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 هذا كتاب سيبويه 

بالمشهور في النحو واسمه الكتا  

   

  ه حالٌ ةُ لأنَّ فَ الصِّ  فيهِ  بُ صِ تَ نْ ما يَ  بابُ هذا ) 96(

 م فُ واللاّ لِ الأَ  فيهِ  عَ قَ وَ 
 
 

9. ب 1(م  1. ص 6 6 لفُ 5. س 8  ) وقع فيه الأ

ر نحوَ  صاد سماء بالم ن الأ اللام شبّهوه بما يشبَّه م  و

 مافك .  المفعول لفاعل ولا وليس با ، فاهُ إلى فيَّ   : كَ قولِ 

ه  ئِ دْ لى بَ ه ع دَ وْ ذلك شبّهوا شبَّهوا عَ ليس بمصدر ك و

ا بالمصدر فشذَّ  الصفة تِ المصادرُ في بابه ذا كما شذّ ه

الاً وهي معرفةٌ  يث كانت ح ت  ، ح سماء  وكما شذّ الأ

صدر  وضعَ الم ضعت م تي وُ ا يشبَّهُ  . ال م شيء في  و بال

فيما   وقد بُينّ كلامهم وليس مثلَه في جميع أحواله كثيرٌ 

 : كَ وهو قولُ  . أيضاً إن شاء االله  ) 10اه (س ترمضى وس

لَ  وّ لَ فالأ وّ لوا الأ لى ق  ، دخ ر ع ج احِ  : كَ ولِ و داً و

لا ر ودخلوا رَ  فواحداً  لاً جُ  :وإن شئت رفعتَ فقلتَ  .جُ

لُ  لُ فالأوّ  جعلتَه بدلا وحملتَه على الفعل ، دخلوا الأوّ

لُ  لُ فالأوّ دخلوا  : قلتَ  ئتَ ن شوإ  ، كأنّه قال دخل الأوّ

عله بدلاً  لٌ تجَ لٌ فرج لّ  رج يَةِ النّ بِ  : كما قال عزّ وج اصِ

يَةٍ ك ن  ةٍ اذِ اصِ لُ  : فإن قلتَ  . بَ خُ د فأمرتَ فالنصبُ  ، وا اُ

 الوجهُ ولا يكون بدلاً  
 

 

 

This is the Famous Book of Sībawayh on 
Naħw ‘Grammar’ and its Name is 

ʔal-kitāb1 ‘The Book’2 
 

Solomon Sara, S.J. (Posthumously) 
Georgetown University 

 
Chapter 96. This is a Chapter in which the sʕifah 
‘descriptive’ yantasʕibu ‘gets erected’ because it is 

ħāl ‘a circumstance’ in which ʔalif wa lām  
‘ʔal-’ occurs 

 

(Buwlāq vol. 1. p. 198-199, Derenbourg vol.1. p. 168-169, Haruwn vol.1. 
p. 397-400) 

 

(I. Chapter 96. P. 168. L. 5) This is similar to the case of the 
ʔasmāʔ ‘names’ being likened to masʕādir ‘origins’, like your 
saying fāhu ʔilā fiyya ‘his mouth to my mouth’. It is neither a 
fāʕil ‘actor’ nor mafʕuwl ‘an acted-upon’. It is similar to 
ʕawdahu ʕalā badʔihi ‘his return to his starting’ and it is not 
a masʕdar ‘origin’. Similarly, they likened the sʕifāh 
‘descriptive’ to the masʕdar ‘origin’ and this became 
exceptional just as the masʕādir ‘origins’ were exceptional in 
the cases where they indicated ħālan ‘a circumstance’, and 
they were maʕrifah ‘definite’. Similarly, the ʔasmāʔ ‘names’ 
which were placed in the location of the masʕdar ‘origin’ 
were exceptional and whatever is likened to something in 
their speech but that is not like it in all its circumstances is 
frequent. It has been made clear in the previous chapters and 
you will see (L. 10) it also, God willing, the exalted. It is as 
in your saying daxaluw ʔal-ʔawwala fa-ʔal-ʔawwala ‘they 
entered, the first then the next’, it followed the course of your 
saying wāħidan fa-wāħidan ‘one then another one’, and 
daxaluw ragulan ragulan ‘they entered, one man then 
another man’. If you so wished, you raised and you said 
daxaluw ʔal-ʔawwalu fa-ʔal-ʔawwalu ‘they entered, the first 
then the next one’. You made it a badal ‘substitute’ and 
related it to the fiʕl ‘action’. It is as though he said daxala 
ʔal-ʔawwalu fa-ʔal-ʔawwalu ‘entered the first then the next’. 
And if you so wished, you said daxaluw ragulun fa-ragulun 
‘they entered, one man then another man’. You make it a 
badal ‘substitute’ as the Powerful and Glorious said, bi-ʔal-
nāsʕiyati nāsʕiyatin kāðibatin ‘a forelock, a lying forelock’ 
(Sūrah XCVI:15-16). If you were to say ʔudxuluw ‘enter-
imv.pl’ and commanded, the nasʕb ‘erecting’ is the wagh 
‘surface form’ and it is not a badal ‘substitute’,  

 
1 Arabic transcriptions are in italics.  
2 Simon Mauck and Mohammad Alhawary reviewied early drafts of the 

translation.  
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لُ فالأوَّ  : قلتَ  لأنك لو لِ الأوَّ خُ لم  ، أو رجلٌ رجلٌ  لُ اُدْ

لِ  ،) صفةً 15(س  ولا يكون  ، يجز  لأنه ليس معنى الأوّ

لِ  فه  ، فالأوّ  :لو قلتَ  . بشيء تحلِّيه بهأنّك تريد أن تعرِّ

لُ  وْ  قومُك الأوّ لُ أتَ معناه معنى  وليس ،ستقما لم يَ نفالأوّ

ه  يَ فأُجر كلِّهم ولا يجوز في غير  . مجر خمستَهم ووحدَ

ه  : كما لا يجوز أن تقول  ، الأول هذا  ولا  مررتُ به واحدَ

نَيْهما لُ  : وكان عيسى يقول  . بهما اثْ لُ فالأوّ لوا الأوّ خُ  ،اُدْ

لعناه ل لأن م  المعنى وليس بأَبعدَ من  فحمله على ، يَدخُ

زيدُ " يُبْكَ يَ ةٍ ضارِ  لِ صوم إ  ."عٌ لخُ ا قلتَ ف لوا  : ذ خُ دْ اُ

لُ  رُ والصغيرُ والكبيرُ فالرفعُ (س  الأوّ  ،) 20والآخِ

ه قا ، لأن معناه معنى كلِّهم خلوا كلُّهم : ل كأنّ وإذا  . لِيَدْ

ريه على الاسم كما تجُ  ري النعتَ لم أردتَّ بالكلام أن تجُ

لَ الفاء  يجز أن  خِ دْ أخيك  مررتُ بزيدٍ  : لأنك لو قلتَ  ، تُ

بك  صاحِ سنً اك و لو قلت مرن ح يك  رتُ بزيدا و أخ

بِ  وكذلك . ) 169ك والصاحبُ زيدٌ لم يجز (ص فصاحِ

ولو قلتَها  ، بُك ذاهبٌ لم يجززيدٌ أخوك فصاحِ  : لو قلت

 أبي ن ب  كما أنشد كثيرٌ من العرب لأميّةَ  ، نتْ سُ بالواو حَ 

 (متقارب)  :عائذٍ 

 

 

 

طَّلٍ  ةٍ عُ وَ ي إلى نِسْ أْوِ  ويَ

ثٍ وشُ                            راعْ ثْلِ ض مَ عالي يعَ مِ    السَّ
 

بُحَ ولو قلتَ فشُ  ثٍ قَ ليل  . عْ دخُ  : وقال الخ وَّ اُ لُ لوا الأ

لُ والأَوْ  رُ سَ فالأوّ    .طُ والآخِ
 
 

because if you had said ʔudxul ʔal-ʔawwalu fa-ʔal-ʔawwalu 
‘admit the first then the next’ or ragulun ragulun ‘a man then 
another man’, it is not permitted nor is it (L. 15) a sʕifah 
‘descriptive’ because the meaning is not ʔal-ʔawwali fa-ʔal-
ʔawwali ‘the first then the next’, that you want to make him 
known by providing a detail. If you were to say ɢawmuka 
ʔal-ʔawwalu fa-ʔal-ʔawwalu ʔatawnā ‘your people, one after 
another, came to us’ is not straight-forward and its meaning 
is not the meaning of kullihim ‘all of them’. So, it has been 
made to follow the course of xamsatahum ‘the five of them’ 
and waħdahu ‘by himself’. This is not permitted in other than 
ʔawwal ‘the first’, just as it is not permitted that you say 
marartu bihi wāħidahu ‘I passed by him, his oneness’ nor bi-
himā ʔiɵnayhimā ‘the two of them, both of them’. ʕiysā used 
to say ʔudxuluw ʔal-ʔawwalu fa-ʔal-ʔawwalu ‘you-pl admit 
the first then the next’, because its meaning is li-yadxul ‘that 
he enter’. He related it to the meaning and it is not far from 
li-yubka yaziydu dʕāriʕun li-xusʕuwmatin ‘let Zaid be cried 
upon, begging for an adversity’. If you were to say ʔudxuluw 
ʔal-ʔawwala wu ʔal-ʔāxiru wa ʔal-sʕaγiyru wa ʔal-kabiyru 
‘you-pl admit the first and the last and the younf and the old’, 
then raising is acceptable, (L. 20) because its meaning is 
kullihim ‘all of them’. It is as though he said li-yadxuluw 
kulluhum ‘let all of them enter’. If you want, in speech, to 
make it based on the ʔism ‘name’, just as it is based on the 
naʕt ‘qualifier’, then it is not permitted that you introduce the 
fāʔ [f] ‘then’, because if you were to say marartu bi-zaydin 
ʔaxiyka wa sʕāħibika ‘I passed by Zaid, your brother and 
your companion’, it would be acceptable. If you had said 
marartu bi-zaydin ʔaxiyka fa-sʕāhibika ‘I passed by Zaid 
your brother and then your associate’ the sʕāħib ‘associate’ 
being Zaid, it is not permissible. (P. 169) Similarly, if you 
said zaydun ʔaxuka fa-sʕāħibuka ðāhibun ‘Zaid is your 
brother then your associate is going’, it is not permitted. If 
you said it with a wāw [w] it becomes acceptable just as 
many Arabs have recited the following, by ʔumayya bin 
ʔabiy ʕāʔið (mutaɢārib)3  
 
Wa yaʔwiy ʔilā niswatin ʕutʕtʕalin 
                                     Wa šuʕɵin marādʕiyʕa miɵli ʔal-saʕālī 
‘He takes refuge with lazy women and those  
                   With disheveled hair, over nursing like an ogress’ 
 
 
If you were to say fa-šuʕɵin ‘then disheveled hair’, it became 
unacceptable. ʔal-Khahlīl said ʔudxuluw ʔal-ʔawwalu fa-ʔal-
ʔawwalu wa ʔal-ʔawsʕatʕu wa ʔal-ʔāxiru ‘admit the first then 
the next, the middle then the last’.  

 
3 The meter of mutaɢārib is: faʕuwlun faʕuwlun faʕuwlun faʕuwl (twice). 
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(س   فيه  يكون  ه5لا  غيرُ جواز    :وقال  ،)  على  يكونُ 

 .للَه على البدحم  ،كلُّكم

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

It cannot be otherwise. And he said it is so for the 
permissibility of kullukum ‘all of you’. He related it to the 
badal ‘substitution’.          
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 ماءِ سْ الأَ  نَ مِ  بُ صِ تَ نْ ما يَ  هذا بابُ   )97(

 مورُ فيها الأُ  عُ قَ تَ  والٌ حْ أَ  الأنهَّ  فاتِ والصِّ 

 

 

هذا  : كَ وذلك قولُ ) 6. س 169. ص 97. ب 1(م 

 مضىد ق  اً ه حينجعلتَ  فإن شئتَ  . اً بطَ منه رُ  بُ يَ اً أطْ سرْ بُ 

هذا  ما قال الناسُ وإنَّ  . لاً مستقبَ  ه حيناً جعلتَ  وإن شئتَ 

فيما  كانَ  وإذْ  ، ستقبلفيما يُ  إذا كانَ  على إضمارِ  منصوبٌ 

نتصب عندهم أن يَ  هَ شبَ أَ ذا ا كان معناه ذا لمّ   لأنَّ مضى

 على إضمارِ  كانَ  ) 10(س  ولو . وإذْ كانَ  ا كانَ على إذَ 

ذا التَّ  : لقلتَ  كانَ  َ منه البُ  بُ يَ أطْ  رُ مْ ه نَّ  سرْ قد  كانَ  لأ

لى كانَ  ، نصب النكرةَ كما يَ  المعرفةَ  نصبُ يَ  و ع  فليس ه

 ثَ بَ أخْ  ونُ ما يك ثَ بَ أخْ  لٍ جُ برَ  مررتُ  ومنه . ولكنه حال 

منك  يكون خيرٍ  ما خيرَ  وبرجلٍ  ، ما تكونُ  ثَ بَ منك أخْ 

 منك أخبثَ  أخبثُ  ما يكونُ  ثَ بَ وهو أخْ  ،ما تكونُ  خيرَ 

عليه ما  على مثل ما حملتَ  ه محمولٌ كلُّ فهذا  . ما تكون 

 ما يكون خيرٌ  خيرُ  برجلٍ  مررتُ  : قلتَ  وإن شئتَ  . قبله

لٍ  ه يريدُ كأنّ  ، منك 1 (س برج يرُ  ) 5 والِ  خ  يرٌ ه خ أح

يرٌ  والِ  منك أي خ از له أن يقولَ  . كمن أح يرٌ  : وج  خ

 :جاز أن تقولَ  كما ، كمن أحوالِ  خيرٌ  منك وهو يريدُ 

ُّ  وتقول  . قائمٌ  كوليلُ  ك صائمٌ نهارُ  ما يكون  صُ خَ أرْ  البرُ

ُّ  ، فيزانِ قَ  صُ أَ  أي البرُ خ والِ  ر ليها  ه التي يكون أح ع

ُّ ال  :قلتَ  كَ كأنّ  ،فيزانِ قِ   .فيزانِ قَ ه  صُ خَ أرْ  برُ

 

 

Chapter 97. This is a Chapter of what yantasʕibu 
‘gets erected’ of ʔasmāʔ ‘names’ and sʕifāt 

‘descriptives’ that are ʔaħwāl ‘circumstances’ in 
which ʔumuwr ‘events’ occur.  

