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 هذا كتاب سيبويه
بالمشهور في النحو واسمه الكتا  

  

 بُ صِ تَ نْ يَ  رِ صادِ المَ  نَ أيضاً مِ  بابٌ هذا  ) ٦٦(
داً لا عاً واحِ ضِ وْ مَ  تْ عَ ضِ وُ  رُ صادِ ها مَ ولكنَّ 

َّ تَ تَ  ُّ تَ  لامِ في الكَ  فُ صرَ   . رِ صادِ المَ  نَ مِ  نارْ كَ ما ذَ  فَ صرَ
ُّ وتَ   عِ فْ لرَّ وا رِّ الجَ  عِ ضِ وْ في مَ  عُ قَ ا تَ ها أنهّ فُ صرَ

   . مُ واللاّ  فُ لِ ها الأَ لُ خُ دْ وتَ 
 
 

 
 

ك رَ مْ وعَ  ,هيحانَ ورَ  االلهِ عاذَ ومَ  االلهِ بحانَ سُ   : وذلك قولك
  : كأنه حيث قال    ,إلا فعلتَ  ك االلهَدَ عْ وقِ     , فعلتَ إلاّ  االلهَ
ه يحانَ ورَ   : قال وحيث, تسبيحاً  )٥(س   : قال االلهِ بحانَ سُ 
هذا  بَ صَ فنَ  . الرزقُ  يحانِ نى الرَّ واسترزاقاً لأن مع  : قال

استرزاقاً فهذا  االلهَ سترزقُ أتسبيحاً و االلهَ حُ على أسبِّ 
ههنا لأنه  الفعلُ  لَ زِ وخُ  ,هوريحانَ  االلهِ سبحانَ  بمنزلة

وكأنه   . كك واسترزقُ حُ سبِّ أ  : من اللفظ بقوله بدلٌ 
تصب وعياذاً ان  . ياذاً بااللهعِ   : قال ,االلهِ معاذَ   : حيث قال
كما  روا الفعل ههناظهِ ولكنهم لم يُ  ,ياذاً عِ  بااللهِ على أعوذُ 

   . ر في الذي قبلهظهَ لم يُ 
 
 
 

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. 
Georgetown University 

 
Chapter 66. This is a chapter also on the masʕādir 
‘origins’ that erect due to fiʕl ‘an action’ whose 

expression has been left out, but they are 
masʕādir ‘origins’ that are placed in the same 
location and they do not inflect in speech the 
inflection we have mentioned of the masʕādir 

‘origins’. Their inflection is that they occur in 
positions of garr ‘pulling’ and rafʕ ‘raising’ and 

are introduced by ʔalif and lām ‘ʔal-’ 

 

(Buwlāq vol. 1. P.162-165, Derenbourg vol.1. p. 135-137 Haruwn vol.1. 

p.322–328) 

(I. P. 135. L. 1) And that is as in your saying subħāna ʔal-
lāhi ‘glory be to God’ and maʕāða ʔal-lāhi ‘God forbid’ and 
rayħānahu ‘his beneficence’ and ʕamraka ʔal-lāha ‘God give 
you long life’ except you did and ɢiʕdaka ʔal-lāha ‘God keep 
you safe’ except you do. It is as though when he said 
subħāna ʔal-lāhi ‘glory be to God’ he said (L 5) tasbiyħan 
‘by way of praising’ and where he said wa rayħānahu ‘and 
his beneficence’ he said ʔistirzāɢan ‘by way of looking for 
livelihood’ because the meaning of rayħān ‘beneficence’ is 
ʔal-rizɢ ‘the livelihood’. He erected this based on ʔusabbiħu 
ʔal-lāha tasbiyħan ‘I glorify God by way of glorifying’ and 
ʔastarziɢu ʔal-lāha ʔistirzāɢan ‘I seek a livelihood from God 
by way of seeking’. This has the status of subħāna ʔal-lāhi 
wa rayħānahu ‘glory be to God and his beneficence’. The fiʕl 
‘action’ is cut off here because it is badal ‘a substitute’ for 
the expression of his saying ʔusabbiħuka wa ʔastarziɢuka ‘I 
glorify you and seek from you livelihood’. It is as though 
where he said maʕāða ʔal-lāhi ‘God forbid’ he also said 
ʕiyāðan bi-ʔal-lāhi ‘by way of seeking protection from God’. 
And ʕiyāðan ‘by way of seeking protection’ is erect on the 
basis of ʔaʕuðu bi-ʔal-lāhi ʕiyāðan ‘I seek protection from 
God by way of by seeking’, but they did not express the fiʕl 
‘action’ here just as it is not expressed in the one before it. 

                                                 
1Arabic transcriptions are in italics.  
2Simon Mauck and Mohammad Alhawary reviewied early drafts of the 
translation.  
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ك تُ رْ مَّ عَ   : قال   ك االلهَدَ عْ وقِ  ك االلهَرَ مْ عَ   : وكأنه حيث قال
 االلهَ  كَ رَ مْ فصارت عَ  ,االلهَ )١٠(س ك شدتُ بمنزلة نَ  االلهَ

راً مْ ك عَ رتُ مَّ عَ   : كأنك قلت ,االلهَ كتُ رْ مَّ بعَ  منصوبةً 
جعلوه  زلوا الفعل لأنهم ولكنهم خَ  ,داً شْ ك نَ شدتُ ونَ 

 (بسيط)  : قال الشاعر . من اللفظ به بدلاً 

 
 لنا  تِ رْ كَ إذا ما ذَ  االلهَ كِ رتُ مَّ عَ 

  مِ لَ سَ  ذي امَ نا أيّ تَ جارَ  تِ نْ هل كُ 
 
 

 كأنّ و . لعْ يجري هذا المجر وإن لم يكن له فِ  ك االلهَدَ عْ فقِ 
وإن لم  ك االلهَدَ شْ بمنزلة نَ  ك االلهَدَ عْ وقِ  ك االلهَرَ مْ عَ   : قوله

هذا  ولكن زعم الخليل رحمه االله أنّ  ,ك االلهَدَ شْ بنَ  ملَّ كَ تَ يُ 
 : ابن أحمرَ  ,قال الشاعر )١٥(س   . ل بهثَّ مَ يُ  تمثيلٌ 

        (كامل)
 ني فإنّ  ليلَ الجَ  االلهَ كَ رتُ مَّ عَ 

ْ  كَ بَّ لُ  نَّ ا وَ لَ  كَ يْ لَ وي عَ لْ أَ   دي تَ يهَ
 

  معنى وهذا ذكرُ   . دةُ شْ والنِّ دانُ شْ النِّ درُ صْ والمَ 
  . أشبهه ه ومانصبِ   لك وجهُ كر ليبينِّ ما ذُ وإنَّ   ,»حانَ بْ سُ «

 من االلهِ ةَ راءَ بَ   : كقولك االلهِ حانَ بْ سُ  اب أنّ طّ زعم أبو الخَ 
 وزعم أنّ   . وءمن السّ  االلهِ ةَ راءَ بَ   ئُ رِّ بَ أُ     : يقول هكأنّ  ,وءِ السّ 
 (سريع)  : وهو الأعشى ,الشاعر ه قولُ مثلَ 

  
     

 
 

And it is as though where he said ʕamraka ʔal-lāha ‘God 
give you long life’ and ɢiʕdaka ʔal-lāha ‘God keep you safe’, 
he said ʕammartuka ʔal-lāha ‘I ask God to give you long life’ 
with the status of našadtuka ʔal-lāha ‘I implored God for 
you’, (L. 10) so that ʕamraka ʔal-lāha ‘God give you long 
life’ became erect on the basis of ʕammartuka ʔal-lāha ‘I ask 
God to give you long life’. It is as though you said 
ʕammartuka ʕamran ‘I asked for long life for you by way of 
long life’ and našadtuka našdan ‘I implored for you by way 
of imploring’. They, however, cut off the fiʕl ‘action’ because 
they made it a badal ‘substitution’ for the expression. The 
poet said: (basiytʕ)3 
 
ʕammartuki ʔal-lāha ʔillā mā ðakarti lanā 
  Hal kunti gāratanā ʔayyāma ðiy salami 
 
‘I asked God for your long life for you except what you 
mentioned to us  

       Were you our neighbor in the days of ðiy Salam?’ 
 
and ɢiʕdika ʔal-lāha ‘I implored God for you’ follows this 
course even if it does not have a fiʕl ‘action’ and as though 
his saying that ʕamraka ʔal-lāha ‘God give you long life’ and 
ɢiʕdika ʔal-lāha ‘I implored God for you’ have the status of 
našdaka ʔal-lāha ‘your imploring God’ even if našdaka ʔal-
lāha ‘your imploring God’ is not spoken. But ʔal-Khalīl 
claimed that it is an example that is exemplified with. (L. 15) 
The poet said, and he is ʔibn ʔaħmar: (kāmil)4  
 
ʕammartuki ʔal-lāha ʔal-galiyla fa-ʔinnaniy 
       ʔalwiy ʕalayka lawa-nna lubbaka yahtadiy 
   
‘I ask God the Exalted to give you long life because 
       I favor you if your heart were to be guided’ 
 
the masʕdar ‘origin’ is ʔal-nišdān and ʔal-nišdatu 
‘imploration’. This is a mention of the meaning of subħāna 
‘glory’, it has been mentioned to prove to you the wagh 
‘aspect’ of its erecting and what is like it. ʔabuw ʔal-xatʕtʕāb 
claimed that subħāna ʔal-lāhi ‘glory be to God’ is like 
barāʔata ʔal-lāhi ‘innocence of God’ from evil. It is as 
though he is saying ʔubarriʔu barāʔata ʔal-lāhi mina ʔal-
suwʔi ‘I absolve with the absolution of God from evil’. He 
claimed that like is the saying of the poet who is ʔal-ʔaʕšā: 
(sariyʕ)5 (L. 20) 

                                                 
3The meter of basiytʕ is: mustafʕilun fāʕilun (four times). 
4The meter of kāmil is: mutafāʕilun (six times). 
5The meter of sariyʕ is: mustafʕilun mustafʕilun fāʕilun (two times). 
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  هُ رُ خْ ني فَ  جاءَ ـماّ لَ  أقولُ  )٢٠(س 
  رِ الفاخِ  ةَ مَ قَ لْ عَ  نْ مِ  حانَ بْ سُ 

