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 هذا كتاب سيبويه

بالمشهور في النحو واسمه الكتا  

 

ْ  بابُ هذا  ) ٨٦(  ارً دَ صْ مَ  ماءِ سْ من الأَ  لُ عَ ما يجُ

 نحو العِراك مُ فُ واللاّ لِ ذي فيها الأَ الَّ  رِ صادِ كالمَ 
 

 
 

 كوذلك قولُ ) ٢١. س ١٥٧ص . ٨٦. ب ١(م 

فيرَ والناسُ  مررتُ  ءَ الغَ فيرَ  ءَ فيها الجَماّ  بهم الجَماَّ هذا ف .الغَ

نتصِ  أنهم أدخلوا  وزعم الخليلُ  .ب كانتصاب العِراكيَ

حِ  ةِ وتَكلّموا به على نِيَّ  في هذا الحرف الألفَ واللامَ  طَرْ

عل كقولِ  .الألفِ واللامِ   مررتُ بهم قاطِبةً  :كوهذا جُ

أي جميعاً إلاّ أنّ هذا نكرةٌ لا يَدخله  ؛اً ومررتُ بهم طُرّ 

) المصادرِ بمنزلة ٥  (س كلُّ  كما أنّه ليس الألفُ واللامُ 

فهذا تمثيلٌ وإن لم  .كأنّه قال مررتُ بهم جميعاً  ،العِراك

ت انَ االلهِاً فصار طُرّ  .كلّم بهيُ بْحَ اطِبةً بمنزلة سُ  ،في بابه  وقَ

اً وقاطِبةً  لأنّه لا ف كما أنّ طُرّ فانِ  يَتصرّ وهما في  ،لا يَتصرّ

يا كانا صف معرفةً ولو ولا يكونانِ  ،موضع المصدر ةً لجَرَ

دْ  نِيا على الابتداء فلم يوجَ  .ذا في الصفة على الاسم أو بُ

نع ذا فيهاق وقد رأينا المصادرَ   ع المصدر.ضفي مو ماهُ فَ  د صُ
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Chapter 86. This is a Chapter in which masʕādir 

‘origins’ are made out of the ʔasmāʔ ‘names’, 
namely the masʕādir that have the ʔalif and lām 

‘ʔal-’, like ʔal-ʕirāk ‘the fight’ 
 

(Buwlāq vol. 1. p. 188, Derenbourg vol.1. p. 157-158; Haruwn vol.1. 
p.375-376) 

 
(I. P. 157. L. 21) (P. 158) And that is as in your saying 
marartu bihim ʔal-gammāʔa  ʔal-γafiyra ‘I passed by them, a 
huge gathering’ and ʔal-nāsnu fiyhā ʔal-gammāʔa ʔal-γafiyra 
‘people are in it, a huge gathering’. This is erected like the 
erecting of ʔal-ʕirāk ‘the fight’. ʔal-Khalīl claimed that they 
introduced the ʔalif wa ʔal-lām ‘ʔal-’ to this word and they 
spoke with it with the intention of dropping the ʔalif wa ʔal-
lām ‘ʔal-’ and this was made out to be like your saying 
marartu bihim ɢātibatan ‘I passed by them as a whole’ and 
marartu bihim tʕurran ‘I passed by them altogether’; that is, 
gamiyʕan ‘all of them’, except that this is nakirah ‘indefinite’ 
with no ʔalif wa ʔal-lām ‘ʔal-’ introduced into it, just as not 
all the (L. 5) masʕādir ‘origins’ have the status of ʕirāk 
‘fight’. It is as though he said marartu bihim gamiyʕan ‘I 
passed by them all’. This is an exemplification, even though 
it is not said, so tʕurran ‘all together’ and ɢātʕibatan ‘as a 
whole’ have the status of subħāna ʔal-lāhi ‘praise be to God’ 
in this case, because it is not inflected, just as tʕurran 
‘altogether’ and ɢātʕibatan ‘as a whole’ are not inflected and 
they occur in the location of the masʕdar ‘origin’ and are not 
maʕrifah ‘definite’. If they were sʕifah ‘descriptives’ they 
would follow the ʔism ‘name,’ or would be constructed on 
the ʔibtidāʔ ‘initial’. This is not found in a sʕifah ‘descriptive’ 
but we have seen in the masʕādir ‘origins’ that such a thing is 
done with them, for they are in the location of the masʕdar 
‘origin’. 
 
 

 

                                                 
1 Arabic transcriptions are in italics.  
2 Simon Mauck and Mohammad Alhawary reviewied early drafts of the  

translation.  
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نْ  بابُ هذا  ) ٨٧(   عُ قَ حالٌ يَ  هُ أنَّ  بُ صِ تَ ما يَ

ُ فيه الخَ   مٌ وهو اسْ  برَ
 

 

 

 

 

 

م  ب ١(   .٨ ص ٧  .١ ٥ س ٨ ك وذلك قولُ  ) ٩. 

س  جميعاً ( بهم  تُ  ١مرر عةً  ةً ) وعامّ ٠ جما ك  ،و كأنّ

ماً  :قلتَ  يا قِ بهم  تُ  ر لبابِ وإنما فر .مر هذا ا قنا بين 

لجميعَ وعامةً اسمانِ  لأنّ ا ل  لأوّ بِ ا فان والبا  ،متصرّ

ل تُكم :تقو جميعٌ  ؟كيف عامّ لاءِ قومٌ  فإذا كان  .وهؤ

 ولم الاسمُ حالاً يكون فيه الأمرُ لم تَدخله الألفُ واللامُ 

فْ  ضَ  ،ضربتُه القائمَ تريد قائماً كان قبيحاً  :لو قلتَ  .يُ

 .ائِميهم تريد  قائِمينَ كان قبيحاً ضربتُهم ق :ولو قلتَ 

ستَهم فلما كان كذلك جعلوا ما أُ  ضيف ونُصب نحوَ خمَ

ه بمنزلةِ  دَ هْ ه طاقتَه وجَ دَ حْ فيرَ  ،ووَ ءَ الغَ ماّ وجعلوا الجَ

س  بةً  ،) العِراك١٥بمنزلة ( رًّ  وجعلوا قاطِ ا إذا لم وطُ

ة اسمين بمنزلةِ  يكونا لجميع وعامّ فاحاً وكقولِ  ،ا ك كِ

كافَ  ةً ومُ علت هذه كالمصادرِ  .حةً وفجاءَ المعروفةِ  فجُ

كالفعلِ  ،نةالبيِّ  كَ  دَ يْ وَ رُ و يْكَ  لَ عَ جعلوا  ن كما   ،المتمكِّ

بَّيْكَ  ولَ اللهِ  نَ ا ا بْحَ جعلوا سُ كما  ياً  و قْ وسَ داً  ْ حمَ  .بمنزلةِ 

لخليلِ  ه  .هوقولُ  فهذا تفسيرُ ا دَ حْ وَ ن  عم يونس أ ز و

لج وا ستَهم  ْ خمَ نّ  وأ ه  نْدَ عِ همبمنزلة  ضَّ وقَ ءَ الغفيرَ   ماّ

ةً  جميعاً  :ككقولِ  مّ عا رًّ  ،و طُ طبةً  اوكذلك   ةِ لمنزبوقا

ه َّ إه فاهُ كلّمتُ  وجعل المضافَ بمنزلةِ  ،وحدَ   .لى فيِ

 

 

 

