
    
Copyright © 2014, ISSN 1542-3921                                                                                                                                                                 
 

 هذا كتاب سيبويه
 المشهور في النحو واسمه الكتاب

  

  

على  رِ صادِ من المَ  بُ صَ نْ ا يُ هذا بابُ م  ) ٦١(
  هإظهارُ  لِ المستعمَ  غيرِ  علِ الفِ  إضمارِ 

  
  
  

 )١٣١وذلك ( )٢٠. س ١٣٠. ص ٦١. ب ١ م(
ياً  قْ ياً  قولك  سَ عْ عاً خَ   ونحو قولك ,ورَ دْ راً وجَ فْ يْبَةً ودَ

ساً وأُفَّ  ؤْ راً وبُ قْ ةً وعَ فَّ قاً ومن ذلك  ةً وتُ حْ داً وسُ وبُعْ
بّاً وجُ   قولك ساً وتَ عْ وساً تَ ونحوُ قول ابن  ,وعاً وجُ
يّادةَ   (طويل) :مَ

 
جَ  هْ بيعون مُ دَ قومي إذ يَ فاقَ      تي تَ

ةٍ بِ          يَ ْراً لهم جارِ ْ بعدَ  بهَ ا ها بهَ  رَ
 (خفيف) :وقال
ْراً   )٥(س  ِبُّها قلت بهَ      ثمَّ قالوا تحُ

ابِ                  مِ والحَصىَ والترُّ دَ النَّجْ دَ  عَ
 

دي ذلك هْ داً أي جَ هْ وإنما يَنتصب هذا وما  ,كأنه قال جَ
إضــمار  أشبهه إذا ذُكر مذكورٌ فدعوتَ له أو عليه عــلى

عْ  الفعل كأنّك قلتَ  عاك االله  رَ ياً ورَ قْ قاك االلهُ سَ  ياً سَ
  
  

  

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. 
Georgetown University 

 

Chapter 61. This is a chapter of what yunsʕabu ‘is 
erected’ of masādir ‘origins’ based on the 

implication of the fiʕl ‘action’ whose expression is 
not used 

 

(Buwlāq vol. 1. P.156-158, Derenbourg vol.1. p. 130-132 Haruwn vol.1. 

p.311-314) 

(I. Chapter 61 P. 130. L. 20) And that (p131) is as in your 
saying saɢyan ‘by way of watering’, raʕyan ‘by way of 
grazing’ and like your saying xaybatan ‘by way of 
disappointment’, dafran ‘by way of pushing’, gadʕan ‘by 
way of cutting’, ʕaɢran ‘by way of sterility’, buʔsan ‘by way 
of wretchedness’, ʔuffatan ‘ugh’, tuffatan ‘by way of 
spitting/disgusting’, buʕdan ‘by way of distance’, suħɢan 
‘away from’, and other examples of those is your saying 
taʕsan ‘by way of misery’, tabban ‘by way of destruction’, 
guwʕan ‘by way of hunger’, guwsan ‘by way of 
investigation’ and like the saying of ʔibn mayyādata: 
(tʕawiyl)3 
 

Tafāɢada ɢawmiy ʔið yabiyʕuwna muhgatiy 
            Bi-gāriyatin bahran lahum baʕdā bahrā 
‘My people lost some of theirs since they sold my passion  

        For a maiden and got vanquished’ 
 

And he said: (xafiyf)4 
(L 5) ɵumma ɢāluw tuħibbuhā ɢultu bahran 
    ʕadada ʔal-nagmi wa ʔal-ħasʕā wa ʔal-turābi 
‘Then they said do you love her, I said overwhelmingly 
   The number of stars, the pebbles and the dust’ 

  
It is as though he said gahdan ‘by way of exertion’, that is, 
my exertion is that. This erects, as does what is like it, if 
something already mentioned is remembered, so you invoke 
for it or against it based on the implication of the fiʕl ‘action’, 
it is as though you said saɢāka ʔal-lāhu saɢyan ‘may God 
give you water by way of watering’ and raʕāka ʔal-lāhu 
raʕyan ‘may God give you pasture you by way of pasturing’  

                                                 
1Arabic transcriptions are in italics.  
2Simon Mauck and M. Alhawary reviewied early drafts of the translation.  
3The meter for tʕawiyl is:faʕuwlun mafāʕiylun (four times). 
4The meter for xafiyf is: fāʕilātun mustafʕalun fāʕilātun (twice). 
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يَّبَك االلهُ  يْبَةً  وخَ هه على هذا أشبما فكلُّ هذا و, خَ
وإنما اختُزل الفعلُ ها هنا لأنهم جعلوه بدلاً  , يَنتصب

رَ بدلاً من اِ  من اللفظ بالفعل كما عل الحَذَ   رْ ذَ حْ جُ
قاكَ ١٠وكذلك هذا كأنه (س  عاكَ  ) بدلٌ من سَ  االلهُ ورَ