 
 كَ رِ فإنما تُ  حانَ بْ التنوين في سُ  ا تركُ وأمّ   . منه أي براءةً 

ه كانتصاب وانتصابُ  لأنه صار عندهم معرفةً  هُ صرفُ 
  : ك للرجله قولُ مثلَ  وزعم أبو الخطاب أنّ   . الله الحمدَ 

 ةً براءَ   : قلت ماً منك كمالُّ سَ تَ  )١٣٦ ص(لاماً تريد سَ 
أبا  وزعم أنّ   . من أمرك بشيءٍ  سُ بِ تَ لْ لا أَ   : تريد ,منك

فزعم   . لاماً سَ     له  ل قُ فلاناً فَ  إذا لقيتَ   : كان يقول ربيعةَ 
َ أنه سأله ففَ  هذه  وزعم أنّ   . منك ه له بمعنى براءةً سرَّ

قالوا  لونَ الجاهِ  مُ هُ بَ وإذا خاطَ  {   : مفعولٌ بها الآيةَ 
ولم  ,يةفيما زعم مكِّ  الآيةَ  لأنّ  ,بمنزلة ذلك }اً لامسَ 

ولكنه  ,المشركين موا علىر المسلمون يومئذ أن يسلِّ يؤمَ 
بيننا  لا خيرَ  ,ماوتسلُّ   منكم )٥(س  ةً براء   : هعلى قول

بن  ةُ ميَّ الشاعر وهو أُ  وزعم أن قولَ   . شرَّ  وبينكم ولا
 (وافر)  : تلْ أبي الصَّ 

 

 رٍ جْ فَ  لِّ نا في كُ بَّ رَ  كَ لامَ سَ 
  مومُ الذُّ  كَ ثُ نَّ غَ ريئاً ما تَ بَ  

 
هذا ينتصب  فكلُّ   . سوء نا من كلّ بَّ ك رَ تَ براءَ   : على قوله

 ْ  ف وذاك لاهذا يتصرَّ   أنّ راً إلاّ كْ داً وشُ انتصاب حمَ
في البناء من المصادر  االلهِ حانَ بْ سُ  ونظيرُ   . فيتصرَّ 

بعض  لأنّ   رانَ فْ غُ   المعنى  )١٠(س والمجر لا في 
ك يريد استغفاراً لا رانَ فْ ك لا كُ رانَ فْ غُ   : العرب يقول

   : ثناؤه ه جلَّ هذا قولُ  ومثلُ   . راً فْ كُ 
 
 

ʔaɢuwlu lammā gāʔaniy faxruhu 
                      Subħāna min ʕalɢamata ʔal-fāxiri 
   

‘I say when his boasting reached me 
                              Innocence from ʕalɢama and his boasting’ 
 
That is barāʔatan minhu ‘to be innocent from him’. As to 
leaving out of the tanwiyn ‘nunation’ in subħāna ‘glory’, its 
variation was left out because according to them it has 
become maʕrifah ‘definite’ and its erecting is like the 
erecting of ʔal-ħamda lilāhi ‘thanks be to God’. ʕabuw ʔal-
xattlāb claimed that similar to this is your saying to a man 
salāman ‘greeting’ you meant (P. 136) tasalluman minka 
‘accepting greeting from you’ just as you said barāʔatan 
minka ‘innocent on your account’ and I am not confused 
about any matter on your account. He claimed that ʔabā 
rabiyʕata used to say that if you meet someone then say to 
him salāman. He claimed that he questioned him and he 
explained it to him with the meaning of barāʔatan minka 
‘innocence on your-s account, and he claimed that this verse 
is mafʕuwlun bihā ‘an acted-upon’ wa ʔiðā xātabahumu ʔal-
gāhiluwna ɢāluw salāman (Sūrah XXV:63) ‘and when the 
ignorant address them they say peace’ has the status of that 
because the verse is according to what he claims is Meccan, 
and he did not command the Muslims then to greet the 
polytheist but based on his saying barāʔatan (L. 5) minkum 
‘innocence on your-p account’ and tasalluman ‘receiving 
greeting’. There is neither good nor bad between us. He 
claimed that the saying of the poet and he is ʔumayyatu bnu 
ʔabiy ʔal-sʕalt (wāfir)6  
 
salāmaka rabbanā fiy kulli fagrin 
           Bariyʔan mā taγannaɵuka ʔal-ðumuwmu 
 
‘Your peace, our lord, at every dawn 
                 Innocent from defects that may be attached to you’ 
 
is based on his saying barāʔataka rabbanā min kulli suwʔin 
‘your innocence our lord from every evil’. All this is erected 
according to the erecting of ħamdan wa šukran ‘praise and 
thanks’ except that this is inflectable and that is not 
inflectable, and it is a replica of subħāna ʔal-lāhi ‘glory be to 
God’ both in bināʔ ‘structure’ from masʕādir ‘origins’ and in 
the flow. It is not with (L. 10) the meaning of γufrān 
‘forgiveness’ because some of the Arabs say γufrānaka ‘your 
forgiveness’ not kufrānaka ‘your infidelity’. He wants 
ʔistiγfāran ‘asking forgiveness’ not kufran ‘infidelity’. 
Similar to this is His saying, most High is His praise: 

                                                 
6The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (two times). 
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ْ جْ حِ  قولونَ ويَ  { َ  راماً أي حَ  }جوراً راً محَ به  ماً يريدرَّ محُ
  : ه قالفكأنّ  ,د عن نفسه أمراً بعِّ من الأمر ويُ  البراءةَ 

َ  راماً حَ  ذلكَ  مُ رِّ حَ أُ   ومثل ذلك أن يقول الرجلُ   . ماً رَّ محُ
اً ترْ سِ  أي ,راً جْ حِ   : فيقولُ  ?أتفعل كذا وكذا  : للرجل
ولم  ,فهذا ينتصب على إضمار الفعل  . من هذا وبراءةً 

اً على اسم مبنيّ  خبره بعده ولا يرد أن يجعله مبتدأَ 
العرب من يرفع  )١٥(س واعلم أن من   . رمضمَ 

  . نانٌ حَ  كما رفعوا لاماً إذا أراد معنى المبارأةِ سَ 
 

في   ي نّ مِ  نَّ كونَ يلا   :  لرجل لعرب يقول ا سمعنا بعضَ 
 ك المبارأةُ أي أمري وأمرُ  ,لامٍ بسَ  لامٌ  سَ إلاّ   ءٍ شي

ما  كما تركوا فيه لفظَ  عُ رفَ وتركوا لفظ ما يَ   .  والمتاركة
ك ه بمنزلة لفظِ ولأنّ  ,فيه ذلك المعنى لأنّ  ,بنصِ يَ 

قال  .رداً في الشعفرَ ناً مُ وَّ نَمُ  حانَ بْ وقد جاء سُ   . بالفعل
  (بسيط)  : تلْ الصَّ  أبي بنِ  ةُ يّ مَ وهو أُ  ,الشاعرُ 

 

  هُ لَ  عودُ حاناً يَ بْ سُ  مَّ ثُ  هُ حانَ بْ سُ 
  دُ مُ والجُ  الجوديُّ  حَ بَّ نا سَ لَ بْ وقَ 

 

 
وحاً بّ ا سُ وأمّ   . لاماً وسَ  راً جْ حِ   : هه بقولهمشبّ  )٢٠(س 

 حانَ بْ فليس بمنزلة سُ  ,وحِ والرُّ  ةِ كَ لائِ المَ  بَّ رَ   وساً دّ قُ 
  : ه على قولهولكنّ  اسمٌ  وسَ دّ والقُ  وحَ بّ السُّ  لأنّ  ;االلهِ

ه رَ كَ على باله أو ذَ  رَ طَ ه خَ وذاك أنّ   . وساً دّ وحاً قُ بّ سُ  رُ كُ ذْ أَ 
 أهلَ   : كما تقولُ  ,وحاً بّ سُ  وحاً أي ذكرتَ بّ سُ   : فقال رٌ ذاكِ 

  الرجلَ  رَ كَ ذَ  الرجلَ  ذاك إذا سمعتَ 
 
 

wa yaɢuwluwna ħigran maħguwran (Sūrah XXV:22) ‘and 
they will say there is a barrier blocking completely’. That is 
ħarāman muħarram ‘unlawful and forbidden’. He wants 
disengagement from the issue and he distances from himself 
an issue. It is as though he said ʔuħarrimu ðālika ħarāman 
muħarraman ‘I make that unlawful with a forbidden 
unlawfulness’.  An example of that is of a man saying to 
another man do you do such and such and he says ħigran ‘as 
something forbidden’ that is sitran wa barāʔatan min hāðā 
‘by way of concealment and innocence from this’. This is 
erected based on the implication of the fiʕl ‘action’, and he 
does not want to make it mubtadaʔan ‘initial’ to a xabar 
‘predicate’ after it, nor built on an implied ʔism ‘name’. 
Know that there are (L. 15) Arabs who raise salāmun 
‘peace’, if they wanted the meaning of mubāraʔati ‘self 
exoneration’, just as they raised ħanānun ‘yearning’.  
 

