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 هذا آتاب سيبويه
 المشهور في النحو واسمه الكتاب

 
 
 
 

 
 

لى إباب المفعول الذي تَعدّاه فعلُه هذا ) ١٤(
 مفعول

 
 

 عبدُ االله   يَوذلك قولُك آُسِ  ) ١٧.س.١٤.ص (

دَ االله         يَالثوبَ وأُعْطِ  تَ عب  عبدُ االله المالَ رفع

تَ     ين قل رب ح ي ضُ ه ف ا رفعتَ ا آم هاهن

 آما يَ وأُعْطِيَ آُسِهضُرِبَ عبدُ االله وشَغلتَ ب

الُ      وبُ والم رِبَ وانتَصب الث ه ضُ غلتَ ب ش

دّى   ) ٢٠. س(نهما مفعولانِِ   لا ا   إتَع لُ  ليهم فع

ة الفاعل ومفع و بمنزل دّمتَإولٍ ه ئتَ ق  ن ش

يَخّأو تَ آُسِ دٌرتَ فقل وبَ زي يَ الث   وأُعْطِ

رَبَ ز        ال داً مالَ عبدُ االله آما قلت ضَ دُ االله    ي  عب

الام      ذا آ م        رفالامر فى ه نّ أ في الفاعل واعل

دّ ذي لا يَتع ولَ ال ول المفع ى مفع ه إل اه فعل

دّى    يلى آلّ ش   إ يتعدّى لُ ا    إء تَع ه فع لِ  لي لفاع

ه        دَّاه فعلُ ك      مفعولٍ  ىل إالذي لا يَتع ك قول  وذل

 ضُرِبَ زيدٌ الضربَ الشديدَ 
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Solomon Sara, S.J. 
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Chapter 14. This is a chapter on al-mafuwl  
‘the acted-upon’(1) 

 
(Bulaq vol. 1. P.19, Derenbourg vol.1. p.14, Haruwn vol.1. p.41) 

 (I:14. L. 17) This is a chapter on al-mafuwl ‘the acted-upon’ 
whose action transitivizes it to mafuwl ‘an acted-upon’, and that is 
as in your saying kusiya abd-u al-lāhi al-awb-a ‘Abdullah was 
clothed (with) a garment’, and utiya abd-u al-lāhi al-māl-a 
‘Abdullah was given the money’2. rafata ‘You raised’ Abdullah, 
just as you raised it in duriba ‘he was struck’,  when you said 
duriba abu al-lāhi ‘Abdullah was struck’, and you engaged it 
with  kusiya ‘was covered', and utiya ‘was given’, in the manner 
you engaged it with duriba ‘was struck’. The awb-u 'garment' and 
māl-u 'money' intasaba ‘were put in the erect [-a]’ state because 
they are mafuwlān ‘two acted-upons’, (L.20) transitivized by the 
action of mafuwl ‘an acted-upon’ that has the status of al–fāil 
‘the actor’3. If you so wish, you may pre-pose or post-pose and say 
kusiya al-awba  zaydun 'Zaid was covered with the garment’ 
utiya al-māla abdu al-lāhi ‘'Abdullah was given the money’,  
as you said daraba zaydan abdu al-lāhi  'Abdullah struck Zaid.'4  
The situation in this case is the same as in the case of al-fāil ‘the 
actor’.  Know that the mafuwl ‘acted-upon’ whose action does not 
transitivize mafuwl ‘an acted-upon’, it transitivizes everything that 
al-fil ‘the action’ of al-fāil ‘the actor’ transitivizes5, whose 
action does not transitivize  mafuwl ‘an acted-on’, and that as in 
your saying duriba zaydun al-darba al-šadiyda ‘Zaid was struck 
a strong blow’.  
 

