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 هذا كتاب سيبويه
بالمشهور في النحو واسمه الكتا  

  

نْ  بابُ  ) ٨١( هُ  رصادِ المَ  نَ مِ  بُ صِ تَ ما يَ رٌ  لأنّ ذْ عُ
 رِ مْ الأَ  قوعِ وُ لِ 

 

 
 

ب ١(م  ص ٨١.  س ١٥٤.  نْ ١٧.  فا ه لأنّ  بَ تَصَ ) 
َ  هُ لَ  قوعٌ وْ مَ  ا ةٍ لمِ فَ صِ بِ  وليسَ  كانَ  ولأنه تفسيرٌ لما قبلَه لمِ

نْ قبلَ  فا منه  ولا    ) ١٥٥ص ( ك في قولِ  مُ هَ رْ الدِّ   بَ تَصَ ه 
 ً همَ رْ ونَ دِ شرْ ّ لْ عَ فَ  : كوذلك قولُ . اعِ ذارَ الشرَّ  ,تُ ذاك حِ

خارَ فُ  افةَ تُ ذاك مخَ لْ عَ وفَ   ,رُ الشاعِ  قالَ   . لانفُ  لانٍ وادِّ
 (طويل) : االله الطائيّ  عبدِ  هو حاتِمُ  بنُ و

وْ  رُ عَ فِ اءَ وأَغْ هُ الكَ  رَ       ريمِ ادِّخارَ
تْ وأَ  حُ  عن شَ فَ مَ مِ اللَّ صْ رُّ  ا ئيمِ تَكَ

 
رُ  وقالَ  يانيّ  وهو النابغةُ  ,الآخَ بْ  (طويل) :الذُّ

 

لَّتْ  َ  وحَ فاعٍ ممُ      نَّعٍ بُيوتي في يَ
الُ به راعي الحَمولةِ طائرَ   ا يخُ

ذارً  تيِ  احِ قادَ      على أنْ لا تُصابَ مَ
ا وَ نِسْ  ولا رائرَ تْنَ حَ مُ  تي حتّى يَ

 
 

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. (Posthumously) 
Georgetown University 

 
Chapter 81. This is a Chapter on what yantasʕibu 
‘is erected’ of the masʕādir ‘origins’because it is 

an excuse for the occurrence of the ʔamr 
‘imperative’ 

 
(Buwlāq vol. 1. p.184-186, Derenbourg vol.1. p. 154-155; Haruwn vol.1. 

p.367-370) 
 

(I.  P. 154. L. 17) so it got erected since it is occurring on 
account of it and because it explains what is before it. And it 
is not a sʕifah ‘description’ for what is before it nor is it of 
what is after it, so it got erected just as ‘dirham’ got erected 
in your saying (P. 155) ʕišruwna dirhaman ‘twenty dirhams’. 
And that is as in your saying faʕaltu ðāka ħiðāra ʔal-šarri ‘I 
did that wary of evil’ and faʕaltu ðāka maxāfata fulānin wa 
ʔiddixāra fulānin ‘I did that fearing someone and preserving 
someone’. The poet, ħātim ʔibn ʕabdi ʔal-lāhi ʔal-tʕāʔiyy, 
said: (tʕawiyl)3  
 
 
Wa ʔaγfiru ʕawrāʔa ʔal-kariymi ʔiddixārahu 

  Wa ʔasʕfaħu ʕan šatmi ʔal-laʔiymi takarrumā 
 

‘I forgive the ugly words from the lofty  
      And stay aloof from cussing the lowly out of generorsity’  
 
And ʔal-Nābiγah ʔal-ðubyāniyy said: (tʕawiyl)4 
 
Wa ħallat buyuwtiy fiy yafāʕin mumannaʕin 
                                    Yuxālu bihi rāʕiy ʔal-ħamuwlati tʕāʔirā 
ħiðāran ʕalā ʔan lā tusʕāba maɢādatiy 
                                    Wa lā niswatiy ħattā yamutna ħarāʔirā 
 

‘My houses settled in a high forbidding place 
         One imagines it as a little bird and the expecting female 
As a precaution that so that my leadership won’t be harmed 

     Nor my women who are to die free’ 
 

