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This is the Famous Book of Sībawayh on naћw 1 ‘Grammar’ هذا آتاب سيبويه 
and its Name is al-kitāb ‘The Book’ المشهور في النحو واسمه الكتاب  

 Solomon Sara, S.J.  
Georgetown University  

  

هذا باب ما يَحْتمِل الشعرُ) ٧(  Chapter 7. This is a Chapter on what šir ‘Poetry’ yaћtamilu 
‘tolerates’  

(Būlāq vol. 1. P.8, Derenbourg vol.1. p.7, Haruwn vol.1. p.26)2   

اعلم  أنه يجوز في الشعر       ) ١٩س  . ٧ص(
مѧѧا لا يجѧѧوز فѧѧي الكѧѧلام مѧѧن صѧѧرف مѧѧا لا    

سماء ما ينصرف من الأيَنصرف يشبِّهونه ب
سѧѧماء وحѧѧذفِ مѧѧا لا لأنهѧѧا أسѧѧماء آمѧѧا أنهѧѧا أ

 واسѧѧѧتعمل هونه بمѧѧѧا قѧѧѧد حѧѧѧُذفيُحѧѧѧذف يشѧѧѧبَِ
              )رجز(محѧذوفا آما قال العجّاج      

    

(I:7; L.19) Know that it is permissible in poetry what is not 
permissible in kalām ‘speech’, sarf ‘to inflect’ what (L.20) lā 
yansarifu ‘does not inflect’. yušabbihuwnahu ‘they make it look 
like’ what is inflectable in asmā ‘names’, because they are names, 
as they are names; and ћaðf ‘deleting’ what lā yuћðafu ‘is not 
deletable’, yušabbihuwnahu ‘they make it look like’  what has been 
deleted and used  as maћðuwf ‘deleted’, as al-aggāg said: (Ragaz)3  

awātinan makkata min wuri al-ћamā  ِى الحَم قُوا طِناً مكّةُ من وُرْق  
'The greenish doves are dwellers of Makka'  

 بن يريد الحَمام وآما قال خُفاف) ٨ص (
                             )آامل (دْبَة السُّلَمينُ

    آنَواحِ رِيشِ حَمامةٍ نَجْديّةٍ

(I:8; L. 1) He intends al-ћamām ‘the doves’4. As Xufāf Ibn 
Nudbah al-Sulamiy said: (kāmil)5 

ka-nawāћi riyši ћamāmatin nagdiyyatin 
wa masaћti bi-l-liatayni asfa al-imidi ِعَصْفَ اللإثْمِدِ ومسحْتِ باللِثَتَيْن  
'yours are like the feather tips of the Najdi doves   

and you dusted your two gums  with antimony.'  
  

(He intends ka-nawāћiy)  رجز(وآما قال(  Just as he said:(Ragaz)6 
 

dārun li-sudā iðhi min hawākā دارٌ لسُعدَى إذ هِ مِن هَواآا 
'This is the house of sudā who is the one you loved.'  (he intends ið hiyā) 

)وافر(وقال ) ٥.س(  (L. 5) And he said: (wāfir)7 
 qatirtu bi-munsuliy fiy yamalātin 
   فى يَعْملاتٍطِرتُ بمُنْصُليقَ

 دَوامِى الأيِْدِ يَخْبِطْنَ السَّريحَا 
dawāmiy al-aydi yaxbitna al-sariyћā 
'I wielded my sword in the noble she-camel, while 

 Their bleeding limbs hit the ground rapped in skin.' 
 (he intends -aydiy)  
 
 
 
 
 
 
 
 
 
 

                                                 
1Arabic transcriptions are in italics. 
2This translation is based on Derenbourg’s edition of al-kitāb. All chapter, page 
and line numbers refer to this edition. 
3Meter of ragaz is: mustafilun (6 times). 
4This is a case of deletion. 
5Meter of kāmil is: mutafāilun (6 times). 
6Meter of ragaz is: mustafilun (6 times). 
7Meter of wfir is: mufāalatun mufāalatun fauwlun (2 times). 
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)طويل (وآما قال النجاشي  as Naggāšiy said:(tawiyl)8 

falastu bi-ātiyhi wa-lā astatiyuhu  

                فلست بآتيه ولا أََستطيعُه
سْقِني إن آان ماؤُك ذا فَضْلِ ولاكِ أ   

wa-lāki asqiniy in kāna māuka ðā fadli 
'I am not coming nor am I able to do so 

  but give me to drink if your water is abundant.' 
 (He intends wa-lākin )   

)طويل( الهمداني وآما قال مالك بن خُرَيْم  As Mālik Ibn Xuraymin al-Hamadāniy said: (tawiyl)9 
 

(L.10 ) fa-in yaku  aan aw samiynan fa-inaniy )و سَميناً فإِنّنيا أفإن يَكُ غَثًّ )١٠.س         
مَقْنَعَا هِلِنفسِسأَجْعَلُ عينَيْه       saagalu aynayhi li-nafsihi manaā 

'If it were skinny or fat I would 
 make his very eyes become his persuaders.' 
 (he intends li-nafsihiy)   

)آامل(عشى  وقال الأ  al-ašā said: (kāmil)10 
 

wa-axuw al-awāni matā yaša yasrimnahu خو الغَوانِ متى يشأْ يَصْرِمْنََهُوأ 
 wa-yakunna adāan buayda widādi ويكنَّ أَعداءً بُعَيْدَ وِدادِ 

‘The lover of chaste women when he wishes to contact them,     they would cut him off and become enemies after a brief 

 friendship’ 
(he intends al-awāniy) 

وربمѧѧا مѧѧَدّوا مѧѧثل مَسѧѧاجد ومَنابѧѧر فѧѧيقولون     
ابيѧر شѧبّهوه بمѧا جُمع على غير    مَسѧاجيد ومَن  

  )بسيط(واحѧده في الكلام آما قال الفرزدق        
  

 
Sometimes they lengthen such as masāgid 'mosques’ and manābir 
‘pulpits’ to become masāgiyd and manābiyr. They liken them to 
what is pluralized on other than its singular in speech. As Farazda 
said: (basiyt)11 

)١٥.س(  (L.15) tanfiy yadāhā al-ћasā fiy kulli hāgiratin 
تَنْفي يداها الحَصَى في آلّ هاجرة

 نَفْىَ الدَّنانيرِ تَنقادُ الصَّياريفِ 
nafya al-danāniyri tanādu al-sayāriyfi 
'her front legs toss up the pebbles in the noonday heat, 

 
 

                                                

as the hands of the money lenders toss up the coins.' 
(he intends sayārifiy)12 

صѧѧلَ فѧѧيقولون رادِدٌ وقѧѧد يѧѧبلغون بالمعѧѧتلّ الأ 
 نوا في ضَنّوا ومررتم بجَوارِيَفي رادّ وضَنِ

        )بسيط(مّ صاحب    بن أ  قَعْنَبُ قال   .قѧبلُ 
  

 
 They may attain the original through the weak, as they may 
say rādidun 'returnee' in place of rāddun 'returnee', daninuw 'they 
thought' in place of dannuw 'they stinted' marartum bi-gawāriya 
ablu 'you-pl passed by the maidservants before'. anab Ibn ummi 
sāћib said: (basiyt)13  

  

  
8Meter of tawiyl is: fauwlun mafāiylun (4 times).             9Meter of tawiyl is: fauwlun mafāiylun (4 times). 

 10Meter of kāmil is: mutafāilun (6 times). 
 11Meter of basiyt is: mustafilun fāilun (4 times). 

 12This is a case of addition. 
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13Meter of basiyt is: mustafilun fāilun (4 times). 
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mahlan aāðila ad garrabti min xuluiy ُلُقِِى مَهْلاً أَعاذلَ قد جَرّبتِ من خ

ن ضَنِنُواى أَجُودُ لأقوامٍ وإأَنّ     anniy aguwdu li-awāmin wain daninu 
'slow down, fault finder-ess, you experienced my generous character  

 As I am generous to even those who are stingy with me.' 
 

