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 هذا كتاب سيبويه
بالمشهور في النحو واسمه الكتا  

  

تي الَّ  ماءِ سْ الأَ  نَ مِ  بُ صِ تَ نْ ما يَ  بابُ هذا  ) ٧١(
تَ مْ هَ فْ تَ اسْ  ,لِ عْ الفِ  صابَ تِ عالِ انْ فْ الأَ  نَ مِ  تْ ذَ أُخِ 

ْ  وْ أَ   مْ هِ فْ تَ تَسْ  لمَ
 
 

دَ الناسُ    كَ لُ وْ وذلك قَ  عَ داً وأَ  ,أَقائماً وقد قَ  وقد سارَ  قاعِ
بُ الرَّ  هذا المعنى ولم  ) إن أردتَ ٥(س  وكذلك  .كْ

لِمَ االلهُ وقد :تقول ,تَستفهم داً عَ وقائماً  ,الركبُ  سارَ  قاعِ
دَ الناسُ  عَ لِمَ االلهُ وقد قَ ه رأ رجلاً في وذلك أنّ   .قد عَ

ظَ  فكأنّه ,راد أن ينبِّههأَ يامٍ أو حال قُعودٍ فَ قِ  حالِ  فَ لَ
قْ وأَ  ,قومُ قائماً تَ أَ  :بقوله داً دُ قعُ تَ  فَ ذَ ه حَ ولكنّ  ,اعِ

الاسمُ بدلاً من  وصار ,بما ير من الحال استغناءً 
ْ رَ جَ فَ  ,اللفظ بالفعل  . المصدر في هذا الموضعرَ  مجَ

ى  ,هاومثل ذلك عائذاً باالله من شرِّ  تَّقَ كأنّه رأ شيئاً يُ
حتى صار بمنزلة  ,ه في حال استِعاذةٍ نفسِ  فصار عند

 لأنّ  ,وقُعودٍ  يامٍ ) الذي رآه في حال قِ ١٠(س  ه يَرَ
ه في  عوذُ أَ  :كأنه قال ,عائذاً باالله :فقال ,تلك الحال نفسَ

  :لٌ من قولهدَ ه بَ الفعل لأنّ  فَ ذَ حَ  هولكنّ  ,باالله عائذاً باالله
ْ  صارَ فَ  ,عوذُ بااللهأَ  ْ هذا يجَ ياذاً رَ ري ها هنا مجَ   .باالله  عِ
 
 
 

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. (Posthumously) 
Georgetown University 

 
Chapter 71. This is a chapter on what erects of 
ʔasmāʔ that have been derived from ʔafʕāl in the 
manner of erecting the fiʕl ‘action’ whether you 

queried or did not query 

 

(Buwlāq vol. 1. p.171-172, Derenbourg vol.1. p. 143, Haruwn vol.1. 
p.340–342) 

 

(I. 71. P. 143. L. 3) And that is as in your saying ʔa-ɢāʔiman 
‘are you standing’ when people have sat down and ʔa-
ɢāʕidan ‘are you sitting down’ when the travelers have gone. 
Similarly, if you wanted this meaning and you did not query 
you say ɢāʕidan ʕalima ʔal-lāhu wa ɢad sāra ʔal-rakbu 
‘sitting down, God knows, and the travelers have gone’ and 
ɢāʔiman ɢad ʕalima ʔal-lāhu wa ɢad ɢaʕada ʔal-nāsu 
‘standing, God knows, and people have sat down’. That is 
because he saw a man in the state of standing up or in the 
circumstance of sitting down and he wanted to alert him. It is 
as though he expressed it by his saying ʔa-taɢuwmu ɢāʔiman 
‘do you stand by standing up’ and ʔa-taɢʕudu ɢāʕidan ‘do 
you sit by sitting down’ but he deleted and did without, due 
to what he sees of the circumstances, and the ʔism ‘name’ 
became a substitute for the expression of the fiʕl ‘action’, so 
it followed the course of the masʕdar ‘origin’ in this location. 
And an example of that is ʕāʔiðan bi-ʔal-lāhi mim šarrihā 
‘taking refuge in God from its evil’; it is as though he saw 
something that is to be avoided/guarded against so he became 
in his soul one in the circumstance of avoiding it until he got 
the status (L. 10) of the one who saw him in the circumstance 
of ɢiyām wa ɢuʕuwd ‘standing up or sitting down’, because 
he sees himself in that state. So he said ʕāʔiðan bi-ʔal-lāh 
‘taking refuge in God’ as though he was saying ʔaʕuwðu bi-
ʔal-lāhi ʕāʔiðan bi-ʔal-lāhi ‘I take refuge in God by taking 
refuge in God’, but he deleted the fiʕl ‘action’ because it is a 
badalun ‘substitute’ for his saying ʔaʕuwðu bi-ʔal-lāhi ‘I take 
refuge in God’. So this followed the course of ʕiyāðan bi- 
ʔal-lāhi ‘taking refuge in God’. 
 

                                                 
1 Arabic transcriptions are in italics.  
2 Simon Mauck and Mohammad Alhawary reviewied early drafts of the  

translation.  
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وإذا ذكرتَ شيئاً من هذا  باالله. عائذٌ  :ومنهم من يقول
لٌ الباب فالفعلُ مُ  ك وأنت تَعمل فيكْ في حال ذِ  تَّصِ  رِ

اهكْ تثبيته لك أو لغيرك في حال ذِ  ك إيّ كما كنتَ في  ,رِ
ْداً وما أَ  ياً وحمَ قْ ذكرتَ شيئاً منه في  إذا ,هُ هَ بَ شْ بابِ سَ

وأجريتَ عائذاً باالله في  ,) وإثباتٍ ١٥جيةٍ (س زْ حال تَ 
ْ  مارِ الإضْ لِ ودَ البَ  نيئاً بمنزلة  ,ردَ صْ  المَ رَ مجَ كما كان هَ

وهو عبد االله بن  ,وقال الشاعر .المصدر فيما ذكرتُ لك
يُّ  مِ هْ  (بسيط) :الحارث السَّ

 

ذابَك بِ  قْ عَ وْ  ذينَ الَّ  مِ وْ القَ أَلحِْ      ا طَغَ
يُطْغُوني  كَ وعائذاً بِ  لُوا فَ عْ  أَنْ يَ

 

 (وافر)  :ومثله
 

َ  راكَ أَ  صاً لَ أَ سْ تَ مَ عْ جمَ رْ       ةً وحِ
اراً أُنانَ  قِّ الحَ  دَ نْ وعِ  حّ  ا زَ

 

زَ   :قال ه) كأنّ ٢٠(س  ئِنُّ أَ حيراً ور زَ حَ تَ  هُ عَ ضَ وَ  ثمّ  ,نيناً تَ
  .هكذا قِّ الحَ  دَ نْ عِ  أنتَ  :أيْ  ;مكان هذا

 
 
 
 
 
 
 
  

 

There are some of them who say ʕāʔiðun bi-ʔal-lāhi ‘taking 
refuge in God’. If you remember anything from this chapter, 
the fiʕl ‘action’ is mutʕtʕtasʕilun ‘connected’ in the state of 
your remembrance and you work in confirming it for yourself 
or for someone in the circumstance of your remembering 
him, just as you do in the chapter on saɢyan ‘by way of 
watering’ and ħamdan ‘by way of thanking’ and whatever is 
like it if you were to remember anything of it in the 
circumstance of tazgiyatin ‘urging’ (L. 15) and ʔiɵbāt 
‘confirmation’. You made ʕāʔiðan bi-ʔal-lāh ‘taking refuge 
in God’ in cases of the badal ‘substitution’ and ʔidʕmār 
‘implication’ follow the course of the masʕdar ‘origin’, just 
as haniyʔan ‘pleasantly’ was of the status of the masʕdar 
‘origin’ in what I have mentioned to you. And the poet ʕabdu 
ʔal-lah bin ʔal-ħāriɵ ʔal-sahmiyyu said: (basiytʕ)3   
 
ʔalħiɢ ʕaðābaka bi-ʔal-ɢawmi ʔal-laðiyna tʕaγaw  

Wa ʕāʔiðan bika ʔan yaʕluw fa-yutʕγuwniy 
 

‘Connect your torture to the people that have oppressed 
And taking refuge in you that they rise and oppress me’ 

 
And like it is: (wāfir)4 
 
ʔarāka gamaʕta masʔalatan wa ħirsʕan 

Wa ʕinda ʔal-ħaɢɢi zaħħāran ʔunānā 
 

‘I see that you have called for your own right keenly  
And in case of others’ rights a moaner and groaner’ 

 
(L. 20) It is as though he said tazaħara zaħiyran ‘he groaned 
a groan’ and taʔinnu ʔaniynā ‘you moan a moan’ and then he 
placed it in place of ʔanta ʕinda ʔal-ħaɢɢi hākaðā ‘you are at 
the time of justice [others’ rights over you] in this way’. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
3 The meter of basiytʕ is mustafʕilu fāʕilun mustafʕilun faʕilun (twice). 
4 The meter of wāfir is mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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ْ الَّ  ماءِ سْ الأَ  نَ  مِ رَ ما جَ بابُ هذا  ) ٧٢(  تي لمَ
ذْ مِ تُ  خَ عْ  نَ ؤْ ْ  لِ الفِ   تْ ذَ خِ تي أُ الَّ  ماءِ سْ  الأَ رَ مجَ

 لِ عْ الفِ  نَ مِ 
  ك)  وذلك قولُ ٢١. س ١٤٣.ص ٧٢. ب ١(م 

 وإنما هذا أنّك رأيتَ رجلاً في أَ  رَ يّاً أُخْ يْسِ ةً وقَ يميّاً مرّ تمَ
نٍ و لَوُّ لٍ فقلتَ حال تَ يْ  ةً يميّاً مرّ أَتمَ  :تنقُّ وقَ رَ  ,سيّاً أُخْ

وَّ  :ك قلتكأنّ  ةً وقَ تمَ  لُ أَتحَ فأنت في   .سيّاً أخريْ يميَاً مرَّ
هذا له وهو عندك في تلك  تِ هذه الحال تَعمل في تثبي