                                                 
1 Arabic transcriptions are in italics.  
2 Simon Mauck and Mohammad Alhawary reviewied early drafts of the  

translation.  
3 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
4 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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 (كامل) : شامهِ  بنُ  ثُ الحارِ  وقالَ 
دَ فَ  مْ والأَحِ نْعَ  دتُّ صَ مِ بَّ هُ       ةُ فيهِ

ُمْ بِ  اعً طَمَ  وْ لهَ دِ عِقابِ يَ سِ فْ   مٍ مُ
 

اجوه ,زُ اجِ الرّ  وقالَ  جّ  (رجز) :و العَ
ورِ  ْهُ لَّ عاقِرٍ جمُ بُ كُ كَ رْ  يَ

افةً وزَ  لَ المَحْ مخَ  بورِ عَ
لَ  لِ الهُبورِ  والهَوْ َوُّ نْ تهَ  مِ

 
لَ كَ  تُ لْ عَ وفَ  نْ ذا فهذا كُ ذا وكَ ذاك أجْ ه لأنّ  بُ صِ تَ لُّه يَ

َ فَعلتَ كَ  :ه قيل لهكأنّ  هُ لَ  فعولٌ مَ   اذكَ لِ   فقال  ,ذاذا وكَ لمِ
حَ اللامَ طَ  ـماّ ه لَ ولكنّ  .ذاوكَ  لَ فيه ما قبلَ  رَ مِ  لَ مِ ه كما عَ عَ

رَ أْ دَ  في  ثْلاً وكانَ  حَ بَ بِكارٍ ما قبله حين طَ  . حالاً  مِ
نَ وحَ   )١٥(س  لأنه ليسَ  مُ فُ واللاّ في هذا الألِ  سُ

 ضىَ بما مَ  بَّهُ شَ ولا يُ  .حالاً  لٍ فاعِ  عِ ضِ وْ فيكونَ في مَ  بحالٍ 
هما لأنه ليسَ هْ رِ والنَّ الأمْ في رِ صادِ من المَ   في ي ونحوِ

بْنَ وْ ولا مَ  داءٍ تِ ابْ  عِ ضِ وْ مَ  عاً يُ  ثَمَّ  نْ مِ فَ  أدَ تَ بْ ى على مُ ضِ
َ فَ بابَ رَ لَ اخَ  ا لكحمْ ْدً يًا لك وحمَ قْ   .  ةُ االلهِ عليه وسَ

 
 
 
 
 
 
 
 

And ħāriɵ ʔibn hišām said: (kāmil)5 
 
Fasʕadadtu ʕanhum wa ʔal-ʔaħibbatu fiyhimi 
                              Tʕamaʕan lahum bi-ʕiɢābi yawmin mufsidi 
 

‘I diverted from them and the loved ones among them 
                 Desiring a punishment for them and a spoiled day’ 
 
The ragaz writer ʔal-ʕaggāg said: (ragaz)6 
 
(L. 10) Yarkabu kulla ʕāɢirin gumhuwri 
                                         Maxāfatan wa zaʕala ʔal-maħbuwri 

Wa ʔal-hawla min tahawwuli ʔal-hubuwri 
 
‘He rides the arid sands 
                                In dread and with the energy of the happy 

And in fear of the frightening landscape’ 
 
And faʕaltu ðāka ʔagla kaðā wa kaðā ‘I did that for the sake 
of such and such’. This is all erected because it is mafʕuwlun 
lahu ‘an acted-upon of purpose’. It is as though it was said to 
him lima faʕalta kaðā wa kaðā ‘why did you do such and 
such’ and he said li-kaðā wa kaðā ‘for such and such’. But 
when he dropped the lām [l], what was before it operated on 
it just as it did in daʔba bikārin ‘like the march of the early’ 
when it dropped the miɵlan ‘like’ before it, because it was a 
ħāl ‘state’. The ʔalif wa ʔal-lām ‘ʔal-’ is acceptable in this 
one because it is not (L. 15) a ħāl ‘state’ and it is in the 
location of a fāʕil ‘actor’ as a ħāl. It is not likened to the 
foregoing of the masʕādir ‘origins’ in the ʔamr ‘imperative’ 
and the nahiy ‘prohibition’ and their likes, because it is not in 
the location of an ʔibtidāʔ ‘initial’ nor in a location where 
one builds on mubtadaʔ ‘an initial’, hence it is different from 
the explanation of raħmatu ʔal-lāhi ʕalayhi ‘mercy of God be 
on him’ and saɢyan laka ‘watering for you’ and ħamdan laka 
‘praise to you’. 