(he intends dannuw)14  
 

قف عليها   ذا و  إ ومѧن العѧرب من يثقِّل الكلمةَ      
ذا آѧѧان فѧѧي الشѧѧعر ولا يѧѧثقّلها فѧѧي الوصѧѧل فѧѧإ

فهѧѧѧم يُجѧѧѧرونه فѧѧѧي الوصѧѧѧل علѧѧѧى )  ٢٠.س(
نهم قد لأحالѧه فѧي الوقف نحو سَبْسَبّاً وآَلْكَلاَّ       

ثبѧѧتوه فѧѧي الوصѧѧل آمѧѧا يѧѧثقّلونه فѧѧي الوقѧѧف فأ
ѧѧو اثبѧѧي قѧѧذف فѧѧنعا وإ توا الحѧѧه مقѧѧا له لنفسѧѧنم

            )رجز(قال روبة . حذفُه في الوقف
  

Some of the Arabs make the word heavy when they pause on it.  
They do not make it heavy in the annexed form.  If it were in poetry 
(L. 20) they would make it flow in the annexed form as in its state in 
the pause. For example, sabsabban  'flowing" and kalkallan 'breast', 
because they may make it heavy in the pause, and therefore they 
confirm it in the annexed form, just as they confirm it in deletion, as 
in his saying to convince himself, but he deleted it in  the pause.  
Rubah said: (ragaz)15 
 

daxmun yuћibbu al-xulua al-adxammā16 َضَخْمُ يُحِبُّ الخُمُقَ الأَضْخَمّا 
'The great loves the greatest in spirit'   

يѧُروى بكسر الهمزة وفتحها وقال       ) ٩. ص(
يضا في عضهم الضِّخَما بكسر الضاد وقال أب

         )وافر(مѧثل لنفسه مقنعا وهو الشمّاخ       
  

(I:9; L. 1) It is recited with both with break ‘[i]’ of the hamzah ‘[]’ 
or with an open ‘[a]’. Some of them said al-dixammā ‘with a break 
‘[i]’ of dād ‘[d]’.  And he gave as an example to convince himself, 
that is: al-šammāx: (wāfir)17 
 

        له زَجَلٌ آأنّه صوتُ حادٍ
و زَميرُسيقةَ أذا طَلب الوَإ   

lahu zagalun ka-annahu sawtu ћādin 
iðā talaba al-wasiyata aw zamiyru 

 'he has a soft voice like the voice of a nightingale, 
or the sound of the oboe, when he calls his female mate.'  (he intends ka-annahuw)  

) طويل(وقال حنظلة بن فاتك    ћandalah bin Fātik said: (tawiyl)18   

           وأَيْقَنَ أنّ الخيلَ إن تَلتبِِس به )٥.س(
 يكنْ لفَسيلِ النَّخْلِ بعدَه آبِرُ 

(l. 5) wa-ayana anna al-xayla in taltabis bihi 
         yakun li-fasiyli al-naxli badahu ābiru 

         'He believes even if he is killed, 
       the palm seedlings will become full grown, that is his progeny.'  (He intends badahuw)   

)بسيط (وقال رجل من باهلة  
                                                 

A man from Bāhilah said: (basiyt)1920 
 

14This is a case of expansion of the form.  15Meter of ragaz is: mustafilun (6 times). 
 16The doubling of the [mm] in final position is a case of making it heavy at pause. 

 17Meter of wāfir is: mufāalatun  mufāalatun fauwlun (2 times). 
18Meter of tawiyl is: fauwlun mafāiylun (4 times).  
19Meter of basiyt is: mustafilun fāilun (4 times).  
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20Meter of tawiyl is: fauwlun mafāiylun (4 times). 
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و مُعْبَرُ الظَّهْرِ يُبْنى عن وليّتهأ  au mubaru al-ðahri yunbiy an waliyyatihi 
عْتَمَرَاحجّ ربُّه في الدنيا ولا ا ما  mā ћagga rabbuhu fiy al-dunyā wa-lā itamarā 

‘The camel with furry back signals by its saddle that  
its owner neither made the major nor the minor hagg.'  

(he intens rabbuhuw)  
  

)طويل(عشى لأوقال ا  al-ašā said: (tawiyl)21 
wa mā la-hu min magdin taliydin wa mā la-hu  

يدٍ وما له     مجدٍ تلوما لَهُ من  
الصَّبَا  لا الجَنوبُِ ولاالريح فَضْلٌن م   

mina al-riyћi fadlun22 lā al-ganuwbu wa lā al-sabā 
'He does not have an ancient nor glorified past, neither has he 

 any luck from either the southern or eastern winds.' 
(He intends la-huw)   

(L.10) and he said: (basiyt)23 )بسيط(وقال ) ١٠.س(  
 

                                                

baynāhu fiy dāri sidin ad aāma bihā 
قام بهابيناهُ في دارِ صِدْقٍ قد أ  

 حيناً يُعلِّلُنا وما نُعلِّلُهُ 
ћiynan yuallilunā wa-mā nualliluhu 
'While he lived for a while in the house of righteousness 

 where he entertained us, but we did not entertain him.' 
(He means baynā huwa)   

الكلام حتى يضعوه في غير      ويحѧتملون قѧُبحَ     
 ذلك نه مستقيم ليس فيه نقص فمنموضعه لأ

              )طويل( ربيعة قول عمر بن أبي

They tolerate ubћa ‘ugliness’ in speech so that they put it in other 
than its place, just because it is mustaimun ‘straightforward’ and 
there is no deficiency in it, and from that, the saying of: 
ibn abi Rabiyah: (tawiyl)24  

صددتِّ فأَطولت الصُّدود وقلَّ ما
الٌ على طُولِ الصدود يَدومُوِص   

sadadti fa-atwalti al-suduwda wa-alla mā 
wisālun ala tuwli al-suduwdi yaduwmu 

 'you prevented me from keeping in touch with you, it is rare 
 that a union lasts over a long prevention.' 

(L. 15) In speech it is qalla mā yaduwmu wisālun 'it is rare that a 
union lasts.'25  And they put what does not occur in speech, except as 
ðarfan ‘envelope of time’, in place of names other than it, and that 
is the saying of Marrār Ibn Sulāma al-ugaliy (tawiyl)26 

نمѧѧا الكѧѧلام قѧѧلَّ مѧѧا يѧѧَدوم وِصѧѧالٌ  إو) ١٥.س(
لا ظѧѧرفا إوجعلѧѧوا مѧѧا لا يَجѧѧري فѧѧي الكѧѧلام    

سماء وذلك قول المرّار     لأبمنѧزلة غيره من ا    
                      )طويل(بن سلامة العجلى 

  walā yantiu al-faћšāa man kāna minhumu 
يَنْطِقُ الفحشاءَ من آان منهمُولا 

وائناذا جلسوا منّا ولا من سَِِإ   
iða galasuw min-nā wa-lā min siwāina 
‘No one among them utters foul speech 
If they associate with us nor with others than us’  

(he intends min siwāina = min badina)27   
 21Meter of tawiyl is: fauwlun mafāiylun (4 times). 
 22Būlāq edition has ћaððun. 

 23Meter of basiyt is: mustafilun fāilun (4 times). 
24Meter of tawiyl is: fauwlun mafāiylun (4 times).  25This is a case of item re-arrangement in the sequence. 

 26Meter of tawiyl is: fawlun mafāiylun (4 times). 
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27This is a case of a substitution of an equivalent lexical item. 
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)طويل(عشى وقال الأ  ašā said (tawiyl)28 

  

رضها لسَوائكاوما قَصدتْ من أ     wa mā qasadat min ardihā29 li-sawāika 
'and she did not head towards her land  except you'  

(He means li-sawaika = li-badika)   

)رجز (وقال خِطام المُجاشِعي) ٢٠.س(  (L. 20) Xitām al-Mugāšii said: (ragaz)30 
  

 wasāliyātin ka-ka-mā yuafayn ْوصالياتٍ آكما يُؤَثْفَيْن 
 'and the cook-ware is like common-ware.'  
(he means ka-ka-maa = ka-mili)   

عنѧѧѧى غيѧѧѧرٍ  فعلѧѧѧوا ذلѧѧѧك لان معنѧѧѧى سѧѧѧَواءٍ م  
 معنѧѧѧى مѧѧѧثلٍ ولѧѧѧيس شѧѧѧيء    ومعنѧѧѧى الكѧѧѧاف 
لون لا وهمْ يحاوِإ) ١٠. ص(يُضطَّرّون إليه 

ن  بѧه وجهѧا ومѧا يجѧوز في الشعر أآثر من أ            
اذآѧѧѧره لѧѧѧك هاهѧѧѧنا لان هѧѧѧذا موضѧѧѧع جُمѧѧѧَلٍ     

         .ن شاء االلهك فيما يَستقبل إوسنبيّن ذل

They did that because the meaning sawā 'similarly' becomes the 
meaning of ayr 'other', and the meaning of kāf 'as' has the meaning 
of mil ‘like’,  and there is nothing that they are forced to do (I: 10; 
L. 1) except that they try to give it a different form.  What is 
permitted in poetry is more than what I mention to you here, because 
this is the place for sentences, and we shall explain that, God willing. 
 

  
   

  
  

  

  
 

                                                

 
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  

 
  

28Meter of tawiyl is: fawlun mafāiylun (4 times).  
29Boulaq has ahlihā (I:13; L. 3).  

