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 هذا كتاب سيبويه
بالمشهور في النحو واسمه الكتا  

  

 عُ فْ فيه الرَّ  تارُ يخُ  بابٌ هذا  ) ٧٦(
 
 

 
هاءِ ولَ  هُ لَ  كوذلك قولُ  قَ مُ الفُ لْ مٌ عِ لْ أْ  هُ عِ أْ رَ يُ يٌ رَ

لأنّ  وإنما كان الرفعُ في هذا الوجه ,)٢٠(س   لاءِ الأُصَ 
صالٌ تَذكرها في الرَّ  لم لِ جُ هذه خِ  والعلم والفضل كالحِ

برِ بأنك مررت بِ  مٍ ولا  لٍ جُ رَ ولم ترد أن تخُ في حال تَعلُّ
مٍ ولكنّك أردت أن بفضل فيه وأنْ  لَ جُ تَذكر الرَّ  تَفهُّ

ل صْ عل ذلك خَ بٌ ةً قد استَكملها كقولِ تجَ سَ  ك له حَ
( بُ سَ لأنّ هذه الأشياءَ وما  ,الصالحين )١٥٢ص.  حَ

ليةً عند الناس وعلاماتٍ وعلى هذ ا يُشبِهها صارت تحَ
فع الصوتُ  مٌ  هُ لَ وإن شئت نصبتَ فقلت  .الوجهِ رُ لْ عِ

لْمَ الفقهاءِ  مٍ  ,عِ لُّ عَ هٍ  كأنّك مررت به في حال تَ وتفقُّ
ٌ وإنما فُرق بين هذا  وكأنّه لم يَستكمل أن يقال له عالمِ
مَ صار  لْ وبين الصوت لأن الصوتَ علاجٌ وأنّ العِ

لِ بمنزلة اليَدِ والرِّ  عندهم   ملك قولهُ ويدلُّك على ذ .جْ
فٌ  هُ لَ ) ٥(س  َ مٌ د هُ لَ و شرَ هْ ولو أرادوا أنَه  , ينٌ وله فَ

قال  ه في الدينِ ولم يَستكمل أن يُ لُ نفسَ خِ دْ  دِينٌ  هُ لَ يُ
يَّ  تَدَ فُ لقالوا يَ َّ تَشرَ  نُ وليس بذلك ويَ
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Chapter 76. This is a chapter in which  

the rafʕ ‘erect’ is selected 

 

(Buwlāq vol. 1. p.181-182, Derenbourg vol.1. p. 151-152; Haruwn vol.1. 
p.361-162) 

 

(I.  P. 151. L. 19) And that is as in your saying lahu ʕilmun 
ʕilmu ʔal-fuɢahāʔi ‘he has knowledge, knowledge of the 
experts’ and lahu raʔyun raʔyu ʔal-ʔusʕalāʔi ‘he has an 
opinion, opinion of the founders’ (L. 20): the rafʕ ‘raising’ 
was in the surface form because these are xisāl ‘qualities’ 
you remember in the man like ħilm ‘prudence’ and ʕaɢl 
‘mind’ and fadʕl ‘virtue’. You don’t want to say that mararta 
bi-ragulin fiy ħāli taʕallumin ‘I passed by a man in the state 
of learning’ nor tafahhumin ‘understanding’ but you wanted 
to mention the man by fadʕlin fiyhi ‘virtue, he has’ and that 
you make that a quality that he has attained like your saying 
lahu ħasabun ħasabu (P. 152) ʔal-sʕāliħiyn ‘he has an 
account, account of the righteous’, because these things and 
their likes have become ornaments with the people and marks 
and on this aspect rufiʕa ʔal-sʕawt ‘the sound’ was raised.  If 
you so wished, nasʕabta ‘you erected’ and said lahu ʕilmun 
ʕilma ʔal-fuɢahāʔi ‘he has knowledge, knowledge of the 
experts’. It is as though you passed by him in the state of 
taʕallum ‘learning’ and tafaɢɢuh ’training’. And he is such 
that he has not come to completion so that he would be called 
ʕālim ‘learned/scholar’. A distinction has been made between 
this and the sʕawt ‘sound’ because the sʕawt ‘sound’ is 
ʕilāgun ‘a remedy’ and knowledge for them has the status of 
the hand, and the leg; and it leads you to that their saying (L. 
5) lahu šarafun ‘he has honor’, lahu diynun ‘he has religion’ 
and lahu fahmun ‘he has understanding’. Even if they were to 
want that he would introduce himself into religion and he had 
not done enough that he be called lahu diynun ‘one who has 
religion’, they would rather say yatadayyanu ‘he is in the 
process of being religious’, but he is not that and yatašarrafu 
‘he is in the process of becoming honorable’  