يَّ  نْ خَ لٌ فهو   , االلهُ بَكَ االلهُ  ومِ وما جاء منه لا يَظهر له فَعْ
ْراً  كَ  على هذا المثال نصبٌ كأنّك جعلت بهَ َرَ بدلاً من بهَ

تكلَّم به   .االلهُ فهذا تمثيلٌ ولا يُ
 

ومما يدلّك أيضاً على أنه على الفعلِ نُصب أنّك لم تَذكر 
على  يبنتَ   المصادر لتَبنيَ عليه كلاماً كمات شيئاً من هذه

على اسمٍ مضمرٍ  عبد االله إذا ابتدأتَه وأَنّك لم تجعلْه مبنيّاً 
هم   , تِك ولكنه على دُعائِك له أو عليهفي نيَّ  وأما ذكرُ

ياً فإنما هو لِ  قْ بالدعاء  ) المعنى١٥يِّنوا (س بَ يُ لك بعد سَ
لِ  اعِي أنّه قد عُ فَ الدّ رَ نْ وربما تركوه استغناءً إذا عَ مَ مَ

على العلم توكيداً فهذا بمنزلة  وربما جاء به ,يَعني
ْ  بِكَ بعد  قولك ريانِ مجَ باً يجَ حَ رْ واحداً فيما  رً قولك مَ

فعتِ الشعراءُ بعضَ هذا فجعلوه  ,وصفتُ لك وقد رَ
بَ  .اً عليهمبتدأً وجعلوا ما بعده مبنيّ  : يْدٍ قال أبو زُ

 (طويل)
 ذاتَ يومٍ وخَ       يْبَةٌ أقامَ وأقْوَ

لْ          نْ يَ لِ مَ ٌّ لأوَّ ى وشرَ يَ  قَ ُ مُ  سرَّ
ه ببيتٍ  ) ٢٠(س  سمعناه ممن يوثق  وهذا شبيهٌ رفعُ

 (طويل) :بعربيته يَرويه لقومه
كَ مِ  ذيرُ لىً  نْ عَ وْ نَمْ  إذا مَ تَ لم يَ       نِمْ
ابِ                    نَ يكَ زَ ترَ هْ يقولُ الخَنا أو تَعْ  رُ

 
 
 

and xayyabaka  ʔal-lāhu xaybatan ‘may God disappoint you 
by way of  disappointment’. All this and what is like it erects 
but the fiʕl ‘action’ is cut off because they made it a 
substitute for the expression of the fiʕl ‘action’, just as  ʔal-
ħaðara ‘the warning’ was made a substitute for ʔiħðar ‘be 
careful’. Similarly, it is as though (L. 10) it is a substitute for 
saɢāka ʔal-lāhu ‘may God give you water’ and raʕāka ʔal-
lāhu ‘may God pasture you/protect you’ and for xayyabaka 
ʔal-lāhu ‘may God disappoint you’ and whatever occurred 
like it, a fiʕl ‘action’ is not expressed for it. It is, according to 
this example, erect. It is as though you made bahran ‘by way 
of being overwhelmed’ a substitute for baharaka ʔal-lāhu 
‘may God overwhlem you’. This is by way of example it is 
not spoken. 
 And what also proves to you that it is erected on the 
basis of the fiʕl ‘action’ is that you don’t mention a thing of 
these masʕādir ‘origins’ so that you may build the speech on 
it, like you build on ʕabdi ʔal-lāhi if you were to begin with 
it. And you don’t make it so it is built on ʔism ‘a name’ 
implied in your intention, but rather on your invocation for it 
or against it. As to their mentioning la-ka ‘to you’ after 
saɢyan ‘by way of watering’, it is for them to indicate (L. 15) 
the meaning by means of invocation and they may leave it 
out, dispensing with it, if the invocator knows that it is 
known whom he means. He came up with it as a 
confirmation. This has the status of your saying bika ‘to you’ 
after your saying marħaban ‘greetings’. They follow the 
same course in what I have described for you. The poets 
rafaʕat ‘have raised’ some of this and so they made it 
mubtadaʔ ‘initial’ and made what followed it to be built on it. 
ʔabuw Zubayd said: (tʕawiyl)5 
 
 
 
ʔa-ɢāma wa ʔaɢwā ðāta yawmin wa xaybatun 
     Li-ʔawwali man yalɢā wa šarrun muyassaru 
‘Did he rise some day and with great hunger there is               

   Disappointment and misfortune for the first one he meets’ 
 
(L. 20) This is like it the raising in a line of poetry we heard 
from someone whose Arabic we trust, relating to his people: 
(tʕawiyl)6   
 
