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Chapter 76. This is a chapter in which
the raf{ ‘erect’ is selected

(Buwlaq vol. 1. p.181-182, Derenbourg vol.1. p. 151-152; Haruwn vol.1.
p.361-162)

(I. P. 151. L. 19) And that is as in your saying lahu {ilmun
(ilmu Pal-fucaha?i ‘he has knowledge, knowledge of the
experts’ and lahu ralyun ra?yu Pal-Pus‘ala?i ‘he has an
opinion, opinion of the founders’ (L. 20): the rafy ‘raising’
was in the surface form because these are xisal ‘qualities’
you remember in the man like #ilm ‘prudence’ and (ac/
‘mind’ and faf [ “virtue’. You don’t want to say that mararta
bi-ragulin fiy hali taSallumin ‘1 passed by a man in the state
of learning’ nor tafahhumin ‘understanding’ but you wanted
to mention the man by fad'lin fiyhi ‘virtue, he has’ and that
you make that a quality that he has attained like your saying
lahu hasabun hasabu (P. 152) Pal—sfdlihiyn ‘he has an
account, account of the righteous’, because these things and
their likes have become ornaments with the people and marks
and on this aspect rufifa Pal-s'awt “the sound’ was raised. If
you so wished, nas‘abta ‘you erected’ and said lahu (ilmun
{ilma Pal-fucahd?i ‘he has knowledge, knowledge of the
experts’. It is as though you passed by him in the state of
taSallum ‘learning’ and tafaceuh ’training’. And he is such
that he has not come to completion so that he would be called
¢alim ‘learned/scholar’. A distinction has been made between
this and the s'awr ‘sound’ because the s‘awr ‘sound’ is
(ilagun ‘a remedy’ and knowledge for them has the status of
the hand, and the leg; and it leads you to that their saying (L.
5) lahu Sarafun ‘he has honor’, lahu diynun ‘he has religion’
and /ahu fahmun ‘he has understanding’. Even if they were to
want that he would introduce himself into religion and he had
not done enough that he be called /ahu diynun ‘one who has
religion’, they would rather say yatadayyanu ‘he is in the
process of being religious’, but he is not that and yatasarrafu
‘he is in the process of becoming honorable’

! Arabic transcriptions are in italics.
% Simon Mauck and Mohammad Alhawary reviewied early drafts of the
translation.
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and he does not have honor; and yatafahhamu ‘he is in the
process of understanding’, but he does not have
understanding. So if this Zafdf ‘expression’ is for those who
have not completed what was not a remedy, nas'b ‘erecting’
was far from their saying lahu (ilmun Cilmu Pal-fucaha?i ‘he
has knowledge, knowledge of the experts’. If he were to say
lahu s'awtun s'awta ?al-himari ‘he has a sound, sound of the
jackass’, he reported that he passed by him and he was
sounding the sound of a jackass. If he were to say lahu
Cilmun Cilmu Pal-fucaha?i ‘he has knowledge, knowledge of
the experts’, he is reporting on what has settled in him before
his seeing him and before his hearing (L. 10) from him; or he
saw learning and he realized the goodness of learning on the
basis of what he has of knowledge. He did not want to report
that he had begun with the remedy of knowledge in the
circumstance of his meeting him, because this is not used for
praising, but the praising is that he report on what has settled
in him and not report that the more exemplary thing in him
was the learning at the time of his meeting him.
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Chapter 77. This is a Chapter in which the raf{
‘erect’ is selected if dakarta ‘you mentioned’ the
mas‘dar ’origin’ that is the $ildgan ‘remedy’, and
that is if the last is the first

(Buwlaq vol. 1. p.182-183, Derenbourg vol.1. p. 152-153; Haruwn vol.1.
p.363-364)

(I. P.152. L. 13) And that is as in your saying lahu stawtun
s{awtun hasanun ‘he has a sound/voice, a nice sound/voice’.

You mention the s'awt ‘voice’ tawkiydan ‘by way of
confirmation’. You did (L. 15) want to relate it to the fi{/