 
(Buwlāq vol. 1. p. 199-201, Derenbourg vol.1. p. 169-170; Haruwn vol.1. 

p. 400-403) 
 
(I. Chapter 97. P. 169. L. 6) And that is as in your saying 
hāðā busran ʔatʕyabu minhu rutʕaban ‘this is an unripe date, 
it is/would be tastier fresh’. If you so wished, you made it a 
ħiynan ‘time span’ that has passed; and if you wished, you 
made it a time span in the future. People have said this is 
erected on the basis of an implication of ʔiðā kāna fiyma 
yustaɢbalu ‘if it were to occur in the future’ and ʔið kāna 
fiyma madʕā ‘since it was in the past’, because ðā ‘this’, 
when its meaning is ðā ‘this’, is more likely to get erected 
due to ʔiðā kāna ‘if he were’ and ʔið kāna ‘sine it were’. If 
(L.10) it were based on the implication of kāna ‘he was’, you 
would say hāðā ʔal-tamru ʔatʕyabu minhu ʔal-busra ‘these 
dates are tastier than the unripe’, because kāna ‘was’ may 
erect the maʕrifah ‘definite’ just as it erects the nakirah 
‘indefinite’. So, it is not based on kāna ‘he was’ but it is ħāl 
‘a circumstance’. Like it are marartu bi-ragulin ʔaxbaɵa mā 
yakuwnu ʔaxbaɵa minka ʔaxbaɵa mā takuwnu ‘I passed by a 
man, the most deceptive that there is, more deceptive than 
you are,  more deceptive than you can be’, and marartu bi-
ragulin xayra mā yakuwn xayrin minka xayra mā takuwn ‘I 
passed by a man as good as can be, better than you, better 
than you can be’, and huwa ʔaxbaɵa mā yakuwnu ʔaxbaɵu 
minka ʔaxbaɵa mā takuwn ‘he is as deceptive as can be, more 
deceptive than you, more deceptive than you can be’. All this 
is related to what you related it to, what was before it. If you 
so wished, you said marartu be-ragulin xayru mā yakuwnu 
xayrun minka ‘I passed by a man as good as can be, better 
than you’, it is as though he wanted bi-ragulin (L. 15) xayru 
ʔaħwālihi xayrun minka ‘by a man, his best circumstances 
are better than you’; that is, xayrun min ʔaħwālika ‘better 
than your circumstances’. It is permitted for him to say 
xayrun minka ‘better than you’ when he means min 
ʔaħwālika ‘than your circumstances’. Similarly, it is 
permitted for you to say nahāruka sʕāʔimun wa layluka 
ɢāʔimun ‘your day is fasting, your night is staying up’. And 
you say ʔal-burru ʔarxasʕu mā yakuwnu ɢafiyzāni ‘the wheat 
is cheapest in two measures’. That is, ʔal-burru ʔarxasʕu 
ʔaħwālihi ʔal-latiy yakuwnu ʕalayhā ɢafiyzāni ‘the wheat is 
cheapest when it is (purchased) in two measures’. It is as 
though you said ʔal-burru ʔarxasʕuhu ɢafiyzān ‘the wheat is 
cheapest in measures of two’.    
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بيتُ  ل ذا ا ك ه ل ن ذ م عربُ دُ نشِ تُ  و ل وْ  ه ا لى أ  ،هٍ جُ ع

 (كامل)  :بَ رِ كَ دِ عْ مَ  وهو قول عمرو بن  ،هم يقولُ بعضُ 
 

                                                    ةً يَّ تَ فُ  ما تكونُ  لُ أوَّ   بُ رْ لحَ ا  )20(س  

  هولِ جَ  كلِّ ا لِ تهِ زَّ بِ ى بِ عَ سْ تَ 
 

وّ أنَّ  ولكنه  .عهأصابِ  بعضُ  هبتْ ذَ  : كما تقولُ  ، لَ ث الأ

 )170(ص  ةٌ يَّ تَ ما تكون فُ  لَ أوّ  ربُ لح ا  : هم يقولُ وبعضُ 

 الحربُ  : وبعضهم يقولُ  . الحينِ  أي إذا كانت في ذلك

ا إذا أحوالهِ  لُ أوَّ  الحرب  : ه قالَ كأنّ  ، ةً يَّ تَ ما تكون فُ  لُ أوَّ 

سنُ  عبدُ  : كما تقولُ  . ةً يَّ تَ فُ  كانتْ   .ما يكون قائماً  االله أح

وّ  بَ صَ ونَ  ةَ الفتيَّ  عَ فَ ومن رَ  ال قالَ  لَ الأ ُّ  : على الح  البرُ

ا يكون  صَ خَ رْ أ  ن نَ  . فيزانِ قَ  م م رَ  ةَ يَّ تَ الفُ  بَ صَ و  عَ فَ و

ُّ  :قالَ  لَ الأوّ  االله  ا عبدُ أمّ و  . نِ يْ فيزَ قَ  يكونُ  ما صُ خَ أرْ  البرُ

 النصبُ  ) 5(س  فيه إلا  قائماً فلا يكونُ  ما يكونُ  أحسنُ 

 قائماً على وجهٍ  هأحوالِ  عل أحسنَ يجوز لك أن تجَ  لأنه لا 

وه  تقولُ  . من الوج بدُ  : و  ما يكون يومَ  بُ طَ االله أخْ  ع

ك كأنّ  ، ربيعٍ  يْ رَ هْ شَ  ما تكون  أطيبُ  داوةُ والبَ  ، الجمعةِ 

 وأطيبُ  ، الجمعةِ  االله في يومِ  ما يكون عبدُ  أخطبُ  : قلتَ 

ةُ تكون البَ  ما بيع يْ هرَ  شَ في  داو من العرب من  . ر و

ما  وأطيبُ  ، الجمعة يومُ  ما يكون الأميرُ  أخطبُ  : يقولُ 

الأمير  امِ أيّ  أخطبُ  : ه قالَ كأنّ  ، شهرا ربيع اوةُ دالبَ  تكون 

معة يومُ  يبُ  ، الج أط ة  أزمنةِ  و (س  شهرا ربيع البداو

10 ( 

 

 

 

Similar to that is this line of poetry that the Arabs recite in 
many forms, and it is the saying of ʕamr bin Maʕadiy Kariba: 
(kāmil)4  
 
ʔal-ħarbu ʔawwalu/a mā takuwnu futayyatan/un 
                                            Tasʕā bi-bizzatihā li-kulli gahuwli 
‘The war first is like a little girl: 
                                    It tries with its attire to fool every fool’ 
 
But he made the first feminine, just like you say ðahabat 
baʕdu ʔasʕābiʕihi ‘some of his fingers are gone’. Some of 
them say ʔal-ħarbu ʔawwala mā takuwnu futayyatun ‘the 
war, it is first a little girl’ (P. 170); that is, if it is in that time 
span. Some of them say ʔal-ħarbu ʔawwalu mā takuwnu 
futayyatan ‘the war, it is first a young girl’. It is as though he 
said ʔal-ħarbu ʔawwalu ʔaħwālihā ʔiðā kānat futayyatan ‘the 
war, its first circumstances are as if it were a little girl’, just 
as you say ʕabdu ʔal-lāhi ʔaħsanu mā yakuwnu ɢāʔiman 
‘Abdullah is best when standing up’. Whoever raised 
futayyatun ‘little girl’ and erected ʔawwala ‘first’ on account 
of it being a ħāl ‘circumstance’ also said ʔal-burru ʔarxasʕa 
mā yakuwna ɢafiyzāni ‘the wheat is in measures of two’. And 
whoever erected futayyatan ‘little girl’ and raised the first 
also said ʔal-burru ʔarxasʕu mā yakuwnu ɢafiyzayni ‘the 
wheat is cheapest in measures of two’. As to ʕabdu ʔal-lāhi 
ʔaħsanu mā yakuwnu ɢāʔiman ‘Abdullah is best standing 
up’, it cannot be in anything except (L. 5) nasʕb ‘erecting’, 
because it is not permitted for you to make ʔaħsana 
ʔaħwālihi ɢāʔiman ‘his best circumstance is standing up’ 
according to one of the surface forms and say ʕabdu ʔal-lāhi 
ʔaxtʕabu mā yakuwnu yawma ʔal-gumuʕati ‘Abdullah is the 
most eloquent on Friday’, and ʔal-badāwatu ʔatʕyabu mā 
takuwnu fiy šahray rabiyʕin ‘being a nomad is pleasantest in 
the two months of spring’. It is as though you said ʔaxtʕabu 
mā yakuwnu ʕabdu ʔal-lāhi fiy yawmi ʔal-gumuʕati 
‘Abdullah is the most eloquent on Friday’ and ʔatʕyabu mā 
takuwnu ʔal-badāwatu fiy šahray rabiyʕ ‘being a nomad is 
pleasantest in the two months of spring’. Some of the Arabs 
say ʔaxtʕabu mā yakuwnu ʔal-ʔamiyru yawmu ʔal-gumuʕati 
‘the emir is most eloquent on Friday’ and ʔatʕyabu mā 
takuwna ʔal-badāwatu šahrā rabiyʕin ‘being a nomad is 
pleasantest in two months of spring’. It is as though he said 
ʔaxtʕabu ʔayyāmi ʔal-ʔamiyri yawmu ʔal-gumuʕati ‘the most 
eloquent of days for the emir is Friday’ and ʔatʕyabu 
ʔazminati ʔal-badāwati šahrā rabiyʕ ‘the pleasantest times 
are the two months of spring’ (L. 10).  

 
4 The meter of kāmil is: mutafāʕilun mutafāʕilun mutafāʕilun (twice). 
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أخطبُ  سَ   يومُ ه  امِ أيّ   وجاز  على  الكلامعَ الجمعة    .ة 

قالَ وكأنّ  البداوةُ   زمنةِ الأ أطيبُ   :ه  فيها  تكون    التي 

ربيع فيها    الأيامِ   وأخطبُ   ،شهرا  يكون  اهللالتي   عبدُ 

  . هُ ؤُ طَ أبْ   الجمعةِ   يومَ   آتيكَ   :وتقولُ   .الجمعة  مُ يو  اً طيبخَ 

أم   أسريعٌ   ، إتيانٍ   هذه عندك وأيُّ   غايةٍ   أيُّ   : له  ه قيلَ كأنّ 

معنى  هُ ؤُ طَ أبْ   :فقالَ  .بطيءٌ  أبْ   :على   :وتقولُ   .ه ؤُ طَ ذاك 

  اً همَ رْ ه دِ عطيتُ وأ  ،هؤُ طَ السبت أبْ   الجمعة أو يومَ   مَ يو  آتيكَ 

درهمينِ  أع  أكثرَ   أو  درهمانِ وأعطيتُ   ،هتُ يطما  أو  درهما   ه 

أعطيتُ   أكثرُ  شاءَ  .هما  ِ درهمَ   )15  (س  بَ صَ نَ   وإن   ينْ

شاءَ إ و  . كثرُ أورفع   حالٌ   يضاً أكثرَ  أنصب    ن  أنه    على 

العطي  توقع قالَ   .ةُ فيه  شاء    الجمعةِ   يومَ   آتيكَ   :وإن 

 . الجمعة يومَ  الإتيانِ   أَ طَ بْ أَ  أي ،هُ أَ طَ أبْ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