ʕaðiyruka min mawlan ʔiðā nimta lam yanam 
    Yaɢuwlu ʔal-xanā ʔaw taʕtariyka zanābiruhu 
‘Your excuse from a cousin if you sleep he does not sleep 
          He utters indecency or you are attacked by his hornets’ 

                                                 
5The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
6The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 



Solomon Sara                                                                         Sibawayh: Chapters 61-65  37-43 

 
 

 
JALT (2014)                                                                                                                             
 

36

مل ١٣٢(ص  ني ولكنه قالذعالكلامَ على ا) فلم يحَ   رْ
ايَ  ك إيّ ذرُ ه إنما عُ : قول الشاعر ومثله , من مولى هذا أمرُ

 (طويل)
يْتُمُ أَ  انَ  هاجَ سّ كائِه   دَ نْ عِ  حَ      ذَ

يٌّ         ماسِ طَويلُ  فَغَ  لأولادِ الحِ
  

وفيه المعنى الذي يكونُ في المنصوب كما أنّ قولَك رحمةُ 
عاءِ  هُ االلهُ قال كأنَه االلهِ عليه فيه معنى الدّ َ حمِ   . رَ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

(P. 132) He did not relate the speech to ʔuʕðurniy ‘excuse 
me’ but he said ʔinnamā ʕuðruka ʔiyyāya ‘your excuse 
towards me’ from a cousin this is his affair. Like it is the 
saying of the poet: (tʕawiyl)7  
 
 
ʔa-hāgaytumu ħassāna ʕinda ðakāʔihi 
           Fa-γayyun li-ʔawlādi ʔal-ħimāsi tʕawiylu 
‘Did you satirize Hassān with his intelligence  
          Long loss to the sons of ʔal-ħimās’ 
 
There is in it the meaning that is in the erected, just like your 
saying raħmatu ʔal-lāhi ʕalayhi ‘may the mercy of God be 
on him’ has the meaning of an invocation as though it is he 
said raħimahu ʔal-lāhu ‘God had mercy on him’.  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
7The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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ْ رَ ما جَ  بابُ  هذا  ) ٦٢(  رَ  من الأسماء مجَ
دْ  المَصادِرِ التي ى بهايُ  عَ

 
رْ   :  ) وذلك قولك٦. س ١٣٢. ص ٦٢. ب ١(م  باً تُ

كَ فقلت لاً وما أشبه هذا فإن أدخلتَ لَ نْدَ رْ   وجَ   لك باً تُ
فإن تفسيرها ها هنا كتفسيرها في الباب الأول كأنه قال 

مكَ االلهُ أَ  زَ كَ  لْ من لاً وما أشبه دَ نْ باً وجَ رْ االلهُ تُ  وأطعمَ
من لاً دَ جعلوه بَ  اختُزل الفعلُ ها هنا لأنهمفالفعل 

تْ  لَ نْدِ وجُ يداك  تْ  بَ رِ تَ (س  ,قولك  ه ١٠وقد  عَ فَ رَ  (
مبت بعضُ  فجعله  لعرب  أً ا همبنيّ  د بعد ما  عليه  قال  . اً 
 (طويل) :الشاعر

     باً لبينهملْ أَ  الواشونَ  لقد أَلَبَ  
لُ                    نْدَ شاةِ وجَ بٌ لأفْواهِ الوُ ْ  فَترُ

 

في المنصوب كما كان ذلك  وفيه ذلك المعنى الذي في
ا لفيكَ وإنما تريد فا  ,الأول اهَ ومن ذلك قول العرب فَ

نه كأ هيةِ  لدا للفظ   قال  ا ا من  بدلاً  ر  فصا لفيك  اً  بً رْ تُ
والجندلِ  ب  ْ للترُ أضمر  كما  له  ضمر  وأَ فصار   بالفعل 

هاك االلهُ  ةَ (س  . بدلاً من اللفظ بقوله دَ رَ دْ وقال أبو سِ
يُّ ) الهُجَ ١٥  (طويل)  :مِ

اسٌ و  وَّ بَ هَ سَّ بَلَ أنّني تحَ      أَقْ
تَدٍ من                   فْ هْ  بها مُ رُ  واحدٍ لا أُغامِ

ا         فقلتُ له فاها لفيكَ فإنهّ
هْ قَلوصُ امْ        ئٍ قاريكَ ما أنت حاذِرُ    رِ

  
 
 
 

Chapter 62. This is a chapter in which ʔal-ʔasmāʔ 
‘the names’ follow the course of the masʕādir 

‘origins’ that are invoked 
 

(Buwlāq vol. 1. P.158-159, Derenbourg vol.1. p. 132 Haruwn vol.1. 
p.314-316) 

 