                                                 
1Arabic transcriptions are in italics. 
2The actions mentioned in this chapter and their transitivity were touched upon in 
chapter 11. 
3The mafuwl has the status of the fāil. 
4The fāil comes before the mafuwl but the order may be reversed as in this 
case. 
5When the fāil is not expressed the mafuwl assumes the status of the fāil 
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مُ   ذينِ تَعْلَ ومينِ اللّ دُ االله الي رِبَ عب         وضُ
اً  ه ظرف نلا تَجعلُ ول   ولك ا تق ا آم               ي

ديدَ       )١٥. ص(  مضروبَ الليلةِ الضربَ الش
دَ  دُ االله المُقْعَ دَ عب ريمَوأُقْعِ عُ الك ا فجمي    م

دّى  دّاه  إتَع ذي لا يَتع ل ال لُ الفاعِ ه فع       لي
ه  ولٍ يَتع إفعلُ ى مفع لُ لإى دّل ه فِعْ       ي

دّ ذي لا يَتع ول ال هالمفع م  اه فعلُ           واعل
دّ   نّأ م يَتع ذي ل ول ال لُ  إ المفع ه فع        لي

لٍ   افاعِ دّي والاقتص ي التع ه رف ذا إ بمنزلت
لُإدّى عتَ ه فع دِّياً  لي اه متع لِ لانّ معن     الفاع
ه إ دّ  لي رَ متع ل وغي لُ الفاعِ ه إ) ٥.س(فع       لي

واءٌ  ه سَ رى أفعلُ ربتُ ألا ت ول ض ك تق    نّ
ولُ       ولَ وتق ذا المفع اوِزُ ه لا تج داً ف    زي

لا   دُ ف رِبَ زي ى  ضُ ه لانّ المعن دّاه فعلُ   يَتع
دٌ اً    واح داً ثوب وْتُ زي ول آَسَ اوِز  وتق     فيج

ولٍ  إ ى مفع دٌ  آل يَ زي ول آُسِ ر وتق اً خَ       ثوب
وبَ لانّ الاوّل    اوِزُ الث لا يج ة ف بمنزل

دٌ  ى واح وب لانّ المعن اننْإ والمنص      آ
 .لفظُه لفظَ الفاعل

 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

duriba abdu al-lāhi al-yawmayni al-laðayni talamu 
‘Abdullah was hit the two days that you know about’.  You don't 
consider it darf ‘an envelop (of time)’, but as you say yā (I:15. L. 1) 
madruwba al-laylati al-darba al- šadiyda ‘You that was hit 
tonight a strong hit’. uida abdu al-lāhi al-muada al-
kariyma ‘Abdullah was seated (on) the seat of honor’. All that the 
action of the actor transitivizes, whose action does not transitivize 
mafuwl ‘an acted-upon’, the action of the mafuwl ‘acted-upon’ 
transitivizes it, whose action does not transitivize beyond it.   Know 
that the mafuwl ‘acted-upon’, to which the action of an actor does 
not transitivize, in the process of transitivization and limitation, is of 
its status, if the action of an actor transitivizes it, because 
transitivizing the action of the actor transitivizing it, and its action 
(L. 5) not transitivizing it mean the same thing.  Don't you see that 
you say darabtu zaydan 'I hit Zaid', you do not transitivize beyond 
this mafuwl ‘acted-on’. You say duriba zaydun 'Zaid was hit'.  Its 
action does not transitivize beyond it,  because the meaning is one.  
You say kasawtu zaydan awban 'I covered Zaid (with) a garment'.  
It does transitivize another mafuwl ‘acted-upon’.  You say kusiya 
zaydun awban 'Zaid was covered (with) a garment.' It does not 
transitivize beyond the awban 'garment', because the first is in 
place of the mansuwb 'erect' one, since the meaning is one, even if 
its expression is the expression of al-fāil ‘the actor’.6 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
                                                 