                                                 
1 Arabic transcriptions are in italics.  
2 Simon Mauck and Mohammad Alhawary reviewied early drafts of the  

translation.  
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مُ وليس  هُ لَ وليس  هَّ تَفَ فٌ ويَ َ مٌ  هُ لَ شرَ هْ فلماّ كان هذا  .فَ
دَ اللفظُ ل عُ لذين لم يَستكملوا ما كان غيرَ علاجٍ بَ

مٌ عِ  هُ لَ  قولهم النَصبُ في لْ  هُ لَ وإذا قال  .مُ الفقهاءِ لْ عِ
ارٍ  ت بنه مرّ أنما أخبر فإ ,صوتٌ صوتَ حمِ ه وهو يصوِّ

برِ  ,لمُ الفقهاءِ علمٌ ع هُ لَ  واذا قال .صوتَ حمارٍ  فهو يخُ
رَّ فيه قبل تَقَ عِه  (س  عماّ قد اسْ مْ ) ١٠رؤيته وقبل سَ

آهُ ي ,منه ه على ما عنده تعلَّ أو رَ لُّمِ عَ سن تَ م فاستَدلّ بحُ
برِ أنّه إنما بدأَ  من العلم ولم يرد في عِلاج العلم في  أن يخُ

قِ  ثْنَى بهيِّ حال لُ اه لأنّ هذا ليس مما يُ اءُ في وإنما الثن ه إيّ
ثَلَ  برِ أنّ أَمْ رَّ فيه ولا يخُ برِ بما استَقَ هذا الموضع أن يخُ

مُ في حال لِ  كان منه شيءٍ    . قائهالتعلُّ
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

and he does not have honor; and yatafahhamu ‘he is in the 
process of understanding’, but he does not have 
understanding. So if this lafdʕ ‘expression’ is for those who 
have not completed what was not a remedy, nasʕb ‘erecting’ 
was far from their saying lahu ʕilmun ʕilmu ʔal-fuɢahāʔi ‘he 
has knowledge, knowledge of the experts’. If he were to say 
lahu sʕawtun sʕawta ʔal-ħimāri ‘he has a sound, sound of the 
jackass’, he reported that he passed by him and he was 
sounding the sound of a jackass. If he were to say lahu 
ʕilmun ʕilmu ʔal-fuɢahāʔi ‘he has knowledge, knowledge of 
the experts’, he is reporting on what has settled in him before 
his seeing him and before his hearing (L. 10) from him; or he 
saw learning and he realized the goodness of learning on the 
basis of what he has of knowledge. He did not want to report 
that he had begun with the remedy of knowledge in the 
circumstance of his meeting him, because this is not used for 
praising, but the praising is that he report on what has settled 
in him and not report that the more exemplary thing in him 
was the learning at the time of his meeting him. 
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عُ إذا ذكرتَ فْ فيه الرَّ  تارُ ما يخُ بابُ  هذا ) ٧٧(
  عِلاجاً وذلك إذا كانَ  الذي يكونُ  المصدرَ 

رُ هو الأوَّ    لَ الآخِ

ما ذكرتَ إنَّ و .نٌ سَ تٌ حَ وْ تٌ صَ وْ صَ  هُ لَ  كوذلك قولُ 
مله على الفعل رِ )  تُ ١٥الصوتَ توكيداً ولم (س  د أن تحَ

رُ هو الأ لمّا كان صفةً وكان لَ كما قلت ما أنتَ الآخِ  إلاّ  وّ
رُ  ,قائمٌ وقاعدٌ  رَ على أنتَ لمّا كان الآخِ هو  حملتَ الآخِ

لَ  صوتٌ  هُ لَ و ,ما صوتٍ تٌ أيُّ وْ صَ  هُ لَ   ومثل ذلك . الأوّ
ثْلُ  مارِ  مِ   وإذا قلتَ   .صفةٌ أبداً  للأنّ أيُّ والمِثْ  ,صوتِ الحِ