Chapter 87. This is a Chapter on what yantasʕibu 
‘erects’ because it is ħāl ‘a circumstance/state’ 

where a xabar ‘predicate’ occurs and it is a ʔism 
‘name’ 

 
(Buwlāq vol. 1. p. 188-189, Derenbourg vol.1. p. 158-159; Haruwn vol.1. 

p.376-378) 
 
(I. P. 158. L. 9) And that is as in your saying marartu bihim 
gamiyʕan wa ʕāmmatan wa gamāʕatan ‘I passed by them all, 
and generally and as a group’. It is though you said marartu 
bihim ɢiyāman ‘I passed by them standing’ but we 
differentiated between this chapter and the first/previous 
chapter because gamiyʕ ‘all’ and ʕāmmatan ‘generally’ are 
two declinable names. You say kayfa ʕāmmatukum ‘how are 
you generally/most of you?’ and hāʔuwlāli ɢawmun 
gamiyʕun ‘those are the people, all of them’. If the ʔism 
‘name’ is a ħāl ‘circumstance’ where the matter occurs, the 
ʔalif wa ʔal-lām ‘ʔal-’ are not introduced nor are they 
annexed. If you were to say dʕarabtuhu ʔal-ɢāʔima ‘I struck 
him, the one standing’, it would be ɢabiyħan ‘unacceptable’. 
You should say ɢāʔiman ‘standing’. If you were to say 
dʕarabtuhum ɢāʔimiyhim ‘I hit them, their standing ones’, it 
would be ɢabiyħan ‘unacceptable’. You want ɢāʔimiyna 
‘standing up-p’. Since that was the case, they made what was 
annexed and what was erected like xamsatahum ‘the five of 
them’ have the status of tʕāɢatahu ‘his power’ and gahdahu 
‘his effort’ and waħdahu ‘alone/by himself’, and they made 
ʔal-gammāʔa ʔal-γafiyra ‘the large crowd’ have the status of 
(L. 15) ʔal-ʕirāk ‘the fight’, and they made ɢātʕibatan and 
tʕurran ‘mostly and altogether’, even if they are not names, 
have the status of gamiyʕ ‘all’ and ʕāmmatan ‘generally’, just 
as in your saying kifāħan ‘battling’ and mukāfaħatan 
‘resistance/opposition’ and fugāʔatan ‘suddenly’. These were 
made like the known and clear masʕādir ‘origins’. This is just 
as they made ʕalayka ‘on you’ and ruwaydaka ‘take it easy’ 
like ʔal-fiʕl ʔal-mutamakkin ‘the inflectable action’, and just 
as they made subħāna ʔal-lāhi ‘praise be to God’ and 
labbayka ‘here I am’ have the status of ħamdan ‘by way of 
praising’ and saɢyan ‘by way of watering’. This is the 
explanation of ʔal-Khalīl. Yuwnis claimed that waħdahu ‘by 
himself’ has the status of ʕindahu ‘he has/with him’, 
xamsatahum ‘the five of them’ and ʔal-gammāʔa ʔal-γafiyra 
‘the large crowd’, and ɢadʕdʕahum ‘their majority’ is like 
your saying gamiyʕan ‘all of them’ and ʕāmmatan 
‘generally’. Similarly, tʕurran ‘altogether’ and ɢātʕibatan ‘as 
a whole’ have the status of waħdahu ‘alone/by himself’ and 
he made ʔal-mudʕāf ‘the annexed’ have the status of 
kallamtuhu fāhu ʔilā fiyyā ‘I spoke with him, his mouth to 
mine’.  
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لُ ٢٠وليس (س  رَ هو الأوّ عند يونس  )  مثلَه لأنّ الآخِ

َّ  إلى وفاهُ  ،ة الأولىفي المسأل لِ  فيِ ا  .هاهنا غيرُ الأوّ وأمّ

ص  رًّ ١٥٩( طُ جيّدٌ أن ،بَهُ بذلكا وقاطبةً فأشْ )   لأنه 

لاً  حا يجوز أن يكون  ،يكون  لا   .نكرةً  درِ اغيرُ المصو

لُ  ذُ به الأوّ أخُ هم وأجمعونَ  .والذي نَ ا كلُّهم وجميعُ  وأمّ

هم فلا يكنَّ أبداً إلاّ  تُهم وأنفسُ هو   :وتقول .صفةً  وعامّ

ي سِ لأنّ نَ هِ  دِ حْ وَ إليه بمنزلةِ جُ  فٌ  مضا ذا  ه اسمٌ  ه إ نفسِ

ه  :قلت دِ حْ يْشُ وَ حَ ه  وجعل يونسُ  .هذا جُ دَ حْ بَ وَ نَصْ

س  ) ك   نّ قلت٥كأ جلٍ  : )  بر تُ  ر ه  مر لِ يا حِ على 

لى ه :فمن ثمّ قال ،فطرحتَ  عَ وهو عند  .هو مثلُ عندَ

كقولِ  لخليل  ا :كا صوصً خُ تُ به  بهم  ،مرر تُ  ومرر

ماًّ  :كومثلُ قولِ  ،لُهخمستَهم مث ولا يكون  .مررتُ بهم عَ

ه بمنزلة خمستَهم  ،ا ذكرتُ لكمثلَ جميعاً لمِ  دَ حْ وصار وَ

ه :كقولِ  لأنه مكانَ  دَ ه مقامَ  ، فقامَ مررتُ به واحِ دَ حْ وَ

ه دَ احِ ه فكأنّ  فإذا قلتَ   .وَ دَ حْ  .هذا ك قلتَ وَ

 

 

 

 

 

 

 

 

 

 

 

But it is not (L. 20) like it, because ʔāxira ‘the last one’ is 
ʔal-ʔawwal ‘the first’, and according to Yuwnis is in the first 
situation and fāhu ʔilā fiyyā ‘his mouth to my mouth’ is not 
the first. As for (P. 159) tʕurran ‘altogether’ and ɢātʕibatan 
‘as a whole’, they are more like that, because they are good 
to be ħāl ‘circumstance’. It is not permitted that other than 
the masʕādir ‘origins’ be except anything excepty nakirah 
‘indefinite’, and the one we take up is the first. As for 
kulluhum ‘all of them’ and gamiyʕuhum ‘all of them’ and 
ʔagmaʕuwn ‘as a whole’ and ʕāmmatuhum ‘they, generally’ 
and ʔanfusuhum ‘themselves’, they can be nothing but sʕifah 
‘descriptive’. You say huwa nasiygu waħdihi ‘he is a 
weaving of his singleness’ because it is an annexed-to name 
with the status of nafsihi ‘himself’, like if you were to say 
hāðā guħayšu waħdihi ‘this is a little jackass of his 
singleness’. Yuwnis made the erecting of waħadhu ‘by 
himself’ as though (L. 5) you said marartu bi-ragulin ʕal 
āħiy ālihi ‘I passed by a man, opposing him’. You dropped 
ʕalā ‘on’ from there he said it is like ʕindahu ‘with him/he 
has’. According to ʔal-Khalīl, it is like your saying marartu 
bihi xusʕuwsʕan ‘I passed by him specifically’, and marartu 
bihim xamsatahum ‘I passed by them the five of them’ is like 
it. And this is like your saying marartu bihim ʕamman ‘I 
passed by them, generally’ and it is not like gamiyʕan ‘all’ 
for the reasons I mentioned to you. Waħdahu ‘alone/by 
himself’ has the status of xamsatahum ‘the five of them’ 
because it is in place of your saying marartu bihi wāħidahu ‘I 
passed by him, in his singleness/oneness’. So waħdahu ‘by 
himself’ stood instead of wāħhidahu ‘his singleness’; so if 
you were to say waħdahu ‘by himself’, it is as though you 
said wāħhidahu ‘his singleness’. 
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نْ  بابُ هذا  ) ٨٨(  رِ صادِ المَ  نَ مِ  بُ صِ تَ ما يَ