 
JALT  (2004)                                                                                                                             
 

17 
 30Meter of ragaz is: mustafilun (6 times). 
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هذا باب الفاعل) ٨(  Chapter 8. This is a Chapter on al-fāil ‘the actor’(1)31 

  
 (Būlāq vol. 1. P.13, Derenbourg vol.1. p.10, Haruwn vol.1. p.33)  

 
الذي لم    هѧذا بѧاب الفاعل    ) ٣.س. ١٠. ص( 

 لم يَتعدّ فعولٍ والمفعولِ الذيلى ميَتعدّه فعلُه إ
ى مفعѧѧول لѧѧه إلѧѧيه فِعѧѧْلُ فاعѧѧلٍ ولا تعѧѧدَّى فعلѧѧُُإ
سѧѧѧѧماء الفاعلѧѧѧѧينَ خѧѧѧѧرَ  ومѧѧѧѧا يَعْمѧѧѧѧَلُ  مѧѧѧѧن أ آ

تعدّى   ي الذي) ٥.س(مفعولѧينَ عَمَلَ الفعل     وال
لѧѧى مفعѧѧول ومѧѧا يَعمѧѧل مѧѧن المصѧѧادر ذلѧѧك     إ

تبلغ  لم مѧا يجѧرى مѧن الصفات التي       العمѧلَ و  
سѧѧѧѧѧماء الفاعلѧѧѧѧѧين   القѧѧѧѧѧوة آأن تكѧѧѧѧѧون فѧѧѧѧѧي أ

 تجѧѧѧѧرى مجѧѧѧѧرى الفعѧѧѧѧل  والمفعولѧѧѧѧين التѧѧѧѧي 
 مفعѧѧول مجѧѧراها ومѧѧا أُجѧѧرى    ى إلѧѧىالمѧѧتعدّ

 ولم يَقوَ قوّتَه وما      مُجѧرى الفعѧل ولѧيس بفعل      
سماء   أ  ليست لها قوةُ   سماء التي جرى من الأ  

   التѧي ذآѧرتُ ولا الصفاتِ التي هي        الفاعلѧين 
لأَحѧѧداثها سѧѧماء ويكѧѧون   أحѧѧداث الأمѧѧن لفѧѧظ 

   لم ةٌ لمѧا مضѧى ومѧا لم يَمضِ وهى التي          مѧثل أ
سѧѧماء  القѧѧوة آأتكѧѧون فѧѧي ) ١٠.س(تѧѧبلغ أن 

 تѧريد بهѧا ما تريد         التѧي  الفاعلѧين والمفعولѧين   
إلى مفعول مجراها وليست     بالفعѧل المѧتعدّى     

 ذآرتُ ولا هذه     الفاعلين التي سماء  لهѧا قѧوة أ    
الصفات آما أنه لا يَقوى قوة الفعل ما جرى 

                              .وليس بفعل مجѧراه   
  

 (I:10; L.3) This is a chapter on al-fāil ‘the actor’32 whose fil ‘action’33 
does not yataaddahu 'transitivizes it' to mafuwl 'an acted-upon'34, and 
al-mafuwl ‘the acted-upon’ to which no fil ‘action’ of fāil ‘an actor’ 
has transitivized, nor whose fil ‘action’ has transitivized another  mafuwl 
‘acted-upon’, and the case of what of asmā al-fāiliyn 'names of the 
actors' and asmā al-mafāuliyn 'names of the acted-upons' does the 
work of fil ‘action’ (L.5) that transitivizes mafuwl ‘an  acted-upon’, the 
case of the masādir 'roots' that do that work, and the case of what flows of  
the sifāt  'descriptives' that  do not attain enough of the  power to be like 
asmā al-fāiliyn 'names of the actors' and asmā al-mafāiliyn 
'names of the acted-upons', that flow in the channel of fil al-mutaaddiy 
‘the transitive action’ to a mafuwl ‘an acted-upon’ in magrāhā ‘their 
channels’ and the case of what is made to flow in the channel of  al-fil 
‘the action’ but it is not fil ‘an action’ and is not empowered with its 
power, and the case of what flows of al-asmā ‘the names’, that do not 
have the power 35 of asmā al-fāiliyn 'names of the actors', which I 
have mentioned to you, nor  al-sifāt  'the descriptives' that are from the 
laf 'expression' of the aћdā ‘events’ of asmā ‘names’, and for 
whose events there are examples for what madā ‘has passed’, and what 
has not passed, and they are the ones that do not attain that (L.10) they be 
of the power like asmā al-fāiliyn 'names of the actors' and asmā 
al-mafāiliyn 'names of the acted-upons', of which you require what you 
require of fil al-mutaaddiy ‘the transitive action’ to mafuwl ‘an acted-
upon’ in its channel. They do not have the power of asmā al-fāiliyn 
‘the names of the actors' that I mentioned to you, nor of these sifāt 
‘descriptives’. In addition, that which flows in its channel and is not fil 
‘an action’ does not have the power of the fil ‘action’. 

 
 
 
  
  

 
 
 
 
 
 
 
 
 
 
 
 

                                                 
31This is the first of group of chapters that deals with the al-fāil ‘the actor’. This 
chapter, however, is a mere listing of topics that deal with al-fāil that will be 
touched upon in subsequent chapters but without giving the details of any one of 
them.  
32al-fāil ‘the actor/subject’  is mohammadun in the following sentence: kataba 
mohammadun al-kitāba ‘Mohammad wrote the book’. 
33fil ‘action/verb’ is kataba in the following sentence: kataba mohammadun al-
kitāba ‘Mohammad wrote the book’. 
34mafuwl ‘acted-upon/object’ is al-kitāba in the following sentence: kataba 
mohammadun al-kitāba ‘Mohammad wrote the book’. 
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35Bulaq edition does not include this last phrase in the text. 



Solomon Sara                    Sibawayh: Chapters7-13 
 

 
هذا باب الفاعل ) ٩(  Chapter 9. This is a Chapter on the fāil ‘actor’ (2) 

  
(Būlāq vol. 1. P.14, Derenbourg vol.1. p.10, Haruwn vol.1. p.33) 

 

هѧѧذا بѧѧاب الفاعѧѧل الѧѧذي لѧѧم يѧѧَتعدّه    ) ١٠. س(
إليه  إلى مفعولٍ  والمفعولِ الذي لم يَتعدّ فعلُه

     إلى مفعول آخرَفعلُه فِعْلُ فاعلٍ ولا تعدَّى

(I:10; L.13) This is a chapter on al-fāil ‘the actor’ whose fil 
‘action’ does not yataaddahu 'transitivize it' to  mafuwl 'an acted-
upon', and  al-mafuwl ‘the acted-upon’ to which no  fil ‘action’  
of fāil ‘an actor’ has transitivized, nor whose fil ‘action’ has  
transitivized to another  mafuwl ‘acted-upon’.

 
 

 

                                                

 
.س( هذا سَواء يَرتفع     فالفاعѧل والمفعѧول فѧي     

نѧѧك لѧѧم  لأالمفعѧѧول آمѧѧا يѧѧَرتفع الفاعѧѧل    ) ١٥
لت ذلك تَشْغَل الفعلَ بغيره وفرّغتَه له آما فع

اه فعلѧѧه  لا يѧѧَتعدفأمѧѧا الفاعѧѧل الѧѧذي  . بالفاعѧѧل
فقѧѧولك ذَهѧѧَبَ زيѧѧدٌ وجَلѧѧَسَ عمѧѧروٌ والمفعѧѧولُ   

ليه فعلُ فاعلٍ   دّ أ الѧذي لѧم يѧتعدّه فعلѧه ولѧم يتع          
 ѧѧѧѧُولك ضѧѧѧѧرو   فقѧѧѧѧرَبُ عمѧѧѧѧْدٌ ويُضѧѧѧѧرِبَ زي .

مѧثلةُ دليلةٌ على     فالأسѧماءُ المحѧدَّثُ عѧنها والأ      
ث به عن    مѧا مضѧى ومѧا لم يمض من المحدّ         

ب سѧѧماء وهѧѧو الѧѧذَّّهابُ والجُلѧѧوس والضѧѧَّرْ الأ
مѧثلةُ بالأَحѧداثِ ولا مѧا يكѧون منه          وليسѧت الأ  

              .الأَحѧداثُ وهى السماءُ   ) ٢٠.س(
   

al-fāil ‘the actor’ and al- mafuwl ‘the acted-upon’ in this case 
are the same. (L. 15) al-mafuwl ‘the acted-upon’ yartafiu 'rises' 
just as  al-fāil ‘the actor’ rises36, because you do not engage the 
action with anything else, and you dedicated it to it37, just as you did 
with  al-fāil ‘the actor’.  As for al-fāil ‘the actor’ whose fil 
‘action’ does not yataadd∼hu 'transitivizes it' as in your saying: 
ðahaba zaydun 'Zaid left.'  and galasa amrun ‘amr sat down', and 
the mafuwl ‘acted-upon’  whose fil ‘action’ does not yataaddahu 
'transitivize it’, nor does  fil ‘action’ of al-fāil ‘the actor’ 
yataadd∼hu 'transitivize’ to it, as in your saying duriba zaydun 
'Zaid got struck.'38 and yudrabu amrun 'amr gets struck.'  The 
asmā ‘ names’ that are talked about and the examples are evidence 
for what has passed, and what has not passed from what was 
discussed  about names, which is al-ðahābu 'the going', al-
guluwsu 'the sitting', and al-darbu 'the striking'. The examples are 
not events, nor are they out of which (L. 20) the events come, which 
are the names. 