 
 

 
 
 
 

                                                 
5 The meter of kāmil is: mutafāʕilun (six times). 
6 The meter of ragaz is: mustafʕilun (six times). 
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نْ  بابُ  ) ٨٢( ه حالٌ لأنّ  رصادِ ن المَ مِ  بُ صِ تَ ما يَ
 رُ مْ فيه الأَ  عَ قَ وَ 

 
 

عٌ ه مُ لأنّ  بَ تَصَ ) فانْ ١٨. س ١٥٤ص  ٨٢. ب ١(م  وقَ
الأمْ  قولُ  . رُ فيه  تَ  : كوذلك  ً  تُهُ لْ قَ برْ قِ  ,اصَ ءَ  يتُهُ ولَ جا ةً فُ

فاجَ  كافَ  ةً أَ ومُ ياناً قِ ولَ  ,ةً حَ وكِفاحاً ومُ ) ١٥٦(ص  ,يتُه عِ
هةً  تُهُ مْ لَّ وكَ  شافَ كْ  يتُهُ تَ وأَ  ,مُ دْ  اضً رَ شْ  اوً وعَ  تُ ذْ خْ وأَ  ,ايً ومَ

مْ  ما اعً ذلك عنه سَ في  وإن كانَ  رٍ دَ صْ لُّ مَ كُ  وليسَ  . اعً وسَ
عُ هذا هذا البابِ  نْ  مِ ضىَ مثلَ ما مَ  ياسِ القِ  عَ ضِ وْ المَ  يُوضَ
لمَ لأ ا مَ  رَ دَ صْ نّ  في  كانَ  عِ ضِ وْ ههنا  إذا  لٍ  ألا  . حالاً  فاعِ

نّ رَ تَ  أ   ُس يحَ لا  عَ  نُ ه  ْ سرُ نا  تا لَ أ جْ رُ نا  أتا ولا  كَ ةً ً  نّ ةَ ً  أ ه ما 
ستَ  رٍ دَ صْ مَ   لُّ كُ  ليسَ  ا بابِ  في  لُ مَ عْ يُ ْدً يًا وحمَ قْ رَ  . سَ  دَ واطَّ

البابُ  هذا  قبلَ ٥الذي (س  في  لمَ )   ا لأنّ  هناك  رَ دَ صْ ه 
لٍ  عِ ضِ وْ مَ في  ليسَ  قولُ  ومثلُ . فاعِ وهو  ,رِ الشاعِ  ذلك 
هيرُ  ىأَ  بنُ  زُ لْمَ  (طويل) :بي سُ

 

ْ فَ  ْ بِ  ايً لأَ نالأَ َلْ نا وَ  يٍ ما حمَ      ليدَ
ْبوكٍ ظِماءٍ  رِ محَ لُ  على ظَهْ فاصِ   هْ مَ

 
يَ  ه  نّ نا  قولُ كأ لْ َ ْ ليدَ وَ  حمَ لأَ ْ بِ  ايً نا  يَ   يٍ لأَ ه  نّ لْناه   : قولكأ َ حمَ
دً  هْ دٍ  اجَ هْ جَ تمثيلٌ هذف بعد  ولكنه  به  مُ  لَّ تَكَ يُ لا  ه ومثلُ  . ا 
 (رجز): زاجِ الرّ  قولُ 

لٍ وَ        نْهَ هُ رَ ومَ   اقاطَ تِ الْ  دتُّ
  
 

Chapter 82. This is a Chapter on what yantasʕibu 
‘is erected’ of the masʕādir ‘origins’ because it is 
ħāl ‘a circumstance/state’ in which the deed 

occurred  
 

(Buwlāq vol. 1. p.186, Derenbourg vol.1. p. 155-156; Haruwn vol.1. 
p.370-372) 

