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 هذا كتاب سيبويه

بالمشهور في النحو واسمه الكتا  

 

ْ  بابُ هذا  ) ٩١( فيه  كونُ عُ ويَ فْ فيه الرَّ  تارُ ما يخُ

 غاتاللُّ  يعِ جمَ  هَ فيجْ الوَ 
 

) وزعم يونسُ أنه قول ٩. س ١٦٣. ص ٩١. ب ١(م 

س  بي ( مّ  :وذلك قولك .)  عمرو١٠أ بأَ يدُ فذو ا العَ

مّ  وأَ بيدٍ  عبدٍ عَ نِ مّ وأَ  ،ا العبدُ فذو  عبدا عبدينِ  ا  . فذو 

لأنّ  ختير الرفعُ  ب أسماءٌ  وإنما ا في هذا البا ت  ما ذكر

ري  :ألا تر أنك تقول .ر المصادرمجُ  والأسماءُ لا تجَ

هاً  قْ وفِ لْماً  عِ جلُ  لا تقو ،هو الر جلُ  ل:و يلاً  هو الر خَ

بلاً  قبُ  .وإِ خبراً لهفلماّ  جعلوا ما بعده  م  ،ح ذلك  نهّ كأ

ا العبيدُ  :قالوا مّ بيدٍ  أ عَ و  ذ منهم  و أنت   ؛فأنت فيهم أ

ا  :كأنّك أردتَّ أن تقول ،لك من العبيدِ نَصيبٌ  :أيْ  أمّ

ا في العبيد (س  من بيدٍ ١٥العبيد أو أمّ إلاّ  ؛) فأنت ذو عَ

رتَ  نْ وأنك أخَّ متَ المبتدأَ بعدهما وأضمرتَ  مِ في وقدَّ

هم ه .فيهما أسماءَ ا قولُ مَّ عبدٍ  :وأ و  ذ ا العبدُ فأنت  مّ  ،أَ

ه قال ا في العبدِ فأنت :فكأنّ ر في ،ذو عبدٍ  أمّ  ولكنّه أخَّ

لعبيدِ  ا في  ذلك  عل  فَ كما  ه  فيه اسمَ ضمر  قبُ  .وأَ ح فلماّ 

  المصدربمنزلة  يكونن عندهم أ

 

 

 

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. (Posthumously) 
Georgetown University 

 
Chapter 91. This is a Chapter in which rafʕ 

‘raising’ is selected and it is the wagh ‘surface 
form’ in all the luγāt ‘dialects’  

 

(Buwlāq vol. 1. p.194-195, Derenbourg vol.1. p. 163-165; Haruwn vol.1. 
p.387-391) 

 

(I. Chapter 91. P. 163. L.9) Yuwnus claimed that it is the 
saying of ʔabiy ʕamr. And that is as in your saying ʔammā 
ʔal-ʕabiydu fa-ðuw ʕabiydin ‘as to slaves, then he is a 
possessor of slaves’, ʔammā ʔal-ʕabdu fa-ðuw ʕabdin ‘as to a 
slave, then he is a possessor of a slave,’ and ʔammā ʕabdāni 
fa-ðuw ʕabdayni ‘as to two slaves, then he is a possessor of 
two slaves’. The rafʕ ‘raising’ was selected because of what 
you mentioned, in this case ʔasmāʔun ‘names,’ and the 
ʔasmāʔu ‘names’ do not follow the course of the masʕādir 
‘origins’. Don’t you see that you say huwa ʔal-ragulu ʕilman 
wa fiɢhan ‘he is the man with knowledge and understanding’ 
and you do not say huwa ʔal-ragulu xaylan wa ʔibilan ‘he is 
the man with horses and camels’? Since that became 
unacceptable, they made what is after it xabaran lahu ‘a 
predicate for it’. It is as though they said ʔammā ʔal-ʕabiydu 
fa-ʔanta fiyhim ʔaw ʔanta minhum ðuw ʕabiydin ‘as to 
slaves, then you are among them or are one of them 
possessors of slaves’, which means that you have a share of 
slaves. It is as though you wanted to say ʔammā mina ʔal-
ʕabiydi ʔaw ʔammā fiy ʔal-ʕabiydi (L. 15) fa-ʔanta ðuw 
ʕabiydin ‘with respect to slaves or relating to slaves, then you 
are in possession of slaves’ except that you delayed min 
‘from’ and fiy ‘in’ and pre-posed the mubtadaʔ ‘initial’ after 
them and you implied in them their ʔasmāʔ ‘names’. As for 
his saying ʔammā ʔal-ʕabdu fa-ʔanta ðuw ʕabdin ‘as to the 
slave, then you are a possessor of a slave’. It is as though he 
said ʔammā fiy ʔal-ʕabdi fa-anta ðuw ʕabdin ‘as to being 
among the slaves, you are a possessor of slaves’, but he 
delayed fiy ‘in/among’ and implied in it its ʔism ‘name’ as he 
did with the ʕabiyd ‘slaves’. When it was unacceptable for 
them that it be with the status of a masʕdar ‘origin’  

                                                 
1 Arabic transcriptions are in italics.  
2 Simon Mauck and Mohammad Alhawary reviewied early drafts of the  

translation.  
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ولم يكن ممّا يجوز فيه عندهم ذلك حملوه على هذا فراراً 