6The structure of a sentence is as follows: action + actor (raised) + acted upon-
1(erected) + acted upon-2 (erected). When the actor is not expressed then the 
structure of the sentence changes to: action + acted upon-1 (raised) + acted upon-2 
(erected). 
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اب المفعول الذى يَتعدّاه فعلُه ذا به) ١٥(
ن تَقتصر على أ مفعولينِِ وليس لك ىلإ

 واحد منهما دون الآخر
 

ك نُبِّ  ) ١٠. س. ١٥. ص( ك قول داًئ وذل  تُ زي

لانٍ ا ف دّى  أَب لُ يَتع ان الفاع ا آ ةٍ إ لمّ ى ثلاث ل

ى عبدَ االله   أُرَ اثنين وتقول    ىلإتَعدّى المفعول   

دخلتَ في هذا الفِعْلِ الفاعلَ     أأبا فلانٍ لانّك لو     

 .لى ثلاثةِ مفعولينَإعلُه وبَنَيْتَه له لتَعدّاه ف

 
 
 

م تُجاوِزْ     ذا انته إ الافعال   نّأواعلم    تْ هاهنا فل

ذي لا       إلى جميع ما تَعدَى     إتعَدَّتْ   لُ ال ه الفع لي

ك  ولَ وذل دّى المفع ك أُعطِيَتع دُ ايَقول الله  عب

يلاً  اءً جم وبَ إعط داً ونُبِّالث تُ زي ا ئ لانٍأب   ف

وبَ         تنبيئاً حسناً  دُ االله الث رِقَ عب ) ١٥.س( وسُ

ا       ك ي ى قول ن عل اً ولك ه ظرف ةَ لا تَجعلُ الليل

ةِ  روقَ الليل يّ مس وبَ صَ ولِ  الث لَ المفع  ر فِع

ا     ى فعلُهم ث انتَه لِ حي ل ةنزلمبوالفاع  الفع

دّى فاع ذي لا يَتع ه ولا مفعولَال الَ م يكون  ه ول

 . لا يَتعدَى الذيعلالفمن أَضعفَ 

 
 

 
 
 
 
 
 
 
 

Chapter 15. This is a Chapter on al-mafuwl ‘the 
acted-upon’ (2) 

 
 

(Bulaq vol. 1. P.20, Derenbourg vol.1. p.15, Haruwn vol.1. p.43) 
 (I: 15. L. 10) This is a chapter on al-mafuwl ‘the acted-upon’ 
whose action yataadāhu ‘transitivizes’ mafuwlayni ‘two acted-
upons’, but you may not limit yourself to one of the two without the 
other7. That is as in your saying nubbitu zaydan abā fulānin ‘I was 
informed Zayd (is) the father of so-and-so’. Since al-fāil ‘the 
actor’ transitivizes three, al-mafuwl ‘the acted-upon’ transitivizes 
two.  You say urā abda al-lāhi abā fulānin ‘I am shown 
abdallah the father of so-and-so’.  Because if you were to introduce 
into this fil ‘action’ al-fāil ‘the actor’, and you constructed it for 
it, its fil ‘action’ would transitivize three mafuwliyna ‘acted-
upons.’8  
 Know that al-afāl ‘the actions’, if they were to end right 
here, they will not be permitted to proceed further.  They have 
transitivized all that fil ‘action’ transitivizes which does not 
transitivize al-mafuwl ‘an acted-upon’, and that is in your saying 
utiya abdu al-lāhi al-awba itāan gamiylan ‘Abdallah 
was given the garment, an elegant giving’. ‘nubbitu zaydan abā 
fulānin tanbiyan hasanan 'I was informed that Zayd (is) the father 
of so-and-so, a good information', and suriqa abdu al-lāhi al-
awba al-laylata ‘the robe of Abdallah was stolen tonight’(L. 15). 
You do not consider it as ðarfan ‘an envelope (of time)’, but as in 
your saying yā masruwqa al-laylati al-awba. "O, you the stolen 
thing of tonight, the garment’. It was made the fil ‘action’ of al-
mafuwl ‘the acted-upon’ and al-fāil ‘the actor’, where their  fil 
‘action’ ended, of the same status as al-fil ‘the action’ whose 
neither its fāil ‘actor’ nor its al-mafuwl ‘acted-upon’ 
transitivizes; neither of them is weaker than the action which does 
not transitivize. 
 