 
(I. P. 155. L. 18) so it became erect because the deed was 
made to occur in it and that is as in your saying ɢataltuhu 
sʕabran ‘I killed him while being patient’, laɢiytuhu 
fugāʔatan wa mufāgaʔatan wa kifāħan wa mukāfaħatan ‘I 
met him suddenly and all of a sudden and strifingly’, 
laɢiytuhu ʕiyānan ‘I met him face to face’, (P. 156)  
kallamtuhu mušāfahatan ‘I talked to him orally’, ʔatytuhu 
rakdʕan wa ʕadwan wa mašyan ‘I came to him running, 
sprinting, and walking’, ʔaxaðtu ðālika ʕanhu samʕan wa 
samāʕan ‘I took that from him by hearing’. Not every 
masʕdar ‘origin’, even if it occurs according to the ɢiyās 
‘pattern’ and is like what has occurred in this chapter, is 
placed in this location, because the masʕdar ‘origin’ here is in 
the location of a fāʕil ‘actor’ if it were a ħāl ‘circumstance’. 
Don’t you see that ʔatānā surʕatan ‘he came to us by way of 
speed’ is not acceptable, nor is ʔatāna ruglatan ‘he came to 
us by way of foot’. Nor is every masʕdar ‘origin’ is used as in 
the bāb ‘case’ of saɢyan wa ħamdan ‘watering and praising’. 
It was regular in the previous chapter (L. 5) because the 
masʕdar ‘origin’ there is not in the location of the fāʕil 
‘actor’. An example of that is the saying of the poet Zuhayr 
ʔibn ʔabiy Sulmā: (tʕawiyl)7   
 
 
 
Fa-laʔyan bilaʔyin mā ħamalnā waliydanā 
                             ʕalā ðʕahri maħbuwkin ðʕimāʔin mafāsʕiluh 
 

‘Burdened with weight we carried the newborn 
                  On our burdened back, tense and with thin joints.’ 
 
It is as though he said ħamalnā waliydanā laʔyan bilāʔyin 
‘we carried our newborn’, and it is as though he said 
ħamalnāhu gahdan ‘we carried it with great effort’. This is 
not said, but it is a representation. And like it is the saying: 
(ragaz)8  
 

Wa manhalin waradtuhu ʔiltiɢātʕā  
 

‘And a source I came upon by accident’ 

                                                 
7 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
8 The meter of ragaz is: mustafʕilun (six times). 
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ةً  جاءَ ى ما أتَ بُ كَ صْ النَّ  هذا البابَ أتاهُ  أنَّ  مْ لَ اعْ وَ    . أي فُ
لَ ولكنَّ  كما  يتَهُ قِ كيف لَ  هِ لِ وْ قَ لِ  وابٌ هذا جَ  البابَ الأوّ

لُ جواباً لِ   .هـمَ لِ   : هلِ  وْ قَ كان الأوّ
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

That is, I came upon it fugāʔatan ‘suddenly’. Know that this 
case deals with the nasʕb ‘erecting’ just as the first case dealt 
with it. However, this case is a response to his saying kayfa 
laɢiytahu ‘how did you meet him’, just as the first one was a 
response to his saying limah ‘wherefore’. 
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مِ  ما )بابُ وهذا ( ) ٨٣( نْهُ في الأَلِفِ واللاّ  جاءَ مِ
 

ب ١(م  ص ٨٣.  س ١٥٦.  قولُ   ) ١٣.    :  كوذلك 
لَها العِراكَ  سَ بيعةَ  بيدُ بنُ قال لَ  .أَرْ  (وافر) :رَ

لَها العِ  )١٥(س  سَ دْ  راكَ فأرْ ذُ  ها ولم يَ
قْ على نَغَصِ      فِ شْ خالِ  ولم يُ  الدِّ

 
قال ه  نّ لمَ كُ  وليسَ . ااكً ترِ اعْ  : كأ ا البابِ  رِ صادِ لُّ  هذا   في 

دخُ  ه ليسَ  مُ فُ واللاّ ه الألِ لُ يَ  بابِ  في رٍ دَ صْ لُّ مَ كُ  كما أنّ
بَ لَ مْ الحَ  جَ دْ  كَ دَ الله والعَ بِّهَ وإنَّ  مُ لاّ فُ واله الألِ لُ خُ يَ  ما شُ

  . لالأوَّ  مِ غيرَ الاسْ  وكانَ  ارً دَ صْ كان مَ  بهذا حيثُ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Chapter 83. This is a Chapter on what occurs 
with ʔalif wa ʔal-lām ‘ʔal-’ 

 
(Buwlāq vol. 1. p.187, Derenbourg vol.1. p. 156; Haruwn vol.1. p.372) 

 

(I.  P.  156. L.13) And that is as in your saying ʔarsalahā 
ʔal-ʕirāka ‘he sent it into the battle’. Labiyd said: (wāfir)9 
 