We have heard some Arabs say to a man lā yakuwnanna 
minniy fiy šayʔin ʔillā salāmun bi-salāmin ‘I am not 
concerned about a matter except to be of peace and at peace’ 
that is ʔamriy wa ʔamruka ʔal-mubāraʔatu wa ʔal-
mutārakatu ‘my case and your case is exoneration and 
leave/truce’. They left out in it what raises just as they left 
out the expression of what erects because within it is that 
meaning and because it has the status of your expressing the 
fiʕl ‘action’. Subħāna occurs with nunation and in the 
singular in poetry. The poet said and he is ʔumayyatu bnu 
ʔabiy ʔal-sʕalt: (basiytʕ)7  
 
Subħānahu ɵumma subħānan yaʕuwdu lahu 
     Wa ɢablanā sabbaħa ʔal-guwdiyyu wa ʔal-gumudu 
 
‘His glory and then glory returns to Him 
                And before us ʔal-guwdiyy and ʔal-gumudu 

mountains glorified’ 
 
(L. 20) he likened it to ħigran wa salāman ‘barrier and 
peace’. As to subbuwħan ɢudduwsan rabba ʔal-malāʔikati 
wa ʔal-ruwħi ‘glorification and holiness Lord of the angels 
and the spirit’, they do not have the status of subħāna ʔal-lāhi 
‘glory be to God’ because the ʔal-subbuwħa wa ʔal-
ɢudduwsa ‘the glorification and holiness’ are ʔism ‘a name’ 
but based on his saying ʔaðkuru subbuwħan ɢudduwsan ‘I 
remember glorification and holiness’ and that because it 
occurred to him and some one reminded him, so he said 
subbuwħan ‘glorifying’ as you would say ʔahla ðāka ‘people 
of that’, if you were to hear a man remembering another man  
                                                 
7The meter of basiytʕ is: mustafʕilun fāʕilun (four times). 
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لأنه حيث  ؛ذاك أهل ذكرتَ   : كأنه قال ,مٍّ ذَ بِ أو  بثناءٍ 
 صار عنده   في منطقه   الرجلِ  رُ كْ ذِ  )١٣٧ ص(جر

 ه حيثُ كما أنّ   . لاناً فُ  أو ذكرتَ  ,لاناً فُ  رُ كُ ذْ أَ   : بمنزلة قوله
 ,عنده بمنزلة قالَ  الإنشادُ  صارَ  ,صادقاً   : ثم قال أنشدَ 
عاً ه على الفعل متابِ لَ مَ فحَ  ,ذاكَ  وأهلَ  قاً صادِ   : قال ثم

 كأنّ  ,وساً دّ وحاً قُ بّ سُ   : كفكذل  . رللقائل والذاكِ 
حيث خطر  دِ شِ نْ والمُ  ربمنزلة الرجل الذاكِ   صارت  ه نفسَ 

 أي ذكرتَ  ,وساً دّ وحاً قُ بّ سُ   : ثم قال ,على باله الذكرُ 
  . لى بالهاع رَ طَ وخَ  تْ رَ كَ لها فيما ذَ  عاً تابِ مُ  )٥(س  ,وحاً بّ سُ 

صار عندهم بدلاً من  هذا الكلامَ  لوا الفعل لأنّ زَ وخَ 
ك بلادُ  تْ بَ حُ باً بدلاً من رَ حَ رْ مَ  حت كما كانسبِّ 
 وحٌ بّ سُ   : ع فيقولُ رفَ من يَ  ومن العرب  . تْ لَ هِ وأَ 

ذاك  أهلُ   : كما قال  ,وحوالرّ  ةِ كَ لائِ المَ  ربَّ    وسٌ دّ قُ 
م تكلَّ تَ  سمعنا العربَ  هذا على ما وكلُّ   . وااللهِ قٌ وصادِ 

ُ خَ   : ذلك لُ ومث  . به رفعاً ونصباً   ومالٍ  في أهلٍ  دَّ ما رُ  يرْ
َ وخَ    مقدمٍ   خيرَ رَ مجُ  يَ رِ جْ أُ   ومالٍ  في أهلٍ  دَّ ما رُ  يرْ

  . مقدمٍ  وخيرُ 
 

 )١٠(س على إضمار الفعل  ب فيه المصدرُ نتصِ ومما يَ 
ماً رَ كَ   : كقولُ  بِ معنى التعجُّ  ه فيه ولكنّ المتروك إظهارُ 

 تَ مْ زِ لْ ماً وأُ رَ لك كَ  دامَ وأَ  االلهُ كَ مَ زَ لْ أَ   : ه قالكأنّ  ,فاً لَ وصَ 
 ,للوا الفعل ههنا كما خزلوه في الأوّ زَ هم خَ ولكنّ ,فاً لَ صَ 
كما  ,هِ بِ  فْ لِ صْ وأَ  هِ بِ  مْ رِ كْ أَ   : لاً من قولكدَ بَ  ه صارَ لأنّ 
 ,باً حَ رْ بعد مَ   كَ بِ   كما قلتَ   كَ لَ    وقلتَ   . مرحباً  صبَ انتَ 

َ بَ تُ لِ     . كلادُ بِ  تْ بَ حُ لاً في اللفظ من رَ دَ بَ  عني فصارَ تَ  نْ مَ  ينِّ
 
 

with either with gratitude or malediction. It is as though he 
said ðakarta ʔahla ðāka ‘you remembered the people of that 
place’ because, where the remembrance of the man occurred 
(P. 137) in his speech, it got the status of his saying ʔuðkuru 
fulānan ‘I remember so and so’ or ðakartu fulānan ‘I 
remembered so and so’ just as where he recited then said 
sādiɢan ‘truthfully’, the recitation became for him with the 
status of ɢāla then he said sādiɢan wa ʔahla ðāka ‘truthfully 
and people of that’. He related it to the fiʕl ‘action’ following 
up the speaker and the one who remembered. Similar is 
subbuwħan ɢudduwsan ‘glorification and holiness’. It is as 
though his self became with the status of ʔal-ragul ʔal-ðākir 
wa ʔal-munšid ‘the man who remembered and recited’ when 
the remembrance occurred to him, then he said subbuwħan 
ɢudduwsan, that is you remembered subbuwħan (L. 5) 
following it in what she remembered and it occurred to her. 
They cut off the fiʕl ‘action’ because this speech became for 
him a substitute for sabbaħtu ‘I glorified’, just as marħaban 
‘greetings’ is a substitute for raħubat biladuka wa ʔahilat 
‘may your country expand and get populated’. There are 
some of the Arabs who say subbuwħun ɢudduwsun rabba 
ʔal-malāʔikati wa ʔal-ruwħi ‘glorification and holiness, Lord 
of the angels and the spirit’, just as he said ʔahlu ðāka 
‘people of that region’ and sādiɢun wa ʔal-lāhi ‘truthful, by 
God’ according to what we heard Arabs speak both rafʕan 
wa nasʕban ‘raising and erecting’. And similar to that is 
xayru mā rudda fiy ʔahlin wa mālin and xayra mā rudda fiy 
ʔahlin wa mālin ‘the best returns on people and property’. It 
was made to follow the course of xayra maɢdamin and xayru 
maɢdamin ‘happy arrival’.  
 
 
 
 

Among what the masʕdar is erected by the implication of 
the fiʕl ‘action’ (L. 10) whose expression is left out but it is 
with the meaning of taʕaggub ‘surprise’ is your saying 
karaman wa sʕalfan ‘welcoming and bragging’. It is as 
though he is saying ʔalzamaka ʔal-lāhu wa ʔadāma laka 
karaman wa ʔulzimta sʕalfan ‘May God impose on you 
welcoming and prolong your generosity and may bragging be 
imposed on you’. They, however, cut off the fiʕl ‘action’ here 
just like they cut it off in the first because it became badalan 
‘a substitute’ for your saying ʔakrim bihi ‘how generous is 
he’ and ʔasʕlif bihi ‘how bragging is he’ just as marħaban 
‘greeting’ got erected and you said laka ‘to you’ just as you 
said bika ‘in you’ after marħaban so you would show what 
you mean. It became badalan ‘a substitute’ for the expression 
of raħubat bilāduk ‘may your country be expansive’.  
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 ماً وطولَ رَ كَ   : يقول ,بٍ هِ رْ أعرابياً وهو أبو مُ  وسمعتُ 
  .  كفِ نْ أَ بِ  لْ وِ طْ وأَ  كَ بِ  مْ رِ كْ أي أَ  ,فٍ نْ أَ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

I have heard an Arab and he is ʔabuw murhibin saying 
karaman wa tʕuwla ʔanfin ‘welcome and length of the nose’ 
that is ʔakrim bika wa ʔatʕwil bi-ʔanfika ‘how generous you 
are and how long is your nose’.  
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تارُ  هذا بابٌ  ) ٦٧( رُ صادِ المَ  كونَ تَ  فيه أنْ  يخُ
رَ من صادِ المَ  هَ بَ شْ أَ  ها ومادَ عْ بنيّاً عليها ما بَ بتدأةً مَ مُ 

 فاتِ والصِّ  ماءِ سْ الأَ 
 
 

الله الحمدُ  بُ لك ,وذلك قولك  جَ لُ لك ,والعَ يْ  ,والوَ
لك ابُ  لك ,والترُّ يْبَةُ  فيه  . والخَ الرفعَ  استحبّوا  وإنما 

ٌ لأنّ  برَ وِ  ه صار معرفةً وهو خَ اء بمنزلة في الابتد يَ فقَ
ٌ  ,عبد االله والرجل الذي تَعلم برَ  لأنّ الابتداءَ إنما هو خَ

تَ وأَ  أن  ونكرةٌ  معرفةٌ  اجتَمع  ذا  إ فِ بحسنُه  رَ عْ بالأَ دأَ 
الكلام أصل  قلتَ  .  وهو  سُ  : ولو  يحَ لم  ذاهبٌ   نْ رجلٌ 

فه بشيء فتقولَ  ) ٢٠(س   راكبٌ من بني  : حتى تعرِّ
بيعُ الدارَ فتقولُ  .فلان سائرٌ  منها  منها كذا وحدٌّ  دٌّ حَ  : وتَ

 أدخلتَ فيه الألف فلماّ    . للمعرفةِ  لُ الابتداءِ صْ فأَ  ,كذا
ص  ) اً  خبر ن  وكا للام  ا سُ ١٣٨و حَ ءُ )  ا لابتد ا  ,نَ 

ءُ  ا بتد لا ا فَ  عُ معنى   وضَ فيه  يكون  ن  أ لا  إ ة  لنكر با
نَعُ به ذاك وليس كلُّ حرفٍ   . المنصوب صْ ه ليس كما أنّ  ,يُ

لو  . من هذا الباب للامكلُّ حرفٍ يَدخل فيه الألفُ وا
يُ لك  : قلت عْ يُ لك والرَّ قْ ُ  ,السَّ دُ مْ الحَ  واعلم أنّ   . زلم يجَ

لمنصوب اللهِ  ا معنى  ففيه  ه  تَ بتدأ ا من  ,وإن  بدل  وهو 
َدُ االلهَ  : بقولك اللفظ ه . أَحمْ ا قولُ  ,شيءٌ ما جاء بك  :  وأمّ

ْ فإنّ  رٍ ٥ن (س سُ ه يحَ مَ ضْ  لأنّ  ,)  وإن لم يكن على فعل مُ
 شرٌّ :  لٌ للعربثَ ثلُه مَ ومِ    .  شيءٌ ى ما جاء بك إلاّ فيه معن