 هلَ بْ قَ  اكيداً لمِ وْ تَ 
 

هذا  :ك) وذلك قولُ ٩. س ١٥٩. ص ٨٨. ب ١(م 

س  الله  ( قًّ ١٠عبدُ ا حَ  ،لَ لا الباطِ  وهذا زيدٌ الحقَّ  ،ا) 

هذا  :هل  أنّ قولَ وزعم الخلي .غيرَ ما تقول وهذا زيدٌ 

لأنّ   ،غيرَ ما تقول إنما نصبُه كنصبِ  ،القولُ لا قولَك

ذلك المعنى في  ك  ل .لا قولَ  أنك تقو لا تر هذا  :أ

 :وإذا قلتَ  .فهذا في موضعِ نصبٍ  .القولُ لا ما تقول

ك في موضِ  ،لا قولَ لفهو  لا ما تقو ومثل ذلك في  .ع 

دَّ   :الاستفهام فعلُ كذا وكأَجِ ا ؟ذاكَ لا تَ قًّ ه قال  أَحَ  كأنّ

ه قال ؟لا تفعلُ كذا وكذا دّ كأنّ دًّ   :وأصلُه من الجِ جِ  ،اأَ

لا يَ  قُ تصرَّ ولكنه  فارِ لا يُ لإضافةَ كما كان (س  ف و ا

عاذَ االلهِ ١٥ بَّيْكَ ومَ ا غيرَ ما تقول فلا  .)  ذلك في  لَ وأمّ

ن يعرَّ  من أ  مضافً ي هذا الموضع  في  ن  لى  اكو مرٍ أإ

فٍ  ه لو قال ،كلا قولَ نحوَ  ،معرو غيرَ قولٍ أولا  :لأنّ

لاً  لأنه ،قو في هذا بيانٌ  لٍ  ليس كلُّ  لم يكن  طلاً  قو  ،با

لَ بأمر معروف ق الأوّ هذا  :ولو قال .وإنما يريد أن يحقِّ

حسنً  ن  كا طلٍ  يلٍ با قِ غيرَ  مرُ  لأ لَ  ،اا وَّ د أ كَّ قد أ لأنه 

ه كلامه  :كفصار بمنزلة  قولِ  ،بأمر معروف وقد اختصَّ

جعله مضافً قولَ لا  حين  لإنه لأ، اك  ك لا قولَ  :ذا قا

فً  مضا ختصصتَهفجعله  فقد ا س   ا  )٢ جميع ٠ من   (

ه باطلاً  ،القول بإضافتك ولا  وأنه يسوغ أن يكون قولُ

  :كومن ذلك قولُ  .باطلاً  يسوغ أن يكون جميعُ الأقوال

   .قد قعد البتّةَ 

Chapter 88. This is a Chapter on what yantasʕibu 
‘erects’ of the masʕādir ‘sources’ as tawkiydan ‘a 

confirmation’ of what is before it. 
 
(Buwlāq vol. 1. p. 189-190, Derenbourg vol.1. p. 159-160; Haruwn vol.1. 

p.378-380) 
 
(I. P. 159. L. 9) And that is as in your saying hāðā ʕabdu ʔal-
lāhi (L. 10) ħaɢɢan ‘this is Abdullah truly’ and hāðā zaydun 
ʔal-ħaɢɢa lā ʔal-bātʕila ‘this is Zaid in truth not in falsity’ 
and hāðā zaydun γayra mā taɢuwl ‘this is Zaid, other than 
what you are saying’. ʔal-Khalīl claimed that the saying is 
hāðāʔ ʔal-ɢawlu lā ɢawlaka ‘this saying is not your saying’. 
He erected it just like the erecting of γayra mā taɢuwl ‘other 
than what you are saying’, because lā ɢawlaka ‘not your 
saying’ is of that meaning. Don’t you see that you say hāðā 
ʔal-ɢawlu lā mā taɢuwlu ‘this saying is not what you are 
saying’; so hāðā ‘this’ is in the location of nasʕb ‘erecting’. If 
you were to say lā ɢawlaka ‘not your saying’, it would be in 
the location of lā mā taɢuwlu ‘not what you are saying’. An 
example of that is in the ʔistifhām ‘interrogation’ ʔa-giddaka 
lā tafʕalu kaðā wa kaðā ‘are you serious, not doing such and 
such?’ It is as though he said ʔa-ħaɢɢan lā tafʕalu kaðā wa 
kaðā ‘truly are you not doing such and so’. ʔasʕluhu ‘its 
source’ is from ʔal-gidd ‘seriousness’. It is as though he said 
ʔa-giddan ‘is it serious’, but it does not inflect and it is not 
separate from ʔidʕāfah ‘annexion’ just as was (L 15) the case 
with labbayka ‘here I am/I am at your call’ and maʕāða ʔal-
lāhi ‘taking refuge in God’. As for γayra mā taɢuwl ‘other 
than what you are saying’, it cannot do without being in this 
location, annexed to some known matter like lā ɢawlaka ‘not 
your saying’, because if he were to say γayra ɢawlin ‘other 
than saying’ or lā ɢawlan ‘not a saying’, there would be no 
clarity in this because laysa kulla ɢawlin bātilan ‘not every 
saying is false’. Rather he wants to ascertain the first with 
ʔamrin maʔruwf ‘a known matter’. If he were to say hāðā 
ʔal-ʔamru γayra ɢiylin bātilin ‘this matter is not a false 
statement’, it would be acceptable because he has ascertained 
the beginning of his speech with ʔamrin maʔruwf ‘a known 
matter’. He has made it specific so it had the status of lā 
ɢawlaka ‘not your saying’ when he made it annexed, because 
if he were to say lā ɢawlaka ‘not your saying’ he made it 
mudʕāfan ‘annexed’; you have made it specific to all the 
sayings (L. 20) with your annexing and by the fact that it is 
permissible for his saying to be false and it is not permissible 
that all sayings are false. Of those is your saying ɢad ɢaʕada 
ʔal-battata ‘he has definitely sat down’. 
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) ١٦٠كما (ص  مبالألف واللاّ  ولا يُستعمل إلا معرفةً 

ستعملانِ  أنّ  ك لا يُ دَّ جِ ك وأَ دَ هْ  .إلاّ معرفةً بالإضافة جَ

لحقُّ  ا ا مّ طلُ  وأ نِ  والبا واللاّ  معرفةً  فيكونا لألف  م با

تمكَّ يُ  لأنهما لم ،ونكرةً  لا منزلةَ ما لم يَ ن من المصادر نْزَ

نَ  بْحا ك كسُ يْ دَ عْ منزلةَ الظنِّ  ،وسَ هما   ولكنّهم أنزلو

لحقّ ، فعل ذلك با قُ به كما تَ قِّ تحُ لأنك   .وكذلك اليَقين 

نا غيرَ هذا بمنزلةِ  لْ ما ذكرْ كَ  فأنْزِ رَ مْ ك االلهَ عَ دَ  .االلهَ وقِعْ
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