لٍ  الحال في نَقُّ نٍ وتَ لَوُّ داً عن أمرٍ  ,تَ وليس يَسأله مسترشِ
اه  ه إيّ مَ ه عنههو جاهلٌ به ليفهِّ َ ْبرِ  ه) ولكنّ ٥(س  ,ويخُ

ثنا بعضُ العرب أنّ رجلاً من بني  .وبّخه بذلك وحدّ
عِ  ةَ واستقبَله بَ بَلَ دٍ قال يومَ جَ َ منه يرٌ أسَ تَطَيرَّ رُ فَ وَ  ,أعْ

رَ يا بني  :فقال وَ  أنْ  دْ رِ فلمْ يُ   ! وذا نابٍ  أسد أَعْ
تهلِ  دهمسترشِ يَ  ه وصحّ رِ وَ وه عن عَ برِ همولكنّ  ,يُخْ بَّهَ  ,ه نَ

رَ وذا نابٍ لون أعْ تَستقبِ أَ    :ه قالكأنّ  قبالُ في الاستِ فَ   !وَ
اهم كان واقِ  نُ والتنقُّ حال تنبيهه إيّ لُ عاً كما كان التلوُّ

ت لهم وأراد أن يثبِّ  ,لالحال الأوّ  عندك ثابتينِ في
 (طويل) :ومثل ذلك قول الشاعر .يَحذورهالأعورَ لِ 

 

يَاراً جَ في السِّ أَ  )١٠(س  مِ أَعْ لْ لْ ةً فاءً وغِ  ظَ
كِ  بَ وفي الحَرْ      وارِ  أَشباهَ النِّساءِ العَ

  
نُونَ مرّ  وَّ لَ ن وتَ لوُ نَقَّ (بسيط) :وقال .ةً كذاةً كذا ومرّ أي تَ  

 
 
 

Chapter 72. This is a chapter in which the ʔasmāʔ 
‘names’ that are not derived from the fiʕl ‘action’ 
follow the course of the ʔasmāʔ ‘names’ that are 

derived from the fiʕl ‘action’  
 

(Buwlāq vol. 1. p.172-174, Derenbourg vol.1. p. 143-146, Haruwn vol.1. 
p.343-348) 

(I. 71. P. 144. L. 1) And that is as in your saying ʔa-
tamiymiyyan marratan wa ɢaysiyyan ʔuxrā ‘are you a 
tamiymiy one time and a ɢaysiy another’.5 This is so because 
you saw a man in a state of talawwunin ‘colorful acting’ and 
tanaɢɢulin ‘changing’ so you said ʔa-tamiymiyyan marratan 
wa ɢaysiyyan ʔuxrā ‘are you a tamiymiy one time and a 
ɢaysiy another’. It is as though you said ʔa-taħawwalu 
tamiymiyyan marratan wa ɢaysiyyan ʔuxrā ‘I change into a 
tamiymiy one time and a ɢaysiy another’. You, in this 
circumstance, work to ascertain this for him and he is in the 
circumstance of talawwunin wa tanaɢɢulin ‘colorful acting 
and changing’. He does not ask him for guidance on a matter 
he is ignorant about so that he will make him understand and 
tell him about it, (L. 5) but he rebukes him for that. Some 
Arabs have related to us that a man from baniy ʔasad took a 
nap on the day of Gabalata and he was faced with a one-eyed 
camel that he took as a bad omen, so he said, O bani ʔasad 
ʔaʕwara wa ðā nābin ‘one-eyed and with a canine’. He did 
not want advice from them so they will report to him about 
its one-eyedness and its health, but he brought it to their 
attention as though he said ʔa-tastaɢbiluwna ʔaʕwara wa ðā 
nābi ‘do you welcome a one-eyed one with a canine?’ 
Welcoming, in the circumstance of his bringing it to their 
attention, was a fact just as you ascertained the talawwun wa 
tanaɢɢul ‘colorful acting and changing’ in the first 
circumstance. He wanted to confirm to them about the one-
eyed one so they would avoid it. Of that is the saying of the 
poet: (tʕawiyl)6   

 
(L. 10)  ʔa-fiy ʔal-silmi ʔaʕyāran gafāʔan wa γilδʕatan 

Wa fiy ʔal-ħarbi ʔašbāha ʔal-nisāʔi ʔal-ʕawāriki 
 

‘Are there in peace time jackasses, dried up and crude, 
And in war time the likes of menstruating women’ 

 
That is tanaɢɢaluwna wa talawwanuwna ‘you change and act 
differently’, one time this way and another time this other 
way. And he said: (basiytʕ)7 
 

                                                 
5 These are the names of tribes. 
6 The meter of tʕawiyl is faʕuwlun mafāhiylun (four times). 
7 The meter of basiytʕ is mustafʕilun fāʕilun mustafʕilun faʕilun (twice). 
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لائِمِ أَ أَ  لاداً لِ في الوَ ةٍ وْ دَ       واحِ
ةِ أَ  يادَ لاداً لِ وفي العِ تِ وْ لاّ  عَ

 
 (وافر): الشاعر قولُ  اوأمّ 

بَ أَ       عَ لَّ في شُ بْداً حَ ريباً  ىعَ  غَ
 

 على أنه رآهو ,على النداء :)فيكونُ على وجهينِ ١٥(س 
رُ  :أي ;داً بْ عَ أَ  :قالف ,في حال افتخار واجتراءٍ  خَ فْ أتَ

ةً يميّ أَتمَ  :كما قال ,عبداً  أَخبرتَ في هذا الباب  وإنْ  .اً مرَّ
الخبر  على هذا الحدّ نصبتَ أيضاً كما نصبتَ في حال

يميّ   :وذلك قولك ,الاسمَ الذي أُخذ من الفعل اً قد تمَ
لِمَ االلهُ مرّ  برِ فلم تُ  .أُخر سيّاً يْ ةً وقَ عَ بأمر  القومَ رد أن تخُ
شْ  ولكنّك أردتَ  ,قد جهلوه ه بذلكأن تَ بدلاً  فصار ,تِمَ

تَ  :من اللفظ بقولك تَ يَّسُ أخرأَ تَقَ ةً وتَ مُ مرَّ  ,مَّ
ضون وقد استَقبلكم هذا لُونَ ٢٠(س  ,وأتمَ نَقَّ  ) وتَ

نُونَ  وَّ لَ رْ  ,فصار هذا كهذا ,وتَ لاً كما كان تُ نْدَ بدلاً  باً وجَ
بْتَ فظ بِ من اللَّ  ِ لْ  ترَ نْدَ مَ  تَ وجَ لِّ لت ما ولو مثَّ  . بهما لو تُكُ

نصبتَ عليه الأعيارَ والأعورَ في البدل من اللفظ 
ةً : لقلت ونَ مرّ ُ يرَّ ونَ إذا أوضحتَ معناه ,أتَعَ رُ وَّ  ,وأتَعَ

لٌ ك إنّ لأنّ  ريه مجر ما له فِعْ ) ١٤٥(ص  ,من لفظه ما تجُ
ه كان ولكنّ  ,يجر مجر الفعل ويَعمل عملَه وقد

تكلّم به إذا كان لا يغيرِّ أحسنَ أن توضِّ  معنى  حه بما يُ
كُ استغناءً بما وكذلك هذا النحوُ ولكنّ  . الحديث َ ترْ ه يُ

سُ   لَّ ه جَ ا قولُ وأمّ  .المعنى ن من الفعل الذي لا يَنقضيحَ
ينَ {  :وعزَّ  ادِرِ رَ  ,}بَلىَ قَ كأنّه , فهو على الفعل الذي أُظْهِ
ها قادرينَ مَ بَلىَ نَجْ  :قال ثنا بذ .عُ    . لك يونسُ حدّ

  

ʔa-fiy ʔal-walāʔimi ʔawladan li-wāħidatin 
Wa fiy ʔal-ʕiyādati ʔawlādan li-ʕallāti 

 

‘Are you children of one mother in your banquets 
And when visiting the sick, children of many mothers’ 

 

 
As to the saying of the poet: (wāfir)8 
 

ʔa-ʕabdan ħalla fiy šuʕabā γariyban 
‘Did a slave settle in Shuʕabā a stranger’  

 
(L. 15) it is of two aspects: as a nidāʔ ‘vocative’ and on the 
basis that he saw it in a state of pride and boldness. So he 
said ʔa-ʕabdan ‘are you a slave’ that is, do you boast for 
being a slave just as he said ʔa-tamiymiyyan marratan ‘a 
tamiymiy at one time’. If you were to predicate in this 
chapter according to this definition, you would erect also, just 
as you erected in the state of the predicate the ʔism ‘name’ 
that is derived from the fiʕl ‘action’, and that is as in your 
saying: tamiymiyyan ɢad ʕalima ʔal-lāhu marratan wa 
ɢaysiyyan ʔuxrā ‘a tamiymi, God knows, one time and a 
ɢaysi another’. You did not want to inform the people of a 
matter that they did not know about; rather, you wanted to 
insult him with that. So it became badalan ‘a substitute’ for 
your expression ʔatatammamu marratan wa tataɢayyasu 
ʔuxrā ‘I change into a tamiymazied one time and you a 
ɢaysizied another’, and do you depart and have this 
welcomed you (L. 20) and you move around and act 
differently. So this became like that just as turban wa 
gandalan ‘dust and stone’ became a substitute for the 
expression for taribta wa gandalta ‘you became earth and 
stone’ if these were spoken with. If you were to exemplify on 
the basis of what you erected ʔal-ʔaʕyār wa ʔal-ʔaʕwara ‘the 
jackasses and the one-eyed’ in the substitution for the 
expression you would say: ʔa-taʕayyaruwna marratan wa 
ʔataʕawwaruwna ‘would be becoming jackasses one time, 
and one-eyed’, if you were to clarify its meaning. It is 
because you make it follow the course of what has a fiʕl 
‘action’ for its expression (P. 145) and it may flow in the 
course of the fiʕl ‘action’ and do its work, but it would be 
better if you were to clarify it with what is spoken with if it 
were not to change the meaning of the discourse. This 
manner is similar, but you leave out what is good about the 
fiʕl ‘action’ that does not contradict the meaning. As to His 
saying, the Glorious and the Powerful, balā ɢādiriyna (Sūrah 
LXXV:4) ‘yes we are able’ it is based on the fiʕl ‘action’ that 
is expressed as though he said balā nagmaʕuhā ɢādiriyna 
‘yes, to gather them, we are able’. Yuwnis told us about this. 
 