 تُدئَ في الكلام على غير ذا المعنى وقد ابْ  .أهرَّ ذا نابٍ 
 

 

Chapter 67. This is a chapter in which the 
masʕādir ‘origins’ are selected to be mubtadʔatan 
‘initial’ and on which what is after them is built 

on them and whatever is like the masʕādir 
‘origins’ of ʔasmāʔ ‘names/nouns’ and sʕifāt 

‘descriptives/adjectives’ 
 
(Buwlāq vol. 1. P.165-166-, Derenbourg vol.1. p. 137-138 Haruwn vol.1. 

p.328-330) 
 
(I. Chapter 67. P. 137. L. 15) And that is as in your saying 
ʔal-ħamdu li-ʔal-lāhi wa ʔal-ʕagabu laka ‘praise be to God 
and wonder to you’ and ʔal-waylu laka ‘woe to you’ and ʔal-
turābu laka ‘dirt to you’ and ʔal-xaybatu laka 
‘disappointment to you’. They preferred ʔal-rafʕ ‘the raising’ 
in it because it became maʕrifah ‘definite’ and it is a xabar 
‘predicate’, so it became strong in the ʔibtidāʔ ‘initial’ with 
the status of ʕabdu ʔal-lāhi ‘Abdulah’ and ʔal-ragulu ‘the 
man’ and ʔal-laðiy taʕalamu ‘the man you know’, because 
the ʔibtidāʔa ‘initial’ is a predicate and it is even better when 
maʕrifah ‘definite’ and a nakirah ‘indefinite’ meet you begin 
with what is better known and that is the ʔasʕl ‘foundation’ of 
speech. If you were to say ragulun ðāhibun ‘a man departing’ 
it is not good (L. 20) until you make it definite with 
something and you say rākibun min baniy fulānin ‘a rider 
from such and such a family is departing’ sāʔirun; wa tabiyʕu 
ʔal-dāri ‘and you sell the house’, so you say ħaddun minhā 
kaðā wa ħaddun minhā kaðā ‘part of it is such and another 
part is such’. The basis of the ʔibtidāʔ ‘initial’ is maʕrifah 
‘definiteness/certain knowledge’. When you introduce into it 
the ʔalif wa ʔal-lām ‘ʔal-’ and it is a xabar ‘predicate’ (P. 
138) the ʔibtidāʔ ‘initial’ improves, and the ʔibtidāʔ becomes 
weak with the nakirah ‘indefinite’ unless it has the meaning 
of the mansʕuwb ‘erected’, but that cannot be done to every 
word just as it is not every word that the ʔalif wa ʔal-lām 
‘ʔal-’ is introduced to in this chapter. If you were to say ʔal-
saɢyu laka ‘the watering is for you’ and ʔal-raʕyu laka ‘the 
pasturing is for you’ it is not permitted. Know that ʔal-ħamdu 
li-ʔal-lāhi ‘praise be to God’ even though you begin with it, it 
has the meaning of the mansʕuwb ‘erected’ and it is a badal 
‘substitute’ for the expression in your saying ʔaħamadu ʔal-
lāha ‘I praise God’. As to his saying šayʔun mā gāʔa bika ‘a 
thing did not happen to you’ it is acceptable (L. 5) even if it 
is not based on an implied fiʕl ‘action’, because there is in it 
the meaning of mā gāʔa bika ʔillā šayʔun ‘nothing happened 
to you except something’. And like it is a proverb of the 
Arabs šarrun ʔaharra ðā nābin ‘evil growled the dog’. 
Speech was begun with on other than this meaning  
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قالوا  ,المنصوبِ وليس بالأصل وعلى غير ما فيه معنى
ثَ  رٍ لا فيكَ  :لٍ في مَ جَ تٌ في حَ   . أَمْ

 

نصِ  يَ من  لعرب  ا للامومن  وا بالألف  ذلك  . ب  من 
نصبُها  : قولك ةُ بني تميم الحمدَ الله يَ وسمعنا ناساً  . عامّ

بَ لك : من العرب كثيراً يقولون جَ ابَ لك والعَ  .الترُّ
نصبِ  ةً  فتفسيرُ  نكر كان  حيث  كتفسيره  ك  ,هذا  نّ كأ

ْ  : ) قلت١٠(س  نْ بِ  جئتَ  ثم ,اً بجَ داً وعَ حمَ َ مَ لَكَ لتبينِّ
عله مبنيّاً عليه فتَبتدئَ  ,تَعني    . هُ ولم تجَ

  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  

 
 

and on what does not have the meaning of the mansʕuwb 
‘erected’ and it is not in the ʔasʕl ‘foundation [of speech]’. 
They said in a proverb ʔamtun fiy ħagarin lā fiyka ‘there is 
crookedness in a stone not in you’.  
 

Some Arabs erect with ʔalif wa ʔal-lām ‘ʔal-’. An 
example of that is ʔal-ħamda li-ʔal-lāhi ‘raise be to God’. 
Banuw Tamiym erected it as a general rule. And we heard 
many Arabs saying ʔal-turāba laka ‘the earth is for you’ and 
ʔal-ʕagaba laka ‘wonder is for you’. So the explanation of 
the nasʕb ‘erecting’ of this is like its explanation when it was 
nakirah ‘indefinite’. It is as though (L. 10) you said ħamdan 
wa ʕagban ‘by way of praise and wonder’ then you came up 
with laka ‘to you’ to clarify whom you mean and you did not 
make it to be built on, so you begin with it. 
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ْ  ةِ رَ كِ من النَّ  هذا بابٌ  ) ٦٨( ري مجَ  ما رَ يجَ
 ماءِ سْ والأَ  رِ من المصادِ  مُ فُ واللاّ فيه الألِ 

 
بَّيْك سلامٌ   :وذلك قولك  ,وخيرٌ بين يديك ,عليك ولَ
لٌ لك يْ حٌ لك ,ووَ يْ يْسٌ لك ,ووَ ةٌ لك ,ووَ لَ يْ ةٌ  ,ووَ لَ وْ وعَ

ٌ له ,لك يرْ نَةُ االلهِ على الكافرين ,وشرٌّ له ,وخَ عْ   .و لَ
ةٌ مبنيٌّ عليها ما بعدها فهذه الحروفُ   ,كلُّها مبتدأَ
بَتَ عندك ك ابتدأتَ والمعنى فيهنّ أنّ  تَ  ,شيئاً قد ثَ ولَسْ

يتِها ) تَعملُ ١٥في حال حديثِك (س  جِ زْ ا وتَ  ,في إِثباتهِ
 ,كما أنّ حسبُك فيها معنى النهي ,وفيها ذلك المعنى

َهُ االلهُ االلهِ ةُ رحم وكما أنّ  حمِ فهذا المعنى  .عليه فيه معنى رَ
لْ بمنزلة الحروف التي إذا ذكرتهَ  ,فيها عَ ْ ا كنتَ في ولم تجُ
ك إيّ  الح ا وتزجيتهاذكرِ لُ في إثباتهِ مَ م لم كما أنهّ  ,اها تَعْ

ياً بمنزلة هذه عْ ياً ورَ قْ ريها كما فإنّ  ,الحروف يجعلوا سَ ما تجُ
نَ فيهاوتَ  ,أجرت العربُ  عْ ضِ ها في المواضع التي وُ عُ  ,ضَ

نَّ  لَ خِ دْ ألا أتر   .فيها ما لم يُدخلوا من الحروف ولا تُ
اباً لك (س  طَعاماً لك :ك لو قلتَ أنّ  الاً ٢٠وشرَ )  ومَ

ياً  تريد معنى ,لك قْ أو معنى المرفوعِ الذي فيه معنى  ,سَ
ل هذا الكلامُ كما ,الدعاء لم يجز استُعمل  لأنه لم يُستعمَ

يَ  .ما قبله رِ ك أنه ينبغي لك أن تجُ  فهذا يدلُّك ويبصرِّ
نَوْ  الحروفَ كما أجرتِ العربُ  ههذ نِيَ ما عَ عْ  .ا بهاوأنْ تَ
) بمنزلة ١٣٩لم يجز أن يكون كلُّ حرف (ص  فكما

لُ في إثباته في حال ذكرك المنصوب الذي أنتَ  مَ عْ اه تَ  ,إيّ
  .فيه معنى الفعل يالذالمبتدإ   ولا بمنزلة المرفوع

 

Chapter 68. This is a chapter on the nakirah 
‘indefinite’ that follows the course of what has 

the ʔalif  wa ʔal-lām ‘ʔal-’ of the masʕādir 
‘origins’ and ʔasmāʔ ‘names’ 

 
(Buwlāq vol. 1. P.166-167, Derenbourg vol.1. p. 138-140; Haruwn vol.1. 

p.330-333) 
 
(I.   P. 138. L. 11) And that is as in your saying salāmun 
ʕalayka ‘peace be with you’ and labbayka ‘here I am at your 
service’ and xayrun bayna yadayka ‘goodness in your 
presence/between your hands’ and waylun laka ‘woe to you’ 
and wayħun laka ‘woe/rebuke to you’ and waysun laka ‘pity 
on you’ and waylatun laka ‘disaster befall you’ and ʕawlatun 
laka ‘wailing befall you’ and xayrun lahu ‘goodness befall 
him’ and šarrun lahu ‘evil befall him’ and laʕnatu ʔal-lāhi 
ʕalā ʔal-kāfiriyna ‘the curse of God be on the unbelievers’. 
These words are all mubtadaʔatun ‘initializing’ and what 
follows them is built on them. Their meaning is that you 
begin a thing that is certain for you and you do not need at 
the time of your discussion (L. 15) to do anything to 
ascertain them and force them, and they have that meaning, 
just as ħasbuka ‘your reckoning’ has the meaning of nahiy 
‘prohibition’ and just as raħmatu ʔal-lāhi ʕalayhi ‘the mercy 
of God be on him’ has the meaning of raħimahu ʔal-lāhu 
‘God had mercy on him’. It has this meaning and they are not 
made to have the status of the ħuruwf ‘words’ that if you 
were to mention them, you would at the circumstance of your 
mentioning them be working in ascertaining them and 
forcing them, just as they did not make saɢyan ‘by way of 
drinking’ and raʕyan ‘by way of pasturing’ have the status of 
these words. Rather, you make them follow the course that 
the Arabs followed and put them in the location in which 
they have been placed, and you don’t introduce to them 
words that they did not introduce. Don’t you see that if you 
were to say tʕaʕāman laka ‘food for you’ and šarāban laka 
‘drink for you’ (L. 20) and mālan laka ‘wealth for you’ you 
want the meaning of saɢyian ‘by way of drinking’, and the 
meaning of the marfuwʕ ‘raised’ in which there is the 
meaning of duʕāʔ ‘invocation’ is not permitted because this 
speech is not used like what was before it was used. This 
proves to you and shows you that it is necessary that you 
follow the course with these words like the Arabs followed 
and that you mean what they meant by them. Just as it is not 
permitted that every word have (P. 139) the status of the 
mansʕuwb ‘erected’ which, at the time of your mentioning it, 
you work on ascertaining it, nor with the status of the 
marfuwʕ ‘raised’ that is mubtadaʔ ‘initial’ that has the 
meaning of the fiʕl ‘action’.  
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عل المرفوعَ الذي فيه أكذلك لم يجز  معنى الفعل ن تجَ
اه تَعمل في  نتَ أة المنصوب الذي بمنزل في ذكرك ايّ