اً  هُ لَ  فكأنّك قلتَ  ,أيُّما صوتٍ  وهذا  ,صوتٌ حسنٌ جدّ
لُ  , كذب شبيهٌ  صوتٌ  ثْلُ هما الأوّ فالرفعُ في هذا  .فأيُّ ومِ

سن أن يكون هذا الكلامُ  أحسنُ لأنّك ذكرتَ  اسماً يحَ
مل عليه كقولك هذا  منه ثْ جُ ) رَ ٢٠ س(فَحُ  ,لُكلٌ مِ

 هُ ا لَ وأمّ  .لٍ جُ لٌ أيُّما رَ جُ وهذا رَ  ,نٌ سَ لٌ حَ جُ وهذا رَ 
ليس  صوتٌ صوتُ حمارٍ فقد علمتَ أنّ صوتَ حمارٍ 

لِ  بالصوتِ  ة الكلام عَ ه على سَ لك رفعُ  ما جازَ وإنّ  الأوّ
ٌ  ) لك أن تقول ما أنتَ ١٥٣كما جاز (ص  يرْ   إلاّ سَ

كأن الّذين يقولون صوتَ حمارٍ اختاروا هذا كما و
لَ  إلاّ سيراً إذْ  ما أنتَ   اختاروا رُ هو الأوّ لم يكن الآخِ

 الذيأن َيجعلوه من الاسم  فحملوه على فِعلِه كراهةَ 
ٌ إذا لم يكن  يرْ ليس به كما كرهوا أن يقولوا  ما أنت إلا سَ

لَ  رُ هو الأوّ صوتٌ  هُ لَ فحملوه على فعله فصار   الآخِ
نتصِ  صوتَ حمارٍ  رٍ عل مُ ب على فِ يَ  ضمَ

 

Chapter 77. This is a Chapter in which the rafʕ 
‘erect’ is selected if ðakarta ‘you mentioned’ the 

masʕdar ’origin’  that is the ʕilāgan ‘remedy’, and 
that is if the last is the first 

 
 

(Buwlāq vol. 1. p.182-183, Derenbourg vol.1. p. 152-153; Haruwn vol.1. 
p.363-364) 

 

(I.  P. 152. L. 13) And that is as in your saying lahu sʕawtun 
sʕawtun ħasanun ‘he has a sound/voice, a nice sound/voice’. 
You mention the sʕawt ‘voice’ tawkiydan ‘by way of 
confirmation’. You did (L. 15) want to relate it to the fiʕl 
‘action’ when it was a sʕifah ‘descriptive’ and the other was 
the first. Just as you said mā ʔanta ʔillā ɢāʔimun wa ɢāʕidun 
‘you are nothing except standing and sitting’. You related the 
last one to ʔanta ‘you’, when the last one was the first. An 
example of that is lahu sʕawtun ʔayyumā sʕawtin ‘he has a 
voice, whatever kind of voice’ and lahu sʕawtun miɵlu sʕawti 
ʔal-ħimāri ‘he has a voice, like the sound of a jackass’, 
because ʔayyu ‘whatever kind’ and miɵlu ‘like’ are always 
sʕifah ‘descriptive’. If you were to say ʔayyumā sʕawtin 
‘whatever kind of sound’ it is as though you said lahu 
sʕawtun ħasanun giddan ‘he has a very nice voice’. And like 
it is hāðā ragulun šabiyhun bi-ðāka ‘this is a man 
comparable to that’. So ʔayyu and miɵlu are the first; and rafʕ 
‘raising’ in this is better because you mentioned ʔisman ‘a 
name’ and it is acceptable that this kalām ‘speech’ be about 
him. So it was related to it, just as your saying hāðā ragulun 
miɵluka ‘this is a man like you’, hāðā ragulun ħasanun ‘this 
is a nice man’ and hāðā ragulun ʔayyumā ragulin ‘this is a 
man, whatever kind of a man’. As to lahu sʕawtun sʕawtu 
ħimārin ‘he has a sound/voice, sound/voice of a jackass’, you 
already knew that the sound of the jackass was not the first 
sound but you were permitted rafʕuhu ‘to raise it’ due to the 
saʕat ‘expansiveness’ of speech, just as it was permitted (P. 
153) for you to say mā ʔanta ʔillā sayrun ‘you are nothing 
except walking’. And those who say sʕawta ħimārin ‘sound 
of a jackass’ selected this just like they selected mā ʔanta 
ʔillā sayran ‘you are nothing except walking’. Since the 
other/second was not the first, they related it to its fiʕl 
‘action’, not wanting to make it of the ʔism ‘name’ that is not 
of it, just as they did not want to say mā ʔanta ʔillā sayrun 
‘you are nothing except walking’. If the other/second one is 
not the first, then they related it to its fiʕl ‘action’ so it 
became lahu sʕawtun sʕawta ħimārin ‘he has a sound/voice, 
the sound/voice of a jackass’. It becomes erect due to an 
implied fiʕl ‘action’  
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ك (س   ابكانتصِ  ) السابقَ  على الفعل ٥تضميرَ
ر ثْلَ صوتِ  هُ وإن قلت لَ  .المضمَ صوتٌ أيَّما صوتٍ أو مِ
زعم ذلك الخليل . حسناً جاز صوتٌ صوتاً  هُ رِ أو لَ الحما