(I.  P. 132. L. 6) And that is as in your saying turban ‘by way 
of dust’ and gandalan ‘by way of stone’ and what is similar 
to that. If you were to introduce laka ‘to you’ and you said 
turban laka ‘dust to you’, its explanation here is like its 
explanation in the previous chapter. It is as though he said 
ʔalzamaka ʔal-lāhu wa ʔatʕʕamaka ʔal-lāhu turban wa 
gandalan ‘may God impose on you and may God feed you 
dust and stone’ and what is like this from the fiʕl ‘action’. 
The fiʕl ‘action’ was apocopated here, because they made it a 
substitute for your saying taribat yadāka wa gundilat ‘your 
hands-d got dusty and were tossed down’. Some Arabs 
(L.10) have raised it and made it mubtadaʔ ‘initial’, and what 
follows it is related to it. The poet said: (tʕawiyl)8  
    
 
Laɢad ʔalaba ʔal-wāšuwna ʔalban li-baynihim 
      Fa-turbun li-ʔafwāhi ʔal-wušāti wa gandalu 
‘The traitors gathered among themselves 
      Dust and stone to the mouths of the traitors’ 
 

There is in it that meaning that is in the mansʕuwb ‘erected’ 
just like that which was in the first. Of that is the saying of 
the Arabs fāhā li-fiyka ‘her mouth to your mouth’. He 
wants/means fāh ʔal-dāhiyah ‘mouth of the snake’. It is as 
though he said turban li-fiyka ‘dust for your mouth’. So it 
became a substitute for the expression of the fiʕl ‘action’ and 
it is pronominalized, just as he pronominalized for ʔal-turb 
wa ʔal-gandal ‘the dust and stone’ and it became a substitute 
for the expression of his saying dahāka ʔal-lāhu ‘may God 
affect you’. ʔabuw sidrata (L.15) ʔal-hugamiyy said: 
(tʕawiyl)9  
 

Taħassaba hawwāsun wa-ʔaɢbala ʔannaniy 
        Bihā muftadin min wāħidin lā ʔuγāmiruh 

Fa-ɢultu lahu fāhā li-fiyka fa-ʔinnahā  
       ɢaluwsʕu-mriʔin ɢāriyka mā ʔanta ħāðiruh 
‘Hawwās confronted me and figured that 
      I will make an offering to the one I don’t challenge 
So I said to him her mouth to your mouth, she is 

She is a young camel and only guest meal you are to 
have is what you will avoid’ 

                                                 
8The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
9The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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 (متقارب) :أنه يريد به الداهيةَ قوله ويدلُّك على
ي المَنو وداهيةٍ من دَ       واهِ

بُها −                                 هَ رْ  ها ـلَ  الناسُ لا فا نِ يَ
 

ماً ٢٠(س  ثنا بذلك من نَثق به .) فجعل للداهية فَ  . حدّ
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

And what proves to you that he wants the snake is his saying 
(mutaɢārib)10  
 

Wa dāhiyatun min dawāhiy ʔal-manuwni 
                            Yarhabuhā ʔal-nāsu lā fālahā 
A calamity of the calamities of the age 
                  The people fear it and it has no cure’ 
 
(L. 20) He made for ʔal-dāhiyah ‘calamity’ a mouth. 
Someone we trust told us of this. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
10The meter for mutaɢārib is: faʕuwlun faʕuwlun faʕuwlun faʕuwl (twice). 
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ْ  يَ رِ ما أُجْ  بابُ  هذا ) ٦٣(   رَ مجَ
وِّ بها ادِرِ صالمَ  عُ  المَدْ

 

نِيئاً هَ   وذلك قولك )١. س ١٣٣. ص ٦٣. ب ١(م 
ي رِ بَتَ لك هَ    اً كأنك قلتئمَ يئاً ثَ رِ نأه ذلك  نِيئاً مَ وهَ

نِيئاً  بَه لأنه ذُكر لك خيرٌ أصابه رجل فقلتَ  ,هَ وإنما نَصَ
نيئاً  بَتَ ذلك له هنيئاً مريئاً   تمريئاً كأنّك قل هَ  ,ثَ

ل الفعلُ لأنه نَأَ   بدلاً من اللفظ بقولك صار فاختُزِ  ,كَ هَ
قولُ الشاعر وهو  كَ أَ نَمار هَ ويدلك على أنه على إض

 (بسيط)  :الأخطل
 
 

     ه لُ ضِ وامامٍ تُغادِينا فَ إلى إ )٥(س
هُ          رَ نِئْ له الظَّ  أَظفَ يَهْ لْ رُ االلهُ فَ   فَ

 

نِئْ له الظفرُ الظفرُ فقد قال لِ  هنيئاً له  ه إذا قالكأنّ   ,يَهْ
الظفرُ فكلُّ  فقد قال هنيئاً له وإذا قال ليهنئ له الظفرُ 

لوا الفعلَ  واحد منهما بدلٌ من صاحبه فلذلك اختَزَ
رَ فالظفرُ والهَنْ    قولهم هاهنا كما اختزلوه في لَ الحَذَ مِ ءُ عَ

