ناهأنهّ

  ما بعده إلاّ رفعاً على كلّ حال
 
 

أنت   كوذلك قولُ )  ٣. س ١٢٦. ص ٥٩. ب ١(م 
تُه  (س  يْعَ وضَ وكلُّ رجل  وعبدُ ٥وشأنُك  وما أنت   (

ةٌ مِ  كيفَ أنتاالله و عَ صْ وما شأنُك وشأنُ   ,دٍ يرثَ  نوقَ
 (كامل) :بَّلُ خَ وقال المُ  ,زيدٍ 

 
 

لَفٍ  قانُ أخا بني خَ رِ بْ          يا زِ
رُ                                                 خْ يْبَ أبيك والفَ  ما أنتَ وَ

 

 (طويل) :وقال جميل
 

نا  وأنت امرؤٌ من دٍ وأهلُ      أهل نَجْ
رُ امٍ فما النَّ تهَ                                                    ديُّ والمتغوِّ  جْ

 

 (وافر)  :) وقال١٠(س 
     وكنتَ هناك أنتَ كريمَ قيسٍ 
خارُ يْ القَ  فما                                                  ك والفِ  سيُّ بعدَ

  
ل لأنه اوإنما فُ  لُ رق بين هذا وبين الباب الأوّ ســمٌ والأوّ

ل مــا صــنعتَ أخــاك  فعلٌ فأُعمل كأنّك قلــت في الأوّ
الٌ ولكــن أردتُ  ثِّــلَ لــك ولــو قلــتَ  وهذا محُ مــا   أن أُمَ

 صنعتَ مع أخيك وما زلتُ بعبد االله 

 
 
 

Chapter 59. This is a chapter on the meaning of 
wāw [w] that is in it, just as its meaning in the 
first chapter/previous chapter, except that it 

conjoins the ʔism ‘name’ here to what can not 
have after it except rafʕan ‘being raised’, in every 

case. 
 

(Buwlāq vol. 1. P.150-155, Derenbourg vol.1. p. 126-129 Haruwn vol.1. 
p.299-307) 

 

(I.  P. 126. L. 3) And that is in your saying ʔanta wa šaʔnuk 
‘you and your situation’ and kullu ragulin wa wadʕayʕatuh 
‘every man and his town’ (L. 5) and mā ʔanta wa ʕabdu ʔal-
lāhi ‘what of you and Abdullah’ and kayfa ʔanta wa 
ɢasʕʕatun min ɵariydin ‘how is it with you and bowl of 
Tharid’ and mā šaʔnuka wa šaʔnu zaydin ‘what is your 
situation and the situation of Zaid’. ʔal-muxabbalu said: 
(kāmil)22  
 

Yā zibriɢānu ʔaxā baniy xalafin 
                          Mā ʔanta wayba ʔabiyka wa ʔal-faxru 
 

‘You Zibriɢān the brother of Bani Xalaf 
           You are not a disgrace to your father and pride’  
 

and Gamiyl said: (tʕawiyl)23  
    

Wa ʔanta ʔi-mruʔun min ʔahli nagdin wa ʔahlunā 
                  Tahāmin fa-mā ʔal-nagdiyyu wa ʔal-mutaγawwiru  
    

‘You are a person of the people of Nagd, and our folks are 
     From Tihāma, then Nagd, then the low land’ 
 

(L. 10) and he said (wāfir)24   
 

Wa kunta hunāka ʔanta  kariyma ɢaysin 
        Fa-mā ʔal-ɢaysiyyu baʕdaka wa-ʔal-fixāru 
     

‘There you were the honorable of ɢays 
      So no honor after you to ɢays’ 
 
A difference has been made between this and the first chapter 
because it is ʔism ‘a name’ and the first one is a fiʕl ‘action’ 
so it is treated as though you said for the first mā sʕanaʕta 
ʔaxāka ‘what did you make your brother’. This is impossible. 
But I wanted to give you an example. If you were to say mā 
sʕanaʕta maʕa ʔaxiyka “what did you do with your brother’ 
and mā ziltu bi-ʕabdi ʔal-lāhi ‘I am still with Abdullah’,  
                                                 
22The meter of kāmil is: mutafāʕilun (six times). 
23The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
24The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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    ولو قلتَ    ,االله في موضع نصبٍ  لكان مع أخيك وبعبدِ 
) وشأنُك كنتَ كأنَّك قلت أنت وشأنُك ١٥  أنت (س
قرونانِ  تُه مقرونانِ لأن الواو في  وكل امرئ ,مَ يْعَ وضَ

عَ  لَ فيما قبلها منهمعنى مَ مِ  هنا يَعمل فيما بعدها ما عَ
لَمُ ومالُك فإنما أردتَ    ,الابتداء والمبتدإ عْ   ومثله أنتَ أَ

مالِك مع  مُ  لَ أعْ نت  أ  أَ االله  وعبدُ  مُ  لَ عْ أ أنت وأنت  ي 
االله عبد  مع  مُ  لْ ر   ,أعَ الآخَ الوجه  على  كان  وإن شئت 

مُ من  كأنك قلت لَ ما  أنتَ وعبدُ االله أعْ كُ يرِ   فإن قلتَ  , غَ
لُ  مَ عْ ر فإنها أيضاً يَ مُ وعبدُ االله في الوجه الآخَ لَ  أنت أعْ