بمنزلة  ن تجعل المنصوبَ أولم يجز لك  ,إثباته وتزجيته
 أنّ العرب ربما أجرتِ الحروفَ على إلاّ  .المرفوع

نُ {  ) ٥(س  :لُ الرفعثَ ومَ  .الوجهينِ  سْ حُ ُمْ وَ طُوبَى لهَ
آبٍ  نُ يدلُّك على رفعِ  }مَ سْ عُ حُ فْ آبٍ  ها رَ ا قوله وأمّ  .مَ

ئِذٍ لِ { :هسبحانَ  مَ وْ لٌ يَ يْ بِينَ وَ ذِّ كَ لٌ {و }لْمُ يْ  وَ
ينَ  فِ فِّ طَ  ,فإنه لا ينبغي أن تقول إنه دعاءٌ هاهنا }،لِلْمُ

وا  ,لأنّ الكلام بذلك واللفظ به قبيحٌ  لِّمُ ولكنّ العبادَ كُ
عنون , بكلامهم وجاء القرآنُ على لغتهم وعلى ما يَ

ينَ وَ  :ه وااللهُ أعلمُ قيل لهمفكأنّ  فِ طَفَّ لٌ لِلْمُ ئِذٍ  ,يْ مَ وْ لٌ يَ يْ ووَ
بِينَ  ذَّ كَ لأنَ  ,ممن وجب هذا القولُ لهم أي هؤلاء ,لِلْمُ

 :فقيل ,كلةِ لَ قال لصاحب الشرّ والهَ ما يُ هذا الكلامَ إنّ 
ووجب  ,كةلَ ) في الشرّ والهَ ١٠ممن دخل (س  هؤلاء
يِّ {  :ومثل ذلك قوله تعالى  .لهم هذا لاً لَ وْ هُ قَ ناً فَقولا لَ

هُ  لَّ عَ ى لَ ْشَ رُ أوْ يخَ كَّ تَذَ فالعلمُ قد أتى من وراء ما  }.يَ
عِكما ,يكون جائكما وطَمَ با أنتما في رَ ومبلغِكما  ولكن اذهَ

لَما ,من العلم عْ  :ومثله .وليس لهما أكثرُ من ذا ما لم يَ
مُ االلهُق{ هُ لَ هذا على كلام العباد وبه  يَ رِ جما أُ نّ إف }،اتَ

لٌ طويلٌ  :تقولو .القرانُ  لَ أُنزِ  يْ لٌ له وَ يْ  ئتَ فإن شِ  ,وَ
ه صفةً علتَ جَ  شئتَ  وإن ,له بدلاً من المبتدإ الأوّ جعلتَ 
لاً طويلاً  :لتَ قُ  وإن شئتَ  ,له يْ لٌ لك وَ يْ )  ١٥(س  ,وَ

علُ  رَ غيرَ مُ  تجَ لٍ الويلَ الآخِ  ,مبتدإٍ ولا موصوف به بدَ
عله دائماً ولكنّ  بَتَ لك الويلُ دائماً  ,ك تجَ ن هذا وم .أي ثَ
لك  قاءٌ ووِ  ,لك أبي ىً وحمِ  ,فِداءٌ لك أبي وأمّي : الباب
وْ  :ولا تقول . أمّي  لةٌ لك عَ

Similarly, it is not permitted that you make the marfuwʕ 
‘raised’ that has the meaning of the fiʕl ‘action’ to have the 
status of the mansʕuwb ‘erected’ which, at the time of your 
mentioning it, you work on ascertaining and forcing it. It is 
not permitted for you to make the mansʕuwb ‘erected’ have 
the status of the marfuwʕ ‘raised’, except that perhaps the 
Arabs treated the words under two aspects. An example of 
rafʕ ‘raising’ is (L. 5) tʕuwba lahum wa ħusnu maʔābin 
(Sūrah XIII:29) ‘blessedness to them and beauty of return’. 
It proves to you its raising by the raising of ħusnu maʔābin 
‘beauty of return’. As to His saying, glorified is He: waylun 
yawmaʔiðin li-ʔal-mukaððibiyna (Sūrah LXXVII: 15, 19, 
24, 28, 34, 37, 40, 45, 47, 49)  ‘woe that day to the falsifiers’ 
and waylun li-ʔal-mutʕaffifiyna (Sūrah LXXXIII:1) ‘woe to 
the defrauders’, you should not say this is a duʕāʔun 
‘invocation’ here, because the speech is in that and 
expressing it is ɢabiyħ ‘unacceptable’. But the worshipers 
have been spoken to in their speech and the ɢurʔān ‘Koran’ 
was revealed in their dialect and according to what they 
mean. It is as though, and God knows best, waylun li-ʔal-
mutʕaffifiyna wa waylun yawmaʔiðin li-ʔal-mukaððibiyna 
‘woe to the defrauders and woe on the day of judgment on 
the falsifiers’ was said to them, that is, those are to whom this 
saying was necessary, because this speech is said to evil 
people and the perished, so it is said that those are the ones 
who have embarked (L. 10) on evil and are perishing and that 
was necessary for them. And similar to that is the saying of 
the Exalted One: fa-ɢuwlā lahu ɢawlan layyinan laʕallahu 
yataðakkaru ʔaw yaxšā (Sūrah XX:44) ‘speak to him with 
gentle speech that he may remember and fear’. Knowledge 
has come following what may happen.  But you go on in your 
invocation, and your desire and your amount of knowledge 
and they do not possess more than this knowledge. And like 
it is ɢātalahumu ʔal-lāhu (Sūrah IX:30/LXIII:4) ‘May God 
be in combat with them’. This was carried out according to 
the speech of the worshipers and the ɢurʔān was revealed in 
it. You say waylun lahu waylun tʕawiylun ‘woe to him, a long 
woe’. If you so wished, you can make badalan ‘a substitute’ 
for the first mubtadaʔ ‘initial’ and if you so wished, you can 
make it a sʕifah ‘descriptive’ for it, and if you so wish you 
said waylun laka waylan tʕawiylan ‘woe to you, a long woe’ 
(L. 15) you make the last wayl ‘woe’ not a substitute 
mubtadaʔ ‘initial’ nor the mawsʕuwfun bihi ‘described with’, 
but you make it permanent, that is, the wayl ‘woe’ is 
ascertained for you permanently. Of this topic are fidāʔun 
laka ʔabiy wa ʔummiy ‘I would sacrifice for you my father 
and my mother’ and ħiman laka ʔabiy wa wiɢāʔun laka 
ʔummiy ‘guard to you is my father and protection to you my 
mother’. You don’t say ʕawlatun laka ‘a distress to you’ 



Solomon Sara                                                                         Sibawayh: Chapters 66-70  45-61 

 
 

 
JALT (2015)                                                                                                                             
 

55

ةٌ لكإلاّ  لَ يْ لٌ لك :ولا تقول , أن تكون قبلها وَ وْ  حتى عَ
لٌ لك :تقول يْ بَعٌ لهذا ;وَ نوءُ  كما أنّ  ,لأنَ هذا تَ تْبَعُ يَ ك يَ

نوءُك بعض  واعلم أنّ  . مبتدأ يَسوءُك ولا يكون يَ
لاً له ووَ   :العرب يقول يْ ريها ,لةً وْ لةً وعَ يْ وَ ر مجَ  يجُ

يْبَةً   (طويل): ريروهو جَ  ,من ذلك قول الشاعر . خَ
 

ل )٢٠(س  ةٌ في جُ َ ضرْ يْماً خُ مُ تَ ؤْ ا اللُّ سَ  دِهاوكَ
ابيلِ  لاً لتيمِ من سرَ يْ ِ ها الخَ فوَ ضرْ  

   
يْلاهُ : ويقول الرجل ر  ! يا وَ لاً  :فيقولُ الآخَ يْ يْلاً  وَ   ! كَ

يْلاً وْ عَ لك ما دَ  :ه يقولكأنّ  لاً كَ يْ على  . يدلّكتَ به وَ
م إذا قال يا ويلاهُ  يْلاً  :ذلك قولهُ لاً كَ يْ مْ وَ عَ  أي كذلك ,نَ

ك يْ  ,أمرُ لُ وَ يْ يْلاً أو لك الوَ ) وهذا شبيهٌ ١٤٠(ص  .لاً كَ
يْلاً وَ  :بقوله لاً كَ يْ لٌ له وَ وإن شاء  ,وكيلاً   :وربما قالوا .يْ

ع :جعله على قوله دْ ر اً جَ قْ    . اً وعَ
 
 
 
 
 
 
 
 
 

 

 
 
 
 

unless there is before it waylatun laka ‘a woe to you’. And 
you don’t say ʕawlun laka ‘distress to you’ until you say 
waylun laka ‘woe to you’ because this is a follow up to this 
just as yanuwʔuka ‘it weighs on you’ follows yasuwʔuka ‘it 
does you harm’ and yanuwʔuka cannot be mubtadaʔan 
‘initial’. Know that some of the Arabs say waylan lahu ‘woe 
to him’ and waylatan lahu ‘woe to him’ and ʕawlatan ‘by 
way of distress’. They make it follow the course of xaybatan 
‘by way of disappointment’. Of that is the saying of the poet, 
and he is Gariyr: (tʕawiyl)8  
 
(L. 20) Kasā ʔal-luʔmu tayman xudʕratan fiy guluwdihā 
   Fa-waylan li-taymin min sarābilihā ʔal-xudʕri 
 
‘Blame covered Taym with green [dark] in their skins 
    Then woe to Taym from their dark garments’ 
 
One man says yā waylāhu ‘O, woe is me’. Another one says 
waylan kaylan ‘woe is in abundance’ it is as though he is 
saying laka mā daʕawtu bihi waylan kaylan ‘to you is what 
you invoked and woe aplenty’. What leads you to that is their 
saying if he said yā waylāhu naʕam waylan kaylan ‘woe is 
him yes woe in abundance’, that is, that is how it is with you 
or you have ʔal-waylu waylan kaylan ‘you have woe, woe in 
abundance’. (P. 140) And this is similar to his saying waylun 
lahu waylan kaylan ‘woe be to him, woe in abundance’. They 
may have said wa-kaylan ‘and in abundance’, and if he so 
wished he based on his saying gadʕan wa ʕaɢran ‘by way of 
amputation and barrenness’. 