لوا خِ دْ كما فعلت تميمٌ  ،في المصدر ما ليس منه من أن يُ

لْم حين رفعو ا العبيدُ فهم  كأنّك قلت .اذلك في العِ أمّ

ا (س  ،لك ى ننّك ذلك المعلأ ؛) العبدُ فهو لك٢٠وأمّ

نا من العرب .تُريدُ  عْ مِ ا ابنُ   :من يقول وسَ نِيّةٍ فأنا  أمّ زَ مُ

نِيّةٍ  ابنُ  زَ نِيّةٍ فأنا ذاك :كأنّه قال ،مُ زَ ا ابنُ مُ عل .أمّ  جَ

لَ كما رَ هو الأوَّ )  في ١٦٤كان قائلاً ذلك (ص  الآخِ

نِيَّةِ فأنا ابنُ  :الألف واللام ا ابنُ المُزَ نِيّةِ  أمّ وإن شئت  .المُزَ

ديقاً فأنت صديقٌ  :ال كما قلتنصبتَ على الح ا صَ أمّ

ا وزعم يونسُ أن قوماً من   .فأنت صاحبٌ  صاحباً  وأَمّ

ا :العرب يقولون ا العبيدَ فذو عبيدٍ وأَمّ العبدَ فذو  أَمّ

 ؛وهو قليل خبيث .ر المصدر سواءً رونه مجُ يجُ  ،عبدٍ 

ءَ الغفيرَ  وذلك أنهم شبّهوه بالمصدر كما شبّهوا الجماّ

كأنّ  .خمستَهم بالمصدر )٥وشبّهوا (س  ،بالمصدر

راهمَ  :هؤلاء أجازوا  :أي ؛هو الرجلُ العبيدَ والدَّ

تكلَّم به .للعبيد وللدراهم ه  ،فهذا لا يُ وإنما وجهُ

 ،وصوابه الرفع وهو قول العرب وأبي عمرو ويونسَ 

هما ولا أَعلم وقد حملوه على المصدر فقال  .الخليلَ خالفَ

ا ا :النحويّون بيدَ فذو علمٍ أَمّ لْمَ والعَ  .وذو عبيد لعِ

، لأنّك لو أفردتَّه كان الرفعُ الصوابَ  ؛وهذا قبيحٌ 

بُثَ إذ أُ  وشبّهوه بما هو  .كالمصدر غيرُ المصدر يجرِ فخَ

ةِ مثلُه وهو قولهم اءَ دَ يْلٌ لهم وتَبٌّ   :في الرَّ ا قولُ  .وَ  :هوأمّ

ا (س  ا الح ،ةُ فلا بَصرةَ لك) البَصرْ ١٠أمّ ثُ فلا وأمّ ارِ

ثَ لك ا ،حارِ فهذا لا يكون فيه  .أبوك فلا أبا لك وأمّ

 أبداً 
 

and it was not permissible for them, they related it to this in 
order to avoid introducing into the masʕdar ‘origin’ what is 
not of it, just as Tamiym did with ʕilm ‘knowledge’ when 
they raised. It is as though you said ʔammā ʔal-ʕabiydu 
fahum laka ‘as to the slaves, they are yours’ and ʔammā (L. 
20) ʔal-ʕabdu fa-huwa laka ‘as to the slave, he is yours’, 
because that is the meaning you want.  We have heard some 
Arabs who say ʔammā ʔibnu muzaniyyatin fa-ʔanā ʔibnu 
muzaniyyatin ‘as to the son of Muzaniyyah, I am the son of 
Muzaniyyah’. It is as though he said ʔammā ʔibnu 
muzaniyyatin fa-ʔanā ðālika ‘as to the son of Muzaniyyah, I 
am that one’. He made the latter the former just as he was 
saying that (P. 164) with ʔalif wa ʔal-lām ‘ʔal-’ ʔammā ʔibnu 
ʔal-muzaniyyati fa-ʔanā ʔibnu ʔal-muzaniyyati ‘As to the son 
of the Muzaniyyah, I am the son of the Muzaniyyah’. If you 
so wished, you erected because they are a ħāl circumstance’, 
just as you said ʔammā sʕadiyɢan fa-ʔanta sʕadiyɢun ‘as for a 
friend, you are a friend’ and ʔammā sʕāħiban fa-ʔanta 
sʕāħibun ‘as for a companion, you are a companion’. Yuwnus 
claimed that some of the Arabs say ʔammā ʔal-ʕabiyda fa-
ðuw ʕabiydin ‘as to slaves, he possesses slaves’ and ʔammā 
ʔal-ʕabda fa-ðuw ʕabdin ‘as to a slave, he possesses a slave’. 
They make it follow the course of the masʕdar ‘origin’ 
equally. It is deceptively rare. That is, they likened it to the 
masʕdar ‘origin’ just as they likened ʔal-gammāʔa ʔal-γafiyra 
‘the large crowd’ to the masʕdar ‘origin’ and they likened (L. 
5) xamsatahum ‘the five of them’ to the masʕdar ‘origin’. It 
is as though these [people] permitted huwa ʔal-ragulu ʔal-
ʕabiyda ‘he is the man/owner of the slaves’ and ʔal-darāhima 
‘the dirhams’; that is, li-lʕabiyd ‘to the slaves’ and li-
ldarāhim ‘to the dirhams’. This is not spoken, but its surface 
form and its correct form is rafʕ ‘raising’. This is the saying 
of the Arabs, of ʔabiy ʕamr, and of Yuwnus, and I am not 
aware that ʔal-Khalīl disagreed with them. They related it to 
the masʕdar ‘origin’ so the naħwiyyuwn said ʔammā ʔal-
ʕilma wa ʔal-ʕabiyda fa-ðuw ʕilmin wa ðuw ʕabiydin ‘as to 
knowledge and the slaves, he is a possessor of knowledge 
and slaves’. This is ɢabiyħ ‘unacceptable’, because if you 
were to make it singular, raising would be correct. It is 
deceptive since what is not a masʕdar ‘origin’ was made to 
follow the course of masʕādir ‘origins’, and they likened it to 
what is unacceptable like it, which is their saying waylun 
lahum wa tabbun ‘woe to them and perdition’. As to his 
saying ʔammā (L. 10) ʔal-basʕratu fa-lā basʕrata laka ‘as to 
Basrah, there is no Basrah for you’ and ʔammā ʔal-ħāriɵu fa-
lā ħāriɵa laka ‘as to Harith, there is no Harith for you’, and 
ʔammā ʔabuwka fa-lā ʔabā laka ‘as to to your father, you 
have no father’, this cannot have in it anything  
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رف قد عُ  لأنّه اسمٌ  معروفٌ  ومعلومٌ  ؛إلاّ الرفعُ 