ذلك  أَ نَفيهما الفعلُ والظفرُ بمنزلة الاسم في قوله  هَ 
 (طويل):وكذلك قول الشاعر  ,لثِّ حين مُ 

 

نيئاً لأَربابِ البُ  ُ هَ      م يوتِ بُيوتهُ
بِ ول                   زَ سُ  المِسكينِ ما لعَ تَلَمَّ  يَ

 

 
 

 
 
 

Chapter 63. This is a chapter on what follows the 
course of the  masʕādir ‘origins’ that are invoked 

 
(Buwlāq vol. 1. P.159-160, Derenbourg vol.1. p. 133 Haruwn vol.1. 

p.316-318) 
 

(I. P. 133. L. 1) And that is as in your saying haniyʔan 
mariyʔan ‘by way of enjoyment and wholesomeness/May it 
do you much good’. It is as though you said ɵabata laka 
haniyʔan mariyʔan ‘enjoyment and wholesomeness were 
established for you’ and hanaʔahu ðālika haniyʔan ‘that 
pleased him by way of enjoyment’. He erected it because it 
was mentioned to you that xayrun ʔasʕābahu ragulun 
‘goodness encountered by a man’; so you said haniyʔan 
mariyʔan ‘enjoyment and wholesomeness’ as though you 
said ɵabata lahu ðālika haniyʔan mariyʔan ‘that was 
established for him by way of enjoyment and 
wholesomeness’. So the fiʕl ‘action’ was apocopated, 
because it became a badalan ‘substitute’ for the expression 
for your saying hanaʔaka ‘joy came upon you’. What proves 
to you that it is based on the implication of hanaʔaka is the 
saying of ʔal-ʔaxtʕal: (basiytʕ)11  
 

ʔilā ʔimāmin tuγādiynā fawādʕiluhu 
            ʔaðʕfarahu ʔal-lāhu fa-lyahniʔ lahu ʔal-ðʕafaru 
‘To an Imam whose gifts bless us  
           God gave him victory, let enjoyment be in the victory’  
 
It is as though if he were to say haniyʔan lahu ʔal-ðʕafaru 
‘victory is enjoyment to him’, then he said li-yahniʔ lahu ʔal-
ðʕafaru ‘that victory give him joy’. If he were to say li-yahniʔ 
lahu ʔal-ðʕafaru then he said haniyʔan lahu ʔal-ðafaru ‘let 
victory give him joy’. Each one of them is a badal 
‘substitute’ for its associate; that is why they cut off the fiʕl 
‘action’ here just as they cut it off in their saying ʔal-ħaðara 
‘the warning’. So that a fiʕl ‘action’ acts on al-ðʕafaru wa 
ʔal-hanʔu ‘victory and enjoyment’, and ʔal-ðʕafaru ‘the 
victory’ has the status of an ʔism ‘name’ in his saying hanaʔa 
ðālika ‘joy occurred’ when it was given as an example. 
Similarly, the saying of the poet (tʕawiyl)12 
 

(L. 10)  Haniyʔan li-ʔarbābi ʔal-buyuti buyuwtuhum 
       Wa li-lʕazabi ʔal-miskiyni mā yatalammasu 
‘Joy of their houses to the masters of the houses 
      And to the poor bachelor whatever he finds’ 
 
 
 

                                                 
11The meter for basiytʕ is: mustafʕilun fāʕilun (four times). 
12The meter for tʕawiy is: maʕuwlun mafāʕiylun (four times) 
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ضافةِ المُ  رِ صادِ  من المَ رَ ما جَ  بابُ   هذا  ) ٦٤(
 ْ وِّ  صادرِ  المَ رَ مجَ عُ ةِ المَدْ دَ رَ  بهاالمُفْ

 
 

نما أُضيفت إو )١١. س ١٣٣. ص ٦٤. ب ١(م 
ياً  كونَ المضافُ فيها بمنزلته في اللام اذايل قْ قلت سَ

لَكَ  ي,لك لتبينِّ من تَعن يْ َكَ  وذلك  وَ يحْ ووَ
كَ  بَكَ  ووَ ْيَسَ يْ ْر  ولا يجوز  . ووَ يَكَ إنما تجُ قْ ذا كما  يسَ

ددتُ    ت العربُ رَ جْ أَ  تُكَ  كَ ومثلُ ذلك عَ   وكِلْ
بْتُكَ  ,تُكَ ووزن م لم ولا تقول وهَ وه لأنهّ دُّ عَ   ولكنْ    يُ
لَّم به    ,كَ ) وهبتُ لَ ١٥(س  تَكَ وهذا حرفٌ لا يُ

لَكَ  يْ لَكَ وهو قولك وَ يْ داً إلاّ أن يكونَ على وَ  مفرَ
لُك وْ لَكَ ولا يجوز عَ وْ   . وعَ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