 
 
 

                                                 
7The actions discussed in this chapter and their transitivity were touched upon in 
chapter 12. 
8The structure of a sentence is as follows: action + actor (raised) +acted upon-
1(erected) + acted upon-2 (erected) + acted-upon-3 (raised).  When the actor is not 
expressed, then the structure of the sentence changes to: action + acted upon-1 
(raised) + acted upon-2 (erected) + acted upon-3 (erected). 
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ما يَعْمَلُ فيه الفعلُ فيَنتصبُ هذا باب ) ١٦(
وقع فيه الفعلُ وليس بمفعولٍ وهو حالٌ  

 
 في قولك آسوتُ     آالثوب )١٨.س. ١٥.ص(

ي وبَ وف وبَ  لانّ  الث داً الث وتُ زي ك آس  قول

ع  يس بحال وق وب ل لُ فيه) ٢٠.س(الث ا الفع

ولٌ ه مفع الاوّل أولكنّ رى  آ ون  ألا ت ه يك نّ

 آمعناه أوّلاًً إذا قلتَ  معرفةً ويكون معناه ثانياً   

ة    ان بمنزل اه إذا آ وبَ وآمعن وتُ الث آس

يَ ت آُسِ لِ إذا قل وبُالفاع ك  الث ك قول  وذل

اً     و         ضربتُ عبدَ االله قائم اً فل دٌُ راآب بَ زي  وذه

دّى        ذي يَتع ) ١٦.ص (آان بمنزلة المفعول ال

از  إ ا ج د م د االله وزي لِ نحوعب لُ الفاع ه فع لي

اك  ولجاز أن تقول ضربتُ زيداً أ     في ذهبتُ    ب

ائمَ لا تري داً الق ربتُ زي الاب ولا وض د ب

وّل المفعولُ  لاالَبَدَلَ فالاسمُ الا  بالقائم الصفةََ و  

في ضربتُ قد حال بينه وبين الفعل ان يكون       

ين الفِعل           فيه بمنزلتة آما حال الفاعل بينه وب

تِ    ا حال اعلا وآم ون ف بَ أنْ يك ي ذه ف

ارّ     ين الج الاسماءُ المجرورةُ بين ما بعدها وب

ؤُه  )٥.س( ي مِلْ لاً ول ه رَجُ ي مثلُ ك ل ي قول ف

ونُ    وآما مَنع  عَسَلاً وآذلك ويحَهُ فارساً    تِ النّ

راً إ           دها ج ا بع تَ   في عشرين أن يكونَ م ذا قل

ا    ا فيم لُ هاهن لَ الفع ا فعَمِ رون درهم ه عش ل

ده أ    آعملِ يكون حالاً  ا بع رى  لي مثلُه فيم   لا ت

 ه نّأ

Chapter 16. This is a Chapter on fil Action (1) 
 
 