ʔaxtʕabu ʔayyamihi yawmu ʔal-gumuʕati ‘his most eloquent 
day is Friday’ is also permitted because of the expansiveness 
of speech. It is as though he said ʔatʕyabu ʔal-ʔazminati ʔal-
latiy takuwnu fiyhā ʔal-badāwatu šahrā rabiyʕ ‘the most 
pleasant of times in which one can be a nomad are the two 
months of the spring’, and ʔaxtʕabu ʔal-ʔayyāmi ʔal-latiy 
yakuwnu fiyhā ʕabdu ʔal-lāhi xatʕiyban yawmu ʔal-gumuʕati 
‘the most eloquent days in which Abdulah is an orator is 
Friday’. You say ʔātiyka yawma ʔal-gumuʕati ʔabtʕaʔuhu ‘I 
will come to you Friday, at the slowest’. It is as though it was 
said to him ʔayyu γāyatin hāðihi ʕindaka ‘what purpose has 
this to you’ and ʔayyu ʔityānin ʔa-sariyʕun ʔam batʕiyʔun 
‘what kind of thing is coming, is it fast or is it slow?’. So, he 
said ʔabtʕaʔuhu ‘the slowest’ with the meaning ðāka 
ʔabtʕaʔuhu ‘that is its slowest’. You say ʔātiyka yawma ʔal-
gumuʕati ʔaw yowma ʔal-sabti ʔabtʕaʔuhu ‘I will come to 
you on Friday or Saturday, at the slowest’ and ʔaʕtʕaytuhu 
dirhaman ʔaw dirhamayni ʔakɵara mā ʔaʕtʕaytuhu ‘I gave 
him a dirham or two dirhams, that is the most I gave him’. If 
he so wished, nasʕaba ‘he erected’ (l 15) dirhamayni ‘two 
dirhams’ and ʔakɵaru ‘most’ was with rafʕ ‘raising’. And if 
he so wished, nasʕaba ‘he erected’ ʔakɵara ‘most’ also 
because it indicates a ħāl ‘circumstance’ in which the 
ʕatʕiyyatu ‘gift’ occurred. If he so wished, he said ʔātiyka 
yawma ʔal-gumuʕati ʔabtʕaʔahu ‘I come to you Friday, at the 
slowest’ that is ʔabtʕaʔa ʔa-ʔityāni yawma ʔal-gumuʕati ‘the 
slowest coming is on Friday’. 
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   نَ مِ  بُ صِ تَ نْ ما يَ  هذا بابُ ) 98(

 تقْ والوَ  نِ ماكِ الأَ 
 

9ب  . 1(م  1. ص 8 7 1. س 0 نهَّ ) 7 ذلك لأ ا و

ه صب لأنَّ فانتَ  ، وتكون فيها تقع فيها الأشياءُ  روفٌ ظُ 

 كما أنَّ  . فيها ما قبلها لَ مِ وعَ  ، فيها كونٌ فيها ومَ  موقوعٌ 

وكما  ، فيه ما قبله لَ مِ ماً عَ لْ عِ  لُ جُ الرَّ  تَ نأ  : قلتَ  إذا  مَ لْ العِ 

 ) 20(س  شرون عِ  ون إذا قلتشرْ في الدرهم عِ  لَ مِ عَ 

 فالمكانُ  . عمل فيها ما بعدها وما قبلهاوكذلك يَ  درهماً 

ْ  ، كامَ ك وأمَ امَ دّ وهو قُ  ، كفَ لْ هو خَ  : كَ قولُ  ك تَ وهو تحَ

يةً  ومن ذلك أيضاً  . ذلك وما أشبه ، كتَ الَ بَ وقُ   هو ناح

يةَ  ، الدارِ  نم  و ناح ه ص  و )1 7 و ، الدارِ ) 1 ه  و

 ه ذاتَ ودارُ  ، كاناً صالحاً وهو مَ  ، ك وَ حْ وهو نَ ، كَ ناحيتَ 

 (بسيط)  :جرير وهو ،قال الشاعر .كذا يِّ قِ وشرَ  مينِ اليَ 
 
 

     مُ كُ تُ رْ كَ  ما ذَ رَ كْ فذِ  اً نوبجَ  تْ بَّ هَ 

ْ   فاةِ الصَّ  دَ نْ عِ    ارانَ وْ حَ  يَّ قِ التي شرَ
  

بن قال عمرو  . مالاً ساراً وشِ ويَ  ميناً يَ  ملهُ منازِ  وقالوا 

 (وافر) :لثومكُ 
 

 

   و عمرٍ  مَّ ا أُ نّ عَ   سَ أْ الكَ   تِ دْ دَ صَ 

ْ  الكأسُ  كانَ و                                                 امينَ راها اليَ مجَ
 

ذاتِ  على  يونُ حدّ   ،مينِ اليَ   أي  بذلك  أبي    سُ ثنا  عن 

رأيُ   ،عمرو قال  ، كدَ صْ قَ   وه  :وتقولُ   .هوهو   كما 

   .الشاعر
 
 

Chapter 98. This is a Chapter on what yantasʕibu 
‘erects’ of ʔamākin wa ʔal-waɢt ‘places and time’  

 
(Buwlāq vol. 1. p. 201-205, Derenbourg vol.1. p. 170-174; Haruwn vol.1. 

p. 403-412) 
 
(I. Chapter 98. P. 170. L. 17) And that is because they are 
ðʕuruwf ‘envelopes/adverbials’ in which things occur and in 
which things exist, so they get erected because they are 
occurring in them and exist in them and what is before them 
operated on them just like ʔal-ʕilm ‘the knowledge’, if you 
were to say ʔanta ʔal-ragulu ʕilman ‘you are the man with 
knowledge’. What is before it operated on it just as ʕišruwn 
‘twenty’ operated on ʔal-dirham ‘the dirham’ if you were to 
say ʕišruwna dirhaman ‘twenty dirhams’. (L. 20) Similarly, 
what is before it and what is after it operates on it. As to the 
makān ‘place’, examples are your saying huwa xalfaka ‘he is 
behind you’ and huwa ɢuddāmaka wa ʔamāmaka ‘he is in 
front of you and before you’, and huwa taħtaka wa 
ɢubālataka ‘he is under you and facing you’ and what is 
similar to that. Similar are huwa nāħiyatan mina ʔal-dāari 
‘he is in a section of the house’ and huwa nāħiyata (P. 171) 
ʔal-dāri ‘he is in the vicinity of the house’ huwa nāħiyataka 
‘he is in your vicinity’ and huwa naħwaka ‘he is in your 
direction’ and huwa makānan sʕāliħan ‘he is at a good place’ 
and dāruhu ðāta ʔal-yamini wa šarɢiyya kaðā ‘his house is to 
the right and east of such’. The poet Gariyr said: (basiytʕ)5 
 
Habbat ganuwbun fa-ðikrā mā ðakartukumu 
                            ʕinda ʔal-sʕafāti ʔal-latiy šarɢiyya ħawrānā 
 

‘It blew south and brought to me what I remember of you 
                                At the sʕafāt that is to the east of Hawrān’ 
 
They said manāziluhum yamiynan wa yasāran wa šimālan 
‘their houses are to the right and to the left and to the left’. 
And ʕamr bin Kulɵuwm said: (wāfir)6 (L. 5) 
 
Sʕadadti ʔal-kaʔsa ʕannā ʔumma ʕamrin 
                                Wa kāna ʔal-kaʔsu magrāhā ʔal-yamiynā 
 

‘You withheld the cup from us, Umm Amrin, 
                                      And the cup’s flowing was rightward’ 
 
That is to say, ʕalā ðati ʔal-yamiyni ‘to the right’. Yuwnus 
told us that it is from ʔabuw ʕamr and that is his opinion. 
You say huwa ɢasʕdaka ‘it is your aim’ just as the poet said. 

 
5 The meter of basiytʕ is: mustafʕilun fāʕilun mustafʕilun fāʕilun (twice). 
6 The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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 (طويل)  :ه كذادُ شِ نْ العرب يُ  عنا بعضَ وسمِ 
 

 َ    مادَ عْ بَ ا ويّ رَ الثُّ  ما غارَ  دَ عْ بَ  سرَ

  لُ خنْ مُ  رِ وْ الغَ   ةَ لَّ ا حِ يّ رَ الثُّ  أنَّ كَ 
 

عنا ذلك سمِ  ، هدَ صْ قَ  أي  رِ وْ الغَ  ةَ لَّ قال هو حِ يُ  ، ه دَ صْ أي قَ 

 انِ طّ هما خَ  ) 10(س  قال ويُ  . ممن يوثق به من العرب 

ِ طَّ ها يعني الخَ أنفِ  يْ تَ ابَ نجَ   أنفِ  يْ نبَ نفا جَ اكتَ  نِ يْ ذَ اللّ  ينْ

 (بسيط) :وقال الأعشى .بيةالظَّ 

 يةً ضاحِ  وِ نْ الحِ  مَ وْ يَ   سُ وارِ الفَ  نُ حْ نَ 

  لُ زُ ولا عُ  لٌ يلا مِ  ةَ مَ يْ طَ فُ  يْ بَ نْ جَ 
  

كلُّ  انتَ فهذا  غيرُ ه  وهو  فيه  هو  ما  على  وصار    ،هصب 

الذيالمنوَّ   ةِ لَ زِ نْ مَ بِ  نحوَ يَ  ن  بعده  فيما  العشرين    عمل 

خَ   :هلِ قو  ونحو ٌ هو  عَ   يرْ هو  ،لاً مَ منك    ، كفَ لْ خَ  فصار 

 فٍ لْ في خَ   والعاملُ )  15(س    .ذلك  ةِ لَ زِ نْ مَ بِ ك  خلفَ   وزيدٌ 

مَ  هو  موضع   وضعٌ الذي  في  هو  والذي  كما    .هخبرِ   له 

إذا فالآخِ   عبدُ   :قلتَ  أنك  أخوك  رَ   رُ االله  الأوّ عَ فَ قد    لُ ه 

ن مو  .منه لٌ وهو منفصِ   غنى الكلامُ فيه وبه استَ   لَ مِ وعَ 

قولُ  موضعَ   :العرب   ذلك  مكانَ   ،ههو  وهذا   ،هوهو 

رجلٌ   ،هذا  مكانَ  أردتَّ   ،كمكانَ   وهذا    . لَ دَ البَ   إذا 

قلتَ  ذا  :كأنك   .كفي مكانِ   وهذا رجلٌ   ،هذا في مكان 

 معي رجلٌ   :فيقول  ،لانفُ بِ   كَ عَ مَ   بْ هَ ذْ اِ   : قال للرجلويُ 

معي  ،فلان  مكانَ  ويُ دَ بَ   يكونُ   رجلٌ  أي  منه  ي  غنِ لاً 

مكانِ 20(س    ويكون   ،هءَ انغَ  في  هذه    أنَّ   مْ لَ اعْ وَ   .ه) 

هو   :ذلك  ومثلُ   .واحد ا من وجهٍ ها انتصابهُ كلَّ   الأشياءَ 

  .كبَ رْ وهو قُ  ،كبَ قَ وهو سَ  ،كدَ دَ صَ 

 

And we have heard some of the Arabs recite it thus:(tʕawiyl)7  
 
Sarā baʕda mā γāra ʔal-ɵurayyā wa baʕda mā 

                      Kaʔanna ʔal-ɵurayyā ħillata ʔal-γawri munxulu 
‘He traveled after the Pleiades faded and afterwards 
                                        As though the Pleiades were a sieve’ 
 
That is, ɢasʕdahu ‘his aim’ is as if it were ħillata ʔal-γawri 
that is ɢasʕdahu ‘his aim’ and we heard this from Arabs who 
are trusted. (L. 10) humā xattāni ganābatay ʔanfihā ‘they are 
two lines astride its nostrils’. He means the two lines that 
enclose the nostrils of the gazelle. ʔa-ʔaʕšā said: (basiytʕ)8  
 
 
Naħnu ʔal-fawārisu yawma ʔal-ħinwi dʕāħiyatan 
                               ganbay futʕaymata lā miylun wa lā ʕuzulu 
‘We are the riders on the day of Hinwi, clearly 
 On Futʕayma’s sides, neither steady on the saddle nor armed’ 
 
All this got erected due to what is in it and is other than it and 
it has the status of the munawwan ‘nunated’ that operates on 
what is after it like ʔal-ʕišriyn ‘twenty’ and like his saying 
xayrun minka ʕamalan ‘better than you by way of practice’ 
so that huwa xalfaka ‘he is behind you’ and zaydun xalfaka 
‘Zaid is behind you’ have the status of ðāka ‘that’ (L. 15) and 
is the ʕāmil ‘operator’ on xalfin ‘behind’ which is a location 
for it, and which is in the location of its xabar ‘predicate’, as 
though you said ʕabdu ʔal-lāhi ʔaxuwka ‘Abdullah is your 
brother’. The last one got raised by the first and it operated 
on it and speech is dispensed with. It is separated from it. 
Similar is the saying of the Arabs huwa mawdʕiʕahu ‘it is its 
location’ and huwa makānahu ‘it is its place’ and hāðā 
makāna hāðā ‘this is the place of this’ and hāðā ragulun 
makānaka ‘this is a man in your place’ if you were to wish a 
badal ‘substitute’. It is as though you said hāðā fiy makāni ðā 
‘this in place of that’ and hāðā ragulun fiy makānika ‘this is a 
man in your place’. A man is told ʔiðhab maʕaka bi-fulān 
‘take with you someone’, so he says maʕiy ragulun makāna 
fulān ‘with me is a man in place of so and so’. That is maʕiy 
ragulun yakuwnu badalan minhu ‘with me there is a man 
who becomes a substitute for him’, he manages without him 
and he is (L. 20) in his place. Know that all these things, all 
their raisings are of one wagh ‘aspect’ and examples of that 
are huwa sʕadadaka ‘he is opposite you’ huwa saɢbaka ‘he is 
near you’ and huwa ɢurbaka ‘he is near you’. 

 
7 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
8 The meter of basiytʕ is: mustafʕilun fāʕilun mustafʕilun fāʕilun (twice). 