ما صنعتَ  ) المبتدأُ ٢٠فيما بعدها  (س  أعملتَ في  كما 
 ِ ينْ لوجهَ ا يِّ  أ فعلى  هتَه صارعلى وأخاك صنعتَ  وجّ  

لأنّ  المعني المبتدإ  في  جميينِ الواو  ما ع  بعدها  فيما  عمل  يَ ا 
عطفه عليه وكذلك مل في الاسم الذي تَ  ما أنتَ    عَ

وعبدُ االله كأنك قلت ما أنت وما  وعبدُ االله وكيف أنتَ 
ر١٢٧عبدُ االله (ص  قِّ ه ) وأنت تريد أن تحُ و  ,أمرَ

ريد أن تسأل عن كيف أنت وعبدُ االله وأنت ت  كذلك 
عَ على  شأنهما لأنك إنما تَعطف بالواو إذا أردت معنى مَ
يْفَ  وكيف عبدُ   وكيف بمنزلة الابتداء كأنك قلت ,كَ

لَ الابتداءُ لأنها ليستْ بِ  مِ ملتْ ما عَ فعل ولأنّ ما االله فعَ
إلاّ  على ذلك قول يدلّ  , رفعاً  بعدها لا يكون  ك 

 (وافر) ):هوهو زيادٌ الأَعجمُ ويقال غيرُ (الشاعر
 

مٌ    )٥(س  رْ مِ جَ رْ يقَ الكَ وِ ني سَ فُ      تكلِّ
يقُ                                                   وِ مٌ وما ذاك السَّ رْ  وما جَ
  

 
 
 
 

then maʕa ʔaxiyka ‘with your brother’ and bi-ʕabdi ʔal-lāhi 
‘with Abdullah’ would be in the location of erecting.  If you 
were to say ʔanta (L. 15) wa šaʔnuka ‘you and your 
situation’ it is as though you said ʔanta wa šaʔnuka both are 
conjoined and kullu ʔi-mriʔin wa wadʕayʕatuhu ‘every man 
and his town’ are conjoined because the wāw [w] has the 
meaning of maʕa ‘with’ here. What operates on what is after 
it is what operated on what is before it in terms of ʔal-
ʔibtidāʔ ‘initiation’ and mubtadaʔ ‘the initial’. And like it is 
ʔanta ʔaʕlamu wa māluka ‘you are better informed and your 
wealth’. What you wanted was ʔanta ʔaʕlamu maʕa mālika 
‘you are better informed with your wealth’. And ʔanta 
ʔaʕlamu wa ʕabdu ʔal-lāhi ‘you are better informed and 
Abdullah’ that is ʔanta ʔaʕlamu maʕa ʕabdi ʔal-lāhi ‘you are 
better informed with Abdullah’. If you so wished it can be in 
another surface form. It is as though you said ʔanta wa ʕabdu 
ʔal-lāhi  ʔaʕlamu min γayrikumā ‘you and Abdullah are more 
knowing than others’. If you were to say ʔanta ʔaʕlamu wa 
ʕabdu ʔal-lāhi ‘ you are more knowing and Abdullah’ in the 
other wagh ‘aspect’, in it also operates the mubtadaʔ ‘initial’ 
on what is after it, (L. 20) just as sʕanaʕta ‘you did’ operated 
on mā sʕanaʕta wa ʔaxāka ‘what did you do and your 
brother’. On whichever surface form you directed it, it 
became the mubtadaʔ ‘initial’ because the wāw [w] in the 
two meanings, both, operates on what is after it what 
operated on the ʔism ‘name’ to which you conjoin. Similarly, 
mā ʔanta wa ʕabdu ʔal-lāhi ‘what is about you and Abdullah’ 
and kayfa ʔanta wa ʕabdu ʔal-lāhi ‘how is it with you and 
Abdullah’ is as though you said mā ʔanta wa mā ʕabdu ʔal-
lāhi (P.127) ‘what of you and what of Abdullah’. You want 
to denigrate his situation and similarly kayfa ʔanta wa ʕabdu 
ʔal-lāhi ‘how is it with you and Abdullah’. You want to ask 
about their affairs, because you conjoin with the wāw [w] if 
you wanted the meaning of maʕa ‘with’ based on kayfa 
‘how’, and kayfa ‘how’ with the status of ʔibtidāʔ 
‘beginning’. It is as though you said wa kayfa ʕabdu ʔal-lāhi 
‘and how is Abdullah’. It did what the beginning does, 
because it is not a fiʕl ‘action’ and because what is after it 
cannot be except rafʕan ‘raising’. The saying of the poet 
leads you to it. He is Ziyād ʔal-ʔaʕgamu, and it is said other 
than him said: (wāfir)25    
 
 

(L. 5) Tukallifuniy sawiyɢa ʔal-karmi garmun 
           Wa mā garmun wa mā ðāka ʔal-sawiyɢu 
   

‘Garm entrust me the drink of the vineyard 
          What is this Garm and what is that drink’ 