 
 
 

  
  
  
  
  
  

  
 36There is an equivalency drawn here between the fāil an the mafuwl in that both 

are raised and show their identical inflection which is the [-u-n].  
37al-mafuwl ‘the acted-upon’ is intended here as in duriba zaydun 'Zaid got 
struck’ given below.  
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38There is a parallelism between the two structures of daraba zaydun and of 
duriba zaydun in the relation of the fāil an the mafuwl to their fil. It is a 
relationship of raising, marked/inflected with [-u-n], and not requiring the action to 
transitivize another mafuwl. 
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 Chapter 10. This is a Chapter on fāil ‘actor’ whose   يَتعدّاه باب الفاعل الذيهذا ) ١٠( 

fil ‘action’ yataadāhu ‘transitivizes  it’ to mafuwl 
‘an acted-upon’ (3) 

لى مفعولٍفعلُه إ  
 

 

 (Būlāq vol. 1. P.14, Derenbourg vol.1. p.10, Haruwn vol.1. p.33) 
 

االله بَ عѧѧبدُ االله زيѧѧدا فعѧѧبدُ  وذلѧѧك قѧѧولك ضѧѧَرَ 
ارتَفѧѧع هاهѧѧنا آمѧѧا ارتفѧѧع فѧѧي ذهѧѧَبَ وشѧѧغَلتَ   

 بѧه آمѧا شѧغلتَ بѧه ضѧربَ وانتَصب             ضѧربَ 
لѧѧيه مفعѧѧولٌ بѧѧه تَعѧѧدّى إلأنѧѧه  زيѧѧدٌ )١١. ص(

 ѧѧѧلُ الفاعѧѧرتَ  فعѧѧѧّولَ وأخѧѧѧدّمتَ المفعѧѧل وإن ق
ول ى فѧѧي الأ الفاعѧѧل جѧѧرى اللفѧѧظُ آمѧѧا جѧѧر    

ا  نم عѧبدُ االله لأنّك إ     وذلѧك قѧولك ضѧَرَبَ زيѧداٌ       
أردت بѧه مُؤخَّرا ما أردت به مقدَّماٌ ولم ترد           
أن تَشѧغلَ الفعѧلَ بѧأوّلَ مѧنه وان آѧان مؤخّرا              

للفظ فمن ثم آان حدُّ اللفظ فيه أن يكون           ا فѧي 
 وهѧو عربѧي جѧيد آثير آأنهم          الفاعѧلَ مقѧدَّما     

همُّ لهم وهم    بيانُه أ الذي  ) ٥.س(نما يقدِّمون   إ
ببѧѧѧѧѧيانه أَغْنѧѧѧѧѧى وان آانѧѧѧѧѧا جمѧѧѧѧѧيعا يُهِمѧѧѧѧѧّانِهم 
ويَعنѧѧِيانِهم واعلѧѧم أن الفعѧѧل الѧѧذي لا يѧѧَتعدّى     
الفاعلَ يَتعدّى إلى اسم الحَدثانِ الذي أُخذ منه 

نّ   ليَدلّ على الحَدَث ألا ترى أ      نما يُذآَر لأنه إ 
لك قѧѧد آѧѧان مѧѧنه    قѧѧد ذهѧѧَبَ بمنѧѧزلة قѧѧو  قѧѧولك

ا قلت ضربَ عبدُ االله لم يَستبن أنّ         ذذَهابٌ وإ 
على صنفِ  و عمرو ولا يَدل     المفعѧول زيѧدٌ أ    

نّ ذهَبَ قد دلّ على صنف وهو الذهاب آما أ
وذلѧѧك قѧѧولك ذهѧѧَب عѧѧبدُ االله الѧѧذهابَ الشѧѧديدَ    

وقَعѧدَ قَعدتينِ لمّا     سѧوءٍ   ) ١٠.س(وقَعѧَدَ قِعѧْدةَ     
 المѧѧѧرّة مѧѧѧنه   حѧѧѧدث عمѧѧѧل فѧѧѧي    العَمѧѧѧِلَ فѧѧѧي  

والمرّتين وما يكون ضرباٌ منه فمن ذلك فَعدَ 
قَهْقَرَى  القَرفَصѧَاءَ واشѧتَمل الصمّاءَ وَرَجَعَ ال      

لأنѧه ضѧربٌ من فعله الذي أُخذ منه ويَتعدّى           
ه بُنѧѧى لمѧѧا نѧѧإلѧѧى الѧѧزمان نحѧѧو قѧѧولك ذَهѧѧَبَ لأ

                                وما لم   مضى منه   
       

(I:10, L.21) That is as your saying daraba abdu al-lāhi zaydan 
‘Abdulla struck Zaid'. Abdullah irtafaa ‘rose’ here, as it rose in ðahaba 
'he went'39. You engaged daraba 'he struck' with it as you engaged  
ðahaba 'he went' with it.  (I:11; L. 1) Zaid intasaba 'became erect' 
because it is mafuwl bihi ‘a direct acted-upon’, to which the action of the 
actor transitivizes.  If you were to make the mafuwl ‘acted-upon’ precede  
and make the  fāil ‘actor’ follow, the expression will flow as it flowed in 
the first case, as in your saying daraba Zaydan abdu al-lāhi  ‘Abdulla 
struck Zayd / Zayd is the one Abdulla struck'40, because you wanted to 
precede  what you had wanted to follow.  You did not want to engage the 
fil ’action’ with what is before it41, even if it were delayed in the 
utterance42.  Hence, by definition, in pronunciation, the actor needs to be 
put forward. That is very good Arabic and in abundance. It is as though 
they put forward that (L. 5) whose bayān ‘declaration’ is the most 
important for them, and they are more careful about its bayān ‘declaration’,  
even though both of them are important to them and concern them. Know 
that the fil ’action’ that does not transitivize beyond the fāil ‘actor’, it 
reaches to the name of the event from which it was taken, because  it is 
mentioned only to refer to the event. Don't you see that in your saying ad 
ðahaba 'he has gone.' is equal to saying: ad kāna minhu ðihābun 'there 
was a going by him.'  But if you said daraba abdu al-lāhi `Abdullah 
struck', it is not clear whether Zayd or amr is the mafuwl ‘acted-upon’, 
nor does it refer to sinf ‘a class’, as ðahaba 'he went' may refer to sinf ‘a 
class’, which is ðahāb 'going', and that in your saying ðahaba abdu al-
lāhi al-ðahāba al-šadiyda ‘Abdulla went the vigorous going’, and  
aada idatah (L. 10) suwin ‘He sat in an evil sitting’, and aada 
adatayni ‘He sat for two sittings’.  When it worked on the event, it 
worked on one and two iterations of it, and what was a type of it. Examples 
of that are aada al-urfusā ‘He sat on his heels’, ištamala al-
sammāa ‘He crouched bundled up’, and ragaa al-ahara ‘He 
retreated’, because it is a type of its action from which it is taken. It reaches 
over to zamān ‘time’, as when you say ðahaba 'he went', because it is 
constructed for what passed and what has not  
                                                 
39As in the example ðahaba zayd-u-n ‘Zaid left’.  
40The order of the constituents has become fil + mafuwl+ fāil with the 
mafuwl and fāil exchanging places, but they are properly marked with [-un] for 
fāil and [-an] for mafuwl in the new sequence. 