Solomon Sara                                                                                   Sībawayh: Chapters 96-100   
 

 

 
JALT (2021)                                                                                                                             
 

88 

(ص  غيرَ  ماءً أس ها قد تكونُ كلَّ  هذه الأشياءَ  أنَّ  مْ لَ اعْ وَ 

عنا من العرب سمِ  . وعمرو  زيدٍ  ةِ لَ زِ نْ مَ بِ  ظروفٍ  ) 172

 :وهو لبيد ، وقال الشاعر . اليمينِ  ك ذاتُ دارُ  : من يقول 

 (كامل)

ِ جَ رْ لا الفَ كِ   ،تْ دَ غَ فَ  ْ   ينْ   هأنَّ  بُ سِ تحَ

ها مامُ ها وأَ فُ لْ خَ  ةِ خافَ  المَ لىَ وْ مَ   
 

لٌ  ، ك واءَ هذا سَ  : ذلك أيضاً  نْ ومِ   .ك واءَ سَ  وهذا رج

 .كلَ دَ معنى بَ  ) 5(س  ه في جعلتَ  ك إذا مكانَ  ةِ لَ زِ نْ مَ بِ فهذا 

ا لمّ  ، العرب  بعضُ  قالَ  .  في الشعراسماً إلاّ  ولا يكونُ 

عله مَ اضطُّ  وهو  ، قال الشاعرُ  ، غيرٍ  ةَ لَ زِ نْ ر في الشعر ج

 (طويل)  :نصارمن الأَ  رجلٌ 

     مُ هُ نْ مِ  من كانَ   ءَ اشحْ الفَ  قُ طِ نْ ولا يَ 

ا نَ وائِ ا ولا من سَ نّ عدوا مِ إذا قَ   
 

 (طويل) :وهو الأعشى  ،رُ الآخَ  وقال

 ي تناقَ   مامةِ اليَ   وِّ عن جَ  فُ انَ تجَ 

لَتْ وما  دَ ا  وائكَ سَ ها لِ هلِ أَ  نْ مِ   عَ  
 

 أنتَ  : ه يقول كأنَّ  ، االله  دِ بْ عَ كَ  أنتَ  : ذلك ومثلُ ) 10(س 

الٍ  أي أنتَ  ، االله  كعبدِ   رَ مجُ  يَ رِ جْ فأُ  ، االله  دبعك  في ح

عر وا في الشِّ رّ من العرب إذا اضطُّ  ناساً   أنَّ إلاّ  . االله  بعبدِ 

َ  ، اجزُ قال الر . لٍ ثْ مِ  ةِ لَ زِ نْ مَ بِ جعلوها   :طُ قَ الأرْ  دٌ يْ وهو حمُ

 (رجز)

أْ يرِّ صُ فَ  فٍ مَ صْ عَ ثْلَ كَ ولْ وا مِ  كُ
 

 
 
 
 

Know that all these things may be ʔasmāʔan ‘names’, not (P. 
172) ðʕuruwfin ‘envelopes/adverbials’, with the status of Zaid 
and ʕamr. We have heard some Arabs say dāruka ðātu ʔal-
yamiyni ‘your house is towards the right’. The poet Labiyd 
said: (kāmil)9 
 
 
Fa-γadat kilā ʔal-fargayni taħsibu ʔannahu 
                             Mawlā ʔal-maxāfati xalfuhā wa ʔamāmuhā 
‘She started to consider her both sides 
           As sources of fear from either the back or front of her’ 
 
Similar to that is also hāðā sawāʔaka ‘this is besides you’ 
and hāðā ragulun sawāʔaka ‘this is a man besides you’. This 
has the status of makānaka ‘your place’ if you make it with 
(L. 5) the meaning of badalaka ‘your substitute’. It is not an 
ʔism ‘name’ except in poetry. Some of the Arabs said this 
when they needed it in poetry and gave it the status of γayrin 
‘other’. The poet from ʔansār said: (tʕawiyl)10  
 
 
 
Wa lā yantʕiɢu ʔal-faħšāʔa man kāna minhumu 
                                 ʔiðā ɢaʕaduw minnā wa lā min sawāʔinā 
‘He will not speak obscenely of them 
                              If they sat with us and not with our equals’ 
 

Another one, ʔal-ʔaʕšā, said: (tʕawiyl)11 
Tagānafu ʕan gawwi ʔal-yamāmati nāɢatī 

Wa mā ʕadalat min ʔahlihā li-siwāʔikā 
‘My she-camel leans away all of yamāmah 
       and she did not swerve from its people to other than you’ 
 
(L. 10) Another example of that is ʔanta ka-ʕabadi ʔal-lāhi 
‘you are like Abdullah’. It is as though he is saying ʔanta ka-
ʕabdi ʔal-lāhi ‘you are like Abdullah’; that is, ʔanta fiy ħālin 
ka-ʕabdi ʔal-lāhi ‘you are in a circumstance like Abdullah’. 
It was made to follow the course bi-ʕabdi ʔal-lāhi ‘by 
Abdullah’ except that some Arabs, when they needed to for 
poetry, gave it the status of miɵlin ‘like’. The rāgiz ħumayd 
ʔal-ʔarɢat said: (ragaz)12  
 

Fa-sʕuyyiruw miɵla ka-ʕasʕfin maʔkuwl 
‘They were made like stalks whose cores had been eaten’ 

 
9 The meter of kāmil is: mutafāʕilun (six times). 
10 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
11 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
12 The meter of ragaz is: mustafʕilun (six times). 
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 (رجز) يّ عجاشِ المُ  طامٌ وقال خِ 

ْ فَ ثْ ؤَ  يُ ماَ كَ كَ  وصالياتٍ  )15(س   ينْ

أنَّ يدلُّ و على  وكزيدٍ واءَ سَ   ك  أنَّ   ةِ لَ زِ نْ مَ بِ   ك  ك الظروف 

هذا   نَ سُ فحَ   ،دٍ يْ زَ والذي كَ   ،ك سواءَ  بمن  تُ رْ رَ مَ   :تقولُ 

ْ   .فيهافيها والذي    نْ كحسن مَ  هنا  اه الأسماءُ   نُ سُ ولا تحَ

تَ  الكلامكثُ ولا  قلتَ   .ر في  فاضلٌ   مررتُ   :لو  أو    ،بمن 

ْ   .قبيحاً   كانَ   ،الذي صالحٌ    . كواءَ وسَ   دٍ يْ زَ  كَ رَ فهكذا مجَ

أُ   أنتَ   فَ يْ كَ   :وتقولُ  ونُ لُ بْ قُ   لَ قبِ إذا  ه كأنَّ   ،كحوُ نَ   يَ حِ ك 

ما   ريدَ ك وأُ تُ يناح)  20(س    تْ ريدَ أُ  إذا  أنتَ   فَ يْ كَ   :قال

  لَ قبِ أُ   :قالَ   ا حينَ وأمّ   .كنحوُ   يَ حِ إذا نُ   :حين قالَ   كعندَ 

أُ   أنتَ   فَ يْ كَ   :قال)  173(ص    هفكأنَّ  كلُ بْ قُ    لَ قبِ إذا 

اسْ لَ عَ جَ   ،كابُ الرِّ   بَ قْ النَّ  ِ مَ هما  أنَّ   .ينْ الخليل    وزعم 

  : العرب قولِ   ةِ لَ زِ نْ مَ بِ وهو    ،ه ظرفاً إذا جعلَ   جيدٌّ   بَ صْ النَّ 

 . أي مكاناً قريباً منك  ،منك  اً وهو قريب  ،منك   ريبٌ هو قَ 

يونُ حدّ  كلامها  تقولُ   العربَ   أنَّ   سُ ثنا  ريباً  قَ   لْ هَ   :في 

أحدٌ  أحدٌ بَ رْ قُ   لْ هَ   :كقولهم  ،منك  دونَ وأمّ   .ك  فا    هو ك 

يُ  دونَ   :قلتَ   وإنْ   ،أبداً   عُ فَ رْ لا  َ هو  الشرَّ في    لأنَّ   ،فِ ك 

ل  دَ بَ لاذا في    كانَ هذا مَ   ما كانَ كَ )  5(س    لٌ ثَ ما هو مَ إنَّ  هذا

الأَ إنَّ ف  ،مثلاً  الظُّ   لُ صْ ما  المَ في  من   رُّ قَ والمستَ   عُ ضِ وْ روف 

ِ وإنَّ   ،ناةِ القَ   بُ لْ صُ لَ ه  إنَّ   :تقولُ  كما  .الأرض لمَ  ةٍ رَ جَ شَ   نْ ه 

قُ وأمّ   .صالحةٍ  فَ دُ صْ قَ   دَ صِ ا   لَ بِ قْ وأُ   ،كنحوُ   يَ حِ نُ   :لُ ثْ مِ ك 

يرتفعانِ تفِ رْ يَ   ،كَ لُ بُ قُ  كما  يَ  بنتصِ ويَ   ع    وإنْ   .بانِ نتصِ كما 

  ،كهو دونُ  :قلتَ  شئتَ 

 

 

And Xitʕām ʔal-Mugāšiʕiyy said: (ragaz)13 (L. 15) 
 

Wa sʕāliyātin ka-kamā yuʔaɵfayn 
‘And fire ashes, like the used ashes’ 

 

And this shows that sawāʔaka ‘beside you’ and ka-zaydin 
‘like Zaid’ have the status of ðʕuruwf ‘envelopes/adverbials’. 
You say marartu bi-man sawāka wa ʔal-laðiy ka-zaydin ‘I 
passed by someone beside you and who is like Zaid’. This is 
as acceptable as man fiyhā ‘who is in it’ and ʔal-laðiy fiyhā 
‘the one who is in it’. ʔasmāʔ ‘names’ are not acceptable here 
nor are they frequent in speech. If you were to say marartu 
bi-man fādʕilun ‘I passed by one who is noble’ or ʔal-laðiy 
sʕāliħun ‘the one who is righteous’, it would be unacceptable. 
The path of ka-zaydin wa sawāʔaka ‘like Zaid and beside 
you’ is similar. You say kayfa ʔanta ʔiðā ʔuɢbila ɢubluka wa 
nuħiya naħwuka ‘how are you if your direction was 
approached and you were inclined towards your inclination’. 
It is as though he said kayfa ʔanta ʔiðā ʔuriyda nāħiyatuka 
wa ʔuriyda mā ʕindaka ‘how is it with you if your inclination 
is wanted, and what you have is wanted’ when he said ʔiðā 
nuħiya naħwuka ‘if you were inclined towards your 
inclination’. As to when he said ʔuɢbila ɢubluka ‘your 
direction was approached’, it is as though (P. 173) he said 
kayfa ʔanta ʔiðā ʔuɢbila ʔal-naɢba ʔal-rikābu ‘how is it with 
you, if riders approach the path in the mountain’. He made 
them two names. ʔal-Khalil claimed that nasʕb ‘erecting’ is 
acceptable if he made it a ðʕarf ‘envelope’. It has the status of 
the saying of the Arabs huwa ɢariybun minka ‘he is near you’ 
and huwa ɢariyban minka ‘he is near you’; that is, makānan 
ɢariyban minka ‘a place near you. Yuwnus tells us that the 
Arabs say in their speech hal ɢariyban minka ʔaħadun ‘is 
there someone near you’. It is like their saying ɢurbaka 
ʔaħadun ‘near you there is someone’. As to duwnaka 
‘beneath you’, it is never raised even though you say huwa 
duwnuka fiy ʔal-šarafi ‘he is beneath you in honor’, because 
this is nothing but a maɵal ‘a proverb’ (L. 5) just as hāðā 
‘this’ in the place of ðā ‘that’ was a substitution only for a 
maɵal ‘proverb’. The basis in the ðʕuruwf ‘envelopes’ is the 
mawdiʕ ‘location’ and what is mustaɢarr ‘place of settling. 
Just as you say ʔinnahu la-sʕulbu ʔal-ɢanāti ‘he is tough’ and 
ʔinnahu la-min šagaratin sʕāliħatin ‘he/it is from a good 
tree’. As to ɢusʕida ɢasʕduka ‘your aim was aimed at’, it is 
like nuħiya naħwuka ‘it was inclined towards your 
inclination’ and ʔuɢbila ɢubuluka ‘your direction was 
approached’, they get raised as the two of them are raised and 
get erected as the two of them get erected.  If you so wished, 
you said huwa duwnuka ‘he is beneath you’  

 
13 The meter of ragaz is: mustafʕilun (six times). 
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وَّ  إذا جعلتَ  خِ  لَ الأ ك يعني أنَّ  ، رجلاً  هعلْ ولم تجَ  رَ الآ