                                                 
8 The meter of wāfir is mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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 )ل(طوي :وأما قوله وهو الفرزدق
فةٍ لا  )٥(س  لْ لِماً أَ على حَ سْ رَ مُ هْ تِمُ الدَّ    شْ

ورُ ولا خارِ  َّ زُ نْ فيِ ا مِ كلامِ  جً  
 

رج فيما أستقبلُ   ما أرادَ فإنّ  رج   :قال كأنّه ,ولا يخَ ولا يخَ
روجاً  في البيت الذي قبله  عاهدتُ  رَ كَ ألا تراه ذَ  .خُ
  :فقال

ني ْ تَرَ       وإنَّني بيّ رَ  دتُّ عاهَ  ألمَ
قامِ لَ  تاجٍ قائماً ومَ َ رِ  بَينْ

 

مله على رده نَفَى شيئاً هو فيه ولم يُ ولو حمله على أنّ   أن يحَ
بُ ١٠وإلى هذا (س  .ازلجَ  عاهدتُ  هَ ذْ ) الوجه كان يَ
مله على ,رَ فيما نُ عيسى  فإذا   .عاهدتُ  لأنه لم يكن يحَ

يميٌّ  وأنتَ  ,دٌ إلاّ قائمٌ وقاعِ  ما أنتَ  :قلتَ  ةً وقَ  تمَ  سيٌّ يْ مرّ
رُ وذو  :ولو قال .ارتَفع ,عائذٌ بااللهِ وإنيّ  ,أخر وَ هو أَعْ

عَ  ,نابٍ  فَ رَ لأنّه مبنيّ على  ,يس فيه إلاّ الرفعُ هذا كلُّه ل .لَ
ل رُ هو ,الاسم الأوّ لُ فجر عليه والآخِ  مَ عَ وزَ  . الأوّ

أنا  : أي ;عائذٌ بااللهِ  :يونس أنّ من العرب من يقول
  الله وما أشبه ه أمرٌ قد وقع بمنزلة الحمدُ كأنّ  ,بااللهِ عائذٌ 
أَتميميٌّ  (س  :وزعم الخليل أنّ رجلاً لو قال .ذلك
رها لأصاب  د أنتَ ) يري١٥ . وإنما كان النصبُ  ويُضمِ

عاقِباً لأنّ  ,ها هنا الوجهَ  ه موضعٌ يكون الاسمُ فيه مُ
فاختير فيه كما يختار فيما مضى من  ,بالفعل فظِ لَّ لِ 

ثُ والرفعُ جيّدٌ لأنه المُ  .المصادر التي في غير الأسماء دَّ حَ
مُ  رُ وذو نابٍ  :ولو قال  .عنه والمستفهَ وَ  .صيباً كان مُ  ,أعْ

م يقولون فإن أظهرَ هذا  .عائذٌ بااللهِ   :وزعم يونس أنهّ
رُ  جازَ  إذْ  ,رَ لم يكن إلا الرفعُ ضمَ المُ  مِ   ,الرفعُ وأنت تُضْ

Regarding the saying of farazdaɢ: (tʕawiyl)9  
 
 

(L. 5) ʕalā ħalfatin lā ʔaštimu ʔa-dahra musliman 
Wa lā xārigan min fiyya zuwru kalāmi 

 

‘On an oath I took, I do not cuss a Muslim ever 
Nor coming out of my mouth false speech’ 

 

he wanted wa lā yaxrugu fiymā ʔastaɢbilu ‘and nothing 
comes out of what I face’ as though he said wa lā yaxrugu 
xuruwgan ‘he does not go out by way of leaving’. Don’t you 
see him mentioning ʕāhadtu ‘I promised’ in the line that is 
before it, as he said: 
 

ʔa-lam taraniy ʕāhadtu rabbiy wa ʔinnaniy  
La-bayna ritāgin ɢāʔiman wa maɢāmi 

 

‘Didn’t you see that I promised my God as 
I stood between the door of Ka‘ba and Ibrahīm’s shrine’ 

 

If he were to relate it to the fact that he negated something 
that is in it and he did not want to relate it to ʕāhadtu ‘I 
promised’, it would be permitted. To this (L. 10) surface 
ʕiysa went from what we are shown, because he was not 
relating it to ʕāhadtu ‘I promised’. If you were to say mā 
ʔanta ʔilla ɢāʔimun wa ɢāʕidun ‘you are nothing except 
standing and sitting’ and ʔanta tamiymiyyun marratan wa 
ɢaysiyyun ʔuxrā ‘you are tamiymiy one time and ɢaysiy 
another’ and ʔinniy ʕāʔiðun bi-ʔal-lāhi ‘I am returning to 
God/I take refuge in God’, it is raised. If he were to say huwa 
ʔaʕwaru wa ðuw nābin ‘he is one-eyed and with a canine’, he 
raised. All this has nothing in it but rafʕ ‘raising’, because it 
is built on the first ʔism ‘a name’ and the other is the first so 
it followed it.  Yuwnis claimed that there are Arabs who say 
ʕāʔiðun bi-ʔal-lāh ‘taking refuge in God’, that is ʔana 
ʕāʔiðun bi-ʔal-lāhi ‘I take refuge in God’ as though it has the 
status of  ʔal-ħamdu li-lāh ‘praise be to God’ and whatever is 
like that. Al-Khalīl claimed that if a man were to say ʔa-
tamiymiyyun ‘are a tamiymiy” (L. 15) and he wants ʔanta 
‘you’, he would be correct.  The nasʕb ‘erecting’ here is the 
surface form, because it is the location where the ʔism ‘name’ 
follows the expression of the fiʕl ‘action’, so it is selected, 
just as before it the masʕādir ‘origins’ are selected that are 
not ʔasmāʔ ‘names’. Rafʕ ‘raising’ is good, since it is what is 
talked about and queried about. If he were to say ʔaʕwaru wa 
ðuw nābin ‘one-eyed and with a canine’ he would be correct. 
Yuwnis claimed that they say: ʕāʔiðun bi-ʔal-lāh ‘taking 
refuge in God’. If he were to express this implied one, it 
could not be except the rafʕ ‘raising’, since raising is 
permitted while you imply.    

                                                 
9 The meter of tʕawiyl is faʕuwlun mafāʕiylun (four times). 
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مل عليه المصدرَ  لك وجاز ه في قوله ,أن تحَ   :وهو غيرُ
ٌ  أنتَ  يرْ ٌ سَ يرْ ُ  )٢٠(س   مْ لَ فَ  ,سَ عندهم  زْ يجَ رَ حيث أظْهَ
ه رَ الفعلَ نّه لو أَ أكما  ,غيرُ الذي هو بدلٌ منه لم يكن  ظْهَ

رَ بعد الرافع كَ فَ  . إلاّ نصباً  مِ ما لم يجزْ في الإضمار أن تُضْ
رْ بعد ,ناصباً  مِ  )١٤٦(ص  ,ظهارالإ كذلك لم تُضْ
ةٍ  وصارَ  دَ المبتدأُ والفعلُ يَعملُ كلُّ واحد منهما على حِ

 . واحدٌ على صاحبه في هذا الباب لا يَدخل
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

And it is permitted for you that you based the masʕdar 
‘origin’ on it, and it is different from his saying ʔanta sayrun 
sayrun ‘you are walking, walking’. It is not (L 20) permitted 
where they express other than it. Just as if he were to express 
the fiʕl ‘action’ that is the badal ‘substitute’ for it, it cannot 
be but nasʕban ‘erect’, just as it is not permitted that you 
imply after the rāfiʕ ‘the one raising’ nāsʕib ‘the erecting’. 
Similarly, you do not imply after the expression (P. 146) and 
the mubtadaʔ ‘initial’ and the fiʕl ‘action’, each act by itself 
in this chapter. One does not intrude on its counterpart.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Solomon Sara                                                                         Sibawayh: Chapters 71-75  65-80 

 
 

 
JALT (2016)                                                                                                                             
 

71

باً تَ نْ ى مُ ن ثَ مُ  رِ صادِ المَ  نَ مِ  يءُ ما يجَ  بابُ  ) ٧٣( صِ
هترْ المَ  لِ عْ مارِ الفِ إضْ  على   وكِ إظهارُ

 

ك ) وذلك قولُ ٣. س ١٤٦. ص ٧٣ب  .١(م  
يْكَ كأنّ  نانَ َ حَ َ  نُّناً ه قال تحَ حمه هكأنَه يَسترحمِ  ,نٍ نُّبعد تحَ  ,ليرَ

ولا   .ل لأنه صار بدلاً منه) الفع٥ولكنهم حذفوا  (س 
ثَنى إلاّ في حالِ  بْحانَ  ,إضافةٍ  يكونُ هذا مُ كما لم يكن سُ

ِ ضافَ االلهِ إلا مُ  ومعاذَ  ,االلهِ يْكَ لا فَ  ,ينْ نانَ َّ تَ حَ كما  ,فُ تَصرَ
بْ  فْ سُ  ,قال الشاعر .حانَ االلهِ وما أشبه ذلكلم تَتصرّ

 (طويل) :وهو طرفة بن العبد
رٍ أَ  نْذِ نَيْ أَبا مُ نافْ ضَ تَبْقِ بَعْ       تَ فاسْ

 ِّ يْكَ بعضُ الشرَّ نانَ نُ مِ حَ وَ بَعْضِ  نْ  أهْ  
  

َ  معنى التثنية أنّه أراد تحنُّناً  وزعم الخليل أنّ   ,نٍ نُّ بعد تحَ
) وخيرٍ منك فلا ١٠في رحمةٍ (س  كلّما كنتُ  :كأنّه قال

نَّ وَ  طِعَ نْقَ رَ منيَ نْ موصولاً بآخَ يَكُ  ومثلُ   .رحمتك لْ
بَّ  :ذلك يْكلَ دَ عْ  :وسمعنا من العرب من يقول .يْكَ وسَ

يْهِ  حانَ االلهِبْ سُ  نانَ بْ  :كأنّه قال ,وحَ حانَ االلهِ سُ
َ بْ سُ  :كما قال ,واسترحاماً  يحْ   ,انَه يريدحانَ االلهِ ورَ
ه ا قولُ  . واسترزاقَ بَّيْكَ وأمّ يْك فانتَصب هذا  ك لَ دَ عْ وسَ