(Bulaq vol. 1. P. 20, Derenbourg vol.1. p.15, Haruwn vol.1. p.44) 
(I:P. 15. L. 18) This is a chapter on what the fil ‘action’ affects, and 
yantasib ‘is rendered erect’. It is ћāl ‘a state’ in which the action 
occurred and it is not mafuwl ‘an acted-upon’, as in the case of 
awb 'garment' in your saying kasawtu al-awba ‘'I covered (with) 
the garment’, and in your saying kasawtu zaydan al-awba ‘I 
covered zayd (with) the garment’.  Because al-awba ‘the garment’ 
is not ћāl ‘a state’ in which the action occurred.  It is, rather, 
mafuwl ‘an acted-upon’ like the first.  Don't you see that it is 
marifah 'definite' and its meaning as a second is the same as its 
meaning as the first, if you said kasawtu al-awba ‘I covered (with) 
a garment.’ and it has the same meaning, if it had the status of al-
fāil ‘the actor’,9 if you were to say kusia al-awbu ‘it/he was 
covered (with) the garment’, and that in your saying darabtu abda 
al-lāhi  qāiman ‘I hit Abdallah while he stood’ and  ðahaba 
zaydun rākiban ‘Zayd went as a rider’. For if it were in place of al-
mafuwl ‘the acted-upon’ which the action of the actor transitivizes 
(P. 16. L.1), like 'Abdullāh' and 'Zayd', it would not be permitted 
with ðahabtu ‘I went’, but it would be permitted if you say ðarabtu 
zaydan abāka ‘I hit zayd, your father’ and  ðarabtu zaydan al-
qāima ‘I hit zayd, the-one-standing-up’.  You don't mean by the 
'father' nor in the 'the-one-standing-up', al-sifah 'the descriptive' 
nor the badal 'substitutive'. The first ism ‘name’, al-mafuwl ‘the 
acted-upon’ of darabtu 'I hit', has interfered between it and al-fil 
‘the action’ that it be of the same status, just as al-fāil ‘the actor’ 
interfered between it and the action in ðahaba 'he went' that it be 
fāil ‘an actor’. In the same manner, the names in the magruwr ‘pull’ 
status interfere between what is after them and gār ‘puller’10, (L.5) 
as in your saying liy miluhu ragulan ‘I am like him a man’ and liy 
miluhu asalan ‘I have its fullness of honey’. Also wayћahu 
fārisan ‘Alas, he (is) not a knight’. Just as the nuwn [n] in išriyn 
‘twenty’ interfered with having any gar ‘pull’  after it, if you said ‘he 
has išruwna dirhaman ‘twenty dirhams’. The action here worked 
on what would be ћāl ‘a state’ just like the work of liy miluhu ‘I 
am/have like him’, in what follows it.  Don't you see that it  
                                                 
9The mafuwl is like al-fāil . 
10The particle that affects the gar ‘pull’ and is marked with a kasrah [-i]. 
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ون إ ا أ  لا يك رَةً آم ون إ نّلاّ نَكِ ذا لا يك لاّ  ه
دٍ          نكرةً ولو آان هذا الحالُ بمنزلة الثوب وزي

اً لانّ       تُ راآب از ذهب ا ج وتُ لم ي آس ه لا ف
رٍو وإ        يَ د وعم ولٍ آزي ا جاز    نّتعدّى الى مفع م

ذا لانّ  الٌه وب    ه ح ى الث اه آمعن يس معن  ول
لِ غ     وزيدٍ) ١٠.س( لَ آعم رِ الفعل   فعَمِ م   ي  ول

ا     ى م دّى إل ان يَتع ه إذ آ عَفَ من نْ أَض يك
   . الازمنة والمصادر ونحوهمنذآرتُ 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

can not be except nakirah ‘indefinite’, just as this one can not be 
except nakirah ‘an indefinite’, even if ћāl ‘state’ were to have the  
status of the awb ‘garment and 'Zayd' with kasawtu 'I covered'. This 
would not be permitted in ðahabtu rākiban ‘I went riding’, because 
it does not transitivize mafuwl ‘an acted-upon’ like 'Zayd' and 
'Amr'.  This one was allowed, because it is a ћāl 'state' and its 
meaning is not like the meaning of awb ‘garment’ and ‘Zayd’.  It 
functioned like the function of something other than fil ‘action’.  It 
is not weaker than it, since it transitivizes what I mentioned of 
azminah '(envelopes of) time/tenses', masādir 'roots', and similar 
ones. 
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الفعل الذي يَتعدّى اسمَ هذا باب ) ١٧( 
 علاالفلى اسم المفعول واسمُ عل إاالف