                                                 
25The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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عَ والاسمُ  ومثلُ   ,مل فيه ماتَع ألا تر أنه يريد معنى مَ
تريد   ذلك قول العرب اً  يرْ ٍ   إنَّك ما وخَ يرْ   . إنّك مع خَ

ادٌ أبو عنترةَ (وقال  دّ  (وافر) ):وهو شَ
 

     فَمنْ يَكُ سائِلاً عنّي فإنيّ 
ةَ لا                                                  وَ رْ ودُ  ولا تُعارُ   وجِ رُ  تَ

  
نيّ  إ بَ  نتصا ا نتصب  يَ كلُّه  ا  منطلقانِ فهذ اً  يد ز و  

عَ لأنّ إنيّ ها هنا اء الابتد)  ١٠بمنزلة (س  ومعناهنّ مَ
علبفِ  تليس وكيف أنت وزيدٌ   ,عل ولا اسمٍ بمنزلة الفِ

وما  وكيف  الابتداءَ  واحدٌ لأنّ  ما  مثالهُ وشأنُك  وأنت 
لُ على  وأنت مَ ْ عَ الرفعَ ويحُ نَ فيما كان معناه مَ لْ مَ عْ يَ

لُ على  مَ ْ ألا تر أنّك تقول ما   ,الابتداءِ  المبتدإ كما يحُ
زيدٌ لم  عتَ وماولو قلت ما صن ,أنت وما زيدٌ فيَحسنُ 

مْ إذا أردتَ  سن ولم يستقِ ولم  ,معنى ما صنعتَ وزيداً  يحَ
لَ  يكنْ  مَ لَ صنعتَ وليسا  ما أنت وكيف أنت لِيَعْ مَ عَ

كذا ,بفعلٍ  هذا  من  أعملوا شيئاً  نرهم  فإذا (س  ,ولم 
قلت١٥ فكأنّك  نصبتَ  مثلَ   )   زيداً  ضربتَ  صنعتَ 

عل فُ  رَ زيداً ولم نَ  هُ شيئاً من هذا ليس بفِ يَ تُجرِ عل به هذا فَ
لفعل ا  ر أنت   ,مجُ كيف  يقولون  ناساً  أن  ا  وزعمو

وهو قليلٌ في كلام العرب ولم   ,وزيداً وما أنت وزيداً 
ولكنهم كيف  ولا  ما  على  لكلامَ  ا ملوا  على   يحَ حملوه 

شيءٍ  على  عل  لفِ ما  ا نقض  يَ لم  به  لفظوا  يَ حتّى  رَ  هَ ظَ لو 
لى ما وكيف كأنه حملوا الكلام ع أرادوا من المعنى حين

نت وقصعةً من ثريد وما كنتَ وزيداً أ  قال  كيف تكونُ 
   ,) كنتَ وتكونُ يقعانِ ها هنا كثيراً ٢٠(س  لأنّ 

 
 

Don’t you see that he wants the meaning of maʕa ‘with’ and 
the ʔism ‘name’ on which the mā ‘what’ operates. An 
example of that is the saying of the Arabs ʔinnaka mā wa 
xayran ‘you are nothing but good’. You want ʔinnaka maʕa 
xayrin ‘you are with good/you are lucky’.  šaddād ʔabuw 
ʕantarata said: (wāfir)  
    

Fa-man yaku sāʔilan ʕanniy fa-ʔinniy 
                  Wa girwata lā taruwdu wa lā tuʕāru 
    

‘Whoever is asking about me, then I 
             And Girwata [my horse] neither ignored nor shamed’ 
 

All this is erected in the same manner as the erecting of 
ʔinniy wa zaydan muntʕaliɢāni ‘I and Zaid are taking off’. 
Their meaning is maʕa ‘with’ because ʔinniy here has the 
status of (L. 10) ʔibtidāʔ ‘beginning’ neither with fiʕl ‘an 
action’ nor with ʔism ‘a name’ with the status of fiʕl ‘an 
action’. Kayfa ʔanta wa zaydun ‘how are things with you and 
Zaid’ and ʔanta wa šaʔnuka ‘your situation’, their example is 
one because the ʔibtidāʔ ‘initiation’ and kayfa and mā and 
ʔanta operate on what its meaning is maʕa ‘with’ in raising. 
And is related to the mubtadaʔ ‘initial’ just as it is related to 
the ʔibtidāʔ ‘initiation’. Don’t you see that you say mā ʔanta 
wa mā zaydun ‘what of you and what of Zaid’. It is 
acceptable. If you were to say mā sanaʕta wa mā zaydun 
‘what did you do and what Zaid’, it is not acceptable nor is it 
correct if you wanted the meaning of mā sʕanaʕta wa zaydan 
‘what did you do and Zaid’.  mā ʔanta ‘what of  you’ and 
kayfa ʔanta ‘how are you’, would not do the work of sanaʕta 
‘you did’ . They are not fiʕl ‘an action’ nor did we see them 
being used to do anything of this sort in this way. If you were 
(L. 15) to erect, it is as though you said sʕanaʕta zaydan ‘you 
made Zaid’ like dʕarabta zaydan ‘you struck Zaid’. And we 
have seen nothing of this. It is not fiʕl ‘an action’ with which 
this was done, so you would make it follow the course of the 
fiʕl ‘action’. They claim that there are people who say kayfa 
ʔanta wa zaydan ‘how are you and Zaid’ and mā ʔanta wa 
zaydan ‘what of you and Zaid’. That is infrequent in the 
speech of the Arabs. They do not relate speech to mā nor 
kayfa but they relate it to the fiʕl ‘action’, to a thing, if it were 
to be expressed so they would pronounce it, it does not 
contradict what they want of the meaning when they related 
speech to mā and kayfa. It is as though he said kayfa takuwnu 
ʔanta wa ɢasʕatan min ɵariyd ‘how are you and a bowl of 
Tharid’ and mā kunta wa zaydan ‘what were up to and Zaid’ 
because, (L. 20) kunta and takuwnu occur here frequently 
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الحديث معنى  من  تريد  ما  نِ  نقضا يَ فمضى صدرُ   ولا 
لفظ ) الكلام وكأنّه قد تَ ١٢٨(ص  كلّم بها وإن كان لم يَ