ا  :كأنّك قلت ،المُخاطَبُ منه مثلَ ما قد عرفتَ  أمّ

ثَ لك بعده أو فلا ثُ فلا حارِ  ،حارثَ لك سواهُ  الحارِ

ا الب :وكأنّه قال ا الحارثُ  ،صرةُ فليست لكأمّ وأمّ

ا العبيدُ  :ولو قال .يريد لأنّه ذلك المعنى ؛فليس لك أمّ

 يريد عبيداً بأَعيانهم قد عرفهم ،فأنت ذو عبيد

ا العبيدُ الذين  :كأنّك قلت ،المخاطَبُ كمعرفتك أمّ

 ،ذو عبيدٍ  :هوقولُ  اً.) لم يكنْ إلاّ رفع١٥(س  ،تَعرف

ا  :ولو قال .هم ذو عبيدٍ أنت فيهم أو من :كأنّه قال أمّ

 .فلك به أبٌ أو فيه أبٌ   :هأبوك فلك أبٌ لكان على قولِ 

 .ر الأب على سعة الكلامفيه أبٌ مجُ  :هوإنما يريد بقولِ 

 جاز النصبُ في وإنما. وليس إلى النصب ههنا سبيلٌ 

هه يشبِّ  لأنه ؛يجعلهم شيئاً معروفاً بعينهالعبيدِ حين لم 

نتصب  والمصدرُ  ،بالمصدر قد يَدخله الألفُ واللام ويَ

فإذا أردتَّ شيئاً بعينه وكان هو  .على ما ذكرتُ لك

) ٢٠(س  ر زيدٍ جر مجُ  ،الذي تَلزمه الإشارة

و وأبِيك ا قولُ  .وعمرٍ جلِ  وأمّ ا أن يكون  :الناس للرَّ أمّ

ا أن يَعلم،  فهو عالمٌ  عالماً  فقد يجوز  ، شيئاً فهو عالمٌ  وأمّ

علمُ فهو يَعلمنْ لاا أأمّ  :أن تقول وأنت تريد  ، يكونَ يَ

تْ  ،يكون أنْ  لَمَ  :كما جاءَ عْ لُ  لِئَلاّ يَ في معنَى   الكِتَابِ  أَهْ

علمَ أهلُ  بِهُ أن يكونَ بمنزلة  .الكتابِ  لأنْ يَ شْ فهذا يُ

بمنزلة  لأنّ أنْ مع الفعل الذي يكون صلةً  ؛المصدر

لْماً  :كأنّك قلت ،المصدر ا عِ ا أمّ ي وأمّ نونةَ علمٍ فأنت كَ

لَ أو أنْ  :ألا تر أنك تقول. عالمٌ  نازِ أنت الرجلُ أنْ تُ

مَ  اصِ   :قلت كأنّك ،تخُ

 

except rafʕ ‘raising’, because it is a definite and known ʔism 
‘name’ by which the addressee is known just as you knew. It 
is as though you said ʔammā ʔal-ħāriɵu fa-lā ħāriɵa laka 
baʕdahu ‘as to Harith, there is no Harith for you after him’ or 
fa-lā ħāriɵa laka siwāh ‘there is no Harith for you beside 
him’. It is as though he said ʔammā ʔal-basʕratu fa-laysat 
laka ‘as to Basrah, it is not for you’ and ʔammā ʔal-ħāriɵu 
fa-laysa laka ‘as to Harith, he is not for you’, because that is 
the meaning he wants. If he were to say ʔammā ʔal-ʕabiydu 
fa-ʔanta ðuw ʕabiydin ‘as to the slaves, you are a possessor 
of slaves’, he means the same slaves known by the speaker 
and the addressee. It is as though you said ʔammā ʔal-
ʕabiydu ʔal-laðiyna taʕrifu ‘as to the slaves whom you know’ 
(L. 15), it cannot be anything but in rafʕan raising’, and his 
saying ðuw ʕabiydin ‘a possessor of slaves’ is as though he 
said ʔanta fiy-him ʔaw min-hum ðuw ʕabiydin ‘you are one 
among them or one of the possessors of  slaves’. If he were to 
say ʔammā ʔabuwka fa-laka ʔabun ‘As to your father, you 
have a father’, it would be on the basis of fa-laka bihi ʔabun 
‘you have in him a father’ or fiyhi ʔabun ‘in him a father’. By 
saying fiyhi ʔabun ‘in him a father’ he wants to follow the 
course on the expansiveness of speech. There is no path to 
nasʕb ‘erecting’ here, but nasʕb ‘erecting’ is permitted in 
ʕabiyd ‘slaves’ when he does not make them something 
specifically known, because he likens it to the masʕdar 
‘origin’. The ʔalif wa ʔal-lām ‘ʔal-’ may be introduced into a 
masʕdar ‘origin’ and is erected on account of what I 
mentioned to you. If you were to intend something in itself 
and it is the one that requires the ʔišārah ‘mark’, it would 
follow the path of Zaid, (L. 20) ‘ʕamr, and your father’. As to 
the saying of the people to a man ʔammā ʔan yakuwna 
ʕāliman fa-hwa ʕālimun ‘as to his being a scholar, he is a 
scholar’ and ʔammā ʔan yaʕlama šayʔan fahwa ʕālimun ‘as 
to his knowing something, he is knowledgeable’. It is 
permitted that you say ʔammā ʔan lā yakuwna yaʕlamu 
fahwa yaʕlamu ‘as to the fact that he may know, he knows’. 
You want ʔan yakuwna ‘that he be’ just as it occurs in liʔallā 
yaʕlama ʔahlu ʔal-kitābi ‘that the people of the book may 
know’ (Sūrah LVII: 29) with the meaning of liʔan yaʕlama 
ʔahlu ʔal-kitābi ‘so that the people of the book may know’. 
This seems to have the status of a masʕdar ‘origin’, because 
ʔan ‘that’ with the fiʕl ‘action’ that is a sʕilah ‘connective’ 
has the status of a masʕdar ‘origin’. It is as though you said 
ʔammā ʕilman wa ʔammā kaynuwnata ʕilmin fa-ʔanta 
ʕālimun ‘as to knowledge and as to the existence of 
knowledge, you are knowledgeable’. Don’t you see that you 
say ʔanta ʔal-ragulu ʔan tunāzila ʔaw tuxāsʕima ‘you are the 
man who will challenge someone to a duel or quarrel’? It is 
as though you said  
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صومةً  ) وأنت تريد المصدر الذي ١٦٥(ص  ،نِزالاً وخُ

ك :هفي قولِ  افةَ ذا مخَ ك  لَ ذا عَ  أنك تقو .فَ لا تر  ل:أ

َّ  سكتُّ  ترَ جْ هعنه أنْ أَ تَ دَّ وَ تِه اجترارَ  :كما تقول ، مَ دَّ وَ  .مَ

لتُ  هولا تقع أنْ وصِ لُ في حالِ وقوعِ  ؛ها حالاً يكونُ الأوَّ

رُ  كَ ذْ ا إنما تُ نهّ قع بعدُ  لأ لم يَ ا  ر  فمن ثمَّ  .لمِ مجُ جريت  أُ

ل الذي هو جوابُ المصدر الأ  لمَِهْ؟ وّ

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

nizālan wa xusʕuwmatan ‘by way of challenging to a duel 
and quarreling’ (P. 165) and you want ʔal-masʕdar ‘the 
origin’ that is in his saying faʕala ðāka maxāfata ðāka ‘he 
did that for fear of that’. Don’t you see that you say sakattu 
ʕanhu ʔan ʔagtarra mawaddatahu ‘I was silent about him to 
contemplate his friendship’? Similarly, you say ʔigtirāra 
mawaddatihi ‘contemplating his friendship’. ʔan and its 
connective do not occur as a ħāl ‘circumstance’. The first is 
in the circumstance of its occurrence, because it is mentioned 
for what has not occurred yet. From there, it was made to 
follow the course of the first masʕdar which is the answer to 
limah ‘why’. 
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التي  ماءِ سْ من الأَ  بُ صِ تَ نْ يَ ما  بابُ هذا  ) ٩٢(