 

(L. 15) Fa-ʔarsalahā ʔal-ʕirāku wa lam yaðudhā 
Wa lam yušfiɢ ʕalā naγasʕi ʔal-dixāli 

 

‘He sent her into the battle and he did not support her 
And he had no mercy on the nuisance of intruders’ 

 
It is as though he said ʔiʕtirākan ‘by way of battle’. Not all 
the masʕādir ‘origins’ in this case have the ʔalif and lām  
‘ʔal-’ introduced to them; nor is it thus for every masʕdar 
‘origin’ in the cases of ʔal-ħamda li-llāhi ‘praise be to God’ 
and ʔal-ʕagaba laka ‘wonder to you’ where ʔalif and lām 
‘ʔal-’ are introduced, but they have been likened to a case 
where the masʕdar ‘origin’ was not the first ʔism ‘name’. 

 
 

 

 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
9 The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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ةً جاءَ مِ  ما )بابُ وهذا ( ) ٨٤( فَ رِ عْ ضافاً مَ  نْهُ مُ
 

ب ١(م  ص ٨٤.  س ١٥٦.  قولُ ١٩.  وذلك   :ك) 
ك تَهُ بْ لَ طَ  دَ هْ نّ  . جَ لكأ قا جْ :   ه  اً تِ ا د طَ   . ها  تَهُ بْ لَ وكذلك 

قتَك ليسَ .  طا مَ كُ  و فُ يُ  رٍ دَ صْ لُّ  نّ  ضا أ ليسَ كما  لُّ كُ  ه 
دْ  رٍ دَ صْ مَ  لأَ  هُ لُ خُ يَ (ص لِ ا للاّ   ) ١٥٧فُ   هذا مُ وا  في 

ا فَ    . الباب لُ نَ تِ طاقَ  هُ تُ لْ عَ وأمّ عَ ْ يجُ عاذَ ةً كَ رَ كِ ي فلا  أنّ مَ ما 
ْ االلهِ لا  أْ   ذلك  لُ ثْ ومِ  . ةً رَ كِ نَ  لُ عَ يجُ هُ رَ لَ عَ يْنِي يَ فَ عَ  ,عَ مْ وسَ

نيِ قالَ  عً  تَ لْ قُ  وإنْ    . ذاك أُذُ مْ ْتَصَّ نَ  جازَ  اسَ كَ فْ إذا لم تخَ  سَ
  .  اماعً سَ  هُ نْ عَ  هُ تُ ذْ خَ ك  أَ قولِ ه كَ ولكنَّ 

 
 

 
 

  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  

Chapter 84. This is a Chapter on what occurs 
mudʕāfan ‘annexed’ and is maʕrifah ‘definite’ 

 
(Buwlāq vol. 1. p.187, Derenbourg vol.1. p. 156; Haruwn vol.1. p.373) 

 
(I.  P. 156. L. 119) And that is as in your saying tʕalabtahu 
gahdaka ‘you sought him with your zeal’. It is as though he 
said ʔigtihādan ‘zealously’. Similarly, tʕalabtahu tʕāɢataka 
‘you sought him with your power’. Not every masʕdar 
‘source’ is annexed, just as not every masʕdar is introduced 
with ʔalif (P. 157) and lām ‘ʔal-’ in this case. As for 
faʕaltuhu tʕāɢatiy ‘I did it with my power’, it is not made 
nakirah ‘indefinite’, just as maʕāða ʔal-lāhi ‘taking refuge in 
God’ is not made nakirah ‘indefinite’. And like that is 
faʕalahu raʕya ʕayniy ‘he did it, witness of my eye’ and 
samʕa ʔuðuniy ɢāla ðāka ‘he said that hearing of my ear’. 
And if you said samʕan ‘by way of hearing’, it is permissible 
if you are not referring specifically to yourself but it is like 
your saying ʔaxaðtuhu ʕanhu samāʕan ‘I got it from him by 
way of hearing’. 
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عِلَ مِ  بابُ هذا  ) ٨٥( راً دَ صْ مَ  ماءِ سْ الأَ  نَ ما جُ
 ليهِ ذي يَ الَّ  في البابِ  ضافِ كالمُ 