  : أنشد بعضهم ومن ثمَّ  ,ههنا كثيراً  بها لوقوعها
 (متقارب)

تْلَفٍ  فما َ في مَ يرْ       أَنا والسَّ
ابِطِ                                                            رِ الضّ كَ حُ بالذَّ ِّ برَ   يُ

 
ضُ هذا المعنى هما كنتَ   لأنهم يقولون نْقُ هنا كثيراً ولا يَ

 ٥ما (س وفي كيف معنى يكون فجر ما   )  أنت مجر
أنتَ   وإذا قال , ونكما أنّ كيف على معنى يك كنتَ 

ه على ما هو الآن فيه لا يريد  وشأنُك فإنما أجر كلامَ
هُ على هذا ودعاه إليه شيءٌ  لَ َ  كانَ ولا يكونُ وإن كان حمَ

هُ  على ما هو فيه الآن  فإنما ابتدأ وحمله قد كان بلغَ
لمبتدإ ا على  بْنَى  يُ ما  على   لوا    , وجر يستعمِ لم  ولذلك 

نْ كان وي على  كونُ لمِا أرادوا من الإجراءههنا الفعلَ مِ
لك ذكرتُ  بعضَ   ,ما  نه سمع  أ طّاب  لخَ ا بو  أ وزعم 

دُ هذا(س  نْشِ  ) البيت١٠العرب الموثوقِ بعربيّتهم يُ
 (وافر)  :نصباً 

ني بقَ  دُ مِ أتوعِ لٍ وْ حْ       ك يا ابنَ جَ
ونَ العِ                                                        الُ  بادا أُشاباتٍ يخُ

 َّ وبما جمَ رٍ مْ نٍ وعَ ضَ       عتَ من حَ
يادا                                                و والجِ نٌ وعمرٌ ضَ  وما حَ

 
 

 
 
 
 

and they do not contradict what you want of the meaning of 
the discourse, so the sʕadr ‘onset’  (P. 128) of speech goes by 
as though he spoke it even though he did not pronounce it 
due to its occurring here frequently.  Then some of them 
recited: (mutaɢārib)26  
   
 
 
Fa-mā ʔanā wa ʔal-sayra fiy matlafin 
                   Yubarriħu bi-ʔal-ðakari ʔal-dʕābitʕi 
   

‘What with me and the debilitating travel 
                    Ailing even the strong male-camel’ 
  
Because they say mā kunta hāhunā kaɵiyran ‘you were not 
here often’. And it does not contradict this meaning and in 
kayfa ‘how’ there is the meaning of yakuwnu ‘it exists’ so 
that mā ʔanta followed the course (L. 5) the course of mā 
kunta just as kayfa ‘how’ is based on yakuwnu ‘it exists’. If 
he were to say ʔanta wa šaʔnuka ‘you and your affairs’, he 
makes his speech follow what he is in now. He does not want 
kāna or yakuwnu even if he related it to this and something 
beckoned him to it that he had attained. Rather, he began and 
related it to what is in it now and followed the course of what 
is built on the mubtadaʔ ‘initial’. This is why they did not use 
the fiʕl ‘action’ here from kāna and yakuwnu for the purpose 
of wanting to follow what I mentioned to you. ʔabuw ʔal-
xatʕtʕābi claimed that he heard some of the Arabs of whose 
Arabic one is assured reciting (L. 10) this line with erect: 
(wāfir)27 
    
 
 
 
 
ʔa-tuwʕiduniy bi-ɢaymika yā ʔi-bna gaħlin 
              ʔušābātin yuxāluwna ʔal-ʕibādā 
Bi-mā gammaʕta min ħadʕanin wa ʕamrin 
       Wa mā  ħadʕanun wa ʕamrun waʔal-giyādā 
    

‘Do you threaten me with your people, O Ibn gaħl 
                           Mixed ones think slaves  
What you have gathered of [tribes of] Hadan and Amr 
       And what are the Hadans and Amrs’ 

 
  

                                                 
26The meter of mutaɢārib is: faʕuwlun faʕuwlun faʕuwl (twice). 
27The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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دُ  نْشِ يُ ن  كا عيّ  ا لر ا نّ  أ ا  عمو ز نصباً  و لبيت  ا ا   :هذ
 (كامل)