إذا  :كلِ وهو أيضاً بمنزلة قو, حانَ االلهِبْ كما انتَصب سُ 
ةً  :أخبرتَ  عاً وطاعَ مْ ف كما أن  , سَ بَّيْك لا تَتصرّ إلاّ أنّ لَ

ك االلهَ لا ,سبحانَ االلهِ  دَ ك االلهَ وقِعْ رَ مْ ف وعَ  تَتصرّ
 
 
 
 

Chapter 73. This is a chapter in which the 
masʕāʔdir ‘origins’ that  occur as muɵannan 

‘duals’ on the basis of the implication of a fiʕl 
‘action’ whose expression has been left out 

 
(Buwlāq vol. 1. p.174-176, Derenbourg vol.1. p. 146-147; Haruwn vol.1. 

p.348-352) 
 

(I. P. 146. L. 3) And that is as in your saying: ħanānayka 
‘your mercies-d/have pity’. It is as though he said: 
taħannunan baʕda taħannunin ‘mercy after mercy’. It is as 
though yastarħimuhu li-yarħamahu ‘he begs for mercy from 
him so he would have mercy on him’, but they deleted the 
(L. 5) fiʕl ‘action’ because it became badalan ‘a substitute’ 
for it. This does not occur in the muɵannan ‘dual’ except in 
the state of ʔidʕāfah ‘annexion’, just as subħāna ʔal-lāhi 
‘praise be to God’ and maʕāða ʔal-lāhi ‘take refuge in God’ 
do not occur except in annexion. So ħanānayka ‘your 
mercies-d’ does not inflect just as subħāna ʔal-lāhi ‘praise be 
to God’ does not inflect and similar ones. The poet tʕarafatu 
ʔibn ʔal-ʕabd said: (tʕawiyl)10    
 

ʔabā munðirin ʔafnayta fa-stabɢi baʕdʕanā 
ħanānayka baʕdʕu ʔal-šarri ʔahwanu min baʕdʕi 

 

‘Father of Munthir, you ruined so keep some of us 
your mercies-d some evil is easier than other’ 

 

ʔal-Khalīl claimed that the meaning of dualizing is that he 
wanted taħannunan baʕda taħannunin ‘having mercy after 
having mercy’. It is as though he said that whenever you are 
giving mercy (L. 10) and goodness, do not discontinue but 
connect them with the rest of your mercy. An example of that 
is labbayka wa saʕdayka ‘your calls-d/I am at your service 
and your happiness/I am here to wish you happiness’. We 
heard from the Arabs who say subħāna ʔal-lāhi wa 
ħanānayhi ‘praise be to God and his mercies-d’. It is as 
though he said subħāna ʔal-lāhi wa ʔistirħāman ‘praise be to 
God and mercy seeking’, just as he said: subħāna ʔal-lāhi wa 
rayħānahu ‘praise be to God and his generosity’ he wants 
ʔistirzāɢahu ‘giving him self sufficiency’. As for your saying 
labbayka wa saʕdayka ‘your calls-d/I am at your service and 
your happiness/I am here to wish you happiness’, he erected 
this like he erected subħāna ʔal-lāhi ‘praise be to God’. It 
also has the status of your saying if you were to report: 
samʕan wa tāʕatan ‘at your command/listening and obeying’ 
except labbayka ‘I am at your service’ does not inflect just as 
subħāna ʔal-lāhi ‘praise be to God’ and ʕamraka ʔal-lāha 
‘God give you long life’ and ɢiʕdaka ʔal-lāha ‘God give you 
a dwelling’ do not inflect. 
                                                 
10 The meter of tʕawiyl is faʕuwlun mafāʕiylun (four times). 
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ةٌ ) سَ ١٥(س : ومن العرب من يقول عٌ وطاعَ   :أي ;مْ
ةٌ بمنزلة يرأمْ  عٌ وطاعَ مْ  (طويل) :سَ

 

نانٌ ما أَ  تْ قالَ فَ   هاهنَا كَ ى بِ تَ حَ
 

لامٌ  :وكما قال عٌ   .سَ مْ نانٌ وسَ والذي يَرتفع عليه حَ
ل ةٌ غيرُ مستعمَ نتصبكَ  ,وطَاعَ بَّ  ما أنّ الذي يَ  يْكَ عليه لَ

لبْ وسُ  ةً   :وإذا قال .حانَ االلهِ غيرُ مستعمَ عاً وطاعَ مْ سَ
راً  :كما قال ,فهو في تزجيةِ السمعِ والطاعةِ  كْ ْداً وشُ  ,حمَ

يْكَ  : ذلك ومثلُ  .على هذا التفسير ذارَ   :كأنّه قال ,حَ
رٍ ٢٠نْ (س كُ لِيَ  ذَ رٌ بعد حَ ذَ  ه أرادما أنّ كَ  ,) منك حَ

يك :بقوله دَ عْ بَّيْكَ وسَ   :كأنّه يقول ,جابةً بعد إجابةٍ إ :لَ
وكأنّ  ,مجيبٌ  لّما أجبتُك في أمرٍ فأنا في الأمر الآخرِ كُ 

) إلاّ أنه قد ١٤٧ومثله (س  .هذه التثنيةَ أشدُّ توكيداً 
وهو عبدُ  ,قول الشاعر ,يكون حالاً وقع عليه الفعلُ 

حاسِ  بني  (طويل)  :الحَسْ
قَّ بِ  دٌ شُ رْ قَّ بُ ثْلُه إذا شُ دِ مِ ْ      البرُ

يْكَ حتّى لَ  والَ دِ لابِسُ لْ لِ  سَ يْ دَ ْ برُ  
 

تَك :أي لَ لةً  لك مداوَ  .وإن شاء كان حالاً  .ومداوَ
 (رجز) :ه أيضاً ومثلُ 

 ْ ناً وَ ضرَ يْكَ وطَعْ ذاذَ  اضَ خْ باً هَ
يْكَ أنّ  ) ومعنى  تثنية ٥(س  والَ لٌ من اثنينِ دَ لأنيّ  ,ه فِعْ

لٌ لْ إذا داوَ  لِّ واحدٍ منَّا فِعْ يْكَ وك .تُ فمن كُ ذاذَ  ,ذلك هَ
ذٍّ مِ  :كأنّه يقول َلَه  وإنْ   .كلِّ وجهٍ  نْ هذا بعد هَ شاء حمَ

عَ  قَ بَه على ,بعد هذٍّ  اهذ  على أنَ الفعلَ وَ    .الحال فنَصَ
 
 
 

There are some of the Arabs who say (L. 15) samʕun wa 
tʕāʕatun ‘listening and obeying/at your command’, that is, my 
command is samʕun  wa tʕāʕatun ‘listening and obeying’. 
This has the status of (tʕawiyl):11  
 

Fa-ɢālat ħanānu mā ʔatā bika hāhunā 
‘And she said, mercy, what brought you here’ 

 

Just as he said salāmun ‘peace’ and the thing on the basis of 
which ħanānun ‘mercy’, samʕun ‘listening/hearing’ and 
tʕāʕatun ‘obedience’ are raised is not used, just as the thing 
on the basis of which labbayka and subħāna ʔal-lāhi are 
erected is not used. If he were to say samʕan wa tʕāʕatan 
‘hearing and obeying’, he is speaking of the carrying out of 
ʔal-samʕa wa ʔal-tʕāʕata ‘the hearing and obeying’ just as he 
said ħamdan wa šukran ‘praise and thanks’ according to this 
explanation. An example of that is ħaðārayka ‘be on guard’. 
It is as though he said that (L. 20) from you there will be 
ħaðarun baʕda ħaðrin ‘warning after warning’. It is as 
though he wanted by his saying labbayka and saʕdayka ‘a 
response after a response’. It is as though he says kullamā 
ʔagabtuka fiy ʔamrin ‘whenever I responded to you in a 
matter by way of a response’. It is as though this dualizing is 
with greater certainty. And like it, (P. 147) except that it may 
be ħālan ‘a circumstance’ in which the fiʕl ‘action’ occurred, 
is the saying of the poet ʕabdu baniy ʔal-ħasħāsi: (tʕawiyl)12 
   
 
 

ʔiðā šuɢɢa burdun šuɢɢa bi-ʔal-burdi miɵluhu 
Dawālayka ħatta laysa li-ʔal-burdi lābisu 

 

‘If a garment got ripped, a similar rip in a garment like it 
And so on until there is no wearer for the garment’ 

 

That is, mudāwalataka ‘your alternation’ and mudāwalatan 
laka ‘an alternation with you’. If he so wished it can be ħālan 
‘a circumstance’. And like it also is: (ragaz)13 
 

Dʕarban hāðā ðʕayka wa tʕaʕnan waxdʕā 
‘Striking this piece by piece and cutting and stabbing’ 

 

(L. 5) The meaning of the dualization of dawālika is that it is 
a fiʕl ‘action’ of two subjects, because if dāwaltu ‘I interact’ 
then from each one of us there is a fiʕl ‘action’; similarly is  
haðāðayka ‘your cutting quickly-d’ is as though he is saying 
haððan baʕda haððin ‘one cutting quickly after another’ 
from all aspects. And if he so wished, he related it to the fact 
that the fiʕl ‘action’ made ‘a cutting quickly’ occur after ‘a 
cutting quickly’ so he erected it as a ħāl ‘circumstance’.  