 
 
 41That is Zaydan before abdu al-lāhi i.e. the mafuwl before the fāil. 
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42That is abdu al-lāhi comes after Zaydan, i.e. the fāil comes after he mafuwl. 
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فѧѧѧإذا قѧѧѧال ذَهѧѧѧَبَ فهѧѧѧو دلѧѧѧيل علѧѧѧى أنّ يمѧѧѧض 

ذا قѧѧѧال الحѧѧѧدث فѧѧѧيما مضѧѧѧى مѧѧѧن الѧѧѧزمان وإ 
سيَذْهَبُ فهو دليل على انّه يكون فيما يستقبِل 

   وما لم يمض   من الزمان ففيه بيانُ ما مضى     
علѧѧѧى ) ١٥.س (نّ فѧѧѧيه آسѧѧѧتِدلالاً  آمѧѧѧا أهمѧѧѧن

وقѧѧѧوع الحѧѧѧدث وذلѧѧѧك قѧѧѧولك قعѧѧѧد شѧѧѧهرينِ     
وسيقعُد شهرين وتقول ذهبتُ أَمْسِ وسأذهَبُ 

 تجعلهمѧا ظرفا فهو يجوز  غѧدا فѧان شѧئت لѧم      
اء الزمان آما جاز في      سمفي آلّ شيء من أ    

لى  آل شيء من أسماء الحدث ويتعدّى هذا إ       
ه اسѧѧماٌ للمكѧѧان والѧѧى  لفظѧѧآѧѧل مѧѧا اشѧѧتُقّ مѧѧن  

نّ  أو قعѧѧد عُلѧѧم المكѧѧان لأنѧѧه إذا قѧѧال ذهѧѧب أ   
ه آمѧا عُلѧم انه قد        ن لѧم يَذآѧر    للحѧدث مكانѧا وإ    

آان ذهابٌ وذلك قولك ذَهبتُ المذهبَ البعيدَ        
٢٠.س(وجَلسѧتُ مجلساٌ حسنا وقَعدتُّ مقعداٌ       

 رأيتَ وذهبتُ    تُّ المكانَ الذي  آѧريما وقعѧد   ) 
  ѧѧُال بعضѧѧد قѧѧوه وقѧѧن الوجѧѧاٌ مѧѧبتُ وجهѧѧهم ذه

ذ آѧѧان مكانѧѧا يقѧѧع علѧѧيه الشѧѧامَ شѧѧبّهه بالمѧѧبهَم إ
نѧѧّه لѧѧيس فѧѧي  مكѧѧانُ والمѧѧذهبُ وهѧѧذا شѧѧاذٌّ لأ ال

ذهѧѧѧبَ دلѧѧѧيلٌ علѧѧѧى الشѧѧѧام وفѧѧѧيه دلѧѧѧيلٌ علѧѧѧى    
المѧذهبِ والمكѧانِ ومѧثلُ ذهѧبت الشѧام دخلتُ            
البѧѧѧيتَ ومѧѧѧثل ذلѧѧѧك قѧѧѧول سѧѧѧاعدة بѧѧѧن جѧѧѧُوَيّةَ  

                                              )آامل(

passed. If he said ðahaba ' he went', that is evidence that the event occurred 
in the past zamān ‘time’. If he were to say sa-yaðhabu 'he will go', that is 
evidence that it will occur in what is coming of zamān ‘time’.  
Consequently, there is in it evidence for what passed and what has not 
passed, just as there is in it an indication (L. 15) of the occurrence of the 
event. Examples of that are in your saying aada šahrayn ‘He stayed 
(for) two months’ and sa-yaudu šahrayn ‘He will stay (for) two 
months’, and you say ðahabtu amsi ‘I went yesterday’ and sa-aðhabu 
adan ‘I will go tomorrow’. If you so wish you need not make them 
darfan ‘envelope (of time)’. That is permitted in everything to do with 
names for zamān ‘time’, just as it is permissible in everything to do with 
the names of events. This fil ‘action’ transitivizes whatever is derived 
from its expression, to the name of the makān ‘place’ and to the makān 
‘place’. Because if he said, ðahaba ‘he went’, or aada ‘he sat’, it 
becomes known that there is for the action makānan ‘a location’, even if he 
does not mention it, just as it is known that it was ðahāb 'a going', and that 
is in your saying ðahabtu al-maðhaba al-baiyda ‘I took the far out 
path/I went to the far away place’, galastu maglisan ћasanan ‘I sat at a 
nice sitting/gathering’. aadtu maadan (L. 20)  kariyman ‘I stayed a 
pleasant stay’  aadtu al-makāna al-laði raayta ‘I stayed at the place 
that you saw’,  ðahabtu waghan mina al-wuguwhi ‘I went in one of the 
directions’ Some of them have said ðahabtu al-šāma 'I went (to) Syria’.  
He likened it to the mubham 'abstact' as if it were makānan ‘a place’ in 
which the makān ‘place’ and the maðhab ‘direction’ falls on it. This is 
šāððun ‘exceptional’ because there is nothing in ðahaba 'he went’ that is a 
direction to Syria, and in it there is no indication to the place and the 
direction. ðahabtu al-šāma 'I went (to) Syria' is like daxaltu al-bayta 'I 
entered the house' and like that is the saying of: Sāidata Ibn Gwayya. 
(kāmil)43 

  
ladnun bihazzi al-kaffi yasilu matnuhu لُ مَتْنَُههَزِّ الكَفِّ يَعْسِلَدْنٌ ب ُ     

 .fiyhi kamā asala al-tariya al-alabu  فيه آما عَسَلَ الطريقَ الثعْلبُ 
‘The spear jerks in his hand                             as the fox darts on the road.’ 

  
 مѧѧѧا آѧѧѧان وقѧѧѧتا فѧѧѧي لѧѧѧىويѧѧѧَتعدّى إ) ١٢.ص(
آن آمѧѧا يѧѧتعدّى إلѧѧى مѧѧا آѧѧان وقѧѧتا فѧѧي    مѧѧاالأ

مѧѧѧاآن ولا الأزمѧѧѧنة لأنѧѧѧه وقѧѧѧتٌ يقѧѧѧع فѧѧѧي الأ  
قتٌ في    مكانٌ واحدٌ آما أنّ ذاك و      يُخѧتصُّ بѧه   

              زمѧان لا يُختصّ به زمنٌ بعينه      الأ
  

(I:12; L. 1) It reaches to what is watan ‘instant’ in places, just as it 
reaches  to what is watan ’instant’ in azminah ‘times’, because it is 
watun ‘an instant’ that occurs in places, without its being specific to one 
place. Similarly, is waνtan ‘an instant’ in the azmān ‘times’ without being 
specific to zamān ‘a time’ by itself. 
 
  

 
                                                  

43Meter of kāmil is: mutafāilun (6 times).  
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فلما صار بمنزلة الوقت في الزمن آان مثلَه   

زمنة وان فْعَل بالأماآن ما تفعل بالأنك قد تَلأ
بغѧѧي أن  ذلѧѧك وآѧѧذلك آѧѧان ين  أقѧѧوى فѧѧيآѧѧان

ذ صار فيما هو أبعدٌ نحو ذهبَ الشامَ         يكون إ 
وهѧو قѧولك ذهѧبتُ فرسخينِ وسرتُ         ) ٥.س(

قѧѧѧول ذهѧѧѧبتُ شѧѧѧهرينِ وسѧѧѧرتُ  ميلѧѧѧينِ آمѧѧѧا ت
 الѧѧزمان أَقѧѧوى لان  يومѧѧينِ وإنمѧѧا جُعѧѧِل فѧѧي   

ض ففيه   مضى منه وما لم يم     الفعѧلَ بُنѧى لمѧا     
قد  نّ فيه بيانا انه     بѧيانُ الفعѧل متѧى وقѧع آما أ         

آنُ لم يُبْنَ    ماوقѧع المصѧدرُ وهѧو الحѧَدَثُ والأ        
  ماآن بمصادر أُخِذَ منها   لمѧا فعѧلٌ وليسѧت الأ      

 ونحوِهم اقربُ الأَناسيّالأمثلةُ فالأماآن إلى 
ختصѧѧѧѧّونها بأسѧѧѧѧماءٍ آѧѧѧѧزيدٍ نّهѧѧѧѧم يَألا تѧѧѧѧرى أ

 قѧѧولهم مكѧѧّةُ وعُمѧѧانُ ونحѧѧوُهما   وعمѧѧروٍ فѧѧي 
 ولا ويكѧѧون فѧѧيها خِلѧѧْقٌ لا تكѧѧون لكѧѧلّ مكѧѧانٍ    

 والبحѧѧѧѧر فѧѧѧѧيه آالجѧѧѧѧبل والѧѧѧѧوادي  ) ١٠.س(
نما   لѧيس آѧذلك والأمѧاآنُ لها جُثّةٌ وإ         والدهѧرُ 

ى الفعѧѧل لѧѧ اللѧѧيلِ والѧѧنهارِ فهѧѧو إدهѧѧر مُضѧѧِيُّال
                                               .قربُأ