علته أصغرَ   في ، ونٌ هو د  ويقولون  . هالذي فوقَ  منج

 ،ونٌ د  بٌ وْ وهذا ثَ  ، م ومن الق ونٌ أي هو د  ،غير الإضافة

 موضعٍ  ه ليس كلُّ أنَّ ) 10(س واعلم  . يئاً دِ إذا كان رَ 

 ن أنَّ  لا يحسُ فمماّ  . ن أن يكون ظرفاً سُ يحَ  مكانٍ  لا كلُّ و 

تقولُ  العربَ  و جَ  : لا لَ  ، الدارِ  فَ وْ ه اخِ و د لا ه و

ارِ  ، المسجدِ  و خ لا ه تى تقول  ،  الدارِ جَ و و في  : ح ه

ق بين رِّ ما فُ وإنَّ  . هارجِ اخ  ومن ، الدارِ  لِ وفي داخ  ، هاجوفِ 

وما  فَ لْ خَ  لأنَّ  ، وما أشبهها وبين هذه الحروف  خلفَ 

على هذا  .من أقطارها لي الأسماءَ للأماكن التي تَ  أشبهها

 رِ هْ الظَّ  ةِ لَ زِ نْ مَ بِ عندهم  والخارجُ  فُ وْ والجَ  .عندهم تْ رَ جَ 

خلف وما أشبهها  وصارتْ  ، س واليدوالرأْ  طنوالبَ 

 لي الاسمَ تَ  ةً ير أمكنَ اسم فتص لِّ ك  على ) 15(س  تدخل

 ظرفاً  وتكونُ  . هِ وأسفلِ  ومن أعلاهُ  ، نواحيه وأقطاره من

 ناحيةُ  هو : كقولِ حوَ ن  أسماءً  وتكونُ  ، لك كما وصفتُ 

 ،الدارِ  وهو في ناحيةِ  ، هابعينِ  الناحيةَ  إذا أردتَّ  ، الدارِ 

 كويدلُّ  . ك وفي دارِ  ، كفي بيتِ  هو : كقولِ  ةِ لَ زِ نْ مَ بِ فتصير 

 : ك تقولُ لظرف أنَّ ا  الاسم غيرِ  ةِ لَ زِ نْ مَ بِ  المجرورَ   أنّ لىع 

ِ  ، الدارِ  طَ سْ وَ  زيدٌ   طِ سَ في وَ  وتقول  . هطَ سَ وَ  تُ بْ وضرُ

ِ  : كقولِ  ةِ لَ زِ نْ مَ بِ فيصير  ، الدار  اً  هطَ سَ وَ  تُ بْ ضرُ  مفتوح

 )20(س  ناً تمكُّ  دُّ ها أشَ بعضُ  الظروفَ  واعلم أنَّ  . همثلَ 

سماء  من بعضٍ  يةصْ والقَ  لبْ قُ ل ا  نحوَ  ، في الأ  .د والناح

أمّ  التَّ لْ ا الخَ و مام و الأ ستعمالاً في ا  أقلُّ  ت فهنَّ حْ ف و

 ْ وقد جاءت على ذلك في الكلام  .أسماءً  لعَ الكلام أن تجُ

 كك وأمامَ فَ لْ ر خَ ري مجَ تجّ  وهذه حروفٌ  . والأشعار 

   .رائبُ غَ  ها لأنها معانيَ ا عزلناها لنفسرِّ ولكنّ 

if you were to make the last one first and you do not make it 
ragulan ‘a man’. It means you made it smaller than the one 
above it. They say huwa duwnun ‘he is beneath’ without the 
ʔidʕāfah ‘annexion’, that is huwa duwnun mina ʔal-ɢawmi 
‘he is lower than the people’ and hāðā ɵawbun duwnun ‘this 
is a bad garment’, if it is dirty.  Know (L. 10) ðʕarfan ‘an 
envelope’ is not good in every location or every place. An 
example of what is not acceptable is that the Arabs do not say 
huwa gawfa ʔal-dāri ‘he/it is interior of the house’ and huwa 
dāxila ʔal-masgidi ‘he is interior of the mosque’ nor huwa 
xāriga ʔal-dāri ‘he is exterior of the house’ until you say 
huwa fiy gawfihā ‘he is in its interior’ and fiy dāxili ʔal-dāri 
‘in the interior of the house’ and min xārigihā ‘from its 
exterior’. It was differentiated between xalfa ‘behind’ and 
what is like it and between these ħuruwf ‘words’, because 
xalfa ‘behind’ and is like it are for places that follow the 
ʔasmāʔ ‘names’ from their regions and  this is what  they 
followed according to them. The gawf ‘cavity/interior’ and 
the xārig ‘exterior’ for them have the status of the ðʕahr 
‘back’ and the batʕn ‘stomach’ and raʔs ‘head’ and yad 
‘hand’, so xalfa ‘behind’ and what is like it is introduced (L. 
15) to every ʔism ‘name’ so they become places that follow 
the ʔism ‘name’ from its sections and districts from its upper 
and its lower parts. They become ðʕarfan ‘an envelope’ just 
as I described to you, and they are ʔasmāʔ ‘names’ like your 
saying huwa nāħiyatu ʔal-dāri ‘he is at a section of the 
house’, if you wanted ʔal-nāħiyah ‘the section’ itself and 
huwa fiy nāħiyati ʔal-dāri ‘he is in a section of the house’. It 
gets the status of your saying huwa fiy baytika ‘he is in your 
house’ and fiy dārika ‘in your home’. What shows you that 
magruwr ‘pulled with an [i]’ has the status of the ʔism 
‘name’ not the ðʕarf ‘envelope’ is that you say zaydun wastʕa 
ʔal-dāri ‘Zaid is at the center of the house’ and dʕuribtu 
wasatʕahu ‘I was hit in its center’ and you say fiy wasatʕi ʔal-
dāri ‘in the center of the house’. It gets the status of your 
saying dʕuribtu wasatʕahu ‘I was hit in its center’. It is open 
with an [a] like it. Know that the ðʕuruwf ‘envelopes’, some 
of them, are more strongly inflected (L. 20) than some of the 
ʔasmāʔ ‘names’ like ɢublu ‘direction’, ɢasʕdu ‘aim’, and 
nāħiyah ‘section’. As to xalf ‘behind’, ʔamām ‘in front’, and 
taħt ‘under’, they are less frequently to be used in speech as 
ʔasmāʔ ‘names’. They became such in speech and poetry. 
These are ħuruwf ‘words’ that follow the course of xalfaka 
‘behind you’ and ʔamāmaka ‘in front of you’, but we set 
them apart in order to explain their meanings because they 
are unusual.  
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1ص (  7 رفانِ  نْ مِ فَ ) 4 ا في الباب  ذلك ح رناهم ذك

 ،دصْ ك ومعناه القَ دَ دَ صَ  وهما ، معناهمال ثم لم نفسرِّ الأوَّ 

 نَ زْ هو وَ  : العرب  قولُ  هُ نْ ومِ  . ب ره القُ انك ومعبَ قَ سَ و 

ومن  .ه ذاءَ أي حِ  ،الجبلِ  ةَ نَ وهم زِ  ، منه أي ناحيةً  ،الجبلِ 

ولُ  لك ق م قُ  : العرب  ذ بَ ه يعني  ، كبَ رْ أي قُ  ، كتَ را

 .ملْ ريباً منك في العِ أي قَ  ، ملْ ك في العِ تَ رابَ وهم قُ  . المكانَ 

 ،ه وإزاءَ  ، ه ذاءَ هو حِ  : العرب  قولِ  ةِ لَ زِ نْ مَ بِ هذا فصارَ 

 نْ ومِ  .البلادِ  ك أقطارَ وقومُ ) 5(س  ، لانٍ بنو فُ  هِ يْ والَ وحَ 

 (طويل) :يريّ مَ النُّ   ةَ يَّ حَ  بيأَ  ذلك قولُ 
 

 

   ي نِ ثَ نْ يَ  لِ حْ ناه على الرَّ شْ عَ إذا ما نَ 

   مِ دَ قْ ومُ  راءٍ وَ   نْ مِ  هُ نْ عَ  هِ يْ سالَ مُ 
 

 .ةَ ميْ طَ فُ  يْ بَ نْ جَ  :ةِ لَ زِ نْ مَ بِ فصار   ،اهُ فطْ عِ  سالاهُ ومُ 

 

 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Of those (P. 174) there are two words which we mentioned in 
the first case. We did not explain their meanings there and 
they are sʕadadaka and its meaning is ʔal-ɢasʕd ‘the aim’ and 
saɢabaka and its meaning is ʔal-ɢurb ‘the nearness’. Similar 
is the saying of the Arabs huwa wazna ʔal-gabali ‘he is the 
weight of the mountain’, that is, nāħiyatan minhu ‘a section 
of it’ and hum zinata ʔal-gabali ‘they are the weight of the 
mountain’; that is, ħiðāʔahu ‘adjacent to it’. Of those is the 
saying of the Arabs hum ɢurābataka ‘they are your 
neighbors’; that is, ɢurbaka ‘near you’; that is, the makān 
‘place’. And hum ɢarābataka fiy ʔal-ʕilmi ‘they are your 
neighbors in knowledge’; that is, ɢariyban minka fiy ʔal-ʕilmi 
‘close to you in knowledge’. This got the status of the saying 
of the Arabs huwa ħiðāʔahu ‘he is adjacent to it’, ʔiyzāʔahu 
‘facing him’, ħawālayhi banuw fulānin ‘around him are the 
sons of so and so’ and ɢawmuka ʔaɢtāra ʔal-bilādi ‘your 
folks are the districts of the country’. Similar is the saying of 
ʔabuw ħayyata ʔal-Numayriy: (tʕawiyl)14  
 
ʔiðā mā naʕašnāhu ʕalā ʔal-raħli yanɵaniy 
                              Musālayhi ʕanhu min warāʔi wa muɢdami 
‘If we but raised him on his mount, he bends 
                                           In his motion from back and front’ 
 
And musālāhu is ʕitfāhu ‘side of his body’ and it has the 
status of ganbay futʕaymata ‘two sides of Futʕaymata’.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
14 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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بِّهَ  هذا بابُ ) 99(    ةِ صَّ تَ خْ المُ  نِ ماكِ من الأَ   ما شُ

ِ غَ   كانِ المَ بِ     تْ كانَ  إذْ   هِ بِ  تْ هَ بِّ شُ  صِّ تَ خْ المُ  يرْ

 ن ماكِ  الأَ لىَ عَ  عُ قَ تَ 

 
 

العرب  وذلك قولُ ) 8. س 174. ص 99. ب 1(م 

(س  ينّ وهو مِ  ، غافِ الشَّ  ةَ لَ زِ نْ مَ  ينّ هو مِ  : منهم عناه سمِ 

ي هو منّ  قولك ك على أنه ظرفٌ ويدلّ  دِ لَ الوَ  ةَ لَ زِ نْ مَ ) 10

في ذلك الموضع  هلَ عأن تجَ  فإنما أردتَّ  ، الولدِ  ةِ لَ زِ نْ مَ بِ 

ذا  كانَ لي مَ زِ نْ مَ  : كَ ولِ قَ كَ  ، فصار  ك ذا و و مِ  ، ك ه ي نّ و

نا وذلك إذا دَ  ، ةِ لَ القابِ  دَ عَ قْ ي مَ نّ مِ  وأنتَ  ، بِ لْ الكَ  رَ جَ زْ مَ 

 :بٍ يْ ؤَ وهو أبو ذُ  ، قال الشاعر . كيْ دَ بك من بين يَ  قَ زِ لَ فَ 

 (كامل)

 الـئ رابِ  دَ عَ قْ مَ  وقُ يُّ والعَ  نَ دْ رَ وَ فَ 

َ ـ   عُ تلَّ تلا يَ  مِ جْ النَّ  فَ لْ خَ  اءِ بَ ضرُّ
 

 (طويل)  :صُ وَ حْ وقال الأَ  .ايّ رَ الثُّ  ناطَ مَ  كَ نْ وهو مِ 
 
 

  مُ تُ مْ لِ عَ  دْ ما قَ كَ  بٍ رْ ني حَ بَ  وإنَّ  )15(س  

 ا هجومُ نُ  تْ لَّ عَ تَ  دْ ا قَ يّ رَ الثُّ  ناطَ مَ               
 

ْ فأجرَ  ، الإزارِ  دَ قِ عْ ي مَ نّ هو مِ  : وقال   :ك قولِ رَ  هذا مجَ

ومعناها هو  نُ أماكِ  اوذلك لأنهَّ  ، ةِ يَ ارَ السّ  ي مكانَ نّ مِ هو 

في المكان  ، قعد فيه الضرباءُ الذي يَ  ي في المكانِ نّ مِ  و

ثُّ  نيطَ  الذي  بالمكان الذي يَ  ، ايّ رَ به ال  ،نزل به الولدُ و

وبالمكان  ، القابلةُ  قعد فيهالذي تَ  ي في المكانِ نّ مِ  وأنتَ 

ذف ه حَ لكنَّ أراد هذا المعنى  مافإنَّ  ، الإزارُ  فيه دُ قَ عْ الذي يُ 

   .الكلامَ 

Chapter 99. This is a Chapter on when ʔal-
ʔamākini ʔal-muxtassati ‘specialized places’ are 

šubbiha ‘likened’ to a non-specialized place. They 
are likened to them if they were to occur with 

reference to places  
 
 
(Buwlāq vol. 1. p. 205-208, Derenbourg vol.1. p. 174-177; Haruwn vol.1. 

p. 4122-419) 
 
(I. Chapter 99. P. 174. L. 8) That is in the speech of some  
Arabs. We have heard from them huwa minniy manzilata ʔal-
šaγāfi ‘to me he has the status of the pericardium’ and huwa 
minniy (L. 10) manzilata ʔal-waladi ‘to me he has the status 
of a son’. When you say huwa minny bi-manzilati ‘to me he 
has the status’, you are pointing out that it is a ðʕarf 
‘envelope/adverbial’. You wanted to leave it in that mawdiʕ 
‘location’, so it became like your saying manzilī makāna 
kaðā wa kaðā ‘my dwelling is at such and such a place’, and 
huwa minniy mazgara ʔal-kalbi ‘to me he is a distance from a 
dog’ and ʔanta minny maɢʕada ʔal-ɢābilati ‘to me you are in 
the seat of a midwife’, and that is if he were to come close to 
you and he would stick to you in your presence. The poet 
ʔabuw ðuʔayb said: (kāmil)14F

15  
 

Fa-waradna wa ʔal-ʕayyuwɢu maɢʕada rābiʔ ʔal- 
                            -dʕurabāʔi xalfa ʔal-nagmi lā yatatallaʕu 
‘They came and the capella was the seat of an observer 
                 Of the sparkles behind the star, without advancing’ 
 