قَ رَ لأنَّ صادِ ةٍ ولا مَ فَ صِ بِ  تْ سَ يْ لَ  رُ مْ الأَ  فيه عُ ه حالٌ يَ

 فعولٌ فيهه مَ بُ لأنَّ صِ تَ فيَنْ 
 

 

 

 

 

 

 

 

كلَّمتُه  :كوذلك قولُ  )٤. س ١٦٥. ص ٩٢ب  .١(م 

فيَّ  داً بيَدٍ  ،فاهُ إلى  تُه يَ عْ ه قال ،وبايَ هةً كلَّمتُه مُ  :كأنّ  ،شافَ

عتُه نَ  داً وبايَ وبعضُ العرب  .كلّمتُه في هذه الحال :أي ؛قْ

 ؛فوهُ إلى فيَّ ه وَ كلَّمتُ  :كانّه يقول ،فوهُ إلى فيَّ كلَّمتُه  :يقول

ه أي: كلَّمتُه وهذه  :هفالرفعُ على قولِ  .كلَّمتُه وهذه حالُ

ه لُ قولِ  ،حا على  هكلَّ  :هوالنصبُ  هذ في  ل متُه  لحا  ،ا

ا .وقع فيه الفعل فانتَصب لأنه حالٌ  عتُه وأمّ  ،يداً بيدٍ  بايَ

سن أن تقول ؛فليس فيه إلاّ النصبُ  ه لا يحَ بايعتُه   :لأنَ

س  رد أن يُ ولم  ،ويدٌ بيدٍ  ه في يخُ ) ١٠( عه ويدُ برِ أنه بايَ

عتُه بالتعجيل  :ولكنه أراد أن يقول ،يده ولا يبالي  ،بايَ

ريباً كان أم بعيداً  وهُ إلى فيَّ كلَّ  ل:وإذا قا .أقَ فإنما  ،متُه فُ

وأنّ  منه  عن قربه  برِ يخُ ن  لم يكن بينهما  هيريد أ و هه  شافَ

لزمه اومثلُ  .أحدٌ  لإضافةُ وما بعده ه من المصادر في أن تَ

ه ،الابتداءُ ويكونُ حالاً  مما يجوز فيه عَ فلانٌ  :قولُ جَ رَ

دئِه ه على بَ ودَ ه على بَ  وانثَنى ،عَ دَ وْ ئهفلانٌ عَ  :ه قالكأنّ  ،دْ

ءٍ  دْ بَ على  داً  وْ عَ قولُ  .انثَنى  م  في الكلا ستعمل  لا يُ  :هو

ءٍ  داً على بِدْ وْ عَ عَ  جَ ثّل به ،رَ س  .ولكنّه مُ نْ ( ١ومَ ٥ (

 فَعَ رَ 

 

 

Chapter 92. This is a Chapter on what  
yantasʕibu ‘gets erected’ of ʔasmāʔ ‘names’ that 
are neither a sʕifah ‘descriptive’ nor masʕādir 

‘origins’, because they indicate a ħāl 
‘circumstance/state’ in which ʔamr ‘the action’ 

takes place, so it gets erected because it is a  
mafʕuwl fiyhi ‘acted-upon of containment’ 

 

(Buwlāq vol. 1. p.195-197, Derenbourg vol.1. p. 165-167; Haruwn vol.1. 
p.391-395) 

 

(I. Chapter 92. P. 165. L. 4) And that is as in your saying 
kallamtuhu fāhu ʔilā fiyya ‘I spoke with him, his mouth to 
my mouth’ and bāyaʕtuhu yadan bi-yadin ‘I transacted with 
him hand to hand’. It is as though he said kallamtuhu 
mušāfahatan ‘I talked to him orally’ and bāyaʕtuhu naɢdan 
‘I transacted with him with cash’. That is, I talked to him in 
this ħāl ‘circumstance’. Some Arabs say kallamtuhu fuwhu 
ʔilā fiyya ‘I talked to him his mouth to my mouth’, as though 
he is saying kallamtuhu wa fuwhu ʔilā fiyya ‘I talked to him 
and his mouth (was) to my mouth’. That is, ‘I talked to him 
in this circumstance’. Rafʕ ‘raising’ is based on his saying 
kallamtuhu wa hāðihi ħāluhu ‘I talked to him and this is his 
circumstance’. And the nasʕb ‘erecting’ is based on his 
saying kallamtuhu fiy hāðihi ʔal-ħāl ‘I talked to him in this 
circumstance’. It got erected because it is a ħāl 
‘circumstance’ in which the fiʕl ‘action’ occurred. As to 
yadan bi-yadin ‘hand in hand’, it cannot appear in anything 
except nasʕb ‘erecting’, because it is not acceptable that you 
say bāyaʕtuhu wa yadun bi-yadin ‘I transacted with him and 
hand in hand’, and he did not want (L. 10) to say bāyaʕahu 
wa yaduhu fiy yadihi ‘he transacted with him, with his hand 
in his hand’, rather he wanted to say bāyaʕahu bi-ʔal-taʕgiyl 
‘I transacted with him in a hurry’, and he does not care 
whether he is nearby or far away. If he were to say 
kallamtuhu fuwhu ʔilā fiyya ‘I talked to him, his mouth to my 
mouth’, he wants to inform about his nearness to him and 
that he spoke orally to him and there was no one between 
them. Like it are the masʕādir ‘origins’ that require ʔidʕāfah 
‘annexion’ with what is after them and what is permitted in 
ʔal-ʔibtidāʔ ‘initiation’ and they indicated a ħālan 
‘circumstance’, as in his saying ragaʕa fulānun ʕawdahu ʕalā 
badʔihi ‘so and so returned to his starting place’ and ʔinɵanā 
fulānun ʕawdahu ʕalā badʔihi ‘so and so was turned from 
returning to his starting place’. It is as though he said ʔinɵanā 
ʕawdan ʕalā badʔin ‘he  was turned back from returning to 
his starting place’.  And in speech his saying ragaʕa ʕawdan 
ʕalā badʔin ‘he returned, returning to his starting place’ is not 
used; rather, it was exemplified throught it. And whoever (L. 
15) rafaʕa ‘raises’  
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وه إلى فيَّ  ه على :أجاز الرفع في قوله ،فُ ودُ عَ فلانٌ عَ جَ  رَ