 
 
 
 
 
 
 
 
 
 

                                                 
8The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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ونَ وِ حْ النَّ  هُ هَ رَ كْ تَ اسْ  هذا بابٌ  ) ٦٩(  بيحٌ وهو قَ  يّ
ِ على غَ  لامَ فيهِ عوا الكَ ضَ فوَ   بُ رَ العَ  تِ عَ ضَ ما وَ  يرْ

 
حٌ له وتَبٌّ  :وذلك قولك يْ بّ  ,وَ يحْ وتَ  فجعلوا .اً اً لك ووَ

,يْ بَّ بمنزلة الوَ التَّ   بمنزلة )٥حٌ (س يْ وجعلوا وَ  حِ
 منهما على غير الموضع الذي عوا كلَّ واحدضَ فوَ  ,بِّ التَّ 

تْهُ العربُ  عَ ضَ حٍ ولا بُ   .وَ يْ لَ  دَّ لوَ مَ ْ  مع قبحها من أن تحُ
نْ ا إذا ابْ لأنهّ  ,على تَبٍّ  ْسُ أتْ لم يحَ بْنَ  تُدِ  ى عليهاحتى يُ

 بنيها على شيء معوإذا حملتَها على النصب كنتَ تَ  ,كلامٌ 
ها بْحِ حٌ له ثم أ :فإذا قلتَ   .قُ يْ  بَّ فإنّ النصبَ لحقتَها التَّ وَ

نِيَةٌ عن لَكَ  اً تبّ  لأنّ  ,فيه أحسنُ  تَغْ سْ  ,إذا نصبتَها فهي مُ
 ,لك بّاً تَ وَ  :ك قلتَ لِ الكلام كأنّ فإنما قَطعتَها من أوّ 

ا النَّ   .العربُ  فأجريتَها على ما أجرتِ  يّون  (س وِ حْ فأمّ
حٍ ١٠ يْ هاولا تُشبِ  .) فيجعلونها بمنزلة وَ  اً بّ لأنّ تَ  ,هُ

حٌ  يستغنعن لَكَ ولا تَ  يتستغن يْ اً بّ تَ   فإذا قلتَ  .عنها وَ
حٌ له فالرفعُ ليس فيه كلامٌ  يْ  تلفولا يخَ  ,له ووَ

ونَ وِ حْ النَّ بّ  إذا قلتَ  بِّ في نصبِ التَّ  يّ حٌ له وتَ يْ فهذا  .اً لهوَ
  هُ لَ  لأنّ  ,رنا أحسنُ فيما ذكَ  النصبَ في تبّاً  يدلّك على أنّ 

لْ في التَّ  لم مَ عْ   . بِّ يَ
 
 
 
 

 
 
 

Chapter 69. This is a chapter that the 
naħwiyyuwna ‘grammarians’ disliked and it is 

ɢabiyħ ‘unacceptable’. They placed speech where 
the Arabs did not put it. 

 
(Buwlāq vol. 1. P.167-168, Derenbourg vol.1. p. 140; Haruwn vol.1. 

p.334) 
 
(I.  P. 140. L. 3) And that is as in your saying wayħun lahu 
wa tabbun ‘woe to him and destruction’ and tabban laka wa 
wayħan ‘destruction to you and woe’. They made ʔal-tabb 
‘the destruction’ with the status of ʔal-wayħ ‘the woe’ and 
they make wayħ ‘woe’ (l. 5) with the status of the tabb 
‘destruction’. So they placed each one of them not in the 
location in which the Arabs placed it. It is necessary for wayħ 
‘woe’ with its unacceptability that it be related to tabb 
‘destruction’ because if it were begun with, it would not be 
acceptable until speech is built on it. If you were to relate to 
nasʕb ‘erecting’ you would be building on something with its 
unacceptability. If you were to say wayħun lahu ‘woe to him’ 
then you followed it with the tabb ‘destruction’, then its 
nasʕb ‘erecting’ is acceptable, because if you were to erect 
tabban ‘destruction’, then it can dispense with laka ‘for you’. 
You have severed it from the beginning of speech as though 
you said wa tabban laka ‘and destruction to you’, so you 
made it follow the course the Arabs followed. As to the 
naħwiyyuwna ‘grammarians’ (L. 10) they make it with the 
status of wayħin ‘woe’, but it is not like it because tabban 
dispenses with laka ‘for you’ but wayħun does not dispense 
with it. If you were to say tabban lahu wa wayħun lahu 
‘destruction to him and woe to him’, the rafʕ ‘erecting’ is not 
speech.  The naħwiyyuwna ‘grammarians’ do not differ in 
erecting the tabb ‘destruction’ if you were to say wayħun 
lahu wa tabban lahu ‘woe to him and destruction to him’. 
This proves to you that the nasʕb ‘erecting’ in tabbā in what 
we mentioned is better, because lahu ‘to him’ does not 
operate in the tabb ‘destruction’. 
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فيه  كانَ  رُ دَ صْ فيه المَ  بُ صِ تَ نْ ما يَ  هذا بابُ  ) ٧٠(
 لِ عْ مارِ الفِ على إضْ  فيهِ  نْ أو لم يك مُ فُ واللاّ الألِ 

هُ  وكِ ترْ المَ  بارِ يَصيرُ في الإخْ  هُ لأنّ  إظهارُ
 ما كانَ كَ  لِ عْ الفِ بِ  ظِ فْ اللَّ  نَ مِ  لاً دَ هامِ بَ فْ تِ سْ والاِ 

رَ بَ  ذَ ذَ اِ  نِ مِ  لاً دَ الحَ  رِ مْ رْ في الأَ حْ
 

اً إلاّ  ما أنتَ   وذلك قولك يرْ اً  نتَ أما وإنّ  , سَ يرْ اً سَ يرْ  ,سَ
ْ  إلاّ  وما أنتَ  تْلاً  وما أنتَ  ,بَ بَ الضرَّ الضرَّ تْلاً  إلاّ قَ  ,قَ
َ  وما أنتَ  يرْ َ سَ   يدِ برَ ال إلاّ سَ ه قال في هذا فكأنّ  .يدِ  البرَ يرْ

لُ فعلاً  ما أنتَ   :كلِّه عَ فْ لُ  وما أنتَ  ,إلاّ تَ عَ فْ  ,الفعلَ  إلاّ تَ
وصار في   .هم حذفوا الفعل لما ذكرتُ لكولكنّ

ِ بمنزلةِ   لأنّ الفعلَ يقع يِ هلأمرِ والناالاستفهام والخَبرَ
وإن كان الأمرُ والنهيُ  ,)  كما يقع فيهما٢٠هاهنا (س 

المصدرُ  فلم يَمتنع ,ما لا يكونان بغير فعلٍ لأنهّ  ,أقو
نتصب لأنّ العمل يقع ههنا مع ١٤١(ص  ) هاهنا أن يَ

 ,كما يقع في الأمر والنهي ,والخبرِ  المصدر في الاستفهام 
رُ غيرُ الأ ل كما كان ذلك في الأمر والنهيوالآخِ  إذا ,وّ

ب قلتَ  ْ اً يرْ زيدٌ سَ  :وتقول .اً فالضربُ غيرُ المأمورضرَ
لَّ  ,اً يرْ اً سَ يرْ زيداً سَ  وإنّ  ,اً يرْ سَ  عَ يْتَ ولَ نّ ولكِ  وكذلك لَ

رَ هْ الدَّ  أنتَ   وكذلك إن قلتَ   ,وكأنّ وما أشبه ذلك
اً  يرْ اً سَ يرْ يرْ هْ الدَّ  االلهِ وكان عبدُ   ,سَ اً رَ سَ يرْ    .اً سَ

 
 
 
 

Chapter 70. This is a chapter in which the 
masʕdar ‘origin’ is erected. Whether it has the 
ʔalif wa ʔal-lām ‘ʔal-’ or not, based on the 

implication of the left-out fiʕl ‘action’, because it 
becomes ʔixbār ‘predication’ and ʔal-ʔistifhām 
‘interrogation’, badalan ‘a substitute’ for the 

expression of the fiʕl ‘action’ just as it was when 
ʔal-ħaðara ‘the warning’ was a substitute for 

ʔiħðar ‘be warned’ fiy ʔal-ʔamr ‘in the 
imperative’ 

 
(Buwlāq vol. 1. P.168-171, Derenbourg vol.1. p. 140-143; Haruwn vol.1. 

p.335-340) 
 