Chapter 64. This is a chapter on what follows, of 
the  masʕādir ‘origins’ that are mudʕāfah 

‘annexed’,  the course of the singular   maʕsādir 
‘origins’ that are invoked by them 

 
(Buwlāq vol. 1. P.160, Derenbourg vol.1. p. 133 Haruwn vol.1. p.318) 

 

(I. P. 133. L. 11) They have been annexed so that what is 
annexed in them has the status of the lām [l] if you were to 
say saɢyan la-ka ‘by way of watering to you’, so you would 
point out whom you mean. And like that are way-la-ka ‘woe 
to you’ and wayħa-ka ‘how insolent of you/woe to you’ and 
waysa-ka ‘how disastrous for you/woe to you’ and wayba-ka 
‘how calamitous to you/ woe to you’. saɢyaka ‘your 
watering’ is not permitted, rather, they follow the course that 
the Arabs followed.  An example of that is ʕadadtuka ‘I 
counted you’ and kiltuka ‘I measured you’ and wazantuka ‘I 
weighed you’ but you don’t say wahabtuka ‘I gave [to] you’ 
because they do not treat it as a transitive verb, but wahabtu 
laka ‘I gave [to] you’. This is a ħarf ‘word’ that is not spoken 
of in the singular except that it is according to way-la-ka 
‘woe to you’ and that is your saying way-la-ka ‘woe to you’ 
and ʕawla-ka ‘what a disaster to you’. And ʕawlu-ka is not 
permitted.  
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نْ  بابُ   هذا  ) ٦٥( لِ  على إضمارِ  بُ صِ تَ ما يَ عْ  الفِ
ادِ  تروكِ المَ  ه من المصَ عاء غيرِ في  رِ إظهارُ  الدُّ

 
  ) من ذلك قولك١٧. س ١٣٣. ص ٦٥. ي ١(م 

باً  جَ راً وعَ فْ راً لا كُ كْ ْداً وشُ رامةً  ,حمَ لُ ذلك وكَ  وأفْعَ
ةَ عَ  مَ ةً ونُعْ َّ ٍ ومَسرَ بّ ينْ لُ ذاك  ,اً ونَعامَ عينٍ  وحُ ولا أفْعَ

 َ اً ولأَ ّ يْداً ولا همَ نَّ ولا كَ لَ عَ اناً  ذاك فْ وَ ماً وهَ غْ  ,فإنما   ورَ
   ك قلتكأنَّ  ,ينتصب هذا على إضمار الفعل )٢٠(س 

ْداً وأشكرُ  َدُ االلهَ حمَ راً وكأنَّ  االلهَ أحمْ كْ بُ شُ جَ ك قلت أعْ
جَ  مُك كَ عَ رِ كَ رامةً وأَ باً وأُكْ ُّ َّ مَ  سرُ يْ سرَ  داً ولاةً ولا أكادُ كَ

 ّ مُّ همَ ماً (ص أَهُ غْ ك رَ مُ غِ لَ الفِ ١٣٤اً وأُرْ تُزِ علُ ) وإنما اُخْ
 لاً من اللفظ بالفعل كمادَ ا هذا بَ هاهنا لأنهم جعلو

اء. كأنَّ  عَ م  فعلوا ذلك في باب الدُّ ْداً في موضع   قولهَ حمَ
َدُ االلهَ جَ  أَحمْ ه   باً منه في موضعوقوله عَ بُ منه وقولَ جَ أعْ

مُّ  ادُ ولا أَهُ يْداً في موضع ولا أكَ وقد جاء بعضُ   ولا كَ
بْنَى عليهفْ هذا رَ  بتدأُ ثمَّ يُ ؤبةَ  ونسُ أنَّ وزعم ي  عاً يُ بنَ  رُ

دُ هذا البيت رفعاً العَ  نْشِ اج ِكان يُ  وهو لبعض ,جّ
جٍ (س  حِ ذْ نَيُّ ٥مَ  (كامل) :الكِنانيّ  أحمرَ  بنُ  ) وهو هُ

     
بٌ لِ  جَ يَّةً وإقامَ عَ      تي تِلْكَ قَضِ

بُ ضيَّ القَ  كَ لْ فيكم على تِ                جَ  ةِ أَعْ
 

 يفكله  قالُ العرب الموثوق به يُ  وسمعنا بعضَ 
  .ناءٌ عليهوثَ  حمدُ االلهِ   أصبحتَ فيقولُ 

 
 

Chapter 65. This is a chapter on what is erected 
of the  masʕādir ‘origins’ based on the implication 
of the fiʕl ‘action’ whose expression has been left 

out in other than in the duʕāʔ ‘invocation’ 
 