                                                 
11 The meter of tʕawiyl is faʕuwlun mafāʕiylun (four times). 
12 The meter of tʕawiyl is faʕuwlun mafāʕiylun (four times). 
13 The meter of ragaz is mustafʕilun (six times). 
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بَّ  ه جاء على هذا يْكَ اسمٌ واحدٌ ولكنّ وزعم يونس أنّ لَ
يْكَ  :ككقول ,الإضافة فظ فياللَّ  لَ ا وزعم الخليل أنهّ  .عَ

يْكَ  والَ نانٌ   :عناهم يقولونلأنّا سمِ  ,تثنيةٌ بمنزلة حَ  . حَ
ر أمسِ وغاقِ   لَبِّ  :وبعض العرب يقول  ,فيُجريه مجُ

ه يْكَ بمنزلة ١٠(س  . نصبٌ  ولكنّ موضعَ والَ ) وحَ
يْكَ  نانَ دَ  ولستَ تحتاج في هذا الباب إلى أنْ  .حَ رِ فْ  ,تُ
يْكَ  الاسمَ تبينِّ أنه أظهرت الأنّك إذ لَ ليس بمنزلة عَ

يْكِ  بَّ  :ك لا تقولنّ لأ ,وإلَ  زيدٍ  ,زيدٍ  ىلَ دَ عْ وقد  .وسَ
والَكَ  :قالوا نانٌ  :كما قالوا ,  فأفردوا حَ  (رجز)  :قال  .حَ

وا بَ  مُ دَ ا لا أَ  تَكَ يْ أَهَ كَ         با لَ
ا وحَ  كَ ا لَ بوا أنّك لا أخَ  سِ

أَ مْ أَ  ناوأَ  والكَ شي الدَّ  الىَ حَ
 
 

 

 (متقارب) :وقال
تُ لمِ  وْ عَ وَ ا نابَني مِ دَ       راً سْ

بَّ فَ  بَّ فَ  ىلَ رِ  يْ لَ وَ سْ يْ مِ دَ  يَ
 

 
َّ  كان وْ فلَ  ليَ بَّ  :قالَ لَ  بمنزلة عَ لَ يْ مسور ىفَ دَ ك لأنّ  ,يَ

لىَ زيدٍ  :تقول   . إذا أظهرتَ الاسمَ  ,عَ
 

 

  

 

 

 

Yuwnis claimed that labbayk ‘I am at your service’ is a 
single ʔism ‘name’ but it came with this expression in 
ʔidʕāfah ‘annexion’ like your saying ʕalayka ‘against you’.  
ʔal-Khalīl claimed that it is a dualization with the status of 
ħawālayka ‘your surroundings/circumstances-d), because we 
heard them saying ħananun ‘mercy/tenderness’ and some of 
the Arabs say labbi ‘make a wish’ so he makes it follow the 
course of ʔamsi ‘yesterday’ and γāɢi ‘caw like a crow’ and its 
location is nasʕbun ‘erecting’. (L. 10) And ħawālayka ‘your 
surroundings-d’ has the status of ħanānayka ‘your 
mercies/tenderness-d’ and you don’t need in this case to 
make it singular, because if you were to express the ʔism 
‘name’ you would show that it does not have the status of 
ʕalayka ‘against you’ and ʔilayka ‘towards you/for you’ 
because you don’t say labbā zaydin and saʕdā zaydin. They 
may say ħawālaka ‘your circumstance’, so they made it 
singular just as they said ħanānun ‘tenderness’. He said 
(ragaz)14 
 

ʔa-hadamuw baytaka lā ʔabā lakā   
Wa ħasibuw ʔannaka lā ʔaxā lakā 

Wa ʔanā ʔamšiy ʔal-dāʔala ħawālakā 
‘Did they destroy your house, you have no father 
 

And they reckoned that you have no brother 
And I walk lumbering around you’ 

 

(L. 15) And he said: (mutaɢārib)15  
 

Daʕawtu li-mā nābaniy miswaran 
Fa-labbā fa-labbay yaday miswari 

 

‘I called Miswar to what has befallen me 
He responded with both hands of miswar’ 

 
If it were with the status of ʕalā ‘on’, he would have said fa-
labbā yaday miswar because you say ʕalā zaydin ‘on 
Zaid/against Zaid’, if you were to express the name of the 
ʔism. 

 

 

 

                                                 
14 The meter of ragaz is mustafʕilun (six times).  
15 The meter of mutaɢarib is faʕuwlun faʕuwlun faʕuwlun faʕuwl (twice). 
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يْكَ نَ عْ مَ  رِ كْ ذِ  بابُ  ) ٧٤( دَ عْ  ى لَبَّيْكَ وسَ
ا مِ   هنْ وما اشتُقّ

 
كِ وإنّ  َ يُ لِ  رَ ما ذُ كِ كَ  بِهِ صْ نَ  هَ جْ لك وَ  بينِّ انَ نَعْ مَ  رَ ما ذُ بْحَ  ى سُ
ثنا أبو الخَطّاب أنّه يُ  .االلهِ مِ على قال للرجل المُ حدّ داوِ

ه ولا) يُ ٢٠الشيء لا (س  قُ لِعُ عنه فارِ قْ لانٌ لَبَّ فُ قد أَ  :يُ
دَ فُ قد أَ َ  :قالويُ  . كذا وكذا على عَ ه لانٌ فلاناً على أمرِ سْ

ه دَ دةُ  ,وساعَ وٌّ ومُ دُ  فالإلبابُ والمساعَ بَّ لَ إذا أَ  .تابَعةٌ نُ
قُه ) فقد ١٧٨ه (ص دَ عَ سْ وإذا أَ  ,على الشيء فهو لا يفارِ

ه عَ   :فقال ,يا فلانُ  :فكأنّه إذا قال الرجلُ للرجل . تابَ
بَّيْكَ  يْك لَ دَ عْ باً منك ومُ  :د قالفق ,وسَ رْ عةً لكقُ  . تابَ

ما كان كَ  ,كان لا يُستعمل في الكلام فهذا تمثيلٌ وإنْ 
وكذلك إذا  .حانَ االلهِ ولم يُستعملبْ سُ لِ  بَراءةَ االلهِ تمثيلاً 

بَّيْكَ  :قال يْك لَ دَ عْ فكأنّه  ,لَّ وجَ  زَّ يعني بذلك االلهَ عَ  ,وسَ
نْ  أيْ ربِّ   :قال فإذا  .ني بهرُ أَ عنك في شيء تأمُ لا أَ

َ فعل ذلك فقد تقرَّ  ) ٥(س  : ها قولُ وأمّ   .واهب إلى االله بهِ
يْك دَ عْ ك وأوْ أنا مُ  :فكأنّه يقول ,وسَ  غيرُ لياءَك تابعٌ أمرَ

الِفٍ  عَ وط فإذا فعل ذلك فقد تابَعَ وأطاعَ  .مخُ وإنّما    .اوَ
 َ نا على تفسير لَ حمَ يْكَ  بَّيْكَ لَ دَ عْ حَ به وجهَ لِ  وسَ نوضِ

عْ  ما ليسانهّ لأ ,همانصبِ  ياً ورَ قْ ْ بمنزلة سَ داً وما أشبه يًا وحمَ
ياً ألا تر أنّ   .هذا قْ ك تقول للسائل عن تفسير سَ

ْداً  قاكإنّ  :وحمَ ياً  ما هو سَ قْ َ وأَ  ,االلهُ سَ داً  دُ االلهَحمْ  ,حمَ
ْداً بَ  :وتقول َ لٌ من أَ دَ حمَ ياً بَ  ,دُ حمْ قْ قاكدَ وسَ  . االلهُ لٌ من سَ

  :أن تقولَ  ولا تَستطيعُ 
 

Chapter 74. This is a chapter on ðikr ‘recalling’ 
the meaning of labbayka wa saʕadayka ‘at your 
service-d and to your happiness-d’ and what 

ʔuštuɢɢā ‘they are derived’ from 
 

(Buwlāq vol. 1. p.176-177, Derenbourg vol.1. p. 147-148; 
Haruwn vol.1. p.352-354) 

 

(I. 74. P. 147, L. 18) That was mentioned to show you the 
wagh ‘surface form’ of its nasʕb ‘erecting’ just as the 
meaning of subħāna ‘praise’ was recollected. ʔabuw ʔal-
xatʕtʕāb related to us that it is said to the man who continues 
with a thing (L. 20) and does not part with it, nor is it 
plucked from him. ɢad ʔalabba fulānun ʕalā kaðā wa kaðā 
‘so and so is used to such and such’ and ɢad ʔasʕada fulānun 
fulānan ʕalā ʔamrihi wa sāʕadahu ‘so and so cheered up 
someone about his affair and helped him’. ʔilbāb wa-
musāʕadah ‘getting used to and helping’ are coming close 
and following through. If one gets used to a thing, then it 
does not abandon him, and if it cheered him up (P. 148) then 
he pursues it. It is as though a man were to say to another 
man yā fulān ‘you, so and so’ and he said labbayka wa 
saʕdayka ‘at your service and pleasure’. He has indeed said 
ɢurban minka wa mutābaʕatan ‘in closeness to you and 
following you’. This is an exemplification even if it is not 
used in speech, just as barāʔata ʔal-lāhi ‘innocence of God’ 
is an exemplification of subħāna ʔal-lāhi ‘praise be to God’ 
and it is not used. Similarly, if he were to say labbayka wa 
saʕdayka ‘at your service and pleasure’ he means by that 
God, the powerful and glorious. It is as though he said: ʔay 
rabbi lā ʔanʔā ʕanka fiy šayʔin taʔmuruniy bihi ‘yes Lord, I 
would not put at distance from you anything that you 
command me’. If he were to do that, then he has become 
close to God with his desire. As for his saying (L. 5) 
wasaʕdayka ‘and your pleasure’, it is as though he is saying: 
I am following up on your orders and your followers, not 
deviating from them. If he were to do that, then he followed 
up, obeyed and complied. We were led to explain labbayka 
wa saʕdayka ‘at your service and pleasure’ to clarify by its 
means the surface form of their nasʕb ‘erecting’ because they 
do not have the status of saɢyan ‘by way of watering’ and 
raʕyan ‘by way of pasturing’ and ħamdan ‘by way of 
praising’ and whatever is like them.  Don’t see that you say 
to an enquirer about the explanation of saɢyan wa ħamdan 
‘by way of watering and praising’ that it is saɢāka ʔal-lāhu 
saɢyan ‘may God give you water by way of watering’ and 
ʔaħmuadu ʔal-lāha ħamdan ‘I praise God with praising’. You 
say ħamdan ‘praising’ as a substitute for ʔaħmadu ‘I praise’ 
and saɢyan ‘watering’ as a substitute for saɢāka ʔal-lāhu 
‘may God give you water’. You are not able to say:  
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بّ  أُلِبُّكَ  كَ  ,اً لَ دُ عِ داً  وأُسْ عْ داً بَ  :ولا تقولُ  ,سَ عْ (س  لٌ دَ سَ
عِ ) من أُ ١٠ بّاً بدلٌ من أُ  دُ سْ نْ ذاك فلماّ   .بُّ لِ ولا لَ كُ  لم يَ