(I.  P. 140, L. 14) And that is as in your saying mā ʔanta ʔilla 
sayran ‘you are nothing except walking’ and ʔinnamā ʔanta 
sayran sayran ‘rather you are walking, walking’ and mā 
ʔanta ʔillā ʔal-dʕarba ʔal-dʕarba ‘you are nothing except the 
striking, the striking’ and mā ʔanta ʔillā ɢatlan ɢatlan ‘you 
are nothing except killing, killing’ and mā ʔanta ʔillā sayra 
ʔal-bariydi sayra ʔal-bariydi ‘you are nothing except the 
postal walk, the postal walk’. It is as though in all this he said 
mā ʔanta ʔillā tafʕalu fiʕlan ‘you are nothing except you 
perform an action’ and mā ʔata ʔillā tafʕalu ʔal-fiʕla ‘you are 
nothing except you perform the action’ but they deleted the 
fiʕl ‘action’ for the reasons I mentioned to you and became in 
the ʔistifhām wa ʔal-xabar ‘interrogative and predication’ 
with the status of ʔal-ʔamri wa ʔal-nahyi ‘the imperative and 
the prohibition’ because the fiʕl ‘action’ occurs here (L. 20) 
just as it occurs in the two of them even if ʔal-ʔamru wa ʔal-
nahyu ‘the imperative and the prohibition’ are stronger, 
because they do not occur without a fiʕl ‘action’ so the 
masʕdar ‘origin’ is not (P. 141) prevented here from being 
erected because the action occurs here with the masʕdar 
‘origin’ in the ʔistifhām wa ʔal-xabar ‘interrogative and 
predicate’ just as it occurs with  ʔal-ʔamri wa ʔal-nahyi ‘the 
imperative and the prohibition’, and the last one is not the 
first as it was with the ʔal-ʔamru wa ʔal-nahyu ‘the 
imperative and the prohibition’, if you were to say dʕarban 
‘striking’, the striking is not ʔal-maʔmuwr ‘what is 
commanded’. You say zaydun sayran sayran ‘Zaid is 
walking, walking’ and ʔin zaydan sayran sayran ‘rather Zaid 
is walking, walking’. Similarly layta ‘would that’, laʕalla 
‘perhaps’, lākinna ‘but, rather’ and kaʔanna ‘as though’ and 
whatever is like that. It is similar if you said ʔanta ʔal-dahra 
sayran sayran ‘you are forever walking, walking’ and kāna 
ʕabdu ʔal-lāhi ʔal-dahra sayran sayran ‘Abdulah was 
forever walking, walking’  
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اً  تَ ) وأن٥(س  يرْ اً سَ يرْ ذُ اليومِ سَ يرَ إذا واعلم أنّ السَّ  . مُ
اً عنه في هذا الباب فإنّ  ْبرِ لٍ كنت مخُ يرْ ٍ متّصِ ُ بسَ ْبرِ  ما تخُ
ه ببعضٍ في أيِّ الأحوال كان  ما أنتَ ا قولك إنّ وأمّ   .بعضُ

ر ما جعلتَه خبراً لأنتَ فإنّ سيرٌ  لاً  ولم تضمِ وسنبينِّ  .فِعْ
ه إن شاء االله إلاّ  ما أنتَ  : ومن ذلك قولك  .لك وجهَ

بَ الإبلِ  ْ بَ الناسِ  وما أنتَ  ,شرُ ْ إلاّ  أنتَ  وما ,إلاّ ضرَ
باً الناسَ  ْ ْ  . ضرَ ا شرُ ن لأنه لم يشبِّهه بَ الإبلِ فلا يُ وأمّ نوَّ
قع منك على يَ  بفعلٍ  ولأنّ الشربَ ليس ,بشرب الإبل

  .الإبل
 

ا فَ {   : االله عزّ وجلّ  ) ونظيرُ ما انتَصب قولُ ١٠(س  إمّ
نّ  دُ وإمّ  اً مَ عْ نّون منّ صب على فإما انتَ فإنّ  }اءً فِد ابَ ا تمَ ا اً وإمّ مّ

فادون فِ    . لك لما ذكرتُ  هم حذفوا الفعلَ ولكنّ  ,داءً تُ
 )وافر( :وهوجرير ,ومثله قول الشاعر

وافي يَ القَ حِ َّ مْ مُسرَ لَ عْ ْ تَ       أَلمَ
ِ  لافَ  يّاً بهِ  لابا تِ ولا اجْ  نَّ عِ

 

ه يّاً بهنّ واجتلابا :كأنّه نَفَى قولَ يا ,فعِ يًا بهنّ عِ  أي فأَنا أعْ
فَ ولكنّ  ,اجتلاباً  وأجتلِبُهنّ  نَ (س ه  حين ١٥ى  هذا   (

يري يا فلانُ فإ : كومثلُه قولُ  . فلا : قال سِ تعاباً ألم تَعلم مَ
داً  رْ رَ مُ ما ذَ فإنّ  . وطَ َّ كَ ه وذكر مَ سرَ لان ,هسيرحَ مَ  ,وهما عَ

يَّ فيهالمُ  لَ عَ سيرَ إتعاباً وجَ لَ المَ عَ فجَ  حَ لا عِ وجعله  ,سرَّ
َّ فعلاً مُ  لاً إذا سار وإذا سرَ هذا  وإن شئتَ رفعتَ  . حَ تَّصِ

رَ     كلَّه فجعلتَ الآخِ

 
 

(L. 5) and ʔanta muðu ʔal-yawmi sayran sayran ‘you as of 
today are walking, walking’. Know that if it is the sayr 
‘walking’ that you are predicating about in this chapter, then 
you are predicating of sayrin muttasʕilin baʕdʕuhu bi-baʕdʕin 
‘a walking one, part connected to the other’ in whichever 
circumstance it was. As to your saying ʔinnamā ʔanta sayrun 
‘as to you, you are walking’ you have made it a xabar 
‘predicate’ to ʔanta ‘you’ and you don’t imply a fiʕl ‘action’ 
and we shall prove to you waghahu ‘its surface form’, God 
willing. Of that is your saying mā ʔanta ʔilla šurba ʔal-ʔibili 
‘you are nothing except the drinking of the camels’, and mā 
ʔanta ʔillā dʕarba ʔal-nāsi ‘you are nothing except striking 
the people’, and mā ʔanta ʔillā dʕarbani ʔal-nāsa ‘you are 
nothing except the striking of people’. As to šurba ʔal-ʔibili 
‘the drinking of the camels’, it is not nunated, because he 
does not liken it to šurbi ʔal-ʔibili ‘drinking of the camels’ 
and because ʔal-šurba ‘the drinking’ is not a fiʕl ‘action’ 
done by you to the camels. 
 

(L. 10) And an equivalent to what is erected is the saying 
of God, most powerful and glorious is He, fa-ʔimmā mannan 
baʕdu wa ʔimmā fidāʔan (Sūrah XLVII:4) ‘either by 
generosity or by ransom’. He erected based on fa-ʔimmā 
tamunuwna mannan wa ʔimmā tufāduwna fidāʔan ‘either you 
offer generosity or grant ransom’, but they deleted the fiʕl 
‘action’ for the reasons I mentioned to you. And like it is the 
saying of the poet Gariyr: (wāfir)9 
 
ʔalam taʕlam musaraħiya ʔal-ɢawāfiy 
                           Fa-lā ʕiyyan bi-hinna wa lā ʔigtilābā 
 
‘Don’t they know that those who put out the meters 
            That there is neither a strain nor importation in them.’ 
 
It is as though he denied his saying fa ʕiyyan bi-hinna wa lā 
ʔigtilābā ‘there is strain in them and importation’ that is fa-
ʔanā ʔaʕyā bihinna ʕiyyan waʔagtalibuhunna ʔigtilāban ‘I 
strain strongly with them and import them eagerly’ but he 
denied (L. 15) this when he said fa-lā ‘and not’. And like it is 
your saying ʔalam taʕlam masiyriy yā fulānu fa-ʔitʕāban wa 
tʕardan ‘don’t you know my walking, you so and so, then 
causing fatigue and expulsion’. He mentioned musarraħahu 
‘his dispatcher’ and he mentioned masiyrahu ‘his walking’ 
and they are ʕamalāni ‘two actions’ so he made the masiyra 
‘walking’ ʔitʕāban ‘causing fatigue’ and he made the 
musarraħa ‘dispatcher’ no strain in it. And he made a 
connected action if he were to walk and let out to pasture, if 
you so wished, you raise all this and you made the last one  

                                                 
9The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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لَ  من ذلك قول  .عة الكلامفجاز على سَ  ,هو الأوَّ
 (بسيط) :الخَنساء

 

تْ حتّى إذا اذَّ َكرتْ  تَعَ عُ ما رَ تَ رْ      تَ
 وإدبارُ  فإنّما هي إقبالٌ 

 

فجَ ٢٠(س  والإدلَ عَ )  الإقبالَ  على سَ  رَ باها  عة فجاز 
كَ نهَ   : كقولك ,الكلام ومثل  . قائمٌ  لُكَ يْ صائمٌ ولَ  ارُ

رة ,ذلك قول الشاعر م بن نُويْ  (طويل) :وهو متمِّ

ري بِتَأْ  ي وما دَهْ رِ مْ عَ      ينِ هالِكٍ بلَ
ع جَ عٍ مما أصابَ فأَوْ زَ ا ولا جَ  

 

ههْ دَ  لَ عَ ) جَ ١٤٢(ص  عَ  رَ بُ جائزٌ على صْ والنَّ  . الجَزَ
وما دهري  : ما أرادوإنّ  .  اً يّاً بهنّ ولا اجتلابعِ  فلا : قوله

جَ  هرِ  لسَّ  ,عٍ زَ بد ا على  ز  جا لكنه  وا ,عةو فّ استَخَ  و
نتصِ   . واختَصروا كما فُعل ذلك فيما مضى ا ما يَ ب في وأمّ

ك لُ فقو لباب  ا ا  هذ من  م  لاستفها مأَ   : ا يا فلانُ قِ يا   اً 
عودٌ  ونوأَ  ,والناسُ قُ رُّ فِ لوساً والناسُ يَ د أن لا يري ,جُ

 َ برِ لس ولا أنّ  أنّ يخُ (س  ,هجلوسُ  ه قد جلس وانقضىه يجَ
٥ ُ برِ لوسٍ أنّ  ) ولكنه يخُ   . وفي قيامٍ  ه في تلك الحال في جُ

 (رجز)   :اجوقال العجّ 

باً وأَ     يُّ  تَ نْ أَطَرَ ِ قِنَّسرْ  

 
 
 
 
 

the first. It is permitted due to saʕat ʔal-kalām 
‘expansiveness of speech’. Of that is the saying of ʔal-
xansāʔ: (basiytʕ)10 
 
Tartaʕu mā rataʕat ħatta ʔiðā ʔiððakarat 
               Fa-ʔinnamā hiya ʔiɢbālun wa-ʔidbāru 
   