مانَ قومي      كالذي  والجماعةَ  أَزَ
حالةَ أنْ تمَ                                                    نَعَ الرِّ يلايمَ    لَ ممَ

 
فحملوه  ) كأنّه قال أزمانَ كان قومي والجماعةَ ١٥(س 

نقض ما   على كان لأنها تقع في هذا الموضع كثيراً ولا تَ
رفع  أرادوا من المعنى حين ملون الكلام على ما يَ يحَ

 ,قومي أزمانَ قومي كان معناه أزمانَ كان  فكأنّه إذا قال
وكلُّ  وشأنُك  أنت  ا  مّ أعلُ  وأ وأنت  تُه  وضيعَ م امرئٍ 

عٌ  وربُّك وأشباهُ  فْ فيه النصبُ  زولا يج ذلك فكلُّه رَ
ثُ عنه في  َ بالحال التي فيها المُحدَّ ْبرِ لأنك إنما تريد أن تخُ

عل أكذلك ولم ترد حديثك فقلت أنت الآنَ  حال ن تجَ
(س  فيما  وليس   ) ٢٠٩ذلك  ستقبل  يُ فيما  ولا  مضى 

لفعلُ  موضعاً  ا فيه  ستعمل  نهّ  ,يُ فإ مُ  لاستفها ا ا  مّ أ م و
ستعملونَ  الفعلَ في ذلك  أجازوا فيه النصب لأنهم يَ

ما كنتَ وكيف تكون إذا أرادوا   الموضع كثيراً يقولون
عَ ومن ثمّ  ةَ لأنه  قالوا  معنى مَ أزمانَ قومي والجماعَ

(ص  لفعلُ  ا فيه  دخل  يَ يقولون ١٢٩موضع  كثيراً   (
ن كا نَ  ما ز ن وحينَ   أ مةَ  , كا ْ صرِ بقول  ا شبيهٌ  هذ و

 (طويل) :الأَنصاريّ 
 

ا ليَ أنيِّ  دَ كَ ما مضى  بَ رِ دْ      لستُ مُ
 سابِقٍ شيئاً إذا كانَ جائيا  ولا                                   

 
 
 
 
 

They claim that the shepherd was reciting this line with erect: 
(kāmil)28  
  
  
ʔazmāna ɢawmiy wa ʔal-gamāʕata ka-ʔal-laðiy 
         Manaʕa ʔal-riħālata ʔan tamiyla mamiylā 
   

‘The times of my people and [their] gathering is like the one 
           That prevented the saddle from tilting this way or that’ 
 
(L. 15) It is as though he said ʔazmāna kāna ɢawmiy wa ʔal-
gamāʕata ‘the times of my people and the gathering’. They 
related it to the kāna ‘he was’, because it occurs in this 
location frequently and does not contradict what they wanted 
of the meaning when they relate speech to what raises. It is as 
though he said ʔazmāna ɢawmiy ‘the times of my people’, its 
meaning is ʔazmāna kāna ɢawmiy ‘ the times in which my 
people were’. As for ʔanta wa šaʔnuka ‘you and your 
situation’ and kullu ʔu-mriʔin wa dayʕatuhu ‘every person 
and his village’ and ʔanta ʔaʕlam wa rabbuka ‘you are more 
knowing and your God’ and the likes of that, all of it is rafʕ 
‘raising’; nasʕb ‘erecting’ is not permitted in it because you 
want to inform on the circumstance in which what is talked 
about is in the circumstances of your speech so you said 
ʔanta ʔal-ʔān kaðālika ‘you are now like that’, and you do 
not want to make that in what (L. 20) has passed, nor what in 
what is to happen, and it is not a location in which the fiʕl 
‘action’ is used. As for ʔistifh ām ‘an interrogative’, they 
allowed nasʕb ‘erecting’ in it, because they use the fiʕl 
‘action’ in that location frequently. They say mā kunta ‘what 
were you’ and kayfa takuwnu ‘How is your situation’ if they 
wanted the meaning of maʕa ‘with’, and hence they said 
ʔazmāna ɢawmiy wa ʔal-gamāʕata ‘the times of my people 
and the gathering’ because it is a location in which the fiʕl is 
inserted (P. 129) frequently. They say ʔazmāna kana ‘the 
times when he was’ and ħiyna kāna ‘when he was’ and this is 
similar to the saying of Sʕirmata ʔal-ʔansʕāriyy: (tʕawiyl)29  
    
 
 
 
Badā liy ʔanniy lastu mudrika mā madʕā 
              Wa lā sābiɢin šayʔan ʔiðā kāna gāʔiyā 
   

‘It became apparent to me that I am neither aware of what 
has passed 
                                Nor knowing in advance what is to come’ 

                                                 
28The meter of kāmil is: mutafāʕilun (six times). 
29The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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شيءٍ  على  الكلام  ك فجعلوا  هنا  قول   ,ثيراً يقع  ومثله 
وصالأَ   (طويل) :حْ

 

شيرةً  ينَ عَ لِحِ صْ شائيمُ ليسوا مُ      مَ
بٍ                                                   ٍ إلاّ بِ  ولا ناعِ ا  بَينْ رابهُ  غُ

 
 