 
(س  : ك) وذلك قولُ ٤. س ١٥٧. ص ٨٥. ب ١(م 
ه هِ تُ بِ رْ رَ ) مَ ٥ دَ حْ ِ رْ رَ ومَ  ,وَ هُ  متُ بهِ دَ حْ تُ رْ رَ ومَ  ,موَ
هحْ لٍ وَ جُ رَ بِ  تُ رْ رَ مَ   جازِ الحِ  أهلِ   ةِ غَ ذلك في لُ  ومثلُ   . دَ

 ِ ةِ  ذلك إلىوكَ  ,متَهُ عَ بَ رْ م وأَ تَهُ لاثَ م ثَ بهِ َ شرَ  مَ عَ وزَ  . العَ
ه يَ أنّ  الخليلُ  بَ ثلاثتَهم فكأنّ  تُ رْ رَ مَ :  قوله إذا نَصَ

زْ  ؤلاءِ بهِ  ه فإنَّ  ما أنَه إذا قالَ كَ   . هؤلاء فقط لم أُجاوِ دَ حْ ما وَ
هُ  هِ بِ  تُ رْ رَ مَ  ريدُ يُ  زْ جاوِ رونه فيُجْ  ا بنو تميمٍ وأمّ  . فقط لم أُ

اً جَ فَ  اً رّ جَ  كانَ  إنْ  : لِ الأوَّ  مِ سْ على الاِ  ا بً صْ نَ  كانَ  وإنْ  ,رّ
لَّ  الخليلُ  مَ عَ وزَ   . اعً فْ رَ فَ  اعً فْ رَ  كانَ  وإنْ ,ابً صْ نَ فَ  ذين أنّ ا

 ُ م  (س رُّ يجَ كأنهّ يُ ١٠ون  مُّ )  عُ يَ أن  كَ ريدون    : كقولِ وا 
ِ  تُ رْ رَ مَ  هِ م كُ بهِ عْ مِ  يْ م أَ لِّ دَ  الخليلُ  مَ عَ وزَ  . ادً حَ م أَ هُ نْ لم أَ

ثَّ  ثَ يْ حَ  ه وخمستَهم أنّه كَ  لَ مَ فْ  ك قولِ نَصبَ وحدَ م دتهُّ رَ أَ
سْ ولكنّ  فهذا تمثيلٌ  . ارادً إفْ  ومثل   . في الكلام لْ مَ عْ تَ ه لم يُ

ماّ   (طويل)  :خخمستَهم قول الشَّ
     

ها بِ أَ  يْمٌ قَضَّ لَ تْنِي سُ ها تَ ضيضِ      قَ
حُ  َسِّ ليِ  تمُ وْ ا البَقِ بِ  حَ بالهَ  يع ِسِ

 

 

هم أَ قِ انْ  كأنّه قالَ  ِ رْ رَ ومَ   .اضاضً قِ انْ  يْ ضاضَ م تُ بهِ
هم بِ  هم كأنّه يَ قَ قَضَّ ِ رْ رَ مَ  :قولضيضِ ) ١٥م  (س تُ بهِ

مْ  وإنْ  فهذا تمثيلٌ  .اضاضً قِ انْ  لَّ تَكَ  ارادً إفْ  ما كانَ كَ  هِ بِ  لم يُ
 . تمثيلاً 

Chapter 85. This is a chapter in which a masʕdar 
‘origin’ is made out of ʔasmāʔ ‘names’, like the 

mudʕāf ‘annexed’ in the case that follows it 
 

(Buwlāq vol. 1. p.187-188, Derenbourg vol.1. p. 157; Haruwn vol.1. 

p.373-375) 