ه ئِ دْ نْ  .بَ مما يَ لأنّ صِ تَ و وقع فيه الفعلُ قولُ ب  لٌ  حا  :كه 

تُ الشاءَ شاةً  هماً  بِعْ همِ  ،ودر في در هماً  ه در  ،وقامرتُ

راعاً بدرهم يه دارتُ عْ وبِ  فيزَ عْ وبِ  ،ذِ َّ قَ  ،نِ بدرهميْ ت البرُ

نتُ له وبيَّ  ،مالِه درهماً لكلّ أربعين درهماً  وأخذتُ زكاةَ 

ه باباً باباً  سابَ قتُ بمالي درهماً  ،حِ واعلم أنّ  .درهماً  وتَصدَّ

شيءٌ دون  نفرد منها  وذلك  ،ما بعدههذه الأشياء لا يَ

لا ل أنه  ن تقو فيَّ  :يجوز أ لى  ل إ حتى تقو فاه   ؛كلَّمتُه 

هةً ٢٠لأنّك إنما تريد (س  شافَ تكونُ  والمشافهةُ لا ،) مُ

لا من اثنين صحّ المعنى إذا قلت ،إ لى  :فإنما يَ ،إ ولا  فيَّ

ذَ  :لأنك إنما تريد أن تقول ؛يجوز أن تقول بايعتُه يداً  أَخَ

  لأنهما ؛بيدٍ  إذا قلت: يَصحّ المعنىفإنما  ،منّي وأعطاني

لانِ ١٦٦(ص  مَ ه :ولا يجوز أن تقول .)عَ ودَ  ؛انثّنى عَ

هلأنك إنما تريد أنّ  قطع ذهابَ  ،حتى وصلَه برجوع ه لم يَ

أنّ  تَّ  د ر هوإنما أ رتِ فِ حا في  جع  ر ي ؛ه  مجيئَه  :أ ضَ  قَ نَ

نقطع ،برجوع رجع فيقول وقد يكون أن يَ  :مجيئُه ثم يَ

ي  ودِ عَ جعتُ  ئِير دْ بَ ي ؛على  جعتُ  :أ  .ئتُ جكما  ر

دٌ  ،والمجئُ موصولٌ به الرجوعُ فهو بدءٌ  وْ  .والرجوعُ عَ

وأنت تريد (س  ،تُ داري ذِراعاً عْ بِ  :ولا يجوز أن تقول

بُ  ،) بدرهم٥  المخاطَ َ ولا  .الدار كلَّها ذراعٌ  أنّ  فيرُ

ل تقو ن  أ ز  ةً عْ بِ  :يجو ةً شا ي شا ئِ يد  ،ت شا تر وأنت 

 المخاطَبُ  ،بدرهم َ لَ على أنّ  فيرُ لَ فالأوّ ك بعتها الأوّ

ه باباً يَّ بَ  :ولا يجوز أن تقول .الولاءِ  سابَ   ،نتُ له حِ َ فيرُ

بُ أنّ  طَ غيرَ  ماك إنّ المخا حداً  وا حسابه باباً   جعلت له 

 ٍ قتُ بمالي درهماً  .مفسرَّ   ،ولا يجوز تَصدَّ

 

fuwhu ʔilā fiyya ‘his mouth to my mouth’, he permits the rafʕ 
‘raising’ in his saying ragaʕa fulānun ʕawduhu ʕalā badʔihi 
‘so and so returned, returning to his starting place’. What gets 
erected because it is a circumstance in which the action took 
place is your saying biʕtu ʔal-šāʔa šātan wa dirhaman ‘I sold 
the sheep, one sheep for one dirham’, ɢāmartuhu dirhaman 
fiy dirhamin ‘I gambled him a dirham for a dirham’, biʕtuhu 
dāriy ðirāʕan bi-dirhamin ‘I sold him my house an arm’s 
length for a dirham’, biʕtu ʔal-burra ɢafiyzayni bi-dirhamin 
‘I sold the wheat, two measures for a dirham’ and ʔaxaðtu 
zakāta mālihi dirhaman li-kulli ʔarbaʕiyna dirhaman ‘I took 
alms from his wealth, a dirham for every forty dirhams’, 
bayyantu lahu ħisābahu bāban bāban ‘I explained to him his 
account, chapter by chapter’, and tasʕaddaɢtu bi-māliy 
dirhaman dirhaman ‘I gave charity from my wealth, a 
dirham for a dirham’. Know that in these cases a thing is not 
singled out without whatever follows it; and that is because it 
is not permitted for you to say kallamtuhu fāhu ‘I talked to 
him, his mouth’ until you say ʔilā fiyya ‘to my mouth’, 
because you want face to face, and face to face cannot be 
except with two. The meaning would be correct if you were 
to say ʔilā fiyya ‘to my mouth’. It is not permitted to say 
bāyaʕtuhu yadan ‘I transacted with him a hand’, because you 
want to say ʔaxaða minniy wa ʔaʕtāniy ‘he took from me and 
gave to me’. The meaning is correct with bi-yadin ‘in hand’, 
because (P. 166) they are ʕamalān ‘two activities’. It is not 
permitted to say ʔinɵanā ʕawdahu ‘his returning was turned’, 
because you want that he did not interrupt his going until he 
connected it with a return. Rather, you wanted that he 
returned to his original condition; that is, he reversed his 
going by returning. It is possible that his going would be 
interrupted and then he returns and would say ragaʕtu ʕawdiy 
ʕalā badʔiy ‘I returned by returning upon my starting’. That 
is, ragaʕtu kamā giʔtu ‘I returned as I came’. The magiyʔ 
‘coming’, connected with it, is the ruguwʕ ‘returning’. It is 
badʔun ‘a starting’ and the ruguwʕ ‘returning’ is ʕawdun ‘a 
coming back’. It is not permitted that you say biʕtu dāriy 
ðirāʕan ‘I sold my house, an arm’s length’ when you want 
(L. 5) bi-dirhamin ‘for a dirham’ such that the addressee 
would have been shown that the whole house is an arm’s 
length. It is not permitted to say biʕtu šāʔiy šātan šātan ‘I 
sold my sheep, sheep for sheep’ when you want bi-dirhamin 
‘for a dirham’ such that the addressee would be shown that 
you sold them one after another based out of loyalty. It is not 
permitted for you to say bayyantu lahu ħisābahu bāban ‘I 
explained to him his account, a chapter’ such that the 
addressee would be shown that you made his account one 
chapter without explaining to him any further. Similarly, 
tasʕaddaɢtu bi-māliyu dirhaman ‘I gave charity from my 
wealth a dirham’ is not permitted,  
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بُ   المخاطَ َ قت بدرهم واحد أنّكفيرُ وكذلك  .تَصدَّ