ي ذلك أنّ يونس وعيسى جميعاً زَ ويُ  ؤبةَ كان ما أنّ رُ عَ قوِّ
د هذا البيتَ  نشِ  (رجز) :نصباً  يُ

 هافِ دِ دِهافٌ أيَّما ازْ فيها ازْ   

نصِ   ب صوتَ حمار لأنّ ذلكفحمله على الفعل الذي يَ
بَ ما كان صفة (س  رَ نَصَ )  وما كان ١٠الفعلَ لو ظَهَ

لُ عليه الصفاتُ غيرَ صفة لأنّ  مَ ْ ألا  .ه ليس باسمٍ تحُ
ثْلَ دَ  أنّ رَ تَ  ك أو مِ ثْلَ تضميرِ بَ أْ ه لو قال مِ بِ بكارٍ نَصَ

أضمروه أيضاً فيما  لِ غيرَ الأوّ   أضمروه فيما يكونُ فلماّ 
لَ  زْ   كأنّه قال يكون هو الأوّ ه هافٍ ولكنّدِ أيَّما ازْ  فُ هِ دَ تَ

  . لعْ لاً من الفِ دَ ازدهافٌ قد صار بَ  هُ حذفه لأنّ لَ 
 

 
 
 
 
 
 
  

 
 
 
 
 
 
 
 

as your implication (L 5) of the previous one on the implied 
fiʕl ‘action’. If you were to say lahu sʕawtun ʔayyamā sʕawtin 
‘he has a voice, whatever kind of a voice’ or miɵla sʕawti ʔal-
ħimari ‘like the sound of a jackass’ or lahu sʕawtun sʕawtan 
ħasanan ‘he has a voice, a nice voice’ it is permitted. ʔal-
Khalīl claimed that; and the claim is strengthened, because 
Yuwnis and ʕiysā both claimed that ruʔbah used to recite this 
line with nasʕb ‘erecting’: (ragaz)3  
 
 

Fiyha zdihāfun ʔayyama zdihāfi 
‘There is in it belittling [of the minds], what belittling!’ 

 
He related it to the fiʕl ‘action’ that erects sʕawta ħimārin 
‘sound of a jackass’, because that action, if it were to be 
expressed, would erect what was a sʕifah ‘descriptive’ (L. 10) 
and what was not a sʕifah ‘descriptive’, because there is no 
ʔism ‘name’ to which the sʕifāt ‘descriptives’ are related. 
Don’t you see that, if he were to say miɵla tadʕmiyrika ‘like 
your implication’ or miɵla daʔbi bikārin ‘like the custom of 
the female camels’, he erected. So when they also implied it 
in other than the first, they implied it in what could be the 
first, as though he said tazdahifu ʔayyamā ʔizdihāfin ‘it 
belittles the minds, what belittling’; but he deleted it, because 
lahu ʔizdihāfun ‘he has belittling’ became a badal ‘substitute’ 
for the fiʕl ‘action’. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
3 The meter of ragaz is: mustafʕilun (six times). 
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 هُ جْ فيه الوَ  ما الرفعُ  بابُ  هذا ) ٧٨(
 