It is not used except as definite with ʔalif wa ʔal-lām ‘ʔal-’, 
just as (P. 160) gahdaka ‘your effort’ and ʔa-giddaka ‘is this 
your seriousness?’ are not used except as definite with 
annexation. As for ʔal-ħaɢɢ wa ʔal-bātʕil ‘the true and the 
false’, they are maʕrifah ‘definite’, with ʔalif wa ʔal-lām 
‘ʔal-’, and nakirah ‘indefinite’, because they do not have the 
status of what is not declinable of the masʕādir ‘origins’, like 
subħāna ‘by way of praise’ and saʕdayka ‘your happiness’. 
Rather they have the status of ʔal-ðʕann ‘opinion’. Similar to 
that is ʔal-yaɢiyn ‘the certitude’, because by its means you 
ascertain as you do with ʔal-ħaɢɢ ‘the truth’. So what we 
mentioned other than this gives it the status of ʕamraka ʔal-
lāha ‘God give you long life’ and ɢiʕdaka ʔal-lāha ‘God give 
you good dwelling’. 
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رُ فيه بابُ هذا  ) ٨٩(  دَ  ما يكونُ المَصْ

 ابً صْ نَ  هِ سِ فْ نَ لِ  اتوكيدً 
 

 له عليَّ  ك:) وذلك قولُ ٥. س ١٦٠. ص ٨٩. ب ١(م 

فاً  ألفُ درهمٍ  رْ ص ومثل ذلك قولُ  .عُ  (كامل) :الأحوَ
 

َ  إنيّ  نَ لأَ نمْ دودَ وإنّ كَ الصُّ     يحُ

ماً  َ  عَ إليك مَ  قَسَ دودِ لأَ يَلُ الصُّ  مْ
  

فقد أقرَّ  ؛له عليّ  :صار توكيداً لنفسه لأنه حين قالما وإنّ 

فَ  َ  وحين ،واعترَ يَلُ قال لأَ لِفٍ  ؛مْ لم أنه بعد حَ  ،عُ

ماً  فاً وقَسَ رْ يرَ  قال كما  أنه إذا .ا تَوكيدً ولكنه قال عُ
 سِ

لم أنه (س  ٌ ) كان سَ ١٠عليه فقد عُ ً  ،يرْ يرْ ا ثم قال سَ

في التوكيد  مُ واعلم أنه قد تَدخل الألفُ واللاّ  .اتوكيدً 

نة من اللفظ  التي تكون بدلاً  في هذه المصادر المتمكِّ

 ،كدخولها في الأمر والنهي والخبر والاستفهام بالفعل

راها هناكفأجْ  ها في هذا الباب مجُ وكذلك الإضافةُ  .رِ

ا المضافُ  .مواللاّ  بمنزلة الألفِ   :لَّ جَ و زَّ عَ االله  فقولُ  فأمّ

  ْ بَالَ تحَ ِ  الجَ رَ تَ اسَ ﴿وَ يَ تَ  بُهَ هَ ةً وَ دَ امِ رُّ جَ ح رَّ مَ  ـمُ ابِ السَّ

نْعَ االلهِ حُ ﴿ :وقال ﴾صُ رَ فْ ئِذٍ يَ مَ وْ يَ ِ االلهِ  وَ نُونَ بِنَصرْ المُؤمِ

دَ االلهِ لا (س  عْ يمُ وَ حِ رَ يزُ الً زِ عَ وَ الْ هْ اءُ وَ نْ يَشَ ُ مَ نْصرُ يَ

هُ ١٥ دَ عْ ْلِفُ االلهُ وَ ذِ  :وقال .﴾) يخُ لَّ  ي﴿الَّ نَ كُ سَ أَحْ

 ْ لْقَ شيَ    :الىعتَ وقال  .﴾هُ ءٍ خَ
 

 

 

 

 

Chapter 89. This is a Chapter in which the 
masʕdar ‘origin’, as tawkiydan ‘a confirmation’ of 

itself, is nasʕban ‘erect’ 
 

(Buwlāq vol. 1. p. 190-1192, Derenbourg vol.1. p. 160-161; Haruwn 
vol.1. p.380-384) 

 
(I. P. 160. L. 5) And that is as in your saying lahu ʕalayya 
ʔalfu dirhamin ʔurfan ‘I owe him a thousand dirhams 
customarily’. And an example of that is the saying of ʔal-
ʔaħwasʕ: (kāmil)3  
 
ʔinniy la-ʔamnaħuka ʔal-sʕuduwda wa ʔinnaniy  

           ɢasaman ʔilayka maʕa ʔal-suduwdi la-ʔamyalu 
 

‘I grant you separation and I, 
  By swearing to you, tend towards separation’ 

 
It became tawkiydan li-nafsihi ‘a confirmation to himself’, 
because when he said to him lahu ʕalayya ‘he has on me/I 
owe him’, he declared it and admitted it. And when he said 
la-ʔamyalu ‘I tend’, it became known that it is subsequent to 
an oath, but he said ʕurfan wa ɢasaman ‘customarily and by 
oath’ as tawkiydan ‘a confirmation’, just as if he were to say 
siyra ʕalayhi ‘it was walked on’, thus it became known that 
(L. 10) there was a sayrun ‘walking’, then he said sayran ‘by 
walking’ as a confirmation. Know the ʔalif wa ʔal-lām ‘ʔal-’ 
may be introduced into tawkiyd ‘confirmation’ in these 
declinable masʕādir ‘origins’ that are badalan ‘substitutes’ 
for the lafðʕ ‘expression’ of the fiʕl ‘action’ just as in their 
introduction into ʔal-ʔamr wa ʔal-nahiy wa ʔal-xabar wa ʔal-
ʔistifhām ‘the imperative, the prohibition, the predicate and 
the interrogative’, so we make them follow in the present 
case their course there. Similarly, ʔidʕāfah ‘annexion’ has the 
status of ʔalif wa ʔal-lām ‘ʔal-’. As for the mudʕāf ‘annexed’, 
the saying of God, the Powerful and the Glorious wa tara 
ʔal-gibāla taħsabuhā gāmidatan wa hiya tamurru marra ʔal-
saħābi sʕunʕa ʔal-lāhi (Sūrah XXVII:88) ‘you see the 
mountains and think them firmly fixed, but they will pass 
away like the clouds pass away; it is the work of God’; and 
He said wa yawmaʔiðin yafraħu ʔal-muʔminuwna bi-naʕsri 
ʔal-lāhi yansʕuru man yašāʔu wa huwa ʔal-ʕaziyzu ʔal-
raħiymu waʕda ʔal-lāhi (L. 15) lā yuxlifu ʔal-lāhu waʕdahu 
‘and on that day shall the believers rejoice with the victory of 
God. He helps whom He will. He is the Exalted in might, 
Most Merciful’ (Sūrah XXX:4-5); and He said ʔal-laðiy 
ʔaħsana kulla šayʔin xalɢahu ‘He who has perfected 
everything which He has created’ (Sūrah XXXII:7), and He, 
the Exalted,  said:  

 
                                                 
3 The meter of kāmil is: mutafāʕilun (six times). 
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المُْحْ  نَ الصَ ﴿وَ مْ كِتَابَ نِّ نَاتُ مِ نُكُ ماَ يْ تْ أَ لَكَ ا مَ اءِ إِلاَّ مَ  سَ

مْ  يْكُ لَ ةَ الحَقِّ  :ومن ذلك .﴾االلهِ عَ وَ عْ ُ دَ برَ لأنه لمّا  .االلهُ أكْ