حين  فيه التُمس له شيءٌ من غير لفظه معناه بَراءةَ االلهِ
 ُ ا لأِ بْحانَ االلهِذكرنهُ بَّيْكَ فالتَمستُ ذلك لِ  .بَينِّ معنى سُ  لَ

ا منه يْك وللفظِ الذي اشتُقّ دَ عْ يكونا فيه  إذ لم ,وسَ
يِ في فعلِهما قْ دِ والسَّ فان  .بمنزلة الحَمْ ولا يَتصرَّ

عةُ بُ والمُ رْ فمعناهما القُ   .فَهماتصرُّ  فمثّلتُ بهما  ,تابَ
بَّيْكَ  يْك ولَ دَ عْ ببراءة النصبَ  كما مثّلتُ  ,النصبَ في سَ

بْحانَ االلهِ ةً  :ذلك تمثيلُك ومثلُ  .في سُ فَّ ةً وتُ ئِلْتَ  ,أُفَّ إذا سُ
تْنًا لأنّ  :عنهما تقول هما ١٥(س   نَ ) معناهما وحدَ

ْراً بِ مثلَ تمثيلِ  ,واحد راً بِ  ,اً بّ تَ ك بهَ فْ ا قولهُ   .نَتْناً ودَ  :موأمّ
بَّى وأَفَّفَ  بَّحَ ولَ ك أنّ فإنّ  ,سَ برَ ظَ ما أراد أن يخُ فَ  ه قد لَ

انَ االلهِ وبِ  بحَ بَّيْكَ بسُ   :هفصار هذا بمنزلة قولِ  ,أُفَّ وبِ  لَ
عَ  دَ عْ أْ  قد دَ أَ وقد بَ عْ وبقولهبِ  لفظعتَه يَ إذا سمِ  ,بَ  .أَبيبِ  :دَ

لَ هَ  :مك على ذلك قولهُ ويدلُّ    .لا إلهَ إلا االلهُ :إذا قال ,لَّ
لَ وما أشبهه لتقول قد لُ وإنّ  لَّ ظَ بهذاما ذكرتُ هَ ولو  .فِ

بْحانَ االلهِ   ,كان هذا بمنزلة كلّمتُه من الكلام لكان سُ
دَ مصادرَ  ولَبَّ  عْ فةً  وسَ لةً متصرِّ في الجرّ والرفع  مستعمَ
تُ  ولكنْ  ,) والنصب والألف واللامِ ٢٠(س  بَّحْ سَ

بَّ  تُ  يْتُ ولَ عْ دَ عْ لَّلْتُ ودَ عْ ولا إلهَ   :إذا قال ,بمنزلة هَ دَ
  .إلا االلهُ

 
 
 
 
 
 
 
 
 

ʔulibbuka labban ‘I serve by way of serving’ and ʔusʕiduka 
saʕdan ‘I make you rejoice by way of rejoicing’, nor do you 
say saʕdan ‘by way of rejoicing’ as a substitute for (L. 10) 
ʔusʕidu ‘he who pleases’ nor labban ‘beckoning’ as a 
substitute for ʔulibbu ‘he beckoned’. When that is not the 
case, look for something in other than its expression whose 
meaning is barāʔata ʔal-lāhi ‘innocence of God’ when I 
mentioned it, to show the meaning of subħāna ʔal-lāhi. So, I 
looked for that for labbayka wa saʕdayka ‘at your service and 
pleasure’ and to the expression from which they are derived, 
since they would not, with reference to it with the status of 
ʔal-ħamd ‘the praise’ and ʔal-saɢyiy ‘the watering’ in their 
two fiʕl ‘actions’ nor will they be inflected with their 
inflections. Their meaning is ʔal-ɢurb ‘nearness’ and 
mutābaʕah ‘following up’. So I exemplified in them the 
nasʕb ‘erecting’ in saʕdayka wa labbayka ‘your pleasure and 
service’ just as I exemplified with barāʔah ‘innocence’ the 
nasʕb ‘erecting’ in subħāna ʔal-lāhi ‘praise be to God’. An 
example of that is your exemplification of ʔuffatan wa 
tuffatan ‘ugh and phew’. If you were queried about them you 
say natnan ‘foul’ because (L. 15) their two meanings by 
themselves are one, like your exemplification of bahran 
‘destruction’ with tabban ‘evil’ and dafran ‘shove’ with 
natnan ‘foul’. As for their saying sabbaħa, labbā and ʔaffafa, 
he wanted to inform you that he had pronounced subħāna 
ʔal-lāhi and labbayka and ʔuffa so this became with the 
status of his saying daʕdaʕa ‘rock’ and baʔbaʔa ‘to say I 
forsake my father and mother for you’ if you were to hear 
him pronounce daʕ ‘let’ and his saying biʔabiy ‘with my 
father’. What leads to that is his saying hallala if he were to 
say lā ʔilāha ʔilla ʔal-lāh ‘there is no deity but God’. I 
mentioned hallala and its likes so you would say that they 
were pronounced this way. If this were with the status of 
kallamtuhu mina ʔal-kalām ‘I spoke to him some speech’, 
then subħāna ʔal-lāhi and labba, and saʕada would be 
inflectable masʕādir ‘origins’ and used in the garr ‘pull’ and 
rafʕ ‘raise’ (L. 20) and nasʕb ‘erect’ and the ʔalif wa ʔal-lām 
‘ʔal-’, but sabbaħtu ‘I praised’ and labbaytu ‘I beckoned’ 
have the status of hallaltu and daʕdaʕtu if he were to say daʕ 
‘let’ and lā ʔilāha ʔilla ʔal-lāh ‘there is no deity but God’.  
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نْ بابُ  ) ٧٥(  لىَ عَ  هِ بِ  بَّهُ شَ رُ المُ دَ صْ فيه المَ  بُ صِ تَ ما يَ
هإظْ  وكِ ترْ المَ  لِ عْ الفِ  مارِ إضْ   هارُ

 
 

 

مررتُ   ك) وذلك قولُ ١. س ١٤٩ . ص٧٥. ب ١(م 
اخٌ  َ ارٍ ومررتُ به فإذا له صرُ تَ حمِ وْ وتٌ صَ  به فإذا له صَ

اخَ الثَّكلىَ  َ يَانيّ  ,قال الشاعرو . صرُ بْ  :وهو النابغة الذُّ
 يط)(بس

قْ  ضِ ذوفةٍ بِدخمَ ا  يسِ النَّحْ لهُ      بازِ
عوِ بِ  هُ لَ  يفَ القَ يفٌ صرَ دِ صرَ  المَسَ

 (طويل) :) وقال٥(س 
ئِهِ لها بَ  دْ ليمِ وهَ دَ إسنادِ الكَ       عْ

نْ يَ  ةِ مَ نَّ  باكِيَا  إذا كانَ  يكبْ ورَ
 

ديرَ الثَّ  ديرٌ هَ رِ يَ هَ هُ أْ رَ  ضُ فُ نْ وْ      سَ
ذُ  ايَ يَ وارِ يْهِ الكِلابَ الضَّ قَ وْ  بُّ بِرَ

 

تْ فإنّ  ولم  ,ك مررتَ به في حال تصويتٍ ب هذا لأنّ صَ ما انَ
رَ  رد أنْ تُ  عل الآخِ  اولكنّك لمّ  .منه للأول وبدلاً  صفةً  تجَ

لم أنّ  ,صوتٌ  :له   قلت لٌ عُ مَ مَّ عَ فصار  ,ه قد كان ثَ
فإذا هو   :ك) قولِ ١٠ة (س بمنزلِ  صوتٌ  :له   قولُك

تُ  في  وهذا شبيهٌ   .فحملتَ الثاني على المعنى ,يُصوِّ
لُ {: لَّ وجَ  زَّ ه عَ النصب لا في المعنى بقولِ  اعَ جَ يْلِ  وَ اللَّ

القَ  سَ وَ مْ الشَّ ناً وَ كَ بسَ سْ رَ حُ امَ   :لأنّه حين قال, }انً
لِمَ , لِ يْ لُ اللَّ عِ جا لَ  القارئُ  فقد عَ عَ أنّه على معنى جَ

لَ اللَّ  : فصار كأنّه قال عَ نيْ وجَ كَ َلَ الثانيَ , اً لَ سَ على  وحمَ
   .المعنى

 

Chapter 75. This is a chapter in which the 
masʕdar ‘origin’ that is likened to it is erected 
based on the ʔidʕmār ‘implication’ of the fiʕl 
‘action’ whose expression has been left out 

 

(Buwlāq vol. 1. p.177-181, Derenbourg vol.1. p. 149-151; 
Haruwn vol.1. p.355-361) 

 

(I.  75. P. 149. L. 1) And that is as in your saying marartu 
bihi fa-ʔiðā lahu sʕawtun sʕawta ħimārin ‘I passed by him 
and behold he had a voice, the voice of a jackass’ and 
marartu bihi fa-ʔiðā lahu sʕurāxun sʕurāxa ʔal-ɵaklā ‘I 
passed by him and behold he had a scream, the scream of 
widows’. The poet ʔal-nābiγah ʔal-ðubyāniyy said: (basiytʕ)16  
 
Maɢðuwfatin bi-daxiysi ʔal-naħdʕi bāziluhā 

Lahu sʕarifun sʕariyfa ʔal-ɢaʕwi fi-ʔal-masadi 
 

‘She tosses off the thick flesh in her maturity  
It has the grinding sound, the grinding of rope on its spool’ 

 

(L. 5) and: (tʕawiyl)17  
Lahā baʕda ʔisnādi ʔal-kaliymi wa hadʔihi   

Wa rannati man yabkiy ʔiðā kāna bākiyā 
Hadiyrun hadiyra ʔal-ɵawri yanfudʕu raʔsahu 

Yaðubbu bi-rawɢayhi ʔal-kilāba ʔal-dʕawāriyā 
 

‘It has, after the wounded reclines and quietes down,  
The moan of one crying if he was crying 

 

Roar, the roar of a bull tossing its head 
He chases away with his horns the menacing dogs’ 

 

He erected this, because you passed by it in the 
circumstances of tasʕwiyt ‘shouting’ and you did not want to 
make the last one a sʕifah ‘descriptive’ for the first or a badal 
‘substitute’ for it. But when you said it has a sʕawt ‘sound’, it 
became known that there was ʕamalun ‘an action’ there, so 
your saying lahu sʕawtun ‘it has a sound’ has the status of (L. 
10) your saying fa-ʔiðā huwa yusʕawwitu ‘and behold he was 
making a sound’, so you related the second to the meaning. 
This is similar in nasʕb ‘erecting’, not in meaning, to the 
saying of the Powerful and Glorious, wa gāʕilu ʔal-layli 
sakanan wa ʔal-šamsa wa ʔal-ɢamara ħusbānan (Sūrah 
VI:96) ‘He is maker of the night for rest and the sun and the 
moon for the reckoning of time’, for when he said gāʕilu ʔal-
layli ‘maker of the night’, the reader knew that it is with the 
meaning of gaʕala ‘he made’ so it became as though he said 
gaʕala ʔal-layla sakanan ‘he made the night for rest’ and he 
related the second to the meaning.  