ك هذا قولُ  وذلك)  ١٣. س ١٥٣. ص ٧٨. ب ١م (
تٌ صَ  وْ ً وْ صَ فاعلاِ ذكر  تَ حمارٍ لأنك لم  رَ  تُ  الآخِ ولأن 

لُ حيث قلتَ هذا هو فالصوتُ هو هذا ثمّ قلت   ,الأوّ
س  ) نّ ١٥هو صوتُ   لأ رٍ  حما فلا )  قاً  ا نهُ ك سمعت 

كَّ في رفعِه وإن شبَّهتَ أيضاً فهو رفعٌ لأنَك لم تَذكر  , شَ
هُ  فعله وإنما ابتدأتَ أُ الأسماءُ فقلت هذا ثم  فاعلاً يَ بْتَدَ كما تُ
لُ فصار كقولِ بنيتَ عليه شيئاً هو هو  جُ لٌ رَ جُ  ه هذا رَ

بٍ  رْ لُ  هُ لَ    فإذا قلتَ   . حَ صوتٌ فالذي في اللام هو الفاعِ
رُ به لَ  فلماّ  ,وليس الآخِ الكلامِ كبناء الأسماء  بنيتَ أوّ

فصار  وأجودَ  أحسنَ  كالأسماءِ  لَ  عَ ْ يجُ نْ  أ ه  رُ خِ آ كان 
بٍ  ,هذا رأسٌ رأسُ حماٍر    ككقولِ  رْ لٌ أخو حَ جُ وهذا رَ
حُ ٢٠(س  . هَ دتَّ الشبَ إذا أر وْ حٌ نَ وْ ) ومن ذلك عليه نَ

يْهِ  ,الحَمامِ على غير صفة لَ  ,ليست بالفاعل لأنّ الهاءَ في عَ
لَ  عَ فَ لٍ  بفاعِ ليست  فالهاءُ  لٌ  جُ رَ فيها  قلت  إذا  أنّك  كما 

لُ شيئاً  جُ ) ١٥٤جاء على مثال الأسماء (ص  فلما . بالرَّ
لوجهَ  ا فعُ  لر ا قلتَ .  كان  نَ  وإن  مامِ وْ نَ  حٌ وْ لهنَّ  لحَ ا حُ 

لفاعلة ا هي  ءَ  لها ا لأنّ  لنصبُ  أنّ .يدلّ   فا ذلك  على  ك 
هذا أو   قلت الرفعَ في هذا وفي عليه أحسنُ لأنّك إذا

فعل  عليه فأنت لا تريد أن تقول مررتُ بهذه الأسماء تَ
حِ وهذا مبنىٌّ   ولكنك جعلت ,فِعلاً ً عليه  موضعاً للنَّوْ

ه نفسِ وج .  عليه  كان  نصبتَ  هذا ولو  قال  إذا  لأنه  هاً 
   ) نوحٌ ٥(س  صوتٌ أو هذا نوحٌ أو عليه

Chapter 78. This is a Chapter in which the rafʕ 
‘erect’ is the wagh ‘surface form’ 

 
(Buwlāq vol. 1. p.182-183, Derenbourg vol.1. p. 153-154; Haruwn vol.1. 

p.365-366)  
 