 

And huwa minka manātʕa ʔal-ɵurayyā ‘he is to you the 
distance of the Pleiades’. ʔal-ʔaħwasʕ said: (tʕawiyl)16 (L. 15) 
 
Wa ʔinna baniy ħarbin kamā ɢad ʕalimtumu 
                        Manātʕa ʔal-ɵurayyā ɢad taʕallat nuguwmuhā 
‘And Baniy Harb as you have already known, 
         Are at the distance of the Pleiades, their stars are raised’ 
 
And he said huwa minniy maɢʕida ʔal-ʔizāri ‘to me he is the 
tying place of my undergarment’.  He made this follow the 
course of your saying huwa minniy makāna ʔal-sāriyati ‘he is 
to me in place of the piller’, because they are places and their 
meanings are huwa minniy fiy ʔal-makāni ʔal-laðiy yaɢʕudu 
fiyhi ʔal-durabāʔu ‘he is to me in the place where drinkers 
sit’, the place where the Pleiades are hung, and the place 
where the child lands, and you are in the place where the 
midwife sits, and the place where the undergarment is tied. 
He wanted this meaning, but he deleted speech  

 
15 The meter of kāmil is: mutafāʕilun (six times). 
16 The meter of tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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 وذهبتُ  ، البيتَ  دخلتُ  ) 20 (س  ازَ ذلك كما ج  وجازَ 

وليس يجوز  . كالمكان  نْ كُ لم تَ  وإنْ  ا أماكنُ لأنهَّ  ، مَ أْ الشَّ 

. شي  هذا في كلّ  ْ نّ هو مِ  : لو قلتَ  ءٍ  أَ كَ تَّ و مُ أ  كسَ لِ ي مجَ

(ص من هذا ما  عملْ فاستَ  . لم يجز ، الفرسِ  طَ بِ رْ مَ و أ  زيدٍ 

ومن  . ما أجازوا  هنم  زْ جِ وأَ  العربُ  عملتِ استَ  ) 175

 درجِ  كانَ أي م  ، لِ يْ السَّ  جَ رَ ي دَ نّ هو مِ  : العرب ذلك قولُ 

 (وافر)  :ةَ مَ رْ وهو ابن هَ  ،قال الشاعر .ليْ السَّ  من لِ يْ السَّ 

   يهمْ ترَ عْ تَ   ةِ يَّ نِ مَ لْ لِ  بٌ صْ نُ أَ 

  يولِ السُّ  جَ رَ دَ  مُ هُ  مْ جالي أَ رِ 
 

جاء  ي ذأي رجع في الطريق ال  ، هراجَ دْ أَ  عَ جَ رَ  : قال ويُ 

ْ  يَ رِ جْ فأُ  ، هذا معناه  . فيه كما  ، قبله) 5(س   مارَ مجَ

رتفع من ا ما يَ وأمّ  . السيولِ  جَ رَ  دَ رَ جْ ك المَ ا ذل وْ رَ جْ أَ 

 ةوَ دْ ي عَ نّ وهو مِ  ،خانِ سَ رْ ي فَ نّ هو مِ  : كهذا الباب فقولُ 

دَ  ، سِ رَ الفَ  غَ  ، لِ الرجُ  ةُ وَ عْ و و مِ  ، مِ هْ السَّ  وةُ لْ و ه ي نّ و

و مِ  ، مانِ وْ يَ  ه ذا البابَ  قَ ما فارَ فإنَّ  . دِ اليَ  تُ وْ فَ ي نّ و  ه

وّ  نَّ  لَ الأ ْ معنى هذا أنَّ  لأ ُ ه يخُ ِ خَ فرس هه وبينَ بينَ  أنَّ  برِ  ينْ

ه د أنَّ اليَ  تُ وْ ومعنى فَ  . تاً وْ وفَ  ، الرجلِ  ودعوةَ  ، ويومينِ 

ينَ  بَ رَّ قَ يُ  أنْ  ريدُ يُ  ا ب ينَ م ب ذا  فهذا  . هه و لى ه عنى ع  ،الم

 كما ، الكلام  ةِ عَ سَ و لِ ه  هكأنَّ  ، ل وجر على الكلام الأوَّ 

 .الجمعة يومُ  الأميرُ  يكونُ  ) 10(س  ما بُ طَ أخْ  : قالوا 

ما رفعوه فإنَّ  ، عٌ مَ سْ  ومَ أً رْ ي مَ نّ مِ  أنتَ  : العرب  ا قولُ وأمّ 

 أنتَ  : مقولهِ  ةِ لَ زِ نْ مَ بِ  ى صارَ حتَّ  لَ الأوَّ  م جعلوه هولأنه 

ا من العرب يقولون  أنَّ  سُ وزعم يونُ  . ريبٌ ي قَ نّ مِ   :ناسً

 وافر)(
 
 
 

and this is permitted just as it is permitted (L. 20) daxaltu 
ʔal-bayta ‘I entered the house’ and ðahabtu ʔal-šaʔma ‘I 
went to Syria’, because they are places even if they are not 
like places. This is not permitted in everything. If you said 
huwa minniy maglisaka ‘he is to me your seat’ and muttakaʔa 
zaydin ‘Zaid’s reclining place’ and marbitʕa ʔal-farasi ‘athe 
tether of the horse’, it is not permitted. What was used of this 
(P. 175) is what the Arabs used, and what is permitted of it is 
what they permitted. Similar is the saying of the Arabs huwa 
minniy daraga ʔal-sayli ‘he is to me the river’s flow’; that is, 
in the place of the river’s flow. The poet ʔibn Harmata said: 
(wāfir)17  
 
 
ʔa-nusʕbun lilmaniyyati taʕtariyhim 
                                       Rigālī ʔam humu daraga ʔal-suyuwli 
‘Are my men destined for death 
                                          Or are they the flow of the torrents’ 
 

Ragaʕa ʔadrāgahu ‘he retraced his steps’ is said, meaning 
that he returned by the road he came by. This is its meaning, 
so it was made to follow the path (L. 5) of what was before 
it, just as they followed that path in daraga ʔal-suyuwli ‘the 
flow of the torrents’. As to what is raised in this case, an 
example is your saying huwa minniy farsaxāni ‘he is two 
parsangs18 from me’, huwa minniy ʕadwatu ʔal-farasi ‘he is 
from me the run of a horse’, daʕwatu ʔal-raguli ‘the call of a 
man’, γalwatu ʔal-sahmi ‘the toss of an arrow’, huwa minniy 
yawmāni ‘he is from me (the distance of) two days’, and 
huwa minniy fawtu ʔal-yadi ‘he is from me the width of a 
hand’. This is different from the first case because the 
meaning is that he informs that there is between him and 
another person two parsangs, two days, the call of a man, or 
the width of a hand. The meaning of fawtu ʔal-yad ‘width of 
a hand’ is that he wants to narrow the distance between him 
and the other one (so that the distance between him and the 
other is made closer). This is based on meaning. It followed 
the first case as though it were due to saʕati ʔal-kalām ‘the 
expansiveness of speech’, just as they say ʔaxtʕabu mā (L. 
10) yakuwnu ʔal-ʔamiyru yawmu ʔal-gumuʕati ‘the emir is 
most eloquent on Friday’. As to the saying of the Arabs ʔanta 
minniy marʔan wa masmaʕun ‘you are (the distance of) a 
sight and a sound from me’; they raised it, because they 
wanted the first to have the status of their saying ʔanta 
minniy ɢariybun ‘you are close to me’. Yuwnus claimed that 
Arabs say: (wāfir)19  
 

 
17 The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
18 A Persian unit of measurement, probably equivalent to about 4 miles.  
19 The meter of wāfir is: mufāʕalatun mufāʕalatun faʕuwlun (twice). 
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     يهمْ ترَ عْ تَ   ةِ يَّ نِ مَ لْ لِ  بٌ صْ نُ أَ 

  يولِ السُّ  جُ رَ دَ  مُ هُ  مْ جالي أَ رِ 
 

 إذا جعلتَ  ، كَ دُ صْ قَ  زيدٌ  ل اق  كما ، جَ رَ م هم الدَّ هلَ عَ فجَ 

 عبدُ  ) 15 (س  : وكما يجوز لك أن تقول  ، زيداً  القصدَ 

ا  ، كلفُ االله خَ  و الخَ علتَ جَ  إذ لمْ  . فَ لْ ه ه اع ذه أنَ  و  ه

َ  ها أشدُّ بعضُ   روفَ ظُّ ال  ،ناً في أن يكون اسماً من بعض كُّ تمَ

قَ  ال نَّ  دِ صْ ك ال قُ  ، وحْ و ال ي ، لبْ و الناح أمّ  . ةو  فُ لْ الخَ  او

 تلك  وكينونةُ  ، فتكون أسماءً  ونُ والأمام والتحت والدُّ 

سماءً  ثرُ  أ ك هم أ لام ر في ك ج أ ك . و ذل ك  أً رْ مَ  و

م جعلوه ومع ذلك إنهّ  . أكثرُ  هما أسماءً كينونتُ  ، عٌ مَ سْ ومَ 

اصّ  ماً اسْ  لمَ  ةِ لَ زِ نْ مَ بِ اً خ لمُ جْ ا ا لك أِ كَ تَّ لس و ا أشبه ذ م  ،و

الناس  بعضَ  زعموا أنَّ  دق و  . فاً علوه ظريجَ  فكرهوا أنْ 

 ،هبُ فينصِ  ، ليْ السَّ  ) 20 (س جَ رَ دَ  ةِ لَ زِ نْ مَ بِ يجعله  ، هبُ نصِ يَ 

 غيرَ  صارَ فَ   ومسمعٍ أً رْ مَ بِ  : ا قالوا م لمّ كأنهَّ  ، قليل وهو

 هوه شبَّ  . واللفظ ) 176(ص  ل في المعنىم الأوَّ الاسْ 

اً سان  أنَّ  سوقد زعم يونُ  . دِ الولَ  ةِ لَ زِ نْ مَ بِ ي نّ هو مِ  : هبقولِ 

 مرأً  ةِ لَ زِ نْ مَ بِ يجعلونه  ، بِ لْ الكَ  رُ جَ زْ ي مَ نّ هو مِ  : يقولون 

 ،لَ يجعلونه هو الأوَّ  ، ناطٌ ومَ  دٌ عَ قْ وكذلك مَ  . ومسمعٍ 

 (متقارب) :كقول الشاعر ،رَ جْ يُ فَ 

  لٍ وائِ   نْ مِ  كَ كانُ مَ  تَ نْ أَ وَ 

   لْ مَ الجَ  تِ اسْ   نِ مِ   رادِ القُ  كانُ مَ 

حَ وإنَّ )  5(س   جَ لأنَّ   انهه  فعُ الرَّ   نَ سُ ما  هو    رَ الآخِ   لَ عَ ه 

  رَ الآخِ  لَ عَ ولو جَ  .مارالحِ  رأسُ  سٌ أْ رَ  هُ لَ  :ك كقولِ  ،لَ الأوَّ 

جاز يُ   أرادَ   رَ الشاعِ   ولكنَّ   ،ظرفاً  بذلكمكانَ   هَ بِّ شَ أن   ه 

  خاً فرسَ  كَ دارِ  فَ لْ خَ  يدار :ما قولهُ وأمّ  .المكان
 

ʔa-nusʕbun lilmaniyyati taʕtariyhim 
                                       Rigālī ʔam humu daraga ʔal-suyuwli 
‘Are my men destined for death 
                                          Or are they the flow of the torrents’ 
 
He made them to be the darag ‘flow’ just as he said zaydun 
ɢasʕduka ‘Zaid is your aim’ if you were to make the ɢasʕd 
‘aim’ to be Zaid, just as it is permitted for you to say (L. 15) 
ʕabdu ʔal-lāhi xalfuka ‘Abdullah is behind you’, if you made 
him to be xalf ‘behind’. Know that some of these ðʕuruwf 
‘envelopes’ have stronger inflections in being ʔism ‘a name’ 
than others like ʔal-ɢasʕd ‘the aim’, ʔal-naħwu ‘the 
direction’, ʔal-ɢublu ‘facing in the direction’, or ʔal-nāħiyati 
‘the district’. As to xalfu ‘behind’, ʔamāmu ‘front’, taħtu 
‘beneath’, and duwnu ‘below’, they are ʔasmāʔ ‘names’, 
being more frequent in their speech. Similarly, marʔan wa 
masmaʕun ‘sight and sound’, their being names is more 
frequent. As a consequence, they made it ʔismān xāsʕsʕan ‘a 
special name’ with the status of the maglis ‘sitting place’ and 
muttakaʔ ‘reclining place’ and whatever is similar to that. 
They did not like to make it ðʕarfan ‘an envelope/adverbial’. 
They claim that some people erect it and give it the status of 
daraga (L. 20) ʔal-sayli ‘the flow of the torrent’, but it is 
infrequent. It is as though when they said bi-marʔan wa 
masmaʕin ‘with sight and with sound’, the first is not an ʔism 
‘name’ in meaning (P. 176) and pronunciation. They likened 
it to the saying huwa minniy bi-manzilati ʔal-waladi ‘he has 
with me the status of a son’. Yuwnus has claimed that people 
say huwa minniy mazgaru ʔal-kalbi ‘to me, he is the distance 
from a dog’. They give it the status of marʔan wa masmaʕin 
‘sight and sound’. Similarly, maɢʕadun wa manātʕun ‘seat 
and distance’, they make it like the first, so it is made to 
follow it, as the poet says: (mutaɢārib)20  
 