ينَ ولستُ بمدركٍ ٥(س  لِحِ صْ على ليسوا بمُ  ,) حملوه 
وَ  نٍ الطائيّ ومثلُه لعامرِ بن جُ  (طويل) :يْ

 

ثْلَ  رَ أَ فلم  باسةَ واحدِ مِ       ها خُ
تُ نفسي                                      ْنَهْ هْ  ونهَ لَ عَ ما كِدتُ أفْ  بعدَ

 
هنا حمل ها نْ  أ ستعملون  يَ قد  ء  ا لشعر ا لأنّ  نْ  أ على  ه 

ينَ كثيراً    . مضطرِّ
  

 
 
 
 
 
 
 
 
 
 
 

 

They made speech based here on a thing that occurs 
frequently here. Like it, is the saying of ʔal-ʔaħwasʕ: 
(tʕawiyl)30  
 
 
Mašāʔiymu laysuw musʕliħiyna ʕašiyratan  
           Wa lā nāʕibin ʔillā bi-baynin γurābuha31 
   

‘Evil omens do not reconcile a tribe 
       Nor does its crow cry except with division’ 
     
 

(L. 5) They related it to laysuw bi-musʕliħinya ‘they are not 
reconcilers’ and lastu bi-mudrikin ‘I am not aware’ and like it 
is the saying of ʕāmir ʔibn guwaynin ʔal-tʕ āʔiyy: (tʕawiyl) 
    
 

Fa-lam ʔara miɵlahā xubāsata wāħidin 
    Wa nahnahtu nafsiy baʕda mā kidtu ʔafʕalah 
    

‘I did not see the like of it, a dark thought 
      And I distracted myself before I was about to do it’ 
 
He related it to ʔan ‘if’ because the poets may use ʔan here 
frequently, necessarily. 

 
 
 
 
 
 
 
 
 
 
 
 

                                                 
30The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
31Cf. chapter 37. 
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لقبح  لَ عرون فيه الفِ ضمِ منه يُ  بابٌ   هذا  ) ٦٠(
ل إالكلام  ه على آذا حمُ رُ لهأخِ  وّ

 
 كَ ما لَ   كَ وذلك قولُ    ) ٨. س ١٢٩. ص ٦٠. ب ١(م  

فإنما حدُّ الكلام ههنا  ما شأنُك وعمراً  وزيداً وما
) الكلام على ١٠فإن حملتَ  (س   .  وشأنُك وشأنُ عمرٍ 

رةِ فهو قبيح يجز  وإن حملتَه على الشأنِ لم ,الكاف المضمَ
به الرجلُ لأنّ الشأنَ  لتبس  إنما يَ االله  بعبدِ  لتبس  يَ ليس 

نِ  رُ في الشأْ فلماّ كان ذلك قبيحاً حملوه على الفعل   المضمَ
نُ  أي ,فقالوا  ما شأْنُك وزيداً    ,ك وتناولُك زيداً ما شأْ

 (وافر) :سكينُ الدارميُّ قال المِ 
 

دٍ لَ كَ والتَّ فما لَ  لَ نَجْ وْ دَ حَ       دُّ
امةُ                                                  تْ تهِ صَّ جالِ  وقد غَ  بالرِّ

 

 (طويل) :) وقال١٥(س 
 

قْ وما لَ  طَ لا تَ رْ هُ كمُ والفَ بُونَ      رَ
تُهُ                                                  لْ نَى مَ  وقد خِ   اقِلِ عل دٍّ رَ أَدْ

 

ل على الشأنِ أنّك لو  ويدلّك أيضاً على قبحه إذا حمُ
مٌ   لتق رْ نِ ما جَ سْ وما  ما شأنُك وما عبدُ االله لم يكن كحُ

لتبس  يَ الذي  هو  الشأنَ  أنّ  مُ  وهِ تُ لأنك  يقُ  وِ السَّ ذاك 
لتبس شأنُ الرجل ,بزيد بشأن زيد ومن أراد  وإنما يَ

س  الذي (  الناس  لكلامِ  كٌ  ارِ تَ زٌ  غِ لْ مُ فهو  ) ٢٠ذلك 
م ئِدتهِ  :فإذا أظهرَ الاسمَ فقال , يَسبق إلى أفْ

 
 

 

Chapter 60. This is a chapter in which 
yudʕmiruwna ‘they imply’ the fiʕl ‘action’ due to 
the ɢubħ ‘unacceptability’ of kalām ‘speech’ if its 

end is related to its beginning. 
 

(Buwlāq vol. 1. P.155-156, Derenbourg vol.1. p. 129-130, Haruwn vol.1. 
p.307-310) 

 

(I.  P. 129. L.8.) And that is in your saying mā laka wa 
zaydan ‘what is it to you and Zaid’ and mā šaʔnuka wa 
ʕamran ‘what is your situation and Amr’. The definition of 
speech here is mā šaʔnuka wa šaʔnu ʕamrin ‘what is your 
situation and the situation of Amr’. If you were to relate the 
speech to the implied kāf [k], it is unacceptable; and if you 
were to relate to the šaʔn ‘situation’, it is not permitted, 
because the šaʔn is not confusable with ʕabdi ʔal-lāhi [ʕamr], 
but is confusable with the man that is implied in šaʔn. Since 
that was unacceptable, they related it to the fiʕl ‘action’ so 
they said mā šaʔnuka wa zaydan ‘what is your situation and 
Zaid’. That is mā šaʔnuka wa tanāwuluka  zaydan ‘what is 
your situation and your dealing with Zaid’. ʔal-miskiynu ʔal-
dārmiyyu said: (wāfir) 32 
    