ءٍ واحدٍوالمفعول فيه لشي  
 

مَّ  ن ثَ ذْآَرْ    فم م يُ ه ول ى حِدت رَ عل ع ذُآِ      م
ى     ارُ عل ه الاقتص وز في    الاوّل ولا يج

ز  م يج ا ل لِ آم ارُالفاع تُ الاقتص ي ظنن    ف
اج            ك في الاحتي على المفعول الاول لانّ حال

ى  ك ف  ) ١٥.س(ال ا آحال ر هاهن ي الآخَ
اج إ هْالاحتي ه ثَمَّ ك  لي ك ذل نبيِّن ل       نإ وس

ونُ    انَ ويَك ك آ ك قولُ اء االله وذل        ش
ار وَ    وص ان نح ا آ يسَ وم ا دام ول     هن وم
ن تغنِ  م ا لا  يَس ل مم ر  الفع ن الخبَ      ى ع

ول  اك فإ  تق دُ االله أخ ان عب ا نّآ             م
تَ   ن أردتَّ أ وّة وأدخل ن الأُخ رَ ع       تَخبِ

ك فيم   لَ ذل انَ لتَجع رتَ  آ ى وذآ     ا مض
ا ي   الاول آم ول الاوّل ف رتَ المفع     ذآ
تُ وإن اك   ظنن ان أخ تَ آ ئتَ قل             ش

دّمتَ  دُ االله فق رتَ وأعب تَ خّ ا فعل         آم
ي ك ف رَبَ لانّذل لٌه  ض ال فع ه وح     مثلُ
ديم  ه  ) ٢٠. س(التق ه آحال أخير في        والت

رَبَ إلاّ أ  ي ض ل  ف م الفاع          نّ اس
ول      د وتق ىء واح ه لش ول في        والمفع

ربناهم   آُ ول ضَ ا تق اهم آم النَّ            ذا إوق
م نكُ  ا  نْهمل ونُهم آم ن ذا يك ول  فمَ م إ  تق ذا ل

و       يَضربُ  فمَن ذا   نَضربْهم ال الشاعر أب هم وق
 )طويل (ليّالدُّؤالأسود 

 
 
 

 
  يَكُنْها او تَكُنْه فإنّه لافإنْ

  أخُوها غَذتْهُ أمَُه بلِبانها                       
 
 
 
 
 

Chapter 17. This is a  chapter on fil ‘Action’ (2) 
 
 
 
 

(Bulaq vol. 1. P. 21, Derenbourg vol.1. p.16, Haruwn vol.1. p.45) 
(I: p. 16. L. 12) This is a chapter on al-fil ‘the action’ in which 
ismu al-fāil ‘name of the actor’  transitivizes ism al-mafuwl 
‘name of the acted-upon’  and in which the name of the actor and the 
acted-upon refer to the same thing, hence it was mentioned by itself, 
and not mentioned with the first. It is not permitted in this case to be 
restricted to al-fāil ‘the actor’ just as it is not permitted in 
danantu 'I considered' to be restricted to the first al-mafuwl 
‘acted-upon’, because your situation of need for (L. 15) the other 
here, is like your situation in the need for it there, and we shall 
explain it to you, God willing.  This is in your saying kāna, ‘he was’ 
yakuwnu ‘he is’, sāra ‘he became’, mā dāma, 'as long as he 
continues’, laysa 'he is not', and of what is like them in action that do 
not do without the xabar ‘predicate’.  You say: kāna abdu al-lāhi 
axāka ‘abdullah was your brother’. You wanted to predicate about 
the brotherhood.  You inserted kāna 'he was' to make that in what 
has passed. So you mentioned the first as you mentioned the first 
acted-upon for danantu 'I considered'.  If you wished, you could 
have said kāna axāka abdu al-lāhi ‘Abdullah was your 
brother’11.  You pre-positioned and post-positioned as you did in 
daraba 'he hit', because it is an action like it, and the state of pre-
positioning (L. 20) and post-positioning in it is like its state with 
daraba ‘he hit’, except that ismu al-fāil ‘name of the actor’ and 
the ism al-mafuwl ‘the name of acted-upon’ here refer to the 
same. You say kunnāhum ‘We were them’, as you say darabnāhum 
‘We hit them’; and he said iðā lam nakunhum 'if we are not them', 
then man yakunhum ‘who will be them’, as you say iðā lam 
nadribhum 'if we do not hit them,' then man yadribhum 'who will 
hit them'.  abuw al-aswad al-dualiyy said:(tawiyl)12 
 