(I. P. 153. L. 13) And that is as in your saying hāðā sʕawtun 
sʕawtu ħimārin ‘this is a sound, sound of a jackass’ because 
you don’t mention a fāʕil ‘actor’ and because the second one 
is the first where you said hāðā ‘this’. The sʕawt ‘sound’ is 
hāðā ‘this’ then you said huwa sʕawtu (L. 15) ħimārin ‘it is a 
sound of a jackass’ because you heard a bray so there is no 
doubt in rafʕihi ‘its raising’; and if you were also to liken, it 
is still rafʕ ‘raising’, because you did not mention a fāʕil 
‘actor’ to act it out, rather you began with it as the ʔasmāʔ 
‘names’ are begun with, so you said hāðā ‘this’ then you 
built a thing on it, which is huwa ‘he’ so it became like his 
saying hāðā ragulun ragulu ħarbin ‘this is a man, a man of 
war’. If you were to say lahu sʕawtun ‘he has a sound’ then 
the one with the lām [l] is the fāʕil ‘actor’ and the other is not 
with it. When you built the beginning of the kalām ‘speech’ 
like the building of ʔasmāʔ ‘names’, its end was to be 
considered like the ʔasmāʔ ‘names’, which is more 
acceptable and better. It became like your saying hāðā raʔsun 
raʔsu ħimarin ‘this is a head, head of a jackass’ and hāðā 
ragulun ʔaxu ħarbin ‘this is a man, brother of war’ if you 
wanted the similarity. (L. 20) Similarly based on it is ʕalayhi 
nawħun nawħu ʔal-ħamāmi ‘on him there is a cooing, cooing 
of pigeons’, with something that is not a sʕifah ‘descriptive’, 
because the hāʔ [h] in ʕalayhi ‘on him’ is not a fāʕil ‘actor’. 
Just if you were to say fiyhā ragulun ‘there is a man in it’, it 
is not a fāʕil ‘actor’ doing anything to the man. When it 
occurred according to the pattern of ʔal-ʔasmāʔ ‘the names’, 
(P. 154) the rafʕ ‘raising’ was the wagh ‘surface form’. If 
you were to say lahunna nawħun nawħa ʔal-ħamāmi ‘they 
have a cooing, cooing of pigeons’ then it is nasʕb ‘erect’ 
because the hāʔ [h] is the fāʕilah ‘actor’. What shows you 
that is that the rafʕ ‘raising’ in hāðā ‘this’ and ʕalayhi ‘on 
him’ is better because if you were to say hāðā ‘this’ and 
ʕalayhi ‘on him’ you do not want to say marartu bi-hāðihi 
ʔal-ʔasmāʔi tafʕalu fiʕlan ‘I passed by these names doing a 
deed’. Rather you made ʕalayhi ‘on it’ a location for nawħ 
‘cooing’ and hāðā ‘this’ is built on it.  If you were to erect, it 
would be a wagh ‘a surface form’, because if he were to say 
hāðā sʕawtun ‘this is a sound’, hāðā nawħun ‘this is cooing’, 
or ʕalayhi (L. 5) nawħun ‘there is cooing on him’,   
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لِ  عُ لنَّ  أنّ  مَ فقد  ا والصَّ وْ مع  فاعِ وْ حِ  على تِ  فحمله   ِ لَينْ
 (طويل) :كما قال ,المعنى

 

ُصومةٍ  عزيدُ ضارِ يُبْكَ يَ لِ         ٌ لخِ
ْتَبِطٌ ممّا تُ   طيحُ الطَّوائِحُ ومخُ

  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  

it is known that with the nawħ ‘cooing’ and sʕawt ‘sound’ 
were fāʕilayn ‘two actors’ . He related it to the meaning as he 
said: (tʕawiyl)4 (cf ch. 56) 
 
 
Li-yubka yaziydu dʕāriʕun li-xusʕuwmatin 

Wa muxtabitʕun mimmā tutʕiyħu tʕ-tʕawāʔiħu 
 

‘Let Yaziyd be mourned appealing to his adversaries 
And confused by the falling of calamities’. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
4 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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 عُ فْ إلا الرَّ  فيهِ  كونُ لا يَ  بابٌ  هذا ) ٧٩(

 
دٌ  هُ لَ   ك) وذلك قولُ ٧. س ١٥٤. ص ٧٩. ب ١(م  يَ

لثَّ  ا دُ  مارِ أْ رَ  هُ ولَ  ,رِ وْ يَ الحِ رأسُ  اسْ  ,سٌ  هذا  ولا لأنّ  مٌ 
تَ  مُ وَ يُ لرَّ   هَّ ا صْ على  يَ ه  نّ أ لِ  وليس  عُ نَ جُ لاً ً  جْ رِ ولا  اً  د يَ

عل    . بفِ
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Chapter 79. This is a Chapter in which there is 
nothing except rafʕ ‘raising’ 

 
(Buwlāq vol. 1. p.183, Derenbourg vol.1. p. 154; Haruwn vol.1. p.366) 

 
(I.  P. 154. L. 7) And that is as in your saying lahu yadun 
yadu ʔal-ɵawri ‘he has a hand, hand of a bull’ and lahu 
raʔsun raʔsu ʔal-ħimāri ‘he has a head, head of a jackass’, 
because this is an ʔism ‘name’ and it is not misunderstood 
that the man is making yadan ‘a hand’ nor riglan ‘a leg’ and 
it is not a fiʕl ‘action’. 
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  عُ فْ  الرَّ إلاّ  فيهِ  كونُ لا يَ بابٌ  هذا ) ٨٠(
 