س .هذا وما أشبهه ا قول النا نِ  كان :وأمّ يْ فيزَ ُّ قَ  ،البرُ

نِ وكان السَّ  يْ نَوَ نُ مَ ) ١٠ما استغنَوا هاهنا عن (س فإنّ  ،مْ

لمه ولأنّ الدرهم  صدورهم منرهم لمِا في ذكر الدِّ  عِ

عليه ر  ي يسعَّ نهّ  ،هو الذ نّ فكأ إ عن ثمن ما م  ن  يسألو

هذا في  هم  ر لد ن ا لو يقو كما  لموضع  بِ  :ا  ُّ لبرُ  ،تّينسِ ا

رِّ  في صدورهم من علمه وتركوا ذكرَ الكُ  استغناءً بما 

ب طَ لمخا نّ  ؛وبعلم ا طَ  لأ لمخا عنيا يَ ما  علم  قد   ،ب 

ئل هاهنا عن ثمن ه إنما سُ رِّ  فكأنّ لُ عن  كما سألَ  الكُ الأوّ

هجْ أَ فكذلك هذا وما أشبهه فَ  .رهمثمن الدِّ  ه كما أجرتْ  رِ

لعر ز .با يجو نه  أ لخليل  عم ا ز ءَ شاةٌ عْ بِ  :و لشا ا تُ 

همٌ  ر د نّ  ،و ةٌ ما يريإ همٍ  د شا ر س  ،بد )١ عل ٥ يجَ و  (

ءِ في  لبا وُ بمنزلة ا ت الوا ر وصا ةِ  خبراً للشا همٍ  ر بد

كلُّ رجلٍ وضيعتُه في معنى  :ككما كانت في قولِ  ،المعنى

عَ  على  اً بِدرهم ليس مبني فإنّ  ،شاةً بدرهم :وإذا قلت .مَ

 لكَ كما جاءت  ، به السعرُ جاء ليبينَّ  ماه إنّ اسمٍ قبله ولكنّ 

تعني من  لتبينِّ  ياً  قْ ءُ  .في سَ لبا لة  فا بمنز هنا  لىها في  إ

فيَّ   :كقولِ  لى  على ما ،فاهُ إ بْنَ  ما  وكذلك.قبلها ولم تُ

بْنَى  ب وكان ما بعده ممّا يجوز أن يُ انتَصب في هذا البا

بنَى على ما قبله أ قبله جاز فيه الرفعُ ولا يجوز على ما ن يُ

س ب٢٠في ( لخليل  أنه يجوز أن  .)  هذا البا وزعم ا

 .كما جاز لك في الشاء ،تُ الدارَ ذراعٌ بدرهمٍ عْ بِ  :تقول

 تُ عْ وبِ  ،بدرهمالذراعانِ  يتُ دارعْ بِ  :ه يقولوزعم أنّ 

فيزانِ  برَّ القَ  ؛فيَّ فاه إلى  :ههذا بقولِ  ولم يشبِّهْ  .بدرهم الُ

التي تكون حالاً يقع  هذا في بابه بمنزلة المصادر لأنّ 

  :هلقيتُه كِفاحاً ونحو قولِ  :كنحو قولِ ، فيها الأمرُ 

such that the addressee would be shown that you donated 
only one dirham. This is the case with all that is similar. As 
to the saying of people kāna ʔal-burru ɢafiyzayni ‘the wheat 
was two measures’ and kāna ʔal-samnu manawayni ‘the oil 
was two pounds’. Here, they dispensed with the (L. 10) 
mention of the dirham due to it being part of their common 
knowledge and because the dirham is what yusaʕʕaru ‘the 
price is set on’. It is as though they are asking about the 
ɵaman ‘cost’ of the dirham in this context just as they say 
ʔal-burru bi-sittiyna ‘the wheat is for sixty’ and they left off 
ʔal-kurr ‘the bushel’ as a way of dispensing with what was 
part of their common knowledge and that of the addressee, 
because the addressee would have known what was meant. It 
is as though he was asked here about the price of ʔal-kurr 
‘the bushel’ just as the former asked about the price of the 
dirham. This is the case with all that is similar. So, make it 
follow the course that the Arabs followed. ʔal-Khalīl claimed 
that biʕtu ʔal-šāʔa šātun wa dirhamun ‘I sold the sheep, a 
sheep for a dirham’ is permitted, but he wants šātun bi-
dirhamin ‘a sheep for a dirham’ (L. 15) and he makes bi-
dirhamin ‘for a dirham’ a predicate of the šāt ‘sheep’ and the 
wāw [w] has the status of the bāʔ [b] ‘for’ in meaning just as 
it was in your saying kullu ragulin wa dʕayʕatuhu ‘every man 
and his estate’ with the meaning of maʕa ‘with’. If he were to 
say šātun bi-dirhamin ‘a sheep for a dirham’ the bi-dirhamin 
‘for a dirham’ is not built on an ʔism ‘name’ before it. Rather, 
it occurs to indicate the siʕru  ‘price’, just as laka ‘to you’ 
occurred in saɢyan ‘by watering’ so you indicate what you 
mean. The bāʔ [b] here has the status of ʔilā ‘to’ in your 
saying fāhu ʔilā fiyya ‘his mouth to my mouth’. It is not built 
on what is before it. Similarly the case is with what got 
erected in this case and what occurred after it was permitted 
to be built on what occurred before it. Rafʕ ‘raising’ is 
permitted in it and it is not permitted that it be built on what 
is before it in (L. 20) this case. ʔal-Khalīl claimed that it is 
permitted that you say biʕtu ʔal-dāra ðirāʕan bi-dirhamin ‘I 
sold the house, an arm’s length for a dirham’, just like what 
was allowed with ʔal-šāʔ ‘sheep’. And he claimed that he 
says biʕtu dāriy ʔal-ðirāʕayni bi-dirhamin ‘I sold my house, 
two arms’ length for a dirham’ and biʕtu ʔal-burra ʔal-
ɢafiyzāni bi-dirhamin ‘I sold wheat, two measures for a 
dirham’. He did not liken this to his saying fāhu ʔilā fiyya 
‘his mouth to my mouth’, because this case has the status of 
masʕādir ‘origins’ that indicate a ħālan ‘circumstance’ in 
which the affair occurs, like your saying laɢiytuhu kifāħan ‘I 
saw him struggling’ and like his saying:  
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لَها سَ راكَ  أرْ وليس كلُّ مصدر  .وفعلتُ ذاك طاقتي ،العِ