 
 
Wa ʔanta makānuka min wāʔilin 
                                   Makānu ʔal-ɢurādi min ʔusti ʔal-gamal 
‘And you, your place is from wāʔil is  
                               The place of ticks on the camel’s backside 
 
 

(L. 5) Raising is acceptable here because he made ʔal-ʔāxira 
‘the other’ to be ʔal-ʔawwala ‘the first’, like your saying lahu 
raʔsun raʔsu ʔal-ħimāri ‘he has a head, the head of an ass’. If 
he were to make the other ðʕarfan ‘an envelope/adverbial’, it 
is permitted, but the poet wanted to liken its place with that 
place. As to their saying dāriy xalfa dārika farsaxan ‘my 
house is a parsang behind your house’,  

 
20 The meter of mutaɢārib is: faʕuwlun faʕuwlun faʕuwlun faʕuwl (twice). 
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ٌ خَ  فَ لْ خَ  لأنَّ  ، بصَ فانتَ   لَ مِ قد عَ  كلامٌ  وهو، ار للدّ  برَ

 كَ دارِ  فَ لْ خَ  ي دار  :  قالَ ماّ لَ فَ  ، غنىه في بعض واستَ بعضُ 

 َ ذِ سَ رْ فَ  : فقالَ  ، ذاك  رُ دْ ما قَ  رَ دْ يُ  مْ لَ فَ  ، مَ أبهْ اً خاً و اع ر

مِ  دَ  ، يلاً و ا ر َ بَ أن يُ  أ كلامُ  لُ مَ عْ يَ فَ  . ينِّ ذا ال ذه  ه في ه

ما عَ صْ بالنَّ  الغاياتِ  ن دِ شرْ عِ  هُ لَ  : لَ مِ ب ك (س  اً همَ رْ و

ءٌ  هذا الكلامَ  كأنَّ  ، مهَ رْ في الدِّ  ) 10  لُ مَ عْ يَ  نٌ وَّ نَ مُ  شي

وف  و ه لا ه ن اسمه و انَ  ، يما ليس م ما ك هم لُ ضَ فْ أَ  : ك

إنْ  . ةلَ زِ نْ بتلك المَ  ، لاً جُ رَ   فَ لْ خَ  ي دار  : قلتَ  شئتَ  و

 :قلتَ  ي فيها إذا غلْ كما تُ  فَ لْ ي خَ غلْ تُ  ، خانِ سَ رْ ك فَ دارِ 

 :أبا عمرو كان يقولُ  أنَّ  سُ وزعم يونُ  . قائمٌ  فيها زيدٌ 

 كدارُ   : كبقولِ  ههشبِّ يُ  ، خانِ سَ رْ فَ  كَ دارِ  فِ لْ خَ  نْ داري مِ 

فيها  نْ مِ  لَ عَ وجَ  ، هنا اسمٌ اه  فَ لْ خَ  لأنَّ  ، سخانِ رْ ي فَ نّ مِ 

 ا العربُ وأمّ . قويٌّ  وهذا مذهبٌ  . ها في الاسمتِ لَ زِ نْ مَ بِ 

تَ  ولِ  ةِ لَ زِ نْ مَ بِ ه جعلُ ف تَ  بُ صِ نْ تَ فَ  ، فَ لْ خَ  : كق س عُ فَ رْ و ) 

1 نك تقول  ، ) 5 عناه أنتَ  ، يفلْ خَ  نْ مِ  أنتَ  : لأ م  و

لكنَّ  ، يفلْ خَ   : ك تقول ألا تر أنَّ  . ذف الكلام حُ  و

 أنتَ  : وتقول  . الكلامُ  يستغنفيَ  ، داري  فِ لْ خَ  نْ مِ  كَ دارُ 

ِ خَ سَ رْ ي فَ نّ مِ  ا دُ نّ مِ  أنتَ  أي  ، ينْ ِ خَ سَ رْ فَ  سيرُ ا نَ نمْ ي م  ،ينْ

بلَ  فيكونُ  ا ق ان م ما ك اً ك رف ا شُ ظ أمّ  . ه بالمكان بِّ ه مم ا و

اتُ  تُ قْ الوَ  يّ  والساع نون وما والسِّ  رُ وهوالشُّ  امُ والأ

 ،الأزمنة والأحيان التي تكون في الدهر أشبه ذلك من

 الجمعةِ  مَ وْ يَ  تَ لْ عَ جَ  إذا  ، الجمعة يومَ  القتالُ  : كفهو قولُ 

نَّ صَ تَ انْ ) 20(س  ماوإنَّ   . الليلةَ  الهلالُ و  ، ظرفاً  ك با لأ

 والهلالَ  الجمعة في يومِ  القتالَ  هما ظرفاً وجعلتَ تَ جعلْ 

إنْ  . ةفي الليل لتَ  و لالُ  الليلةَ  : ق اليومَ  ، اله  القتالُ  و

   .واءٌ ذلك سَ  في والتأخيرُ   التقديمُ  ،نصبتَ 

it got erected because xalfa ‘behind’ is a xabarun ‘predicate’ 
to the dār ‘house’, and it is kalāmun ‘speech’ where parts of 
it operated on other parts and dispensed with them. When he 
said dāri xalfa dārika ‘my house is behind your house’, 
ʔabhama ‘he made it unspecific’ and it was not known what 
the extent of that was, so he said farsaxan ‘a parsang’, 
ðirāʕan ‘a yard’, or miylan ‘a mile’. He wanted to be 
specific; and to achiever these aims, he used nasʕb ‘erecting’, 
just as in in ʕišruwna dirhaman ‘twenty dirhams’, twenty 
operated (L. 10) on the dirham, as if in this case something 
munawwan ‘nunated’ operated on something that is not an 
ʔism ‘name’, just as ʔafdʕaluhum ragulan ‘he was their best 
man’ in that status. If you so wished, you said dāriy xalfa 
dārika farsaxāni ‘my house is behind your house two 
parsangs’. You cancel xalfa ‘behind’ just like you cancel 
fiyhā ‘in it’ if you said fiyhā zaydun ɢāʔimun ‘in it, Zaid is 
residing’. Yuwnus claimed that ʔabuw ʕamr used to say dāriy 
min xalfi dārika farsaxāni ‘my house is from your house two 
parsangs’. He likens it to your saying dāruka minniy 
farsaxāni ‘your house from me is two parsangs’, because 
xalfa ‘behind’ here is ʔismun ‘a name’ and he made the min 
‘from’ in it have the status of ʔism ‘a name’. This is a strong 
maðhab ‘view/opinion’. As to the Arabs, they consider it to 
have the status of your saying xalfa ‘behind’. They erect and 
they raise, (L. 15) because you say ʔanta min xalfiy ‘you are 
from behind me’ and its meaning is ʔanta xalfiy ‘you are 
behind me’, but the speech was deleted. Don’t you see that 
you say dāruka min xalfi dariy ‘your house is from behind 
my house’, but speech dispenses with it and you say ʔanta 
minniy farsaxayni ‘you are from me two parsangs’, that is, 
ʔanta minniy mā dumnā nasiyru farsaxayni ‘you are from 
me, as long as we continue walking, two parsangs’. It is ðʕarf 
‘an envelope’ just as what was before it was similar to words 
that were likened to the place.  As to waɢtu ‘time’, sāʕātu 
‘hours’, ʔayyāmu ‘days’, šuhuwru ‘months’, sinuwnu ‘years’, 
and ʔazminā and ʔaħyāni ’times and time intervals’ that are 
in dahr ‘an epoch’ that are similar to them, an example is 
your saying ʔal-ɢitālu yawma ʔal-gumuʕati ‘the fight is on 
Friday’, if you make yawma  ʔal-gumuʕati ‘Friday’ a ðʕarf 
‘envelope’. As to ʔal-hilāla ‘the crescent’ and ʔal-laylata ‘the 
night’, they (L. 20) got erected because you made the two of 
them ðʕarfan ‘an envelope’, and you said ʔal-ɢitāla fiy yawmi 
ʔal-gumuʕati ‘the fight on Friday’ and ʔal-hilāla fiy ʔal-
laylati ‘the crescent at night’. If you were to say ʔal-laylata 
ʔal-hilālu ‘tonight is the crescent’ and ʔal-yawma ʔal-ɢitālu 
‘today is the battle’, you erected. Taɢdiym ‘pre-positioning’ 
and taʔxiyr ‘post-positioning’ in that are equivalent. 
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إنْ  خِ لت َفجع رفعتَ  شئتَ  و وّ  رَ الآ كذلك . لَ الأ  :و

ا فأمّ  . رفعتَ  شئتَ  وإنْ  . السبتُ  واليومَ  ، الجمعةُ  اليومَ 

 ، رفعاً إلاّ  ه لا يكونُ فإنَّ  ، الاثنانِ  واليومُ  ، الأحدُ  اليومُ 

 ك أردتَّ فيه كأنَّ  لٍ مَ عَ بِ ه ليس لأنَّ  ، ميسالخَ  وكذلك إلى 

ْ  اليومُ  : وكذلك . ابعُ والرّ  الخامسُ  اليومُ  : أن تقول   ةَ سَ خمَ

َ عَ   امُ تمَ  هذا اليومُ  : أردتَّ ) 177(ص ما إنَّ  ، رِ هْ من الشَّ  شرَ

 ْ َ عَ  ةَ سَ خمَ ه كلُّ  عَ فِ رُ  ، رهْ ن الشَّ م  مانِ وْ ويَ  ، رِ هْ من الشَّ  شرَ

امُ  العامُ  : كقولِ  ةِ لَ زِ نْ مَ بِ  فصارَ  العرب من  نم و  . هاع

 ،الآنَ  ةِ لَ زِ نْ مَ بِ  لَ الأوَّ  اليومَ  لُ عَ جْ يَ فَ  كَ يومُ  اليومَ  : يقول 

نَّ  لَ  لأ ولا يريد  ، ذاك   أفعلُ أنا اليومَ  : قد يقولُ  الرج

 علِ إذا لم تجَ  ،ديثاً وحَ  ريباً دي به قَ هْ عَ  :وتقول  .يوماً بعينه

 .رفعتَ  لَ هو الأوَّ  رَ الآخِ  جعلتَ  فإنْ  . لَ هو الأوَّ  رَ الآخِ 

إذا نصَ  علتَ  ) 5 (س بتَ و ديثَ  ج القريبَ  الح من  و

ر تقول  . الده عِ  ، دي به قائماً هْ عَ  : و  ،مي به ذا مالٍ لْ و

سا يْ ولَ  ، بالعهد ولا العلم وليس ه حالٌ على أنَّ  بُ نصِ فتَ 

ِ رفَ هنا ظَ  ْ  : وتقولُ  . ينْ على هذا الذي  ،االله قائماً  بي عبدَ ضرَ

رتُ  لم أنَّ  . لك ذك اع فَ ظُ  و كُّ  دُّ شأ  رِ هْ الدَّ  رو في  ناً تم

 كَ كَ لَ هْ أَ  : تقول  ، ومفعولةً  لةً فاعِ  ا تكونُ لأنهَّ  ، الأسماء 

 هذا  الدهرُ  يَ رِ جْ أُ فَ  ، كامَ أيّ  تَ يْ فَ وْ تَ واسْ  ، والنهارُ  الليلُ 

 .هاوْ رَ جْ كما أَ  الأشياءَ  رِ جْ أَ فَ  .جرالمَ 

 

 

 

 

 

If you so wished, you raised and you made the last first. 
Similar are ʔal-yawma ʔal-gumuʕatu ‘today is Friday’ and 
ʔal-yawma ʔal-sabtu ‘today is Saturday’; and if you so 
wished, you raised. As to ʔal-yawmu ʔal-ʔaħadu ‘the 
Sunday’ and ʔal-yawmu ʔal-ʔiɵnani ‘the second day/monday’ 
it cannot be anything except raised, and all the days up to 
Thursday are similar, because it is not due to operating on it. 
It is as though you wanted to say ʔal-yawmu ʔal-xāmisu ‘the 
fifth day’ or ʔal-rābiʕu ‘the fourth’. Similarly, you say ʔal-
yawmu xamsata ʕašara mina ʔal-šahri ‘today is the fifteenth 
day of the month’. You really (P. 177) wanted hāðā ʔal-
yawmu tamāmu xamxata ʕašara mina ʔal-šahri ‘this is the 
completion of the fifteenth of the month’ and yawmāni mina 
ʔal-šahri ‘two days of the month’. It is all raised and has the 
status of your saying ʔal-ʕāmu ʕāmuhā ‘the year is her year’. 
There are Arabs who say ʔal-yawma yawmuka ‘today is your 
day’. They make the first yawm ‘day’ have the status of ʔal-
ʔān ‘now’, because the man says ʔanā ʔal-yawma ʔafʕalu 
ðālika ‘I am doing that today’. He does not want to say 
yawman bi-ðātihi ‘a specfic day’. And you say ʕahdiy bihi 
ɢariyban wa ħadiyɵan ‘I have known him recently and 
newly’ if you do not make the last one like the first. If you 
were to make the last be like the first, you raised; and if you 
were to erect, (L. 5) you made ħadiyɵa ‘recent/new’ and 
ɢariyba ‘close/short’ into elements of time. And you say 
ʕahdiy bihi ɢāʔiman ‘my knowledge of him is existing’ and 
ʕilmiy bihi ðā mālin ‘my knowledge of him is that he is 
wealthy’. You erect, because it is a ħāl ‘circumstance’ and it 
is not concerned with ʕahd wa lā ʕilm ‘time nor knowledge’ 
and here they are not ðʕarfayni ‘envelopes’. You say dʕarbiy 
ʕabda ʔal-lāhi ɢāʔiman ‘my hitting Abdullah is continuing’, 
as I mentioned to you. Know that ðʕuruwf ʔal-dahr 
‘envelopes of time’ are more inflectable in names, because 
they can be fāʕilatan ‘actors’ and mafʕuwlatan ‘acted-upons’. 
You say ʔahlakaka ʔal-laylu wa ʔal-nahāru ‘the night and 
the day have worn you out’ and ʔistawfayta ʔayyāmaka ‘you 
have fulfilled your days’. So, the dahr ‘time’ is made to 
follow this path. So, make things follow as they did.  
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 رِّ الجَ  هذا بابُ ) 100(