When it has the status of  wat ‘an instant’ in time, it becomes like 
it, because you can do with amākin ‘places’ what you do with 
azminah ‘times’, even if they were stronger in that. Similarly, it 
should have been so, since it occurred in what is farther, like ðahaba 
al-šāma.’ He went to Syria’. (L. 5) In your  saying ðahabtu 
firsaxayni ‘I went two parasangs’,  sirtu miylayin ‘I walked two 
miles’, just as you say ðahabtu šahrayin ‘I went (for) two months’, 
sirtu yawmayn ‘I walked for two days’.  It was, however, made 
stronger in the case of zamān ‘time’, because fil ‘action’ is 
constructed on what has passed of it, and what has not passed.  In it, 
there is an indication of the fil ‘action’, when it occurred, just as 
there is in it an indication that the masdar 'root' had occurred, which 
is al-ћada ‘the event’.  Places do not have an action constructed 
for them44.  Nor are places the sources from which the examples are 
taken.  Places are for people and their like and are closer to them. 
Don't you see that they single them out with names like Zaid and 
amr in their saying Makka, omān and their likes.  There is xilaun 
‘features’  in them that is not for every makān ‘place’ nor in it, (L. 
10) like al-gabal ‘the moutain’, al-wādiy ‘the valley’, al-baћr 
‘the sea’, but al-dahr ‘the epoch/age’ is not so.  Places have guah 
‘body’, but dahr ‘age’ is the passage of night and day, and therefore 
it is closer to the fil ‘action’. 
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44There is no indication/implication of place as there is indication/implication of 
time within the fil. 
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الفاعل الذي  يَتعدّاه فعلُه باب هذا ) ١١(

لى مفعولينِإ  
Chapter 11.  This is a Chapter on al-fāil ‘the actor’ (4) 

 
(Būlāq vol. 1. P.16, Derenbourg vol.1. p.12, Haruwn vol.1. p.37) 

  

(I:12; L. 12) This is a chapter on al-fāil ‘the actor’ whose action 
transitivizes mafuwlayn ‘two acted-upons’   

  
فإن شئت اقتصرتَ على المفعول الأول وإن 

وّل   إلى الأ   آما تعدّى  شѧئت تعѧدّى إلى الثاني     
وذلѧѧѧك قѧѧѧولك أَعطѧѧѧى عѧѧѧبدُ االله زيѧѧѧدا درهمѧѧѧاٌ  
وآسѧѧѧوتُ بشѧѧѧرا الثѧѧѧيابَ الجѧѧѧيادَ ومѧѧѧن ذلѧѧѧك    

.س(مثل ذلك قوله    اخترتُ الرجالَ عبدَ االله و    
خѧْتَارَ مُوسى قَوْمَهُ سَبْعِينَ      عѧزّ وجѧلّ وَا    ) ١٥

   ѧِلاٌ لِمِيقَاتѧُدا وآنيْتُ زيدا أ       رَجѧمّيتُه زيѧبا  نَا وس
  وْتُهُ التي ردت دَعَ أذا  زيدا إ عѧبد االله ودعѧوتُه      

 سَمَّيْتُهُ وان عنيت الدُّعاء إلى       تَجѧرِى مجرى  
مѧѧѧرِ لѧѧѧم يجѧѧѧاوِزْ مفعѧѧѧولا واحѧѧѧداٌ ومѧѧѧنه قѧѧѧول أ

                              )بسيط(الشاعر 

If you wish you may limit yourself to the first mafuwl ‘acted-upon’, and if 
you wish, it may transitivize the second just as it transitivized the first. 
Example of that is in your saying ata abdu al-lāhi zaydan  dirhaman 
‘Abdullah gave Zaid a dirham’45, kasawtu bišran al-iyāba al-giyāda ‘I 
clothed Bishr (with) fine clothes’. Further examples are ixtartu al-rigāla 
abda a-lāhi ‘I chose (among) the men abdullah’. A similar example is 
the saying (L. 15) of the Almighty and the Glorious wa-xtāra muwsa 
awmahu sabiyna ragulan limiyātina ‘Moses chose seventy men (from) 
among his people for our meeting place’(sura 7:154), sammaytuhu zaydan 
‘I named him Zayd’, kannaytu zaydan abā abdi al-lāhi ‘I nicknamed 
Zayd, father of abdullah’, daawtuhu zaydan ‘I called him Zayd’, if you 
want, daawtuhu ‘I called him’ to be the same as sammaytuhu ‘naming 
him’. You meant to call for a matter that does not transitivize more than 
one mafuwl ‘acted-upon’. An example is the saying of the poet, (basiyt)46  
  

astafiru al-lāha ðanban lastu muћsiyahu ُأسْتغفِرُ االلهَ ذَنْباً لستُ مُحْصِنَه 
ليه الوَجْهُ والعَمَلُربَّ العِبادِ إ   

rabba al-ibādi ilayhi al-waghu wa-al-amalu 
‘I ask God's forgiveness for the faults I can not count. 

 Lord of worshipers for His sake we turn and toil.’ 
 
amr Ibn Madiy Kariba al-Zubaydiyy said:(basiyt)47 ّبسيط( وقال عمرو معدي آَرِبَ الزُّبيدي(  
(L. 20) amartuka al-xayra fafal mā umirta bihi  

فْعَلْ ما أُمِرْتَ بهأَمَرْتُكَ الخيرَ فا
 فقد ترآتُك ذا مالٍ وذا نَشَبِ 

faad taraktuka ðā mālin wa ðā našabi. 
‘I ordered you to do good, so do what you were ordered to, 
I have left you a man of wealth and property’.   

حروفِ   أنها أَفعالٌ تُوصَلُ ب    نمѧا فُصѧِلَ هѧذا     وإ
ضѧѧافةِ فѧѧتقولُ اختѧѧرتُ فلانѧѧا مѧѧن الѧѧرِّجالِ    الإ

آما تقول عرّفتُه بهذه العلامة      وسمّيتُه بفلان   
           وضحتُه بها وأستغفِرُ االلهَ من ذلك     وأ

  

These actions have been separated, and they are actions that are connected 
to ћuruwf al-idāfah ‘particles of annexion’.  You say, ixtartu fulānan 
min al-rigāli ‘I selected so-and-so from (among) the men’, sammaytuhu 
bi-fulānin ‘I named him with such-and-so.'  Just as you say arraftuhu bi-
hāðihi al-alāmah 'I made him known with this sign’. awdaћtuhu bi-hā 
‘I clarified him by-means-of it’. astafiru al-lāha min ðālika ‘I beg 
God's forgiveness for that’.  

 
 

 
 
 
 
 

                                                 
45If one were to limit onself to one mafuwl instead of two, the one would say 
utiya zaydun  dirhaman ‘Zayd was given a dirham’. Instead of ata abdu 
al-lāhi zaydan  dirhaman ‘Abdullah gave Zayd a dirham’. 
46Meter of basiyt is: mustafilun fāilun (4 times).  
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When they deleted the particle of garr ‘pull’48, the action came into 
operation. An example of that is the saying of: Mutalammis: (basiyt)49 

فلما حذفوا حرفَ الجرّ عَمِلَ الفعلُ ومن ذلك 
                               )بسيط(قول المتلمِسّ 

ālaytu ћabba al-irāi al-dahra at

                                                

amuhu ُآليتُ حبَّ العِراقِ الدَّهْرَ أَطعمُه        
 wa-l-ћabbu yakuluhu fiy al-aryati al-suwsu  القَرْية السُّوسُوالحبُّ يأآُلُه في

‘Your swore that I will eat not the grain of Iraq, 
 The worms eat the grain in the village.  

  

 آما تقول يѧريد علѧى حبّ العراق   ) ١٣.ص(
 عن زيد وليست عن  ذاك أينُبْئت زيدا يقول

اللهِ  ء فى قوله آَفَى بِا    وعلѧى هاهѧنا بمنѧزلة البا      
لا يُفعѧѧَلُ ن عѧѧن وعلѧѧى يداٌ ولѧѧيس بѧѧزيد لأشѧѧَهِ

جب وليسѧѧѧت  الѧѧѧوابهمѧѧѧا ذلѧѧѧك ولا بِمѧѧѧنْ فѧѧѧي  
 أَسѧѧتغفِرُ االله ذنѧѧѧباٌ وأمѧѧѧرتُك الخيѧѧرَ أآثѧѧѧرَ فѧѧѧي  

مѧيعا وإنمѧا يѧَتكلّم بها بعضُهم وأما          آلامهѧم ج  
لتْها الباء على حد ما      دخنما  سѧمّيتُ وآنيت فإ   

عرّفتهُ زيداً   ) ٥.س( عرّفتُ تقول    دخلѧتْ في  
فتُه بزيد فهو سِوى ذلك المعنى ثѧم تقѧول عѧرّ     

فإنمѧا تѧَدخل فѧي سѧمّيت وآنѧيت علѧى حѧدّ ما                
آان   عѧرّفتُه بѧزيد فهѧذه الحѧروف          دخلѧتْ فѧي   