(Buwlāq vol. 1. P.160-162, Derenbourg vol.1. p. 133-134 Haruwn vol.1. 
p.318–321) 

 

(I. P. 133. L. 17) An example of that is your saying ħamdan 
wa šukran ‘gratitude and thanks’ not kufran wa ʕagaban 
‘blasphemy and wonder, and I do that’ Wa karāmatan wa 
masarratan ‘and honor and joy’ wa nuʕmata ʕaynin ‘and 
graceful sight’, wa ħubban wa naʕāma ʕaynin ‘and love and 
pleasure of the eye, and I don’t do that’ wa lā kaydan wa lā 
hamman ‘no deception and no worry and I will do that’ Wa 
raγman wa hawānan ‘and compulsion and belittling’.  This is 
erected (L. 20) based on the implication of the fiʕl ‘action’. It 
is as though you said ʔaħmadu ʔal-lāha ħamdan ‘I praise 
God with praise’ and ʔaškuru ʔal-lāha šukran ‘I thank God 
with thanks’. Similarly, you said ʔaʕgabu ʕagaban ‘I wonder 
with wonder’, and ʔukrimuka karāmatan ‘I honor you with 
honor’, and ʔasurruka masarratan ‘I gladden you with 
gladness’, and lā ʔakādu kaydan ‘I don’t conspire with 
conspiracy’, and lā ʔahummu hamman ‘I do not worry with 
worry’, and ʔurγimuka raγman ‘I coerce you by way of 
coercion’. (P. 134) Rather, the fiʕl ‘action’ has been cut off 
here because they made a substitute for the expression of the 
fiʕl ‘action’, just as they did that in the chapter on duʕāʔ 
‘invocation’. It is as though their saying is ħamdan ‘by way 
of praise’ in place of ʔaħmadu ʔal-laha ‘I praise God’ and his 
saying ʕagaban minhu ‘by way of wonder at him’ in place of 
ʔaʕgabu minhu ‘I wonder at him’ and his saying wa lā 
kaydan ‘and no conspiracy’ in place wa lā ʔakādu wa lā 
ʔahummu ‘and I do not conspire, I do not worry’. Some of 
this occurred raised. Yubtadaʔu ‘it starts off’ then it builds on 
it. Yuwnis claimed that ruʔbata bna ʔal-ʕaggāg used to recite 
this line with a raise and it is attributed to someone from the 
tribe of maðħig (L 5) and he is Hunayyu bnu ʔaħmar ʔal-
kināniyy: ( kāmil) 13  
 

ʕagabun li-tilka ɢadʕiyyatan wa ʔiɢāmatiy 
           Fiykum ʕalā tilka ʔal-ɢadʕiyyati ʔaʕgabu 
‘I am amazed about that situation and my stay 
          Among you concerning that situation is more amazing’ 
 

And we have heard some Arab who is dependable, when 
kayfa ʔasʕbaħta ‘how did you come to the morning’ was said 
to him, he said ħamdu li-ʔal-lāhi wa ɵanāʔun ʕalyhi ‘God’s 
thanks and praise to him’.  

                                                 
13The meter for Kamil is: mutafāʕilun (six times). 
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مله على مُ  رٍ في نِ ضْ كأنه يحَ رُ كأنّه يقولظْ هو المُ  تهيَّ مَ    هَ
بَ لكان   ,ناءٌ عليهوثَ  حمدُ االلهِ وشأني   أمري  ولو نَصَ

 عليه ولا ىبُيْنَ الذي في نفسه الفعلَ ولم يكن مبتدأً لِ 
رَ ) شيءٍ هو ما أَ ١٠نيّاً على (س بْ يكونَ مَ لِ  وهذا  ,ظْهَ

 :مثلُ بيتٍ سمعناه من بعض العرب الموثوق به يَرويه
 (طويل) 

نانٌ  تْ فقالَ       هاهنا  كَ ى بِ تَ ما أَ  حَ
بٍ أمْ أَ أَ               فُ الحَ بِ  تَ نْ ذو نَسَ  يِّ عارِ

 
نا حَ لم تُ  نَّن ولكنها قالت أمرُ َ دْ تحَ   صيبنا حنانٌ ما يُ  نانٌ أورِ

لِّه معنى النصب ومثلُه في أنه على  , وفي هذا المعنى كُ
ذِ  قالوا    الابتداء وليس على فعلٍ قوله عزّ وجلّ  عْ ةٌ مَ رَ

ستأنَ  عتذروا اعتذاراً مُ مْ  لم يريدوا أن يَ بِّكُ  فاً من أمرٍ إلى رَ
َ (س    لهم قيلَ  يموا عليه ولكنهملِ  ماً ١٥لمِ وْ ظُونَ قَ عِ ) تَ