 

يكونُ إنَّ   والجُّرُ  كلِّ   ما  إليهمُ   اسمٍ   في   أنَّ   مْ لَ اعْ وَ   .ضافٍ 

نْجَ المُ  يَ إليه  ْ بِ   :ياءَ شْ أَ   بثلاثةِ  رُّ ضاف  بِ   ءٍ شيَ  ولا  مٍ سْ اليس 

ا    .رفاً ظَ   لا يكونُ   مٍ اسْ وبِ   ،رفاً ظَ   يكونُ   وبشيءٍ   ،رفٍ ظَ  فأمّ

باسمٍ  ليس  فقولُ   الذي  بِ   :كولا ظرفٍ  االله مررتُ    ، عبدِ 

بَكْ   ،زيدٍ كَ   وما أنتَ  ،عبدِ االلهوهذا لِ  فعلُ  أ  لا  وتَااللهِ  ،رٍ ويالَ

نْ   ،ذاك ذْ   ،فيو   ،ومِ نْ   ،ومُ بَّ   ،وعَ ذلك  ،ورُ أشبه   .وما 

هُ  وكذلك ا الحروفُ التي   .لى زيدٍ إو  ،زيدٍ   عن  أخذتُّ وأمّ

فنحو ظرفاً  لْفَ   :تكون  امَ   ،خَ دّ   ،وأمَ اءَ   ،امَ وقُ  ، وورَ

قَ  ْتَ   ،وفَوْ نْدَ 15(س   ،وتحَ وعِ عَ   ،وقِبَلَ   ،)  لىَ   ،ومَ   وعَ

لَيْكَ   : ك تقوللأنَّ  نْ عَ قِك  :كما تقول  ، مِ نْ فَوْ بَ   ،مِ وذَهَ

هِ  عِ مَ نْ  ظرفٌ    .مِ أيضاً  نْ  ا  ةِ لَ زِ نْ مَ بِ وعَ  ليَمينِ ذاتِ 

تَ   .الناحيةِ و أنَّ رَ ألا   تقول يمينِك  :ك  نْ  عَ نْ  كما   ،مِ

وكذامِ   :تقول كذا  ناحيةِ  ومَ   .نْ  بَالةَ  ودُونَ   ،كَ كانَ وقُ

بْلَ  دَ   ،وقَ عْ ذاءَ   ،وإزاءَ   ،وبَ  وما أشبه هذا من الأمكنة  ،وحِ

قولُ   .والأزمنة لْفَ   أنتَ   :كوذلك  عبدِ خَ امَ    ،االلهِ    وأمَ

دّ   ،زيدٍ  وهذه    .الحروف رُ هذهئاوكذلك س  .اَم أخيكَ وقُ

ا    .عَ للأشياءولكنها صارت مواضِ   ،الظروفُ أسماءٌ  وأمّ

فنحوُ  ثْلٍ   :الأسماءُ  ٍ 20(س    ،مِ يرْ وغَ لٍّ   ،)    . وبَعْضٍ   ،وكُ

المُ  أيضاً الأسماءُ  نحوُ تَ خْ ومثلُ ذلك  ةُ  ارٍ   :صَّ دارٍ    ،حمِ وجِ

الٍ  لَ نحوَ   ،ومَ لُ ه  :كقولِ  وأَفْعَ مَ ه شبَ وما أ  ،الناسِ   ذا أَعْ

ثْلُ عبدِ   :كوذلك قولُ   ،من الأسماء كلِّها  اهذ  ،االلهِ هذا مِ

م لُّ  كُ ك  الِكَ وهذا  قومِ زيدٍ   ،وبَعْضُ  ارُ  حمِ   ، وهذا 

دارُ أخيك و ، وجِ   .ومالُ عمرٍ

Chapter 100. This is a Chapter on garr ‘pulling’ 
 

(Buwlāq vol. 1. p. 209, Derenbourg vol.1. p. 177-178; Haruwn vol.1.      
p. 419-421) 

 
(I. Chapter 100. P. 177. L. 10) ʔal-garr ‘the pulling’ is in 
every ʔism ‘name’ that mudʕāfun ʔilayhi ‘is annexed to it’. 
Know that the mudʕāfa ʔilayhi ‘annexed to’ is pulled by three 
things: a thing that is neither ʔismin ‘a name’ nor ðʕarfin ‘an 
envelope’, a thing that is ðʕarf ‘an envelope’, or ʔism ‘a 
name’ that is not ðʕarf ‘an envelope’. As to the one that is 
neither ʔism ‘name’ nor ðʕarf ‘envelope’, an example is your 
saying marartu bi-ʕabdi ʔal-lāhi ‘I passed by Abdullah’, 
hāðā li-ʕabdi ʔal-lāhi ‘this is for Abdullah’, mā ʔanta ka-
zaydin ‘you are not like Zaid’, yā la-bakrin ‘O for Bakr’, ta-
ʔal-lāhi la-ʔafʕalu ðāka ‘by God , I will not do that’, min 
‘from’, fiy ‘in’, muð ‘since’, ʕan ‘about/on/from’, rubba ‘how 
many’ and what is like them. Similarly, they say ʔaxaðtuhu 
ʕan zaydin ‘I took it from Zaid’, and ʔilā zaydin ‘to Zaid’. As 
to the ħuruwf ‘words that are ðʕarfan ‘an envelope’, they are 
like xalfa ‘behind’, ʔamāma ‘front’, ɢuddāma ‘in front of’, 
warāʔa ‘behind’, fawɢa ‘over/above’, taħta ‘under/below’, 
(L. 15) ʕinda ‘at/with’, ɢibal ‘facing’, maʕa ‘with’, and ʕalā 
‘on’, because you say min ʕalayka ‘from on you’ just as you 
say min fawɢika ‘from above you’, and ðahaba min maʕihi 
‘he left from being with him’. ʕan ‘on/about/from’ is also a 
ðʕarf ‘envelope’ with the status of ðāti ʔal-yamiyni wa ʔal-
nāħiyati ‘to the right and in the direction’. Don’t you see that 
you say min ʕan yamiynika ‘from your right’ just as you say 
min nāħiyati kaðā wa kaðā ‘from the direction of such and 
so’? And ɢubālata ‘facing’, makānaka ‘your place’, duwna 
‘below’, ɢablu ‘before’, baʕdu ‘after’, ʔizāʔa ‘across from’, 
ħiðāʔa ‘adjacent’ and what is like them of ʔamkinati ‘places 
and ʔazminati ‘times’. And that is as in your saying ʔanta 
xalfa ʕabdi ʔal-lāhi ‘you are behind Abdullah’, ʔamāma 
zaydin ‘in front of Zaid’, and ɢuddāma ʔaxiyka ‘in front of 
your brother’. The rest of these ħuruwf ‘particles’ behave 
similarly.  These ðʕuruwf ‘envelopes’ are ʔasmāʔ ‘names’, 
but they became mawādiyʕ ‘locations’ for the things. As to 
the ʔasmāʔ ‘names’, they are like miɵlin ‘like’, (L. 20) γayrin 
‘other’, kullin ‘all/each’, and baʕdʕin ‘some’. Like that are 
also ʔal-ʔasmāʔu ʔal-muxtasʕsʕatu ‘the specialized names’ 
like ħimārin ‘an ass’, gidārin ‘a wall’, mālin ‘money’, and 
ʔafʕala, like your saying hāðā ʔaʕmalu ʔal-nāsi ‘this the 
most active of people’ and what is like this of all names. And 
that is in your saying miɵlu ʕabdi ʔal-lāhi ‘like Abdullah’, 
hāðā kullu mālika ‘this is all your money’, baʕdʕu ɢawmika 
‘some of your people’, hāðā ħimāru zaydin ‘this is Zaid’s 
ass’, gidāru ʔaxiyka ‘your brother’s wall’, mālu ʕamrin 
‘Amr’s money’,   
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(ص   أَشدُّ  الناسِ 178وهذا  أشبَ وأمّ   .)  وما  الباءُ  ها  هَ ا 

بظروفٍ  أسماءٍ   فليست  إلىولكنَّ   ، ولا  بها  يضاف   ها 

قبلَ  ما  بعدَ الاسم  ما  أو  قلتَ فإ  .هه  رٍ   :ذا  بَكْ لَ ما فإنَّ   ،يا 

عْ   تجعلَ   أنْ   أردتَّ  يَ بكرٍ   لُ مَ ما  إلى  مُضافاً   َالمُناد في 

ما أضفتَ المُرورَ إلى  فإنَّ   ،مررتُ بزيدٍ   :وإذا قلتَ   .باللام

بالباء هذا   ،زيدٍ  االله وكذلك  قلتَ   .لِعبدِ   أنتَ   :وإذا 

 وإذا   .فالكاب  بَهَ فقد أضفتَ إلى عبدِ االله الشَّ   ،كعبدِ االله

ذَ    ،ه من عبدِ االله) أخذتُ 5(س    :لتَ ق فقد أضفتَ الأَخْ

بِمِ  االله  عبدِ  قلتَ   .نْ إلى  مانٍ   :وإذا  زَ ذْ  أضفتَ   ،مُ فقد 

الزمانِ  من  وقتٍ  إلى  ذْ   الأمرَ  قلتَ   .بِمُ في   أنتَ   :وإذا 

أضفتَ   ،ارِ الدّ  الدّ   تَكَ نونَ يْ كَ   فقد  الدّ في  إلى   . يبِف ارِ ارِ 

لَةُ   فيكَ   :وإذا قلتَ  صْ ءٍ خَ وْ داءةَ   إليه الرّ فقد أضفتَ   ، سَ

قلتَ   .يبِف ذاك   :وإذا  يقولُ  لٍ  جُ رَ بَّ  أضفتَ    ،رُ فقد 

الرَّ  إلى  بَّ القولَ  بِرُ قلتَ   .جلِ  االلهِ  بااللهِ  :وإذا    ،وتَااللهِ  ووَ

جَ فإنَّ  االله  إلى  الحَلْفَ  أضفتَ  هثَ   لَّ ما  أضفتَ    ،ناؤُ كما 

باللاّ النِّ  حينَ داءَ  بكرٍ  إلى  بَ   :قلتَ   م  رٍ يالَ )  10  س(  ،كْ

وَ  . بِ  ةَ الى زيدٍ وايَ الرِّ أضفتَ  ،زيدٍ  نْ تُه عَ يْ وكذلك رَ نْ  عَ

 

 
 
 
 
 
 
 
 
 
 
 
 
 

and hāðā ʔašaddu (P. 178) ʔal-nāsi ‘this is the strictest of 
people’. As to the bāʔ [y] and what is like it, they are not 
ðʕuruwf ‘envelopes’ and not ʔasmāʔ ‘names’ but by their 
means an ʔism ‘name’ is added to what is before or what is 
after. If you were to say yā la-bakrin ‘O for Bakr’, you 
wanted to make what operated on the munādā ‘vocative’ to 
be annexed to Bakr with the lām [l]. If you were to say 
marartu bi-zaydin ‘I passed by Zaid’, you have annexed the 
muruwr ‘passing’ to Zaid with a bāʔ [b]. Hāðā li-ʕabdi ʔal-
lāhi ‘this is for Abdullah’ is similar. If you were to say ʔanta 
ka-ʕabdi ʔal-lāhi ‘you are like Abdullah’, you have annexed 
likeness to Abdullah with a kāf [k]. If you were to say (L. 5) 
ʔaxaðtuhu min ʕabdi ʔal-āhi ‘I took it from Abdullah’, you 
have annexed ʔal-ʔaxða ‘the taking’ to Abdullah with min 
‘from’. If you were to say muð zamānin ‘since some time’, 
you have annexed the issue to an interval of time with muð 
‘since’. If you were to say ʔanta fiy ʔal-dāri ‘you are in the 
house’, you have annexed your being in the house to the 
house with fiy ‘in’. And if you were to say fiyka xasʕlatu 
sawʔin ‘in you there is a trait of evil’, you have annexed to 
him the ugliness with fiy ‘in’. If you were to say rubba 
ragulin yaɢuwlu ðāka ‘how many a man would say that’ you 
have annexed the saying to the man with rubba ‘how many’. 
If you were to say bi-ʔal-lāhi wa wa-ʔal-lahi wa ta-ʔal-lahi 
‘by God’, you have annexed an oath to God, Glorious is His 
praise, just as you annexed the nidāʔa ‘vocative’ with a lām 
[l] to Bakr when you said yā la-bakrin ‘O for Bakr. (L. 10) 
Similarly, when you said rawaythu ʕan zaydin ‘I narrated it 
from Zaid’, you annexed the story to Zaid with ʕan ‘about’. 