ضѧѧѧافة أصѧѧѧلها فѧѧѧي الاسѧѧѧتعمال بحѧѧѧروف الإ 
 وليس آلّ الفعل يُفعَل به هذا آما انه ليس آلّ

لى مفعولينِ     عѧل يَتعدّى الفاعلَ ولا يَتعدّى إ      ف
                    )طويل(ومنه قول الفرزدق 

(I:13; L. 1) He wants to say ala ћabbi ‘concerning the grain’, and just as 
you say nubbitu zaydan ‘I was told (of) Zayd’. He means by that to say 
an zaydin ‘about Zayd’.  Here an ‘about’  and ala ‘on’  do  not have the 
same status as bā ‘with’, as in His saying kafā bi-l-lāhi šahiydan ‘suffices 
with God as a witness’, and laysa bi-zaydin ‘he is not Zayd’, because an 
‘about’, and ala ‘on’ are not treated that way nor with min ‘from’, 
necessarily. astafiru  al-lāha ðanban ‘I ask God forgiveness for a sin’. 
amartuka al-xayra 'I enjoined you good’, are not frequent in the speech 
of all of them, only some of them use them. As for sammaytu ‘I named’, 
and kannaytu ‘I nicknamed’, the bā [b-] precedes it in the same manner as 
it precedes arraftu 'I introduced'. You say (L. 5) arraftuhu zaydan 'I 
introduced him (to) Zayd’. Then you say arraftuhu bi-zaydin ‘I 
introduced him to Zayd’. This is different than that meaning. It enters 
sammaytu, kannaytu ‘I named, I nicknamed’ in the same measure as it 
enters arraftuhu bi-zayd ‘I introduced him to Zayd’.  These particles’ 
original usage was as particles of idāfah ‘annexion’. Not every action is 
treated in this manner.  Nor is it the case that every action transitivizes 
beyond the actor, nor does every action transitivize to mafuwlayn ‘two 
acted-upons’. In this, is the saying of Farazdaν: (tawiyl)50 

  
         ختيرَ الرِّجالَ سَماحَةٌ امنّا الذي
ذا هَبَّ الرِّياحُ الزَّعازِعُ وَجُوداٌ إ  

minnā al-laðiy uxtiyra al-rigāla samāћatan 
waguwdan iðā habba al-riyāћu al-zaāziu 
‘Among us the most generous and good men were chosen  

 in drought the stormy winds blow’. 
 

)طويل(يضا وقال الفرزدق أ  (L. 15) Farazda also said: (tawiyl)51 
  

nubbitu abda al-lāhi bi-l-gawwi asbaћat ْنُبّئتُ عبدَ االلهِ بالجَوِّ أصبَحَت  
لِيها لَئِيماٌ صميمُهاآِراماٌ مَوا   kirāman mawāliyha laiyman samiymuha 

‘I was told the tribe of abdullah has changed,   Her slaves became noble, her free mean’. 
  
 

  48Samples of particles of garr are bi-, min-.  
 49Meter of basiyt is: mustafilun fāilun (4 times). 

50Meter for tawiyl is: fauwlun mafāiylun (4 times). 
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اب الفاعل الذي  يَتعدّاه فعلُه هذا ب) ١٢(  Chapter 12. This is a Chapter on al-fāil ‘the actor (5) 

لى مفعولينِإ    (Būlāq vol. 1. P.18, Derenbourg vol.1. p.13, Haruwn vol.1. p.39) 
  

ن تَقتصѧѧِر علѧѧى احѧѧد المفعولѧѧينِ   ولѧѧيس لѧѧك أ 
دون الآخѧَر وذلѧك قولك حَسِبَ عبدُ االله زيداٌ           

  وظѧنَّ عمروٌ خالدا أباك وخالَ عبدُ االله       بكѧراٌ   
خѧѧاك ومѧѧثل ذلѧѧك رأى عѧѧبدُ االله زيѧѧدا     زيѧѧدا أ

االله زيѧѧѧداٌ ذا ) ١٥.س(صѧѧѧاحبَنا ووجѧѧѧدَ عѧѧѧبدُ  
ر علѧѧى احѧѧد  ن تَقتصѧѧالحِفѧѧاظ وإنمѧѧا مѧѧنَعك أ  

ن تبيِّن ما    المفعولѧينِ هاهѧنا انѧك إنّمѧا أردتَّ أ         
رّ عѧѧندك مѧѧن حѧѧال المفعѧѧول الأوّل يقيѧѧنا اسѧѧتَق

 الأولَ لѧѧѧѧتُعلِم الѧѧѧѧذي و شѧѧѧѧكّا وذآѧѧѧѧرتَآѧѧѧѧان أ
نما  عندَك مَن هو فإ    ما استَقرّ له   لѧيه تُضѧيفُ إ  

 لѧѧتجعلَ خبѧѧر المفعѧѧول ذآѧѧرتَ ظنѧѧنتُ ونحѧѧوَه
وّل  تجعل الأ نالأوّل يقيѧنا أو شѧكّا ولѧم ترد أ         

   ѧيه الشѧثل ذلك           كُّ أ فѧيقُّنِ ومѧيه بالتѧتمدَ علѧو تَع
 علمѧѧتُ زيѧѧداّ الظѧѧريفَ وزعѧѧمَ عѧѧبدُ االله زيѧѧدا  

) ٢٠.س(يتُ فأردتَّ رؤيةَ خاك فان قلت رأأ
ردتَّ وِجدانَ الضالّةِ فهو     تُّ فأ العѧين أو وجѧد    

يد بѧѧوجدتُ نمѧѧا تѧѧر لكѧѧنك إبمنѧѧزلة ضѧѧربتُ و 
عَلِمْتُ وبرأيتُ ذلك أيضا أَلا ترى انه يجوز    

يѧѧتُ زيѧѧداٌ الصѧѧَّالحَ وقѧѧد  ن يقѧѧول رأللأعْمѧѧَى أ
لة عرفتُ لا تريد إلا عِلْمَ       يكѧون علمѧتُ بمنѧز     

ينَ  لّذِدْ عَلِمْتُمُ ا  الأوّل فمن ذلك قوله تعالى وَلَقَ     
لسѧѧѧَّبْتِ وقѧѧѧال  امѧѧѧِنكمْ فѧѧѧي) ١٤.ص(تَدَوْا عѧѧѧْا

 دُونِهِمْ لا تَعْلَمُونََهُم االلهُ      سѧبحانه وآخѧَرِينَ مѧِنْ     
فتُ آما آانت  عريَعْلَمُهѧُم فهѧي هاهѧنا بمنزلة     

اك فإنمѧѧا مѧѧا ظنѧѧنتُ ذرأيѧѧتُ علѧѧى وجهѧѧينِ وأ 
نѧѧѧѧك تقѧѧѧѧول ظنѧѧѧѧنت جѧѧѧѧاز السѧѧѧѧكوت علѧѧѧѧيه لأ

                        آما تقول ذهبتُ     فتقتصѧِر 
  

(I:13; L. 12) This is a chapter on al-fāil ‘the actor’ whose actions 
transitivize mafulayn ‘two acted-upons’, but you may not reduce it to one 
of the two mafulayn ‘acted-upons’ without the other, and that in your 
saying: ћasiba abdu al-lāhi zaydan bakran ‘Abdullāh reckoned Zayd (to 
be) Bakr’, and  ðanna amrun xālidan abāka ‘amr thought Khalid (to 
be) your father’, xāla abdu al-lāhi zaydan axāka ‘abdullah imagined 
Zayd (to be) your brother’, and examples like those are  raa abd al-lāhi 
zaydan sāћibanā ‘abdullah saw Zayd our friend’, and wagad abu al-
lāhi (L.15) zaydan ðā al-ћifādi ‘abdullah found Zayd (to be) a holder of 
the bandage’.  You are forbidden here from reducing them to one of the 
mafuwlayn ‘two acted-upons’, because you wanted to clarify what 
became of the state of the first mafuwl ‘acted-upon’, whether it was 
certain or doubtful. You mentioned the first to inform that the one you are 
adding to it is the one that is settled with you who he is. You mentioned 
ðanantu 'I thought /I presumed’, and similar ones, in order to make the 
xabar ‘news/predicate’ of the first mafuwl ‘acted-upon’ certain or 
doubtful.  You did not wish to make the first one doubtful, or to rely on it 
for certitude. Examples of that are alimtu zaydan al- ðariyfa ‘I knew 
Zayd (to be) the charmer’, and zaama abdu al-lāhi zaydan axāka 
‘abdu-l-lah claimed Zayd (to be) your brother’.  If you said raaytu ‘I 
saw’52, and you intended the seeing (L. 20) of the eye, or wagadtu ‘I 
found’, you intended to find what is lost. Then it is the same as darabtu ‘I 
hit’. What you meant by wagadtu ‘I found’, was alimtu ‘I learned’, and 
by raaytu ‘I saw’, that same thing.  Don't you see that it is possible for a 
blind person to say raaytu zaydan al-sāliћa ‘I saw Zayd the righteous’.  
And it is possible for alimtu ‘I learned’, to be in place of araftu ‘I knew’. 
You are looking for no more than the knowledge of the first. Examples of 
that are the sayings of the Exalted, wa-laad alimtum al-laðiyna 
itadaw (I:14; L. 1) minkum fiy al-sabti ‘and well you knew those 
among you who transgressed on the sabbath’ (Sura 2:65),  and the Glorious 
Lord said wa-āxariyna min duwnihim lā talamuwnahum al-lāhu 
yalamuhum ‘and others than them you don't know, God knows them’. 
(Sura 8:62)   They are here in the status araftu ‘I knew’, just as the 
employment of raaytu ‘I saw’, has two uses.  As for ðanantu ðāka ‘I 
presumed that’, it is permissible to end on it with silence, because you say 
ðanantu ‘I presumed’, you restrict yourself in the manner you say ðahabtu 
‘I went’. 
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52There is a difference being drawn here in the use of raa as an action with one 
mafuwl ‘acted-upon’ or mafuwlayn ‘two acted-upons’.  