 
Fa-mā laka wa-ʔal-taladduda ħawla nagdin 
                Wa ɢad γasʕsʕat tihāmatu bi-ʔal-rigāli 
 

‘What is it about your frequenting Nagd 
             And Tihāma is replete with men’ 
and he said :(tʕawiyl)33  
 

Wa mā lakumu wa ʔal-fartʕa lā taɢrabuwnahu 
           Wa ɢad xiltuhu ʔadnā maraddin li-ʕāɢili 
    

‘What is it with you with Fartʕ, you don’t go near it 
 I have imagined it the least defense for an intellectual’ 
 
It proves to you also its unacceptability if it were related to 
the šaʔn ‘situation’ that if you were to say mā šaʔnuka wa 
ʕabdu ʔal-lāhi ‘what is your situation and Abdullah’, it 
would not have the acceptability of mā garmun wa mā ðāka 
ʔal-sawiyɢu ‘what Garm and what is that drink’, because you 
allude that ʔal-šaʔna ‘the situation’ is the one that is confused 
with Zaid. Rather, the situation of the man is confused with 
the situation of Zaid and whoever wanted that then he is a 
puzzler, abandoning people’s speech that (L. 20) gets into 
their hearts. If he were to express the fiʕl ‘action’ he would 
say:  

                                                 
32The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
33The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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ه فليس  هما شأنُ عبدِ االله وأخي تِمُ شْ  إلاّ  )١٣٠(ص يَ
لَ الكلامُ على عبد االله لأنّ  الجرُّ  ْمَ لأنه قد حسن أن يحُ

ملُ عليه المجرورُ المظهَ   ضوسمعنا بع ,ر المجرورَ يحُ
بُّهاالعرب يقول ما شأنُ عبدِ  سُ وسمعنا  , االله والعربِ يَ

أيضاً من العرب من يوثَق بعربيته يقول ما شأنُ قيسٍ 
 ِّ قُه والبرُ ِ ن عندهم أن لمّا أظهروا الاسمَ حسُ   ,تَسرْ

ملوا عليه  فإذا أضمرتَ فكأنَّك قلتَ  ,رَ خِ الآ  الكلامَ يحَ
 ,)  وملابستُك زيداً ٥ما شأنُك وملابسةٌ زيداً أو (س 

لٍ وتكونَ فكان أن يكون  على  الملابسةُ  زيدٌ على فِعْ
 ْ وا الشأن لأن شأنَك معه ملابسةٌ له أحسنُ من أن يجُ رُ

رِ  رَ على المضمَ لَ  , المظهَ مِ فإن أظهرتَ الاسمَ في الجرِّ عَ
يْفَ في الرفع لَ كَ مَ نْ قال ما أنت وزيداً قال ما  ,عَ ومَ

 ما كان شأنُ عبدِ االله  شأنُ عبدِ االله وزيداً كأنه قال
والرفعُ  ,ههنا وحمله على كانَ لأنّ كان يقع ,وزيداً 

شأنُ  والجرُّ في قولك  ما ,أجودُ وأكثرُ في ما أنت وزيدٌ 
عبدِ االله وزيدٍ أحسنُ وأجودُ كأنه قال ما شأنُ عبدِ االله 

ما لزيدٍ   ومَن نصب أيضاً قال ,زيدٍ  )  وشأنُ ١٠(س 
أنُ زيدٍ ما كان ش  ما كانَ لزيد وأخاه يريد  وأخاه يريد

قع في هذا المعنى ههنا فكأنّه قد كان تكلَّم وأخاه لأنه يَ 
فاك  , به ومن ثمّ قالوا حسبُك وزيداً لمّا كان فيه معنى كَ

ملوه ر نَ  وقبح أن يحَ ا الفعل كأنّه قالعلى المضمَ وُ   وَ
بُ أخاك درهمٌ  ْسِ كَ   وكذلك ,حسبُك ويحُ دْ يُكَ وقَ فْ كَ

لاً له وأخا ,وقَطْكَ  يْ ا وَ لَه وأباه فانتَ وأمّ يْ صب على ه ووَ
بَ  ه االلهُ همعنى الفعلِ الذي نَصَ لَه كأنك قلت  ألزمَ يْ  وَ