‘She grazed what she grazed and when she remembered 
                                     She goes back and forth’ 
 
(L. 20) He made them ʔal-ʔiɢbāla wa-ʔidbāra ‘the going 
back and forth’ so it became permitted due to the 
expansiveness of speech, just like your saying nahāruka 
sʕāʔimun ‘your day is fasting’ and layluka ɢāʔimun ‘your 
night is awake’. An example of that is the saying of the poet 
mutammim bnu nuwayrata: (tʕawiyl)11   
 
Laʕamriy wa mā dahriy bi-taʔbiyni hālikin 
        Wa lā gazaʕin mimmā ʔasʕāba fa-ʔawgaʕā
  
‘By my life, offering a funeral oration for a lost one is not my 
habit 

                      Nor is fear from that which hit and caused pain’ 
 
(P. 142) He made dahrahu ‘his time [habit]’ ʔal-gazaʕa ‘the 
worry’. Erecting is permitted on the basis of his saying fa-lā 
ʕiyyan bi-hinna wa lā ʔigtilābā ‘that there is neither a strain 
nor importation in them’. He wanted wa mā dahri bi-dahri 
guzʕin ‘my time  [habit] is not the time [habit] of worry’ but 
he permitted it due to the expansiveness of speech and 
ʔistaxaffuw ‘they lightened’ and ʔixtasʕaruw ‘they 
summarized’ just as that was done before. As to what is 
erected in ʔistifhām ‘interrogation’ in this chapter is your 
saying ʔa-ɢiyāman yā fulānu wa ʔal-nāsu ɢuʕuwdun ‘are you 
standing, you so and so, and people are seated?’ And ʔa-
guluwsan wa ʔal-nāsu yafirruwna ‘are you sitting down and 
the people are fleeing?’ He does not want to report that he is 
sitting nor that he had sat and his sitting has ended (L. 5) but 
he reports that he is in that circumstance of sitting and of 
standing. ʔal-ʕaggāg said: (ragaz)12  
 

 
 ʔa-tʕaraban wa ʔanta ɢinnasriyyu 
 

 ‘Are you for mirth being in your old age’ 
 

                                                 
10The meter of basiytʕ is: mustafʕilun fāʕilun (four times). 
11The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
12The meter of Ragaz is: mustafʕilun (six times). 
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بُ  :ما أرادوإنّ  بٍ  ,أتَطْرَ أن  دْ رِ ولم يُ   .أي أنت في حال طَرَ
برِ عن ما مضى ولا عن ما يُ  ومن ذلك قول  .لستقبَ يخُ

ةً كَ أَ  :بعض العرب دَ دَّ غُ تاً  عيرِ ةِ البَ غُ وْ  تِ يْ بَ  في ومَ
لو ةً كَ  :ما أراده إنّ كأنّ  ,يَّةٍ لِ سَ دَّ دُّ غُ ةِ غُ أَأُغَ وأموتُ  عيرِ البَ دَّ

لولِ يْ تاً في بَ وْ مَ  باً   .ةٍ يَّ تِ سَ ه (س  ,وهو بمنزلة أطَرَ وتفسيرُ
  (وافر): وقال جريرٌ  .) كتفسيره١٠

 
 

 

بْ  لَّ دأعَ بَ  اً حَ عَ ر ىفي شُ      يباً غَ
ؤْ أَ  اباً ترِ واغْ  كَ ماً لا أبا لَ لُ   

 

ؤْ  مُ ؤُ لْ تَ أَ   يقول غْ ماً وأَ لَ ِ تَ فَ الفعلَ في  ,ب اغتراباً ترَ ذَ وحَ
وهو  ,من اللفظ  بالفعل م جعلوه بدلاً لأنهّ  ,ذا البابه

إن    : ا عبداً فيكون على ضربينِ وأمّ  .كثيرٌ في كلام العرب
رُ عبداً أَ  : على قوله وإن شئتَ  ,على النداء شئتَ  تَخِ فْ  ,تَ

الفعل حذف  ولم (س  . ثم  أخبرتَ  إن  ) ١٥وكذلك 
ستفهم اً  : تقول ,تَ يرْ اً سَ يرْ ك ,سَ غيرَ أو  ك  نفسَ  ,عنيتَ 

في حالِ  ك رأيت رجلاً في حال سيرٍ أو كنتَ وذلك أنّ 
وجر  ,سيرٍ ب أو ذُكرتَ أنتَ  ,سيرٍ بأو ذُكر رجلٌ  ,سيرٍ 

م الاستفها في  حسن  كما  عليه  ا  هذ ءُ  بنا سن  يحَ   ,كلامٌ 
نّ لأنّ  إ تقوك  اً  : لما  يرْ وأسَ باً  رَ طَ من  ,أَ ذلك  رأيتَ  إذا 

ري هذا البابُ   . فيه الحال أو ظننتَه إذا كان  وعلى هذا يجَ
في حال سيرٍ أو  إذا رأيتَ رجلاً  ,خبراً أو استفهاماً 

وكذلك أنت في الاستفهام  . فأثبتَّ ذلك له, ظننتَه فيه
نتَ   إذا قلت أَ ه ومعنى هذا الباب أنّ  . ) ٢٠اً (س يرْ سَ  أَ

لٌ متَّ فِ  ل في حال ذكرِ عْ اه استفهمتَ أو أخبرتَ صِ     ,ك إيّ

He wanted ʔa-tatrabu ‘do you feel excited with mirth’, that is 
ʔanta fiy ħāli tʕarabin ‘you are in the state of mirth’ and he 
does not want to report about what has passed or what is to 
come to pass. Of that is the saying of some of the Arabs ʔa-
γudatan ka-γuddati ʔal-baʕiyri ‘is this a plague like the 
plague of the camel?’ and mawtan fiy bayti saluwliyyatin 
‘and a death in the house of Saluwliyyah?’ It is as though he 
said ʔa-ʔuγaddu γuddatan ka-γuddati ʔal-baʕiyri ‘will I be 
plagued with a plague like that of the camel?’ and ʔamuwtu 
mawtan fiy bayti saluwliyyatin ‘will I die a death in the house 
of Saluwliyyah?’ and it has the status of ʔa-tʕaraban ‘is it 
with mirth’ and its explanation is (L. 10) like its explanation. 
Gariyr said: (wāfir)13  
    
ʔa-ʕabdan ħalla fiy šuʕabiy γariyban 
       ʔa-luʔman lā ʔabā laka wa ʔiγtirābā 
 
‘Did a slave reside in šuʕabā as a stranger 
              Is it wickedness and being a stranger, you fatherless’ 
  
He is saying ʔa-talʔumu luʔman ‘are being wicked by way of 
wickedness’ and ʔiγtirāban ‘are being strange as a stranger’. 
He deleted the fiʕl ‘action’ in this chapter because they made 
it a substitute for the expression of the fiʕl ‘action’ and it is 
frequent in the speech of the Arabs. As to ʕabdan ‘a slave’ it 
is of two types: if you so wished, you based on the nidāʔ 
‘vocative’ or if you so wished, you based on his saying ʔa-
taftaxiru ʕabdan ‘are you proud of servitude’ then he deleted 
the fiʕl ‘action’. Similarly, if you were to predicate but you 
do not (L. 15) query, you say sayran sayran ‘walking, 
walking’ you meant yourself or someone else and that is 
because you saw a man in the circumstance of walking or 
you were in the state of walking or a man was reminded of 
walking or you were reminded of walking and speech 
flowed.  It is acceptable to build this on it just as it was good 
in interrogation, because you are saying ʔa-tʕaraban ‘is it 
mirth’ or ʔa-sayran ‘is it walking’ if you were to see that in 
the circumstance or you reckoned it in it. It is on this that this 
chapter flows if it was xabaran ‘a predicate’ or ʔistifhāman 
‘interrogation’ if you were to see a man in the circumstance 
of walking or reckoned him to be in it, so you confirmed that 
for him. Similarly, you are in interrogation if you were to say 
ʔa-ʔanta sayran ‘are you walking’ (L. 20). The meaning of 
this chapter is that it is a fiʕl ‘an action’ that is connected at 
the circumstance of your recollecting it whether you queried 
or predicated.  
 
 

                                                 
13The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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ك شيئاً من هذا الباب لُ في تثبيتِه  وأنّك في حال ذكرِ مَ عْ تَ
نصبه في هذا الباب وأنتَ و . لك أو لغيرك  مثل ما تَ

ك قولُ   (وافر)  :الشاعر تَعني نفسَ

ماعَ االلهِ      لَماءِ أنيّ والعُ  سَ
وِ خالِكَ يا ابنَ عَ حَ بِ  عوذُ أَ  و مْ قْ  رِ

 

عُ ) وذلك أنّ ١٤٣(ص  مِ سْ ه في حالِ من يُ  ,ه جعل نفسَ
حال سَ   فصار في  رآه  من  ٍ بمنزلة  ماع : فقال  يرْ  ,االلهَ  اً سَ

قولك ْ  تَ نأما  : بمنزلة  ضرَ ْ وإ ,الناسَ  اً بإلاّ  ضرَ بَ لاّ 
  .تخفيفاً  التنوينَ  ذا حذفتَ إ ,الناسِ 

  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  

And you are in the state of remembering something of this 
chapter you go about confirming it for yourself or someone 
else. And similar to what you erect in this chapter and you 
mean yourself is the saying of the poet: (wāfir)14  
    
 
 
Samāʕa ʔal-lāhi wa ʔal-ʕulamāʔi ʔanniy 
           ʔaʕuwðu bi-ħaɢwi xālika yā ʔibna ʕamri 
    
I am making God and the scholars hear that 
      I seek refuge in your uncle’s waist [from you], Ibn ʕamr’ 
 
 

(P. 143) And that is because he made himself in the state of 
one who makes others hear and it became in the status of one 
who saw him in the circumstance of walking so he said 
samāʕan ʔal-lāha ‘making God listen’ which has the status of 
your saying mā ʔanta ʔillā dʕarban ʔal-nāsa ‘you are nothing 
except striking the people’ and ʔillā dʕarba ʔal-nāsi ‘except 
striking people’ if you were to delete the tanwiyn ‘nunation’ 
taxfiyfan ‘for lightening’. 
  

  
 

                                                 
14The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 