‘action’ when it was a sfifah ‘descriptive’ and the other was
the first. Just as you said ma Panta ?illa caZimun wa caSidun
‘you are nothing except standing and sitting’. You related the
last one to Panta ‘you’, when the last one was the first. An
example of that is lahu s awtun fayyuma s‘awtin ‘he has a

voice, whatever kind of voice’ and lahu s awtun miolu s'awti
Pal-himari ‘he has a voice, like the sound of a jackass’,
because Zayyu ‘whatever kind’ and mielu ‘like’ are always
s{ifah ‘descriptive’. If you were to say ‘ayyuma stawtin
‘whatever kind of sound’ it is as though you said lahu
s‘awtun hasanun giddan ‘he has a very nice voice’. And like
it is haoa ragulun Sabiyhun bi-Odka ‘this is a man
comparable to that’. So 2ayyu and mielu are the first; and raf¥’
‘raising’ in this is better because you mentioned Pisman ‘a
name’ and it is acceptable that this kalam ‘speech’ be about
him. So it was related to it, just as your saying hada ragulun
mieluka ‘this is a man like you’, h@da ragulun hasanun ‘this
is a nice man’ and hada ragulun Payyuma ragulin ‘this is a
man, whatever kind of a man’. As to lahu st awtun s{awtu
himarin ‘he has a sound/voice, sound/voice of a jackass’, you
already knew that the sound of the jackass was not the first
sound but you were permitted rafiuhu ‘to raise it’ due to the
safat ‘expansiveness’ of speech, just as it was permitted (P.
153) for you to say ma Panta Zilla sayrun ‘you are nothing
except walking’. And those who say s‘awta himarin “sound
of a jackass’ selected this just like they selected ma Panta
Zilla sayran ‘you are nothing except walking’. Since the
other/second was not the first, they related it to its fif/
‘action’, not wanting to make it of the Zism ‘name’ that is not
of it, just as they did not want to say ma 2anta ?illa sayrun
‘you are nothing except walking’. If the other/second one is
not the first, then they related it to its fi{/ ‘action’ so it
became lahu s awtun s awta himarin ‘he has a sound/voice,
the sound/voice of a jackass’. It becomes erect due to an
implied fi{/ ‘action’
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as your implication (L 5) of the previous one on the implied
fi¢l ‘action’. If you were to say lahu s awtun fayyamd st awtin
‘he has a voice, whatever kind of a voice’ or miola stawti 2al-
himari ‘like the sound of a jackass’ or lahu st awtun s'awtan
hasanan ‘he has a voice, a nice voice’ it is permitted. ?al-
Khalil claimed that; and the claim is strengthened, because
Yuwnis and Siysa both claimed that ru?bah used to recite this
line with nas‘b ‘erecting’: (ragaz)3

Fiyha zdihafun Payyama zdihafi
‘There is in it belittling [of the minds], what belittling!’

He related it to the fi{/ ‘action’ that erects s‘awta himarin
‘sound of a jackass’, because that action, if it were to be
expressed, would erect what was a sfifah ‘descriptive’ (L. 10)
and what was not a sfifah ‘descriptive’, because there is no
Zism ‘name’ to which the sfifdt ‘descriptives’ are related.

Don’t you see that, if he were to say miela tad;miyrika ‘like
your implication’ or miela da?bi bikarin ‘like the custom of
the female camels’, he erected. So when they also implied it
in other than the first, they implied it in what could be the
first, as though he said tazdahifu Payyama ?izdihafin ‘it
belittles the minds, what belittling’; but he deleted it, because
lahu Pizdihafun ‘he has belittling” became a badal ‘substitute’
for the fi{/ ‘action’.

3 The meter of ragaz is: mustaf¥ilun (six times).
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Chapter 78. This is a Chapter in which the raf¥
‘erect’ is the wagh ‘surface form’

(Buwlaq vol. 1. p.182-183, Derenbourg vol.1. p. 153-154; Haruwn vol.1.
p.365-366)