 
هُ ) وذلك قولُ ٩. س ١٥٤. ص ٨٠. ب ١(م  تُ وْ  ك صَ

تُ حمِ  وْ هُ لْ وتَ  ,ارٍ صَ  ,السابقَ  )١٠(س  كميرُ ضْ تَ  ويحُ
دُ  جْ دي بها وَ جْ لىَ  ووَ بْنَى  ,الثَّكْ لأن هذا ابتداءٌ فالذي يُ

دٌ يْ زَ   قولُ ك تَ ر أنّ ألا تَ  .الابتداءِ  منزلةِ على الابتداءِ بِ 
ه كارتِ تِ فارْ  ,خوكَ أَ   هُ وكانَ أَ دَ تَ ابْ  فلماّ  .د أبداً يْ زَ  فاعِ فاعُ

لْ بَ  هُ تاجاً إلى ما بعدَ محُ  ْعَ وِّ بِ  ظِ فْ اللَّ  لاً مندَ لم يجُ تُ يُصَ
قَ  ,رُ اعِ الشّ  قالَ  .الأسماءكَ  وصارَ  مٌ العُ زاحِ  :ليُّ يْ وهو مُ

  (طَويل)
 

دي بهِ  جْ هُ وَ لِّ بَعيرَ دُ المُضِ جْ         ا وَ
ةَ بِ  لَ طِفْ عِ  نَخْ عْ واطِفُ  هِ يْ لَ لم تَ  العَ

 

هُ وْ صَ فَ  هِ تُ بِ رْ رَ مَ    تَ لْ )  وكذلك لو قُ ١٥(س  تُ وْ صَ  تُ
هُ وْ فإذا صَ  قالَ  فإنْ  .ارٍ حمِ  تُ هَ الّ جْ الوَ  ريدُ يُ  تُ كَ سْ ذي يُ

رُ بٌ لأنّ صْ نَ  هُ لَ خَ عليه دَ  مِ   . هنْ عَ  ينغْ تَ سْ بعدُ ما يَ  ه يُضْ
 
 
 
 
 
 
 
 
 

Chapter 80. This is a Chapter in which there is 
nothing except rafʕ ‘raising’ 

 
(Buwlāq vol. 1. p.184, Derenbourg vol.1. p. 154; Haruwn vol.1. p.366-

367) 
 

(I.  P. 154. L. 9) And that is as in your saying sʕawtuhu 
sʕawtu ħimārin ‘his sound/voice is the sound/voice of a 
jackass’, its signaling is your implication of the previous one, 
and wagdi bihā wagdu ʔal-ɵaklā ‘my grief for her is the grief 
of the mother who lost her child’, because this is ʔibtidāʔun 
‘initializing’ and what is built on an ʔibtidāʔ ‘initial’ has the 
status of an ʔibtidāʔ ‘initial’. Don’t you see that you say 
zaydun ʔaxuwka ‘Zaid is your brother’? Its raising is like the 
raising of Zaid, always. When he began with it, he was in 
need of what is after it. It was not made badalan ‘a 
substitute’ for the expression with yusʕawwitu ‘he sounds’, 
and it became like the ʔasmāʔ ‘names’. The poet, muzāħim 
ʔal-ʕuɢayliyy, said: (tʕawiyl)5  
 
 
 
Wagdiy bi-hā wagdu l-mudʕilli baʕiyrahu 

Bi-naxlata lam taʕtʕif ʕalayhi l-ʕawātʕifu 
 

‘My grief for her is the grief of the one who lost his camel 
                  In Naxlata that is not showered with sentiments’  

 
(L. 15) Similarly, if you were to say marartu bihi fa-
sʕawtuhu sʕawtu ħimārin ‘I passed by him and his 
sound/voice is the sound/voice of a jackass’. If he were to say 
fa-ʔiða sawtuhu ‘behold his voice’ he wants the wagh 
‘surface form’ that one keeps silent on. Nasʕb ‘erecting’ was 
introduced to it, because he implies what later he dispensed 
with. 

 
 
 
 
 
 

  

                                                 
5 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 