(I.  P. 157. L. 4) And that is as in your saying (L. 5) marartu 
bihi waħdahu ‘I passed by him alone’ and marartu bihim 
waħdahum ‘I passed by them alone’ and marartu bi-ragulin 
waħdahu ‘I passed by a man alone’. And similar to that in the 
luγah ‘dialect’ of ħigāz is marartu bihim ɵalāɵatahum wa 
ʔarbaʕatahum ‘I passed by them the three of them/the four of 
them’ and similarly, until ʔal-ʕašarati ‘the ten’. ʔal-Khalīl 
claimed that if he were to erect ɵalāɵatahum ‘three of them’ 
it is as though he is saying marartu bi-hāʔuwlāʔi faɢatʕ wa 
lam ʔugāwiz hāʔuwlāʔi ‘I passed by those only and I do not 
exceed those’. Just as if he were to say waħdahu ‘him alone’, 
he wants marartu bihi faɢatʕ lam ʔugāwizhu ‘I passed by him 
only and I did not exceed him’. As to Banuw Tamiym, 
yagruwnahu ‘they make it follow’ the first ʔism ‘name’: 
garran fa-garran ‘if it is in pull then they pull’, nasʕban fa-
nasban ‘if it is erect then they erect’, and rafʕan fa-rafʕan ‘if 
it is raised then they raise’. ʔal-Khalīl claimed that those who 
yagurruwn ‘pull’ it is as though (L 10) they wanted to 
generalize, like one saying marartu bihim kullihim ‘I passed 
by them, all of them’; that is, I did not leave out any of them. 
ʔal-Khalīl claimed where he exemplified the nasʕb ‘erecting’ 
of waħdahu wa xamsatahum ‘him and five of them’ that it is 
like your saying ʔafradtuhum ʔifrādan ‘I singled them out 
one by one’. This is an exemplification, but it is not used in 
speech. And an example of xamsatahum ‘five of them’ is the 
saying of ʔal-šammāx: (tʕawiyl)10 
 
 
ʔatatniy sulaymun ɢadʕdʕahā bi-ɢadʕiydʕihā 

Tumassiħu ħawliy fi-ʔal-baɢiyʕi sibālahā 
 

‘Sulaym came to me with her people together 
Stroking down their beards in ʔal-baɢiyʕ’ 

 
It is as though he mentioned ʔinɢidʕādʕahum ‘their rush’, that 
is, ʔinɢidʕādʕan ‘headlong’. And marartu bi-him ɢadʕdʕahum 
bi-ɢadʕiydʕihim ‘I passed by them all together’, it is as though 
he is saying marartu bihim (L. 15) ʔinɢidʕādʕan ‘I passed by 
them as in a rush’. This is an exemplification and is not said, 
just as ʔifrādan ‘by oneself’ is an exemplification.   
 

                                                 
10 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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ه والانْ نا الإفْ رْ كَ ما ذَ وإنِّ  دَ حْ هم ضاضَ في قَ قِ رادَ في وَ ضَّ
هم فهو مُ    ه إذا قالَ لأنّ  ضاض قِ نْ ى الاِ نَ عْ مَ   نْ مِ  قٌّ تَ شْ قَضَّ
رُ  قولُ ه يَ ه كأنّ لأنّ  ضَّ آخِ مهم على أوَّ انقَ وكذلك  . لهِ

ه إنَّ  دَ حْ دِ فَ ى التَّ نَ عْ مَ  نْ ما هو مِ وَ يكونُ  افكذلك أيضً  رُّ
ك دتَّ أنَّ رَ أَ  فإنْ  .رادِ فِ نْ ى الاِ نَ عْ دتَّ مَ رَ إذا أَ  ابً صْ خمستَهم نَ 

هم ذلك في ما كانَ تَ كَ رْ رَ جَ  ادً حَ م أَ هُ نْمِ  عْ دَ لم تَ    .قَضَّ
ْ  بِ رَ العَ  ضُ عْ وبَ  هم بِ  لُ عَ يجَ يهِ لِّهم يجُ كُ  ةِ لَ زِ نْ مَ قَضَّ على  رِ

   . جوهالوُ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

We mentioned ʔal-ʔifrāda ‘singling out’ in waħdahu ‘by 
himself’ and ʔinɢidʕādʕa fiy ɢadʕdʕahum ‘rushing in their 
rush’; for if he were to say ɢadʕdʕahum ‘their rush’, it would 
be derived from the meaning of ʔinɢidʕādʕ ‘being in a rush’, 
for it is as though he was saying ʔinɢadʕdʕa ʔāxiruhum ʕalā 
ʔawwalihim ‘their last one rushed unto their first one’. 
Similarly, waħdahu ‘he alone’ is from the meaning of 
tafarrud ‘being alone’. So also xamsatahum ‘the five of 
them’ is nasʕban ‘erecting’ if you wanted the meaning of 
ʔinfirād ‘singling out’. If you were to wish that you do not 
leave out any of them, then gararta ‘you pulled’, just as it 
was in ɢadʕdʕahum ‘their rush’. Some of the Arabs make 
ɢadʕdʕahum ‘their rush’ have the status of kullihim ‘all of 
them’, ‘they make it follow (L. 20) the [three] surface forms.’ 
 

 
 