رَّ  حقال مَ ْ السَّ لَّ شيَ نَ كُ سَ لْقٌ  ءٍ ابِ وقال أَحْ لم أنّه خَ عُ

نْعٌ  صُ بَّتَ للعِ  ،وَ ثَ دَ وَ كَّ مَتْ  :ولمّا قال .بادولكنه وَ رِّ حُ

مْ  يْكُ لَ ه عَ ضى الكلامُ أُمَّ مْ حتّى انقَ لم ،اتُكُ المُخاطَبون  عَ

 كِتابَ االلهِ  :وقال .مثبَّت عليهم ،عليهم وبٌ هذا مكت أنّ 

نْعَ  :ا كما قالتوكيدً  دَ االلهِ  ،االلهِ  صُ عْ  لأنّ  ،وكذلك وَ

نْعٌ ) قبلَ ٢٠الذي (س  الكلامَ  صُ دٌ وَ عْ  :فكأنّه قال .ه وَ

ا دً عْ نْعً  وَ قً وصُ لْ ةَ الحَقِّ لأ وكذلك .اا وكِتابً ا وخَ وَ عْ ه ندَ

لم أنّ قولَ   ،ولكنّه توكيدٌ  دُعاءُ الحَقِّ  ،االلهُ أكبرُ  :كقد عُ

ا :كأنه قال  )(رجز :بةؤْ قال رُ  .دعاءً حقً

 

 

ا أَصْ      ا تْ نِزارَ حَ بَ إنّ نِزارً

ةَ أَ  وَ عْ وْ دَ عَ رارٍ دَ ا ا أَ بْ رارَ  بْ
 

وَ  بمنزلة ،انزارً  أصبحتْ  :كقولَ  لأنّ  عْ ةٍ  ةٍ هم على دَ  .بارّ

هم أنّ كِتَابَ االلهِ (ص  ) نصبٌ على ١٦١وقد زعم بعضُ

ةَ االلهِ منصوبةٌ  :قومٌ  وقال .االله عليكم كتابَ  :هقولِ  بْغَ صِ

هم . الأمرعلى ا :وقال بعضُ والصبغةُ  .لا بل توكيدً

رَ لرفعُ فيما ذكرنا أجمعَ على أن تُ وقد يجوز ا .الدينُ  ضمِ

رُ  شيئًا وصبغةُ  ،ذاك وعدُ االلهِ :قلت كأنّك ،هو المظهَ

ةُ الحقّ  ،االلهِ وَ ه .أو هو دَعْ ه رفعُ ومن  .على هذا ونحوِ

أَ  :ه عزّ وجلّ ذلك قولُ  ةً  نْ ﴿كَ اعَ بَثُوا إلاّ سَ لْ ْ يَ َ  لمَ نْ نهَ   رٍ امِ

 

wa ʔal-muħasʕanātu mina ʔal-nisāʔi ʔillā mā malakat 
ʔiymānukum kitāba ʔal-lāhi ʕalaykum ‘and the women 
already married, except those whom your right hand 
possesses, thus has God ordained prohibitions for you’ 
(Sūrah IV:24). Like those is ʔal-lāhu ʔakbaru daʕwatu ʔal-
ħaɢɢi ‘God is great, is a call to the truth’ because when he 
said marra ʔal-saħābu ‘the passing of the clouds’ and he said 
ʔaħsana kulla šayʔin ‘perfected everything’, it became 
known that it is xalɢun ‘a creation’ and sʕunʕun ‘a making’, 
but He confirmed and established it to His slaves. And when 
he said ħurrimat ʕalaykum ʔummahātukum ‘prohibited for 
you are your mothers’ (Sūrah IV:23) until speech ceases, the 
addressees learned that this was written and established 
against them. And He said kitāba ʔal-lāhi ‘God’s book’ as a 
confirmation, just as He said sʕunʕa ʔal-lāhi ‘God’s making’ 
and similarly waʕda ʔal-lāhi ‘God’s promise’, because the 
speech that is (L. 20) before it is waʕdun wa sʕunʕun ‘a 
promise and a making’. It is as though He said waʕadan wa 
sʕunʕan wa xalɢan wa kitāban ‘by way of a promise and by 
way of making, by way of creating and by way of a book’. 
Similar is daʕwata ʔal-ħaɢɢi ‘the call to the truth’, because it 
was known that your saying ʔal-lāhu ʔakbar ‘God is great’ is 
duʕāʔu ʔal-ħaɢɢi ‘the call to the truth’ but it is tawkiyd ‘a 
confirmation’. It is as though he said duʕāʔan ħaɢɢan ‘a true 
call’. Ruʔbatu said: (ragaz)4   
 
ʔinna nizāran ʔasʕbaħat nizārā 

                                            Daʕwata ʔabrārin daʕaw ʔabrārā 
 

‘Indeed, Nizār became Nizār 
                                Call of the righteous, calling the rightous’ 
 
Because you are saying that ʔasʕbaħat nizāran ‘became 
Nizār’ has the status of being a daʕwatin bārratin ‘righteous 
call’. Some of them have claimed that kitāba ʔal-lāhi ‘God’s 
book’ (P. 161) is nasʕb ‘erecting’ on the basis of his saying 
ʕalaykum kitāba ʔal-lāhi ‘against you is God’s book’. Some 
people have said sʕibγata ʔal-lāhi ‘God’s dye’ is 
mansʕuwbatun ‘erect’ on the basis of ʔal-ʔamr ‘the 
imperative’. Some of them said no; it is rather as a 
confirmation. ʔal-sʕibγatu ʔal-diynu ‘the dye is religion’. And 
rafʕ ‘raising is permitted in all that we have mentioned on the 
basis that you imply something that is expressed as though 
you said ðāka waʕdu ʔal-lāhi ‘that is God’s promise’ and 
sʕibγatu ʔal-lāhi ‘God’s dye’ or huwa daʕwatu ʔal-ħaɢɢi ‘he 
is the call of the truth’. Its raising is on the basis of these and 
similar ones. Of that is His saying, the Powerful and 
Glorious, lam yalbaɵuw ʔillā sāʕātan min nahārin balāγun 
‘they did not stay except one hour of a day  

                                                 
4 The meter of ragaz is: mustafʕilun (six times). 
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) واعلمْ أنّ هذا ٥(س  .ذاك بَلاغٌ  :كأنّه قال ،﴾ بَلاغٌ 

 ب كمنصوبٍ بما قبله من المصادر في أنّهتَصَ نْ اِ  البابَ 

دَ بهتَه لِ وإنما ذكر ،ليس بصفة ولا من اسمٍ قبله كِّ ولم  ،تُؤَ

رٍ يكون ما بعده مله على مضمَ  .وهو مفعولٌ به ارفعً  تحَ

 ي:وهو الراع ،الشاعر ومثلُ نصبِ هذا الباب قولُ 

 (طويل)