                                                 
16 The meter of basiytʕ is mustafʕilun fāʕilun mustabʕilun fāʕilun (twice). 
17 The meter of tʕawiyl is faʕuwlun mafāʕiylun(four times). 
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له صوتٌ  ل  ,فكذلك  قا ه  نّ تُ  : فكأ وِّ صَ يُ هو  ا  ذ  ,فإ
هُ علىفَ  لَ مَ بَهُ  حَ ه توهَّ  ,المعنى فنَصَ م بعد قوله له كأنّ

بْديُ  : صوتٌ  يُ و  أ الحمار  تُ صوتَ  وِّ ه ,يهصَ جُ رِ ْ يخُ و   أ
حمارٍ  لأ١٥ه (س ولكنّ  ,صوتَ  هذا  حذف  ه صار نّ )  

فإذا هو :    فإذا قلتَ .  بدلاً منه  "  له صوتٌ "  مررتُ به 
تُ صوتَ الحمارِ   :قلت فإنْ  .  حال غير فعلى الفعل يصوِّ

 مَ فعلى إضمارك فعلاً واللاّ  فألقيت الألفَ   ,صوتَ حمارٍ 
رِ بعد الفعل المُ  رج , ظهَ ارٍ مثالاً عليه يخَ عل صوتَ حمِ وتجَ

فإذا له  : ك حين قلتَ ذل كما أردتَ .  الصوتُ أو حالاً 
تٌ  تُ . صو يصوِّ ليه  إ وصلتَ  أ ن شئتَ  إ ه فجعلتَ  ,و

هاباً  ذهبُ ) يَ ١٥٠(ص  :  كقولك ,العاملَ فيه ومثل .  ذَ
الضعيفَ    : ذلك عَك  فْ دَ عٌ  فْ دَ فإذا له  به  ومثل  . مررتُ 

قَّك بالمِنْحازِ حبَّ  :  ذلك أيضاً  دَ قٌّ  دَ به فإذا له  مررتُ 
لِ  فُ لْ لفُ يَ . ا الُّ دُ و ذ إ أنك  على  له صوتٌ  :  قلت ك  ا  ذ فإ

رٍ  ا حمِ بعد  أضمرتَ   فقد ,صوتَ   "،له صوتٌ "   فعلاً 
رج عليه  وصوتَ حمار انتَصب على أنه مثالٌ أو حالٌ يخَ

الفعلُ أنّك إذا أظهرتَ الفعلَ الذي لا يكون المصدرُ 
رَ ٥بدلاً منه (س  ره )  احتجتَ إلى فعلٍ آخَ فمن    . تُضمِ

 (رجز) : ذلك قول الشاعر
     

قَ تْ أَ إذا رَ  ها صبْ تْ أَ طَ ني سَ      ارُ
أْ  تْ بِكارُ بَ بِ دَ   هاكارٍ شايحَ

 

كأنّك  ,شئت بفعل مضمرٍ  وإنْ  ,ويكون على غير الحال
أَبُ  دْ كما يكون  ,وحالاً  فيكونُ أيضاً مفعولاً  ,قلت  تَ
   .غير حال

 

Similarly, lahu sʕawtun ‘he/it has a voice/sound’; it is as 
though he said fa-ʔiðā huwa yusʕawwitu ‘as if he is producing 
a sound’, so he related it to the meaning and he erected it as 
though he made a mistake after his saying lahu sʕawtun ‘he 
has a sound’ with yusʕawwitu sʕawta ʔal-ħimāri ‘he sounds 
with the sound of the jackass’, namely he begins with or 
produces a sʕawta ħimārin ‘sound of a jackass’ but he (L. 15) 
deleted this because it became ‘he has a sound’ as a substitute 
for it. If you were to say marartu bihi fa-ʔiðā huwa 
yusʕawwitu sʕawta ʔal-ħimāri ‘I passed by him and behold he 
was producing a sound, the sound of a jackass’, it is based on 
the fiʕl ‘action’ not ħāl ‘circumstance’. If you were to say 
sʕawta ħimārin ‘sound of a jackass’ you took away the ʔalif 
wa ʔal-lām ‘ʔal-’ on the basis of your implying fiʕlan baʕda 
ʔal-fiʕl ʔal-muðʕhari ‘an action after the expressed action’ 
and you make the sound of the jackass an example of it that 
brings out the sound or ħālan ‘circumstance’ just as when 
you said fa-ʔiðā lahu sʕawtun ‘behold he has a sound’. If you 
so wished, you connected to it yusʕawwitu ‘he is making a 
sound’ and you made ʔal-ʕāmila ‘the operator’ in it as in 
your saying (P. 150) yaðhabu ðahāban ‘he goes by way of 
going/he takes a walk’. An example of that is marartu bihi 
fa-ʔiðā lahu dafʕun dafʕaka ʔal-dʕaʕiyfa ‘I passed by him and 
behold he had a shove, your shove of a weakling’. An 
example of that is also marartu bihi fa-ʔiðā lahu daɢɢun 
daɢɢaka bi-ʔal-minħāzi ħabba ʔal-fulfuli ‘I passed by him 
and behold he had a pounding, your pounding in the pestle 
the kernels of pepper’. It shows you that if you said fa-ʔiðā 
lahu sʕawtun sʕawta ħimārin ‘if he were to have a sound, the 
sound of a jackass’ you have implied a fiʕl ‘action’ after lahu 
sʕawtun ‘he has a sound’. And sʕawta ħimārin ‘sound of a 
jackass’ is erected on the basis that it is miɵālun ‘a model’ or 
ħālun ‘a circumstance’ to indicate that a fiʕl ‘action’ is 
introduced. If you were to express the fiʕl ‘action’ that the 
masʕdar ‘origin’ is not a badal ‘substitute’ for (L. 5), you 
would need another fiʕl ‘action’ that you imply. Of that is the 
saying of the poet: (ragaz)18    
 

ʔiðā raʔatniy saɢatʕat ʔabsʕāruhā 
Daʔba bikārin šāyaħat bikāruhā 

 

‘If she saw me her gaze dropped 
Like the custom of young females passing by young males’ 

 

It occurs in other than in ħāl ‘circumstance. If you so wish, it 
occurs with an implied fiʕl ‘action’ as though you said 
tadʔabu ‘she is accustomed’. It can also be mafʕuwlan ‘an 
acted-upon’ and ħālan ‘circumstance’, just as it can be other 
than ħāl ‘circumstance’.  
 

                                                 
18 The meter of ragaz is mustafʕilun (six times). 
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 :الشاعر لفعل قولُ فما لا يكون حالاً ويكون على ا
   (رجز)

ها مِ  حَ وَّ عْ  نْ لَ نَقْ بَ نٍ وسَ      دِ بُدْ
كَ تَضْ   للسَّ قَ يُ ابِ السّ  ميرَ  قْ بَ طْوَ

 

 وإن شئتَ  ,هاضمرَ أَ  : على كانَ  ) وإن شئتَ ١٠(س 
حَ لَ  : على كانَ   (رجز)  :هتلويحه تضمير ومثلُ  لأنّ  ,هاوَّ

 
 

ا  فَ جَ نُ ممّا وَ      ناجٍ طَواهُ الأَيْ
فطَيَّ اللَّ  لَ افَ  اً يالي زُ فَ لَ  زُ

ةَ  ماوَ لالِ حتى احْ  سَ االهِ فَ قَ وْ  قَ
 

رَ تُضمِ  وقد يجوز أنْ   له"كما أضمرتَ بعد  رَ فعلاً آخَ
)  ١٥يدلُّك على ذلك أنك لو أظهرتَ (س  ،"صوتٌ 

 فعلاً لا يجوز أن يكون المصدرُ مفعولاً عليه صار
ه ,له صوتٌ  :بمنزلة ليِّ  ,وذلك قولُ بيرٍ الهُذَ  :وهو أبو كَ

 (رجز)
سُّ ما إنْ يَ   نْكِبٌ الأرضَ إلاّ  مَ       مَ

اقِ  فُ رْ وحَ  هُ نْ مِ  لِ  السّ مَ  طَيَّ المِحْ
 

سُّ الأرضَ "صار  مَ لأنّه إذا  "له طَيٌّ "بمنزلة  "ما إنْ يَ
رف أنه يّانُ  ذَكر ذا عُ   :"حمارٍ  صوتَ "دخل في وقد يَ   .طَ

بَ الإبِ  ما أنتَ إنّ  ْ ثِّل شرُ ب أنتَ ما إنّ   بقوله : لِ إذا مُ ْ  .اً شرُ
 لاّ إ) حالاًولم يكن ١٥١لم يكن  (ص  فما كان معرفةً 

  .مفعولا وتَشركه النكرة
 
 
 

What may not be a ħālan ‘circumstance’ but may be based on 
the fiʕl ‘action’ is the saying of the poet: (ragaz)19 
 
 
Lawwaħahā min baʕdi budnin wa sanaɢ 

Tadʕmiyraka ʔal-sābiɢa yutʕwā li-lsabaɢ 
 

‘He made it thuin after fatness and overeating   
The dangerous thinning of the betting horses’ 