fain lā yakunhā aw takunhu fainnahu 
   axuwha aððathu ummuhu bilibāniha 
‘If he is not her, and she is not him then he is  
  her brother, his mother nursed him with her milk’   
  

                                                 
11Abdullah is post-positioned and your brother is pre-positioned here. 
12Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times)  
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اربٌ  ان ض ا آ ونٌ آم ائن ومَكُ و آ  فه

عٌ آ انَ موض ون لِك د يك روبٌ وق رُ ومض خَ

د       الف )١٧. ص(يُقتصَرُ على    ول قَ ه تق اعل في

دُ االله أي ان عب دآ ان   قَ د آ دُ االله وق ق عب  خُلِ

ر أي لانٌالام د دام ف رُ وق ع الام تَ  وق  أي ثَبَ

ا       أيتُ زيداً تريد  آما تقول ر   ين وآم ة الع  رُؤيَ

 الضالّة وآما يكون     وَجَدتُّه تريد وِجدان   ولتق

ة    زلة آان  بمن  مرّةً أَصبحَ وأَمسى   ومرَّةً بمنزل

يس فإ  ا ل اموا وأم تَيْقَظوا ون ك اسْ لا ه نّقول

داً          عا واح يكون فيها ذلك لانها وُضِعَتْ موضِ

م  مّ ل ن ثَ رَّفْ ت)٥.س(زم لِ صَ رُّفَ الفع  تَصَ

ر وهو   ول الشاع  ا جاء على وَقَعَ ق    مالاخَر فمّ 

 )طويل( مقَّاسٌ العائِذِيُّ

         تي لبنى ذُهْلِ بنِ شَيْبانَ ناقَدَىًفَ
 ذا آانَ يَوْمٌ ذو آواآِبَ أَشْهَبُ                  إ

 
 
 

الأي إ ع وق رذا وق أسٍ الآخ نُ شَ رو ب   عم
 )طويل(
 

 بنى أسَدٍ هل تَعْلَمون بَلاءَنا       
 ذا آَواآِبَ أَشْنَعَا وْماً ا آان يَذإ                   

 
مِ ومُ أَضمَرَ لعل و الي ى وه ا يعن بِ بم  المخاطَ

ا         وسمعتُ بعض العرب يقول أشنعَا ويَرفَعُ م
هُ  ال إنّآأ )١٠. س(قبل ومٌ ذو  ه ق عَ ي ذا وق

 شنعَاآواآبَ أ
 
 
 

He is a kāin 'one who is' and makuwn ‘one who has been', just as he 
is dārib' 'one who hits/hitter' and madruwb 'one who is hit'. kāna 
'he was' may have another mawdi ‘location’ that is restricted to (P. 
17)  the fāil ‘actor’. You say ad kāna abdu al-lāhi ‘Abdullah is’ 
in the sense of ad xulia abdu al-lāhi ‘abdullah is created’, and 
ad kāna al-amru ‘it so happened’ in the sense of waaa al-
amru 'the matter came to pass', ad dāma fulānun ‘so and so 
endured’ in the sense of ad abata fulānun 'so-and-so withstood'. It 
is just like your saying raaytu zaydan 'I saw Zayd'  you mean the 
seeing with the eye, and as you say wagadtuhu 'I found him', you 
mean wigdānu al-dāllati 'finding of the lost one', and asbaћa, 
amsā 'came upon morning, enter into evening' are used once in the 
sense of kāna 'be', and at another time, in the sense of your saying 
istayaðuw, nāmuw 'they woke up, they slept'.  As for laysa 'not 
be', it does not have the same potential, because it is placed in one 
single place, and from there it does not have (L.5) tusarrafu 
tasarrufa 'inflects with the same inflections’13 of the other action. 
As to what came in the sense of waaa 'happen' is the saying of 
poet, who is: Maās al-āiðiyyu (tawiyl)14 
 