نْبُتَ الظِّلُّ  أَبْتُ إلى أن يَ    ما  بعدَ  دَ

َ حتَّ  حُ  ى كادَ تَقاصرَ صَ  في الآلِ يَمْ

يفَ المطايا ثمّ قلتُ لِ  جِ بَتوَ حْ     يصُ

دتُ ولم  رَ لوا أَبْ نْزِ وَّ فَ  مُ يَ َ  حوا ترَ
 

س  )١ نّ قولَ  )٠ ف أ ر عُ ه قد  كر في دَ  :هلأنّ ا ذُ تُ  لمّ بْ أَ

ه ر قصيدتِ دأبتُ  ،صد ر  عنده فصا جفتُ  و  ،بمنزلة أ

جيفَ المَ  وَ لَ  عَ هو في لأَ  اطايا توكيدً فجَ ي  جفتُ الذ و

دِ به العامُّ منه واعلم أنّ نصب هذا الباب المُؤكَّ  .ضميره

كِّ  ه ين به دوما وُ ك  غيرِ  ب على إضمار فعلٍ صِ تنفسُ كلامِ

لِ  َ لأ ،الأوّ
يْفَ ولا لمِ قُّ   :كأنه قال،نه ليس في معنى كَ أَحُ

لاً فجَ  ،اقً حَ  نًّ  عله بد مِ كظَ نُّ  نْ ا  ظُ ك  ،أَ قولَ لُ  لا أقو و

ل لُ غيرَ ما تقو كَ  ،وأقو دَّ جِ دُّ  ِ تجَ ه بَ تَ وكَ  وأَ اللهُ كتابَ  ،ا

ا وا دعاءً حقً عُ ه١٥اللهُ  (س نَعَ اوصَ  ،وادْ نْعَ ولكن  ،) صُ

نه لأ لفعلُ  ا ظهر  يَ لاً  لا  بد ر  لة سَ  صا بمنز  .ايً قْ منه 

ه سائرَ الحروفِ   كما فعلتَ  ،من ذا الباب وكذلك توجِّ

يًا له قْ ْدً  ،في بابِ سَ   .الله اوحمَ

 

 

for a proclamation’ (Sūrah XLVI:35); it is as though he said 
ðāka balāγun ‘that is a proclamation’. (L. 5) Know that in 
this case it ʔintasʕaba ‘got erected’ like mansʕuwbin ‘those 
erected’ by the masʕādir ‘origins’ before them, in that it is 
not a sʕifah ‘descriptive’ nor is it derived from an ʔism 
‘name’ before it; rather you mentioned it so as to ascertain by 
means of it, and you do not relate to something implied that 
will occur after it in a rafʕan ‘raised state’ as it is a  
mafʕuwlun bihi ‘acted-upon/object’. An example of nasʕb 
‘erecting’ in this case is the saying of the poet ʔal-rāʕiy: 
(tʕawiyl)4F

5  
 
Daʔabtu ʔilā ʔan yanbuta ʔal-ðʕillu baʕda mā 
                              Taɢāsʕara ħattā kāda fiy ʔal-ʔāli yamsʕaħu 
Wa giyfa ʔal-matʕāyā ɵumma ɢultu li-sʕuħbatiy 

 Wa lam yanziluw ʔabradtumu fa-tarawwaħuw  
 
‘I continued to the state where the shade lengthened after       
    It had shortened till almost everyone’s shadow disappeared 
And the rapid pace of beasts, and I said to my friends  
 Who did not dismount: you’re cooled off, so walk with ease’  
 
(L. 10) It was known that daʔabtu ‘I continued on’, when it 
was mentioned at the onset of his poem, had the status of 
ʔawgaftu ‘I hurried on’ for him, and he made giyfa ʔal-
matʕāyā ‘rapid pace of the beasts’ a confirmation for the 
unspoken ʔawgaftu ‘I hurried on’. Know that the nasʕb 
‘erecting’ from this chapter that is confirmed that there is the 
general part of it and what is confirmed by itself that 
yantasʕibu ‘it erects’ on account of an implied fiʕl ‘action’ 
other than your first speech, because it is not with the 
meaning of kayfa ‘how’ nor lima ‘for what reason’. It is as 
though he said ʔa-ħuɢɢu ħaɢɢan ‘I say truly the truth’ so he 
made it badalan ‘a substitute’, just like ðʕannan ‘opining’ 
from ʔaðʕunnu wa lā ʔaɢuwlu ɢawlaka ‘I have an opinion 
and I do not say your saying’, ʔaɢuwlu γayra mā taɢuwlu ‘I 
say other than what you say’, ʔa-tagiddu giddaka ‘Do you 
make your own effort’, kataba ʔal-lāhu kitābahu ‘God wrote 
his book’, ʔadʕuw duʕāʔan ħaɢɢan ‘Call a true call’ and 
sʕanaʕa ʔal-lāhu (L. 20) sʕunʕahu ‘God made His 
making/creation’, but the fiʕl ‘action’ is not expressed 
because it became badalan ‘a substitute’ for it with the status 
of saɢyan ‘watering’. Similarly, you direct the rest of the 
ħuruwf ‘words’ in that case as you did in the case of saɢyan 
lahu ‘by way of calling watering for him’ and ħamdan li-ʔal-
lāh ‘by way of praise to God’. 
 
 
 
                                                 
5 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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نْ  بابُ هذا  ) ٩٠(  رِ صادِ المَ  نَ مِ  بُ صِ تَ ما يَ

 كورُ ذْ فيه المَ  نّه حالٌ صارَ لأ

 

 

ا  :ك) وذلك قولُ ١٧. س١٦١. ص ٩٠. ب ١(م  أمّ

مينٌ  نًا فسَ مَ لْماً  ،سِ ا عِ ٌ  وأمّ
وزعم الخليل أنه بمنزلة  .فعالمِ

لُ   :كقولِ  جُ لْماً أنت الرَّ ماً جُ وأنت الرَّ  ،اودِينً  عِ هْ لُ فَ

بًا لَ فيه ما قبله و .في هذه الحال أي أنت الرجلُ  ؛وأَدَ مِ عَ

سُ ٢٠(س  وما بعده ولم ن في هذا الوجه الألفُ ) يحَ

سُ  كما ،مُ واللاّ  ن فيما كان حالاً وكان في موضع لم يحَ

ب المصدرُ لأنه حالٌ فانتَصَ  .وكذلك هذا .فاعلٍ حالاً 

لْماً  :كومن ذلك قولُ  .فيهمَصيرٌ  ا عِ لْمَ له أَمّ  ،فلا عِ

لْماً  ا عِ نده (ص) وأمّ لْمَ عِ ا ،فلا عِ لْماً  وأمّ لْمَ  فلا عِ عِ

هُ تُ  رُ لَ فَعُ هذا في لغة وقد يُ  .لأنك إنما تَعني رجلاً  ،ضمِ رْ

ون يَ  لأنهم والنصبُ في لغتها أحسنُ  ،بني تميم تَوهمَّ

متنع لأنه يَ  ،عوافَ رَ  مُ لت الألفُ واللاّ فإذا أُدخِ  .الحالَ 

لْمُ أمّ  :وتقول .من أن يكون حالاً  ٌ بالعِ  ا العِ
المِ  ،لمفعَ

عل  .لمفعالمٌ بالعِ  ا العلمَ وأمّ  فالنصبُ على أنك لم تجَ

لَ الذي لفظتَ به قبله لمَ العِ   )٥(س  ،الثانيَ العلمَ الأوَّ

ا العِ  :كأنك قلت  ا الرفعُ فعلىوأمّ  .لمَ فعالمٌ بالأشياءِ أمّ

رَ هو العِ أنه جعل العِ  لَ لمَ الآخِ فصار  ،لمَ الأوَّ

ا العِ   ك:كقولِ  ني مَ لمُ فما أَعلَ ا العِ وأمّ  ،لمُ فأَنا عالمٌ بهأمّ

 ر نّ المضمَ فهذا رفعٌ لأ .به

 

 

Chapter 90. This is a Chapter in which some of 
the masʕādir ‘origins’ yantasʕibu ‘get erected’ 
because they are in a ħāl ‘circumstance/state’ 
which has become ʔal-maðkuwru ‘the afore-

mentioned’ 
 