نُ معرفةً  ويكو م  واللا لألفُ  خله ا د ب تَ هذا البا في 

لإضافة في ،با ر  د كلُّ المصا ب يكون  وليس  هذا البا

لاضافة كلُّ الم ،معرفةً با في (ص صوليس  ن  ادر تكو

دُ  .) هذا الباب١٦٧ عَ ولذلك كان الذراعُ  ،فالأسماءُ أبْ

 :كه لا يجوز أن تَدخل الألفُ واللام في قولِ رفعاً لأنّ 

ولا  ،لقيتُه القائمَ والقاعدَ  :أن تقول ،قائماً وقاعداً  لقيتُه

ضربتُه القائمَ  ل   عل قبُ  فلماّ  .تقو جُ في الذراع  ح ذلك 

ه :كبمنزلة قولِ  ه فوق رأسِ تُه عْ بِ  :ومثلُ ذلك .لقيتُه يدُ

حُ الدرهمِ درهمٌ  بْ  .لا يكون فيه النصبُ على حال ،رِ

تُ الدرهمَ درهماً   :موزعم الخليل أنّ قولهَ  بِحْ (س   ،رَ

رهمِ  :تقول حتى ،) محالٌ ٥ وكذلك  .في الدرهمِ وللدّ

بَ تقول رفَ  :قال قائل إنْ ف .وجدنا العر فْ حَ ذِ فاحْ

رِّ و هِ االجَ وِ ف الباء كما لا يجوز :قيل له ،نْ  :لا يجوزحذ

تُ أخاك وأنت تريد بأخيك لا يجوز  :قال فإنْ  .مرر

وقال  .أيضاً  حذفُ الباء من هذا قيل له  فهذا لا يقال

لَّمَ  :الخليل هكَ ه في يدي الرفعُ لا يكون غيرُ  لأنّ  ؛ني يدُ

إن شئتَ  :وقال الخليل .صفة الكلامهذا لايكون من 

ئك مفعولاً  دْ ك في بَ دَ  :ة قولكبمنزلِ  جعلتَ رجعتَ عوَ

 َّ ليَ ي ؛رجعتَ المالَ عَ س  :أ تَّ (  ،) المالَ عليَّ ١٠ردد

د :كأنه قال وْ نَيْتَ عَ ئ على يثَ دْ  .يبَ
 
 
 
 
 
 
 
 

ʔarsalahā ʔal-ʕirāka ‘he sent her fighting’ and faʕaltu ðālika 
tāɢatiy ‘I did that to the best of ability’. The ʔalif wa lām 
‘ʔal-’ is not introduced into every masʕdar ‘origin’ in this 
case. Rather, it becomes definite by annexion, and not all the 
masʕādir ‘origins’ in this chapter become definite by 
annexion (P. 167) and not all masʕādir ‘origins’ belong to 
this chapter. ʔasmāʔ ‘names’ are farther. That is why ðirāʕan 
‘by a yard’ was in rafʕ ‘raising’, because it is not permitted to 
introduce the ʔalif wa ʔal-lām ‘ʔal-’ in your saying laɢiytuhu 
ɢāʔiman wa ɢāʕidan ‘I met him standing up and sitting 
down’ so that would say laɢiytuhu ʔal-ɢāʔima wa ʔal-ɢāʕida 
‘I met him the one standing up and the one sitting down’. 
And you do not say dʕarabtuhu ʔal-ɢāʔima ‘I hit him, the one 
standing up’. When that turned out to be unacceptable with 
respect to ʔal-ðirāʕ ‘the arm’s length’, it was given the status 
of your saying laɢiytuhu yaduhu fawɢa raʔsihi ‘I met him 
with his hand over his head’. Like that is biʕtuhu ribħu ʔal-
dirhami dirhamun ‘I sold him the profit of the dirham, a 
dirham’. It cannot have nasʕb ‘erecting’ in it based on it 
being a ħāl ‘circumstance’. ʔal-Khalīl claimed that their 
saying rabiħtu ʔal-dirhama dirhaman ‘I profited the dirham, 
a dirham’ is (L. 5) impossible until you say fiy ʔal-dirhami 
‘by a dirham’ or li-l-dirhami ‘for a dirham’. Similarly, we 
found the Arabs speak. If a speaker were to say delete the 
letter of garr ‘pulling’ and allude to it, he would be told that 
it is not permitted to delete the letter bāʔ [b] just as marartu 
ʔaxāka ‘I passed your brother’ is not allowed; rather, you 
want bi-ʔaxiyka ‘by your brother’. If he were to say it is not 
permitted to delete the [b] in this, he would be told that this is 
not said also. ʔal-Khalīl said kallamaniy yaduhu fiy yadiy ‘he 
talked to me, his hand in my hand’ is with rafʕ ‘raising’, and 
it cannot be otherwise, because this cannot be a characteristic 
of speech. ʔal-Khalīl said, if you so wished, you made 
ragaʕta ʕawdaka ʕalā badʔika ‘you made your return in your 
starting place’ a mafʕuwlan ‘acted-upon’ with the status of 
ragaʕta ʔal-māla ʕalayya ‘you returned the money to me’; 
that is, radad-ta ʔal-māla ʕalayya ‘you returned the money to 
me’. It is as though he said ɵannayta ʕawdi ʕalā badʔi ‘you 
turned my return to my starting place’. 
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 ه مُ لأنّ فيه الاسْ  بُ صِ تَ نْ يَ ما   بابُ هذا  ) ٩٣(

رُ  حالٌ  عْ  يقعُ فيه السِّ
 
 

لفظ ١١. س ١٦٧. ص ٩٣ب  .١(م  ) وإن كنتَ لم تَ

رُ فيَنتَ  ،بفعلٍ  عْ ب كما انتَصَ  بُ صِ ولكنّه حالٌ يقع فيه السِّ

ه حالٌ وقع فيه لأنّ  ؛لو كان حالاً وقع فيه الفعلُ  ه في أنّ

واءٌ  أمرٌ في الموضعينِ    شاةٌ لك الشاءُ  :وذلك قولُك .سَ

كَ "وإن شئت ألغيتَ  .بدرهمٍ  شاةً  بدرهمٍ   :فقلت "لَ

فيها زيدٌ   :كما قلتَ ، الشاءُ شاةٌ بدرهمٍ شاةٌ بدرهمٍ  لك

س  ، قائماً  فإن  ،الشاءُ لك :وإذا قلت .تَ عْ فَ ) رَ ١٥(

 وصار لك الشاءُ إذا ،شئتَ رفعتَ وإن شئتَ نصبتَ 

ءُ  بَ الشا جَ وَ قائماً  ،نصبتَ بمنزلة  زيدٌ  فيها  ن  كا كما 

 .استَقرَّ زيدٌ قائماً  :بمنزلة
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 

Chapter 93. This is a Chapter in which the ʔism 
‘name’ yantasʕibu ‘gets erected’ because it is ħāl 
‘a circumstance’ in which a siʕr ‘price’ occurs 