ةٌ  رَ ذِ عْ ظتُنا مَ عِ وْ مْ ولو قال رجلٌ لرجلإلى قالوا مَ بِّكُ    رَ
بَ  معذرةً إلى االله وإليك من كذا وكذا يريد نَصَ اعتذاراً لَ

 (رجز): ك قولُ الشاعرومثل ذل
 

ك َ  و إليَّ يَشْ   ولَ طُ  ليجمَ َ      السرُّ
يلٌ فَ               ٌ جمَ برْ بْتَلىَ  كِلاناصَ  مُ

 
أكثرُ  يأمره وأجودُ  والنصبُ  ٌ   لأنه  برْ صَ فَ الرفع  ومثلُ 

ِيلٌ وااللهُ المُ  انُ كأنّ جمَ تَعَ ٌ صَ  ه يقول الأمرُ سْ يلٌ والذي  جمَ برْ
وصَ  نٌ  نا حَ عليه  عُ  فَ رْ ٌ يُ وبرْ ستعمل   يُ لا  ذلك  أشبه  ما 

ه ْ إظهاره كَ  ) ٢٠وتركُ (س  ,إظهارُ كِ إظهار ما ترَ
بُ فيه نْصَ  . يُ

  

It is as though he relates it to something implied in his 
intention which is what is expressed. It is as though he is 
saying ʔamriy wa šaʔniy ‘my case and my situation is’ 
ħamdu ʔal-lāhi wa ɵanāʔun ʕalyhi ‘thanking God and 
praising him’. Even if he were to erect, what would be in his 
mind is the fiʕl ‘action’ and it would not be mubtadaʔan 
‘initial’ to be built on nor would it be built on (L. 10) a thing 
which is what is expressed. This is like the line of poetry we 
heard from some Arab who is dependable reciting it as: 

(tʕawiyl)١٤  
 
 
Fa-ɢālat ħanānun mā ʔatā bika hāhunā 
             ʔa-ðuw nasabin ʔam ʔanta bi-ʔal-ħayyiy ʕārifu 
‘And she said, was it yearning that brought you here 
     Or have you relatives or do you know the premises’ 
 
She did not want taħannan ‘strong desire’ but said our case is 
of ħanān ‘yearning’ or what affects us is yearning and in this 
meaning, all of it, is the meaning of the erect. And like it is 
that it is based on the ʔibtidāʔ ‘initial’ and it is not related to 
the fiʕl ‘action’ is the saying of the Powerful and Glorious 
ɢāluw maʔðiratun ʔilā rabbikum ‘they said an apology to 
your Lord’. They did not want to apologize a renewed 
apology for a matter that they were blamed for but it was said 
to them lima (L. 15) taʕiðuwna ɢawman ɢāluw mawʕiðatunā 
maʕðiratun ʔilā rabbikum ‘why do you exhort people, they 
said our exhortation is an apology to your Lord’. If a man 
were to say to a man maʕðiratan ʔilā ʔal-lāhi wa ʔilayka min 
kaðā wa kaðā ‘apology to God and to you for such and so’, 
he means an apology and he would erect. An example of that 
is the saying of the poet: (ragaz)15  
 

Yaškuw ʔilayya gamaliy tʕuwla ʔal-surā 
       Sʕabrun gamiylun fa-kilānā mubtalā 
‘My camel complains to me of the length of the trip 
          Good patience for both of us are affected’ 
 
 

ʔal-nasʕb ‘the erect’ is more frequent and better because he 
commands it. An example of rafʕ ‘raising’ is fa-sabrun 
gamiylun wa ʔal-lāhu ʔal-mustaʕānu ‘good patience and God 
is the helper’. It is as though he is saying ʔal-ʔamru sʕabrun 
gamiylun ‘the issue is good patience’. On account of what the 
raise of ħanānun wa sabʕrun ‘yearning and patience’ are 
based on, and what is like its expression, is not used. Leaving 
out its expression (L. 20) is like leaving out what is erected in 
it.  
                                                 
14The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
15The meter for ragaz is: mustafʕilun (six times). 
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نْ أنتَ زيدٌ أي من أنت ومثلُ  ه قول بعض العرب مَ
ْ كَ إظهارَ الرافع  فتركوا ,كلامُك زيدٌ  إظهار النصب  كِ ترَ

من اللفظ بالفعل  لاً دَ فيه ذلك المعنى وصار بَ  نَّ ولأ
  ء االله.ن شاإه وستر مثلَ 

 
 
 
 
 
 
 
 
 

 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

And like it is the saying of some of the Arabs man ʔanta 
zaydun ‘who are you, Zaid’ that is man ʔanta kalāmuka 
zaydun ‘who are you, by way of your speech, about Zaid’. 
They left out the expression of what raises, just like leaving 
out the expression of what erects and because it has that 
meaning and became badalan ‘a substitute’ for the 
expression of the fiʕl ‘action’. You shall see the likes of it, 
God willing.  

 
 
 
 

  