(Buwlāq vol. 1. p. 192-194, Derenbourg vol.1. p. 161-163; Haruwn vol.1. 

p.384-387) 
 
(I. P. 161. L. 17) And that is as in your saying ʔammā 
simanan fa-samiynun ‘as for fat, then he is fat’ and ʔammā 
ʕilman fa-ʕālimun ‘as for knowledge, then he is a scholar’. 
ʔal-Khalīl claimed that it has the status of ʔanta ʔal-ragulu 
ʕilman wa diynan ‘you are the man by way of knowledge and 
by way of religion’ and ʔanta ʔal-ragulu fahman wa ʔadaban 
‘you are the man by way of understanding and by way of 
culture’. That is, ʔanta ʔal-ragulu fiy hāðihi ʔal-ħāl ‘you are 
the man in this circumstance/state’ and what was before it 
and after it operated on it. In this wagh ‘surface form’ the 
ʔalif wa ʔal-lām ‘ʔal-’ (L. 20) is not acceptable, just as it is 
not acceptable in what was ħālan ‘a circumstance/state’ and 
was in the location of a fāʕil ‘actor’ as  ħālan ‘a 
circumstance/state’. This one is similar. The masʕdar ‘origin’ 
ʔintasʕaba ‘got erected’ because it is ħālun ‘a circumstance’ 
in which it occurred. And like that is your saying ʔamma 
ʕilman fa-lā ʕilma lahu ‘as for knowledge, he has no 
knowledge’ (P. 162) wa ʔammā ʕilman fa-lā ʕilma ʕindahu 
‘as for knowledge, there is no knowledge in his possession’ 
and ʔammā ʕilman fa-lā ʕilma tadʕmiru lahu ‘as for 
knowledge, you do not imply that he has any knowledge’. 
You mean a man.  This may be raised in the dialect of baniy 
tamiym, but the nasʕb ‘erecting’ in its dialect is more 
acceptable, because they misconstrue the ħāl ‘circumstance’, 
so if you were to introduce the ʔalif wa ʔal-lām ‘ʔal-’ they 
raised, because it prevents it from its being a ħāl 
‘circumstance’. You say ʔammā ʔal-ʕilmu fa-ʕālimun bi-ʔal-
ʕilmi ‘as for knowledge, he is knowledgeable about 
knowledge’, and ʔammā ʔal-ʕilma fa-ʕālimun bi-ʔal-ʕilmi ‘as 
for knowledge, he is knowledgeable about knowledge’. As 
for the nasʕb ‘erecting’, it is on the basis that you do not 
make the second knowledge the first knowledge which you 
expressed before it (L. 5) as though you said ʔammā ʔal-
ʕilma fa-ʕālimun bi-ʔal-ʔašyāʔi ‘as for knowledge, he is 
knowledgeable about things’. As for the rafʕ ‘raising’, it is 
based on the fact that he made the other/second knowledge to 
be the first knowledge, so it became like your saying ʔammā 
ʔal-ʕilmu fa-ʔanā ʕālimun bihi ‘as for knowledge, I am 
knowledgeable about it’ and ʔammā ʔal-ʕilmu fa-mā 
ʔaʕlamaniy bihi ‘as for knowledge, he did not inform me 
about it’.   This  is rafʕun ‘raising’, because the implied  
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لعِ  ا لِ ف ،لمُ هو  كقو ر  مّ  :كصا لعِ أ ا فحَ ا  فإن . نٌ سَ لمُ  

ل نصبتَ جعلتَ الهاء غيرَ العِ  ا  :كأنك قلت ،لم الأوَّ أمّ

علَ  فما ماً لْ عِ  بعبدِ مَ أ الله ني  قلت. ا ذا  بَ  :وإ ْ ا الضرَّ مّ أ

رِ  نتَ  ،بٌ فضا يَ نصِ فهذا  ن يكو على أ جهين  و على   ب 

لاً  بُ مفعو اللهِ  :ككقولِ  الضر عبدَ ا ا  مّ بٌ  أ  .فأنا ضار

ن ن س  اصبً ويكو ١على ( لْ   :ك) قولِ ٠ عِ ا  مّ لمٌ  ماً أ ، فعا

ْ  :كأنك قلت ضرَ ا  بٌ  ابً أمّ ا  :فيصير كقولك ،فضار أمّ

بٍ ضربً  ضر نصِ  .ا فذو  في هذا وقد يَ لحجاز  ب أهلُ ا

ون ،مالباب بالألف واللاّ  في هذا الباب  لأنهم قد يتوهمَّ

ه فمن ثمّ لم  ،غيرَ الحال ون غيرَ م لا يتوهمَّ وبنو تميم كأنهّ

بْحَ  ،مواللاّ  بوا في الألفنصِ يَ  الذي  فكأنّ  .وتركوا القُ

نتصِ  م أهلُ الحجاز الباب الذي يَ  ،ب لأنه موقوعٌ لهتَوهَّ

افةَ  :كنحوَ قولِ  ا النُبْلَ  :وذلك قولهم .ذلك فعلتُه مخَ أمّ

ا العقلَ فهو الرجلُ الكاملُ  ،فنبيلٌ  ه ،وأمّ هو  :قال كأنّ

س  أي للعقل  ؛أيَ ) الرجلُ الكاملُ العقلَ والر١٥(

نْ قال ،والرأيِ  ه أجاب مَ وعلى هذا الباب  ؟لمَِه :وكأنّ

إذا أدخلتَ فيه الألف  رِ جميعَ ما أجريتَه نكرةً حالاً فأجْ 

 (طويل)  :قال الشاعر .مواللاّ 
 

عْ  تَ يْ ألا لَ  رٍ  لْ هَ  يرِ شِ مَ عْ    إلى أُمِّ مَ

ا الصَّ  بيلٌ فأَمّ اسَ َ برْ َ عنها فلا صَ  برْ
 

تُ لكوأما بنو تمي ن لمِا ذكر فعو مّ  :فيقولون ،م فيرَ ا أ

  ) به٢٠فأنا أو فهو عالمٌ  (س  :قال كأنه، لمُ فعالمٌ العِ 
 
 
 
 

is the knowledge, so it became like your saying ʔammā ʔal-
ʕilmu fa-ħasanun ‘as for knowledge, it is good’. If you were 
to make the hāʔ [h] other than the first knowledge, nasʕabta 
‘you erected’. It is as though you said ʔammā ʕilman fa-mā 
ʔaʕlamaniy bi-ʕabdi ʔal-lāhi ‘as for knowledge, he did not 
inform me about Abdullah’. If you were to say ʔammā ʔal-
dʕarba fa-dʕāribun ‘as for striking, then he is a striker’; this 
erects under two aspects so that the dʕarb ‘striking’ be 
mafʕuwlan ‘an acted-upon’, as in your saying ʔammā ʕabda 
ʔal-lāhi fa-ʔanā dʕāribun ‘as for Abdullah, I am striking’. 
And it is nasʕban ‘erect’ on the basis of (L. 10) your saying 
ʔammā ʕilman fa-ʕālimun ‘as for knowledge, I am 
knowledgeable’. It is as though you said ʔammā dʕarban fa-
dʕāribun ‘as for striking, he is a striker’. It becomes like your 
saying ʔammā dʕarban fa-ðuw dʕarbin ‘as for striking, he is a 
carrier of striking’. People of ħigāz erect what is in this 
chapter with ʔalif wa ʔal-lām ‘ʔal-’ because they may 
misconstrue that this case is not one of ħāl 
‘circumstance/state’; and banuw tamiym do not, because they 
do not misconstrue what it is not. Hence, they do not erect in 
the cases of ʔalif wa ʔal-lām ‘ʔal-’, and leave off the ɢubħ 
‘unacceptability’. What misled the people of ħigāz is the case 
that erects, because it is something mawɢuwʕun lahu ‘having 
taken place’ like your saying faʕaltuhu maxāfata ðālika ‘I did 
it out of fear of that’ and that is their saying ʔammā ʔal-nubla 
fa-nabiylun ‘as for nobility, I am noble’ and ʔammā ʔal-ʕaɢla 
fa-huwa ʔal-ragulu ʔal-kāmilu ‘as for the mind, he is the 
perfect man’. It is as though he said huwa (L 15) ʔal-ragulu 
ʔal-kāmilu ʔal-ʕaɢla wa ʔal-raʔyiy ‘he is the man of perfect 
mind and opinion’; that is, li-lʕaɢli wa ʔal-raʔyiy ‘with 
reference to mind and opinion’. And it is as though he 
responded to someone who said li-mah ‘why’. And on the 
basis of this case, treat all that you have treated as nakirah 
‘indefinite as a ħāl ‘circumstance/state’ if you were to 
introduce into it the ʔalif wa ʔal-lām ‘ʔal-’. The poet said: 
(tʕawiyl)5F