 

(Buwlāq vol. 1. p.197-198, Derenbourg vol.1. p. 167; Haruwn vol.1. 
p.395-396) 

 

(I. Chapter 93. P. 167. L. 11) even if you don’t pronounce 
the fiʕl ‘action’. But it is a ħāl ‘circumstance’ in which there 
is a siʕr ‘price’ so it gets erected just as it would get erected if 
it were a ħāl ‘circumstance’ in which the fiʕl ‘action’ 
occurred, because it is a ħāl ‘circumstance’ in which an event 
occurred in two locations simultaneously. And that is as in 
your saying laka ʔal-šāʔu, šātan bi-dirhamin šātan bi-
dirhamin ‘you have the sheep, a sheep for dirham, a sheep for 
a dirham’. If you so wished, you cancelled laka ‘for you’ and 
you would say laka ʔal-šāʔu, šātun bi-dirhamin šātun bi-
dirhamin ‘you have the sheep, a sheep for dirham a sheep for 
a dirham’, just as you said fiyhā zaydun ɢāʔimun ‘in it, Zaid 
is standing up’, (L. 15) you raised. If you said ʔal-šāʔu laka 
‘you have the sheep’, then, if you so wished, you raised and 
if you so wished, you erected and laka ʔal-šāʔu, if you were 
to erect, had, for you, the status of wagaba ʔal-šāʔu ‘the 
sheep became necessary’ just as kāna fiyhā zaydun ɢāʔiman 
‘Zaid was standing in it’ has the status of ʔistaɢarra zaydun 
ɢāʔiman ‘Zaid has settled standing up’.  
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ْ هذا  ) ٩٤(  هِ بُ لِ صْ عُ والنَّ فْ فيه الرَّ  تارُ بابٌ يخُ بْحِ  قُ

 ةً فَ كونُ صِ يَ  أنْ 
 
 

ب ١م ( ص ٩٤.  س ١٦٧.   :كوذلك قولُ  )١٧. 

بِ  تُ  ر فمر قَ هم  ر بد فيزٌ  قَ قبلُ   ٍّ همبرُ ر بد وسمعنا .يزٌ 

نصِ  يَ بهم  قَ  لموثو ا بَ  لعر ن ،بونها يقولو هم   :سمعنا

رِّ  بُ من  بُ  جَ لعَ فيزا  ا قَ هم   ر بد اً  فيز قَ قبلُ  به  نا  ر مر

) ٢٠(س   فحملوه على المعرفة وتركوا النكرة ،بدرهم

ما هو وإنّ  ،لقبح النكرة أن تكون موصوفةً بما ليس صفةً 

هذا مالُك  :تقولألا تر أنك  .اسمٌ كالدرهم والحديد

ُك حديداً  ،درهماً  سُ  .وهذا خاتمَ علَه صفةً  ن أنولا يحَ  ،تجَ

س  ن ( ١فقد يكو ٦ حَ ٨ خبراً سَ ) الشيءُ  ن  كا ذا   ناً إ

ا الذين رفعوه فقالوا .وقبيحاً إذا كان صفةً  مررتُ  :وأمّ

هم ر فيزٌ بد قَ قبلُ   ٍّ ك وقولُ  .مبتدأً  فجعلوا القفيزَ  .ببرُ

 .بدرهم مبنيّاً عليه
 

 

 

 

 

 

 

 

 

 

 

 

 

Chapter 94. This is a Chapter in which rafʕ 
‘raising’ and nasʕb ‘erecting’ are selected due to 

the unacceptability of it being a sʕifah 
‘descriptive’ 

 

(Buwlāq vol. 1. p.198, Derenbourg vol.1. p. 167-168; Haruwn vol.1. 
p.396-397)  

 

(I. Chapter 94. P. 167. L. 17) And that is as in your saying 
marartu bi-burrin ɢablu ɢafiyzun bi-dirhamin ɢafiyzun bi-
dirhamin ‘I passed by wheat before, a measure for a dirham, 
a measure for a dirham’. We heard the Arabs who are trusted 
erect it. We have heard them saying ʔal-ʕagabu min burrin 
mararnā bihi ɢablu ɢafiyzan bi-dirhamin ɢafiyzan bi-
dirhamin ‘what a surprise about the wheat we passed by 
before, a measure for a dirham, a measure for a dirham’. 
They related it to the maʕrifah ‘definite’ and they left out the 
nakirah ‘indefinite’ (L. 20) due to the unacceptability of the 
nakirah ‘indefinite’ being described with what is not a sʕifah 
‘descriptive’ but is a ʔism ‘name’ like dirham ‘dirham’ and 
ħadiyd ‘iron’. Don’t you see that you say hāðā māluka 
dirhaman ‘this is your wealth in dirham’ and hāðā xātamuka 
ħadiydan ‘this is your ring made of iron’? It is not acceptable 
that you make it a sʕifah ‘descriptive’. The thing may be (P. 
168) acceptable if it is a xabar ‘predicate’ and unacceptable 
if it is a sʕifah ‘descriptive’. As to those who raised it, they 
said marartu bi-burrin ɢablu ɢafiyzun bi-dirhamin ‘I passed 
by wheat before, a measure for a dirham’. They made the 
ɢafiyz ‘measure’ a mubtadaʔ ‘initial’, because your saying bi-
dirhamin ‘for a dirham’ is built on it.  
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نْ  بابُ هذا  ) ٩٥(  فاتِ من الصِّ  بُ صِ تَ ما يَ

 لِ وَّ الأَ  البابِ  في ماءِ سْ الأَ  صابِ تِ كانْ 
 

ه  :ك) وذلك قولُ ٣. س ١٦٨. ص ٩٥. ب ١(م  أبيعُ

زاً  فهذا  .وسادُوكَ كابراً عن كابرٍ  ،بناجزٍ  الساعةَ ناجِ

 .تُه رأساً برأسعْ بِ   :ككقولِ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Chapter 95. This is a Chapter of what is erected 
when there are sʕifāt ‘descriptives’ like the nasʕb 

‘erecting’ of names in the first case 
 

(Buwlāq vol. 1. p.198, Derenbourg vol.1. p. 167-168; Haruwn vol.1. 
p.396-397 

 

(I. Chapter 95. P. 168. L. 3) And that is as in your saying 
ʔabiyʕuhu ʔal-sāʕata nāgizan bi-nāgizin ‘I am selling it at 
this time, something present for something present’ and 
sāduwka kābiran ʕan kābirin ‘they have reigned over you, 
one generation after another’. This is like your saying biʕtuhu 
raʔasan bi-raʔsin ‘I sold it, a head for a head’. 

 