  .) وأباه١٥(س

 

mā šaʔnu ʕabdi ʔal-lāhi wa ʔaxiyhi yaštumhu ‘what is the 
situation of Abdullah and his brother cusses him’. It cannot 
be (P. 130) except garr ‘pull’, because it is acceptable that 
speech be related to Abdullah because the expressed 
magruwr ‘pulled’ is to it related the magruwr ‘pulled’. We 
have heard some of the Arabs say mā šaʔnu ʕabdi ʔal-lāhi wa 
ʔal-ʕarabi yasubbuhā ‘what is the situation of Abdullah and 
he cusses the Arabs’. We also have heard from the Arabs 
whose Arabic is dependable say mā šaʔnu ɢaysin wa ʔal-
burri tasriɢuhu ‘what is the situation of Qais and you steal 
wheat’. When they expressed the ʔism ‘name’ it became 
acceptable to them to relate the speech to the last one. If you 
were to imply it, it is as though you said mā šaʔnuka wa 
mulābasatun zaydan ‘what is your situation and the 
confusion with Zaid’ or (L. 5) wa mulābasatuka  zaydan 
‘your confusion with Zaid’ or mulābasatuka  zaydan ‘your 
confusion with Zaid’. It is as though Zaid was related to the 
fiʕl ‘action’ and the mulābasatu ‘confusion’ to the šaʔn 
‘situation’, because šaʔnuka having confusion with it is better 
than they make the expressed follow on the basis of the 
implied. If you were to express the ʔism ‘name’ in garr ‘pull’ 
it did the work of kayfa ‘how’ in raising’. And whoever said 
mā ʔanta wa zaydan ‘what is about you and Zaid’, also said 
mā šaʔnu ʕabdi ʔal-lāhi wa zaydan ‘what is the situation of 
Abdullah and Zaid’. It is as though he said mā kāna šaʔnu 
ʕabdi ʔal-lāhi wa zaydan ‘what was the situation of Abdullah 
and Zaid’. He related it to kāna ‘he was’, because kāna 
occurs here and rafʕ ‘raising’ is better and more frequent in 
mā ʔanta wa zaydun ‘what of you and Zaid’. And the garr 
‘pull’ in your saying mā  šaʔnu ʕabdi ʔal-lāhi wa zaydin 
‘what is the situation of Abdullah and Zaid’ is acceptable and 
better. It is as though he said mā šaʔnu ʕabdi ʔal-lāhi (L. 10) 
wa šaʔnu zaydin ‘what is the situation of Abdullah and the 
situation of Zaid’. Whoever erected also said mā li-zaydin wa 
ʔaxāhu ‘what is to Zaid and his brother’. He wants mā kāna 
li-zaydin wa ʔaxāhu ‘what was to Zaid and his brother’; he 
wants mā kāna šaʔnu zaydin wa ʔaxāhu ‘what is the situation 
of Zaid and his brother’, because it occurs in this meaning 
here. It is as though he had already spoken it. Consequently, 
they said ħasbuka wa zaydan ‘it is sufficient for you and 
Zaid’ when it had the meaning of kafāka ‘sufficient for you’ 
and it is unacceptable that they relate it to the implied. They 
intended the fiʕl ‘action’ as though he said ħasbuka wa 
yuħsibu ʔaxāka dirhamun ‘it is sufficient for you and your 
brother a dirham’. Similarly, are kafyu-ka, ɢad-ka, ɢatʕ-ka. 
As for waylan lahu wa ʔaxāhu ‘woe to him and his brother’ 
and waylahu wa ʔabāhu ‘woe to him and his father’. It got 
erected based on the meaning of the fiʕl ‘action’ that erected 
it. It is as tough you said ʔalzamahu ʔal-lāhu waylahu (L. 15) 
wa ʔabāhu ‘God brought upon him his woe and his father’.   
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نتَصب كان  فا فلماّ  نصبه  ي  لذ ا لفعلِ  ا معنى  على 
رُ −كذلك ظْهَ هُ على المعنى−وإن كان لا يَ لَ َ    وإن قلت ,حمَ

لمعنى ا ذلك  فيه  لأنّ  نصبتَ  ه  با أ و له  يلٌ  أن  ,و كما 
عٌ  وهو نحوُ   بالابتداء وفيه معنى كفاك حسبُك مرتفِ

ذكرتَ الفعلَ   لأنّك  وَ أقَ وزيداً وإن كان  مررتُ به 
ا هذا لك وأباك فقبيحٌ أن وأمّ   ,تُ أباهولقيِ     كأنك قلت

لاً  ذكر فِعْ معنى  هولا حرفاً في تَنصب الأبَ لأنه لم يَ
عل لٍ حتى يصيرَ كأنَه قد تكلَّم بالفِ    . فِعْ

  
 
 
 
 
 
 
 
 
 

 
 

 
 
 
 
 
 
 
 
 
 

He erected it on the basis of the meaning of the fiʕl that 
erected it; when it was such, and even if its relation to the 
meaning was not expressed. If you were to say waylun lahu 
wa ʔabāhu ‘woe to him and his father’, you erected because 
there is in it that meaning, just as  ħasbuka ‘your opinion’ is 
raised due to ʔibtidāʔ ‘beginning’ and it has the meaning of 
kafāk ‘it is sufficient for you’. It is like marartu bihi wa 
zaydan ‘I passed by him and Zaid’; even if it is stronger 
because you mentioned the fiʕl ‘action’, it is as though you 
said wa laɢiytu ʔabāhu ‘and I met his father’. As for hāðā 
laka wa ʔabāka ‘this is for you and your father’, it is 
unacceptable to erect ʔal-ʔaba ‘the father’ because no fiʕl 
was mentioned nor a particle with the meaning of a fiʕl 
‘action’ so that it becomes as though he spoke with a fiʕl 
‘action’. 

 
 
 
 

  