6 
 
ʔalā layta šiʕriy hal ʔilā ʔummi maʕmarin 
                    Sabiylun fa-ʔammā ʔal-sʕabra ʕanhā fa-lā sʕabrā 
 

‘I wonder if Umm maʕmar has  
                           A way, because her patience is not patience’ 
 
As for banuw tamiym, they raise for the reasons I mentioned 
to you. They say ʔammā ʔal-ʕilmu fa-ʕālimun ‘as for 
knowledge, then I am knowledgeable’. It is as though he said 
fa-anā ʔaw fa-huwa ʕālimun bihi ‘then I or he are 
knowledgeable (L. 20) about it’.  

                                                 
6 The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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لوا فيه  خِ د ن يُ هم من أ عند حسنَ  هذا أ ن إضمارُ  وكا

يجوز  لا  لىما ل تعا مً ﴿ :كما قا وْ زِ  ايَ ْ تجَ فْسٌ  يلاَ    ،﴾نَ

يهِ  فِ حمن. أضمر  الر عبد  عر  لشا ل ا نحبن  وقا ا  :سّ

 (وافر)

يْلَ وَ لاأَ  بِّئ يا لَ َكَ نَ    ينا يحْ

ا الج  فليس جودُ منْكِ  ودُ فأَمّ
 

دٌ  جو منك  لنا  فليس  ي  فات  .أ من الصِ ب  نْصَ يُ مما  و

ص  ي ( لاً كما انتَصب المصدرُ الذ ١حا ٦ عُ ) يوضَ ٣

ه ولا ه ،يكون إلاّ حالاً  موضعَ ا صَ  :قولُ صافِ  اديقً أمّ  ايً مُ

ا ظاهِ  ،مُصافٍ  فليس بصديقٍ  رٍ فلي ارً وأمّ ا  ،س بظاهِ وأمّ

جعله كائنً  فهذا نصبٌ  .اً فعالمٌ عالمِ  ل علمٍ  الأنه  حا في 

هورٍ  والرفعُ لا يجوز  .ومصادقةٍ  وخارجا من حال ظُ

هنا حبَ الصفةِ  ،ها ت صا حيث  ،لأنك قد أضمر و

رْ مذكورً فلم تُ  ،فعالمٌ  لمُ ا العِ أمّ  :قلتَ  ا قبل كلامك ضمِ

)  فمن ٥س ( ،العلم وإنما ذكرتَ صاحبَ  ،لمُ وهو العِ 

 ُ يجَ في هذا الرفعُ ولم  نَ  سُ حَ ولا  .في الصفة ز الرفعثمّ 

واللاّ  لألفُ  في الصفة ا ن  رَ  ،ميكو دِ ه ليس بمصا لأنّ

هْ  لقوله اجوابً  فيكونَ  ضِ  ،وإنما المصدرُ تابعٌ له ؟لمَِ ع ووُ

ب في هذا الباب واعلم أنّ ما انتَصَ  .في موضعه حالاً 

لَ فيه فالذي بعده أو قبله من الكلام قد مِ مِ  ،عَ  لَ كما عَ

رِ ما قبله ذَ لحَ بَ   :إذا قلت ،في ا عا رَ أن أُ ذَ حَ  ،أكرمتُه 

مِ  شْ  أَتاهُ  :هقولِ  في لَ وكما عَ  .ايً وماشِ  ايً مَ

  

 

 

The implication of this by them was better than introducing 
into it what is not permissible, just as when the Most High 
said yawman lā tagziy nafsun ‘a day when one soul does not 
avail (another soul)’ (Sūrah II: 123), he implied in it. The 
poet ʕadu ʔal-raħman bin ħassān said: (wāfir):7  
 
 
ʔalā yā layla wayħaki nabbiʔiynā 
                              Fa-ʔammā al-guwdu minki fa-laysa guwdu 
 

‘Woe to you, Layla, tell us,  
          For a favor from you is no favor’ 

 
That is, fa-laysa lanā minki guwdun ‘it is not a favor to us 
from you’. What are erected of sʕifāt ‘descriptives’ are ħālan 
‘circumstances/states’ just as the masʕdar ‘source’ (P. 163) 
that is put in its location got erected; and it cannot be 
anything except a ħālan ‘circumstance’, as in his saying 
ʔammā sʕadiyɢan musʕāfiyan fa-laysa bi-sʕadiyɢin musʕāfin 
‘as for a sincere friend, he is not a sincere friend’ and ʔammā 
ðʕāhiran fa-laysa bi-ðʕāhirin ‘as for exposure, he is not 
exposed’ and ʔammā ʕāliman fa-laysa bi-ʕālimin ‘as for 
being knowledgeable, he is not knowledgeable’. This is nasʕb 
‘erecting’, because he made it being in the circumstance of 
knowledge and outside of the circumstance of ðʕuhuwr 
‘exposure’ and musʕādaɢatin ‘approval’. Rafʕ ‘raising’ is not 
permitted here, because you have implied the possessor of 
sʕifah ‘descriptive’ and where you said  ʔammā al-ʕilmu fa-
ʕālimun ‘as for knowledge, then he is knowledgeable’; you 
did not imply something already mentioned before your 
speech which is ʔal-ʕilm ‘the knowledge’. Rather, you 
mentioned the possessor of knowledge. (L. 5) The rafʕ 
‘raising’ in this is acceptable, but it is not permitted in the 
sʕifah ‘descriptive’ and there can be no ʔalif wa ʔal-lām ‘ʔal-’ 
in the sʕifah ‘descriptive’, because it is not one of the 
masʕādir ‘origins’ so it could become a response to his 
saying li-mah ‘why’. The masʕdar ‘origin’ follows it and in 
its location was placed a ħāl ‘circumstance’. Know that what 
got erected in this case, whatever occurs after or before it, 
operated on it, just as ʔal-ħaðar ‘warning/precaution’ 
operated on what is before it, if you were to say ʔakramtuhu 
ħaðar ʔan ʔuʕābu ‘I honored him as a precaution lest I be 
blamed’, and it operated on his saying ʔatāhu mašyan wa 
māšiyan ‘he came to him on foot and walking’. 

                                                 
7 The meter for wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 