(L. P. 153. L. 13) And that is as in your saying hada s’ awtun
s‘awtu himarin “this is a sound, sound of a jackass’ because
you don’t mention a fa{i/ ‘actor’ and because the second one
is the first where you said #ada ‘this’. The s‘awt ‘sound’ is
hdda ‘this’ then you said huwa s‘awtu (L. 15) Aimarin ‘it is a
sound of a jackass’ because you heard a bray so there is no
doubt in rafiihi ‘its raising’; and if you were also to liken, it
is still raff’ ‘raising’, because you did not mention a fa¢il
‘actor’ to act it out, rather you began with it as the Pasmar?
‘names’ are begun with, so you said hdda ‘this’ then you
built a thing on it, which is huwa ‘he’ so it became like his
saying hada ragulun ragulu harbin ‘this is a man, a man of
war’. If you were to say lahu s'awtun ‘he has a sound’ then
the one with the /am [1] is the fa{il ‘actor’ and the other is not
with it. When you built the beginning of the kalam ‘speech’
like the building of Pasma? ‘names’, its end was to be
considered like the ZPasma? ‘names’, which is more
acceptable and better. It became like your saying Adda ra?lsun
ra?su himarin ‘this is a head, head of a jackass’ and hada
ragulun Paxu harbin ‘this is a man, brother of war’ if you
wanted the similarity. (L. 20) Similarly based on it is {alayhi
nawhun nawhu Pal-hamami ‘on him there is a cooing, cooing
of pigeons’, with something that is not a s'ifah ‘descriptive’,
because the 4a? [h] in {alayhi ‘on him’ is not a fa¢il ‘actor’.
Just if you were to say fiyhd ragulun ‘there is a man in it’, it
is not a fa(il ‘actor’ doing anything to the man. When it
occurred according to the pattern of 2al-?asma? ‘the names’,
(P. 154) the raft ‘raising’ was the wagh ‘surface form’. If
you were to say lahunna nawhun nawha Pal-hiamami ‘they
have a cooing, cooing of pigeons’ then it is nas'b ‘erect’
because the ha? [h] is the fafilah ‘actor’. What shows you
that is that the raf% ‘raising’ in hd@da ‘this’ and {alayhi ‘on
him’ is better because if you were to say hada ‘this’ and
Calayhi ‘on him’ you do not want to say marartu bi-hadihi
Pal-Pasma?i taffalu fi¢lan ‘1 passed by these names doing a
deed’. Rather you made {alayhi ‘on it’ a location for nawh
‘cooing’ and hdda ‘this’ is built on it. If you were to erect, it
would be a wagh ‘a surface form’, because if he were to say
haoa s‘awtun “this is a sound’, hada nawhun ‘this is cooing’,
or $alayhi (L. 5) nawhun ‘there is cooing on him’,
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it is known that with the nawh ‘cooing’ and s'awt “sound’
were falilayn ‘two actors’ . He related it to the meaning as he
said: (t‘awiyl)* (cf ch. 56)

Li-yubka yaziydu d'ariSun li-xus'uwmatin
Wa muxtabit un mimma tut' ivhu ¢ awa?ihu

‘Let Yaziyd be mourned appealing to his adversaries
And confused by the falling of calamities’.

4 The meter of t'awiyl is: faSuwlun mafaSiylun (four times).
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Chapter 79. This is a Chapter in which there is
nothing except raf{ ‘raising’

(Buwlaq vol. 1. p.183, Derenbourg vol.1. p. 154; Haruwn vol.1. p.366)

(I. P. 154. L. 7) And that is as in your saying lahu yadun
vadu ?Pal-eawri ‘he has a hand, hand of a bull’ and lahu
ra’sun ra?su Pal-himari ‘he has a head, head of a jackass’,
because this is an Zism ‘name’ and it is not misunderstood
that the man is making yadan ‘a hand’ nor riglan ‘a leg’ and
it is not a fi§7 ‘action’.
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Chapter 80. This is a Chapter in which there is
nothing except raf{ ‘raising’

(Buwlaq vol. 1. p.184, Derenbourg vol.1. p. 154; Haruwn vol.1. p.366-
367)

(I. P. 154. L. 9) And that is as in your saying s‘awtuhu
s‘awtu Kimarin “his sound/voice is the sound/voice of a
jackass’, its signaling is your implication of the previous one,
and wagdi biha wagdu Pal-eakld ‘my grief for her is the grief
of the mother who lost her child’, because this is Zibtida?un
‘initializing’ and what is built on an Zibtida? ‘initial’ has the
status of an Zibtida? ‘initial’. Don’t you see that you say
zaydun Paxuwka ‘Zaid is your brother’? Its raising is like the
raising of Zaid, always. When he began with it, he was in
need of what is after it. It was not made badalan ‘a
substitute’ for the expression with yusfawwitu ‘he sounds’,
and it became like the 2asma? ‘names’. The poet, muzahim
?al-Sucayliyy, said: (t'awiyl)’

Wagdiy bi-ha wagdu I-mud'illi ba$ iyrahu
Bi-naxlata lam taf§ tfif Calayhi I-§ awdtfifu

‘My grief for her is the grief of the one who lost his camel
In Naxlata that is not showered with sentiments’

(L. 15) Similarly, if you were to say marartu bihi fa-
s‘awtuhu  s‘awtu  himarin 1 passed by him and his
sound/voice is the sound/voice of a jackass’. If he were to say
Jfa-?ioa sawtuhu ‘behold his voice’ he wants the wagh
‘surface form’ that one keeps silent on. Nas'b ‘erecting’ was
introduced to it, because he implies what later he dispensed
with.

5 The meter of t'awiyl is: fa§uwlun mafaSiylun (four times).
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