Solomon Sara                    Sibawayh: Chapters7-13 
 

 
ثѧѧم تُعمِلѧѧه فѧѧي الظѧѧنّ آمѧѧا تُعْمѧѧِل ذهѧѧبتُ فѧѧي       

نѧѧك قلѧѧت  الѧѧذهاب فѧѧذاك هاهѧѧنا هѧѧو الظѧѧَنّ آأ   
ظنѧѧѧنت ذاك الظѧѧѧنَّ وآѧѧѧذلك خِلѧѧѧتُ وحسѧѧѧِبت    

الظѧنُّ انѧّك لѧو قلѧѧت    ) ٥.س(ويѧَدلّك علѧى انѧه    
خلѧتُ زيѧدا وأُرَى زيدا لم يجز وتقول ظننتُ     
بѧѧه جعلѧѧته موضѧѧعَ ظѧѧنِّك آمѧѧا قلѧѧت نѧѧزلتُ بѧѧه 

لو آانتِ الباء زائدة بمنزلتها      ونѧزلتُ علѧيه و    
كتُ  لم يجز السَّ    قѧوله عѧزّ وجلّ آَفَى بِاالله       فѧي 

  الѧѧدارِ ومѧѧثله  فكأنѧѧّك قلѧѧتَ ظنѧѧنتُ فѧѧي علѧѧيها
                                         .شككتُ فيهِ

You then put it to work on al-ðann ‘presumption’ in the same 
manner that you put ðahabtu ‘I went’ to work in al-ðahāb ‘the 
going’. That one in this place is al-ðann ‘presumption’, as though 
you said ðanantu ðāka al-ðanna ‘I presumed that presumption’53.  
In the same manner, xiltu ‘I imagined’, and ћasibtu ‘I reckoned’'.  
This demonstrates to you that it is al-ðann ‘the presumption’. In 
the same manner, if you were to say: xiltu zaydan ‘I was imagined 
Zayd’, and urā zaydan 'I am shown Zayd’, it is not permissible. 
You say ðanantu bihi ‘I presumed him/I had an opinion on him’, as 
you said nazaltu bi-hi, nazaltu alayhi ‘I came to live with him’, 
even if bā [b-] is extra in its status as in the verse the Almighty kafā 
bi al-lāhi ‘he had sufficiency in God’, it is not possible to pause on 
it.  It is as if you said ðanantu fiy al-dāri ‘I presumed in the house’ 
and similarly, šakaktu fiy-hi ‘I doubted him’. 
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53There is a parallel drawn here between ðanantu ‘presumed’and ðahabtu ‘I left’ 
in th sense that when the utterance is limited to them without a mafuwl being 
considered they are similar and focus on the massādir like  ðann and  ðahāb.  



Solomon Sara                    Sibawayh: Chapters7-13 
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هذا باب الفاعل الذي  يَتعدّاه فعلُه ) ١٣(
 لى ثلاثةِ مفعولينَِإ

 

ن تَقتصѧر علѧى مفعولٍ منهم      لѧك أ  ولا يجѧوز    
مفعѧѧѧѧѧول هاهѧѧѧѧѧنا  واحѧѧѧѧѧدٍ دون الѧѧѧѧѧثلاثة لانّ ال 

.س(آالفاعѧل فѧي الѧباب الأول الѧذي قبله في         
 االلهُ زيدا بشراالمعنى وذلك قولك أّرَى )  ١٠

بѧا فѧلانٍ وأَعْلَمَ االلهُ       أبѧاك ونѧبّأتُ عمѧرا زيѧدا أ        
فعال  لأن هذه ا   عمرا خيراً منك واعلمْ أ     زيѧداً 

لѧى مѧا ذآѧرت لѧك مѧن المفعولينَ            إذا انѧتهتْ إ   
 ѧجميع ما    لىم يكن بعد ذلك متعدًّى تَعدَّتْ إ      فل 

 لا يّتعدّى الفاعلَ وذلك تَعدّى إليه الفعلُ الذي
دُ االله زيѧѧѧدا المѧѧѧالَ إعطѧѧѧاءً قѧѧѧولك أَعْطѧѧѧَى عѧѧѧب

جميلا وسرقتُ عبدَ االله الثوبَ الليلةَ لا تَجعله 
ظѧرفاَ ولكѧن آمѧا تقѧول يѧا سѧارِقَ اللѧيلةِ زيدا           

.س(الѧثوبَ لѧѧم تجعلْهѧѧا ظѧѧرفا وتقѧѧول أَعلمѧѧتُ  
هѧѧѧذا زيѧѧѧدا قائمѧѧѧا العلѧѧѧمَ اليقѧѧѧينَ إعلامѧѧѧاً   ) ١٥

نها  لَ الكريمَ إدخالا لأ   وأَدخѧل االله زيѧدا المُدْخَ     
.دّىعهتْ صارت بمنزلة ما لا يَتلما انت  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Chapter 13. This is a Chapter on al-fāil ‘the actor’ (6) 
 

(Būlāq vol. 1. P.19, Derenbourg vol.1. p.14, Haruwn vol.1. p.41) 
 

(I:14; L. 8) 1This is a chapter on al-fāil ‘the actor’ whose action 
transitivizes three mafuwliyn ‘acted-upons’. You are not permitted 
to reduce them to one of the three mafuwliyn ‘acted-upons’ without 
the three, because here al-mafuwl ‘the acted-upon’ is like al-fāil 
the actor of the first case that is before it in meaning . (L. 10) And 
that is in your saying ara al-lāhu zaydan bušran abāka ‘God 
showed Zayd Bushr to be your father’, and  nabbaātu amran 
zaydan abā fulā∼nin ‘I told amr Zayd (is) the father of so-and-
so’54, and alama al-lāhu zaydan amran xayran minka ‘God told 
Zaid Amr (is) a better one than you’55. Know that these actions if 
they transitivized the limit of what I told you of mafuwliyn ‘the 
acted-upons’, there would be no mafuwl ‘acted-upon’ after that. 
They have transitivized all that the action can transitivize which does 
not transitivize beyond the actor; and that is in your saying, ata 
abdu al-lāhi zaydan al-māla itāan gamiylan ‘abdul al-lāh 
gave Zayd the money, a graceful giving’,  saratu abda al-lāhi 
al-awba al-laylata ‘I stole abdu-l-lah's garment this tonight'56.  
Do not make it darfan ‘an envelope (of time)’, but as you say yā 
sāria al-laylati zaydan al-awba ‘You thief of the night, stealing 
Zaid's garment’. You did not make it darf ‘an envelope (of time)’. 
You say alamtu (L. 15) hāðā zaydan āiman al-ilma al-
yaiyna ilāman ‘I informed this one Zaid (to be) standing, with 
certain knowledge’. adxala al-lāhu zaydan al-mudxala al- 
kariyma idxālan ‘God ushered Zaid into the noble gate definitely’, 
because when these actions reached their limit, they have the status 
of what is not transitive. 
 

 
54In these structures the third mafuwl is a predicate to the second mfuwl and thus 
it can not be left out. In other words, the second and third mafāiyl form a 
predication structure of their own.. 
55Similar to the previous chapter the actions of these actors require three mafāiyl 
‘acted upons’ with the added form that is doubly transitive. For example going 
from raa and alima to ara and alma, and with the same restriction of 
retaining the mafāiyl.  
56al-laylata ‘this night’ is considered a third mafuwl and not an envelope of 
time. This is legitimate by what Sībawayh called siat al-kalām ‘the 
expansiveness / latitude in speech’. 
 