 

(L. 10) If you so wished, it can be based on ʔadʕmarahā ‘he 
thinned it/made it skinny’ and if you so wished it can be 
based on lawwaħahā ‘he thinned it/made it skinny’ because 
talwiyħahu ‘his thinning’ is “thinning” and like it is: (ragaz)20 
 

Nāgin tʕawāhu ʔal-ʔaynu mimmā wagafā 
Tʕayyā ʔal-layāli zulafan fa-zulafā 

Samāwata ʔal-hilāli ħattā ʔiħɢawɢafā 
 

‘A speedster worn out by fast pace 
The enfolding of the nights one after another 

Like the heaven’s crescent twisted over’ 
 

It is permitted for you to imply another fiʕl ‘action’, just as 
you implied after lahu sʕawtun ‘he had a sound’. What points 
you to this is that if you were to express (L. 15) a fiʕl 
‘action’, it is not permitted that the masʕdar ‘origin’ be 
mafʕuwlan ʕalayhi ‘an acted-upon based on it’ and have the 
status of lahu sʕawtun ‘he has a voice’. And that is as in the 
saying of ʔabuw kabiyrin ʔal-huðaliyy: (ragaz)21  
 
 
Mā ʔin yamassu ʔal-ʔardʕa ʔillā mankibun 

Minu wa ħarfu ʔal-sāɢi tʕayyā ʔal-miħmali 
 

‘Nothing of him touches the ground except the torso  
and the edges of his legs like the fold of the scabbard’ 

 

Mā ʔin yamassu ʔal-ʔardʕa ‘what touches the ground’ 
became with the status of lahu tʕayyun ‘he has a fold/empty 
stomach’ because if he mentioned ðā ‘that’ it became known 
that it is tʕayyān ‘two folds/with empty stomach’. It may be 
introduced in sʕawta ħimārin ‘sound of the jackass’ or 
ʔinnamā ʔanta šurba ʔal-ʔibili ‘you are a drink of the camels’ 
if it is represented by his saying ʔinnamā ʔanta šurban ‘you 
are indeed a drink’. What was maʕrifah ‘definite’, it is not a 
(P. 151) ħāl ‘circumstance’ and it cannot be except 
mafʕuwlan ‘an acted-upon’ and the nakirah ‘indefinite’ has a 
share in it.  

 
                                                 
19 The meter of ragaz is mustafʕilun (six times). 
20 The meter of ragaz is mustafʕilun (six times). 
21 The meter of ragaz is mustafʕilun (six times). 
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وهو تشبيههٌ  ,جعلتَه حالاً عليه وقع الأمرُ  شئتَ  وإنْ 
ل ثْلَ "ك لو أدخلتَ أنّ  لُّك على ذلكدُ يَ . للأوّ هاهنا  "مِ

ثْلَ "فإذا أخرجتَ  ,وكان نصباً  كان حسناً   قام "مِ
ثْلٍ  ثْلُ لأنّ  ,المصدرُ النكرةُ مقامَ مِ ثْلٍ  .ه نكرةٌ ه مِ فدخولُ مِ

دُ  تُ  :فإذا قلتَ   .بيهٌ ك على أنه تشلُّ يَ فإذا هو يصوِّ
ارٍ  تَ حمِ وْ ثالٌ وقع (س ه مِ نصبتَ على أنّ  فإن شئتَ  ,صَ

نا نصبتَ على ما فسرَّ  وإن شئتَ  ,عليه الصوتُ  )٥٩
حالٍ  على أيِّ  :وكأنّ هذا جوابٌ لقوله ,وكان غير حال
 لَ عَ أو جَ  ,كيف وقع الأمرُ   :وكأنّه قيل له .وكيف ومثلُه

نْ  المخاطَبَ بمنزلة فأراد أن يبينِّ كيف  ,قال ذلك مَ
وْ تَصَ فانْ  ,مثالٍ  وقع الأمرُ وعلى أيَّ  وعٌ فيه ب وهو مَ قُ

مِ  ,وعليه عرفةً وإذا كان م  .ه وهو الفعلُ قبلَ  فيه ما لَ وعَ
رٍ إنْ ظْ مُ  لٍ عْ لم يكن حالاً وكان على فِ  عْ  هَ  لَ مَ جاز أن يَ

رٍ إنْ ضْ أو على مُ  ,فيه رُ ظْ لم يجز المُ  مَ  يَّ طَ "نتصب كما يَ  ,هَ
لِ  مَ سُّ ") ١٠على غير (س  "المِحْ :  قلتَ  وإن شئتَ  ".يَمَ

ارٍ  له صوتٌ صوتُ  رٍ  ,حمِ وْ وارُ ثَ وذلك  ,وله صوتٌ خُ
 وإنْ  .هولا إضمارَ  رد فعلاً صفةً للصوتِ ولم يَ  إذا جعلته

لنكرة كما لا يكون  ز أن يكون صفةً لم يجَ  كان معرفةً 
وزعم   .إن شاء االلهه وستر هذا مبيَّناً في بابِ  .حالاً 

 ,له صوتٌ صوتُ الحمارِ لأنه تشبيهٌ  :الخليل أنه يجوز
ه وزعم الخليل  أنّ  .أن تصف به النكرةَ  نَ سُ حَ  مَّ ثَ  نْ فمِ 

لٌ أخو زيدٍ  :الرجلُ  يقولَ  أنْ  يجوزُ  جُ  إذا أردتَ  ,هذا رَ
) لا ١٥(س  ضعيفٌ  وهذا قبيحٌ  .أن تشبِّهه بأخي زيد

  :ولو جاز هذا لقلتَ  ,إلاّ في موضع الاضطرار يجوزُ 
فلم يجز هذا كما  .مثلُ الطويلِ  :تريد ,هذا قصيرٌ الطويلُ 

  . رعْ الشِّ  قبح أن تكون المعرفةُ  حالاً كالنكرة إلا في

If you so wished, you made it ħālan ‘a circumstance’ on 
which the matter is concerned and, that is, making it similar 
to the first. What points you to that is that if you were to 
introduce miɵla ‘like’ here it would be acceptable and it 
would be nasʕb ‘erect’. If you were to take out miɵla ‘like’, 
the masʕdar ‘origin’ which is nakirah ‘indefinite’ would be 
instead of miɵlin ‘like’, because it is nakirah ‘indefinite’ like 
it. The introduction of miɵlin ‘like’ shows you that it is 
tašbiyh ‘likening’. If you were to say fa-ʔiðā huwa 
yusʕawwitu sʕawta ħimārin ‘behold he is making a sound, 
sound of a jackass’, if you so wished, nasʕabta ‘you erected’ 
on the basis that it is a miɵālun ‘proverb’ according to which 
(L. 5) the sʕawt ‘sound’ occurred’. If you so wished nasʕabta 
‘you erected’ on the basis of what we here explained, and it 
was not a ħāl ‘circumstance’. This was a response to his 
saying ʕalā ʔayyiy ħālin ‘under any circumstance’ and kayfa 
‘how’ and similar ones. It is as though kayfa waɢaʕa ʔal-
ʔamru ‘how did it happen’ was said to him, or he made the 
addressee with the status of the one who said that, so he 
wanted to answer kayfa waɢaʕa ʔal-ʔamru ‘how did it 
happen’ and on the basis of a miɵāl ‘proverb’. So he erected 
and it occurred in it and on the basis of it. What was before it, 
namely the fiʕl ‘action’, operated on it. If it were maʕrifatan 
‘definite’ it would not be ħālan ‘a circumtance’, and it would 
based on an expressed fiʕl ‘action’, if it was permitted for it 
to operate on it, or based on something implied, and if the 
expressed is not permitted as it erects as in tʕayya ʔal-
miħmali ‘the fold of the scabbard’, not based on (L. 10) 
yamussu ‘it touches’. If you so wished, you said: lahu 
sʕawtun sʕawtu ħimārin ‘he has a sound, the sound of a 
jackass’ and lahu sʕawtun xuwāru ɵawrin ‘he has the sound 
of the moo of bull’, and that is if you made it a sʕifah 
‘descriptive’ for the sʕawt ‘sound’ and it does not occur as a 
fiʕl ‘action’ nor its implication. If it was a maʕrifah ‘definite’, 
it is not permitted that it be a sʕifah ‘descriptive’ to nakirah 
‘an indefinite’ just as it is not a ħāl ‘circumstance’. You shall 
find this clarified in its chapter, God willing. ʔal-Khalīl 
claimed that lahu sʕawtun sʕawtu ʔal-ħimāri ‘he has a sound, 
the sound of a jackass’ is permitted, because it is a 
likening/comparison. Hence it is acceptable that you describe 
it with a nakirah ‘indefinite’. ʔal-Khalīl claimed that it is 
permitted for a man to say hāðā ragulun ʔaxuw zaydin ‘this 
is a man, a brother of Zaid’ if you want to liken/compare him 
to the brother of Zaid. This is ɢabiyħun daʕiyf ‘unacceptable 
and weak’. (L. 15) It is not permitted except in the location 
of necessity. If this were permitted you would say hāðā 
ɢasʕiyrun ʔal-tʕawiyl ‘this is short, the tall’ when you want 
miɵlu ‘like’ the tall one. This is not permitted, just as it is 
unacceptable that the maʕrifah ‘definite’ be ħālan ‘a 
circumstance’ like the nakirah ‘indefinite’ except in poetry.  
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نْ كَ حُ لأنّ بَ قْ أَ  ةِ فَ وهو في الصِّ   مْ لَ فَ  ,هِ تَ بِ مْ لَّ كَ ما تَ  ضُ قُ تَ
عْ  امِ هُ  ماكَ  ,ه في الحالِ تجُ قَ ُ بَ ويُ   .ةِ فَ في الصِّ  فارَ  هِ في بابِ  كَ لَ  ينَّ

  . عالىَ تَ  االلهُ شاءَ  إنْ 

 

  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

It is even more unacceptable with sʕifah ‘a descriptive’, 
because you contradict what you have spoken. So it does not 
co-occur with it in the ħal ‘circumstance’, just as it departs 
from it in the sʕifah ‘descriptive’. This will be clarified in its 
chapter, as God, the most High, wills.  
 
 
 
 
 
 
 
 
 

  