fadan li-baniy ðuhli bni Šaybāna nāati 
   iðā kāna yawmun ðuw kawākiba ašhabu 
'my she-camel, a sacrifice for the people of the tribe of ðuhl bin 
Šaybān 
                         If a day happened in which the stars are gray.' 
 
That is iðā kāna ‘if it were’ i.e.  iðā waaa 'if it  happened'  and 
the other, amr bnu Šas, said  (tawiyl)15 
 

baniy asadin hal talamuwna balāana 
   iðā kāna yawman ðā kawākiba ašnaa 
'Bani Asad do you know our predicament 
   If a more hideous day with stars occurred' 
  
He did not express to the hearer what he means, i.e. 'the day'. I heard 
some of the Arabs say ašanā 'more hideous' and raise what is 
before it, (L.10) as if he said iðā waaa yawmun ðuw kawākiba 
ašnaā 'if a more hideous day with stars occurred'. 
                                                 
13Laysa lacks the morphological derivation one finds in the others 
14Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times). 
15Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times). 
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ه إ  م أنّ ان واعل رةٌ    ذا آ اب نك ذا الب ي ه ف
ذي ةٌ فال ةُ لانّومعرف ان المعرف ه آ غَلُ ب ه  تَشْ

ا شي   دُّ الكلام لانّهم يح دٌ ول ة ءٌ واح س بمنزل
داً لانّ لٌ زي رَبَ رج ك ضَ يئقول ا ش نِ آهم

داء         مختلِفانِ وهما في آانَ بمنزلتهما في الابت
مّ   إ الأَعْرَفِ ث دئُ ب قٌ تبت دُ االله منطل ذا قلت عب
 وآان  آر الخبرَ وذلك قولك آان زيدٌ حَليماً      تَذْ

دٌ لا عليك أقَ        رتَ إ    دَّحَليماً زي ه لا أنّ  متَ أم أخّ
ي قع ك ف ا وصفتُ ل ى م داً ل ك ضربَ زي ول
إ ) ١٥. س( دُ االله ف د    عب دٌ فق ان زي ت آ ذا قل

دأتَ ب دك     ابت هُ عن ده مثلُ روفٌ عن و مع ا ه م
ه       د أعلمتَ فإنما يَنتظرُ الخبرَ فإذا قلت حليماً فق

ا فإ      ان حليم تَ آ تَ وإذا قل ا علم لَ م ا مث نم
دوءٌ       يَنتظِرُ أَن تعرِّفه صاحبَ      الصفة فهو مب

ؤخَّرا ف          ان م إن     به في الفعل وإن آ ي اللفظ ف
يمٌ أ     رةِ ولا          قلتَ آان حل دأتَ بنك د ب لٌ فق و رج

ورِ    ن المنك بَ ع رَ المخاطَ تقيم أَنْ تُخبِ يس
ذى يَ      ذا ال ك        وليس ه بُ منزلتَ ه المخاطَ زِلُ ب نْ

و وا أوه ة فكره ابَ  المعرف وا ب بسن يَقرَب  ل
دٌ    ) ٢٠.س( اً    وقد تقول آان زي لُ منطلق   الطوي
ول         إ ديْنِ وتق اسَ الزي انَ   أَسَ ذا خِفتَ التب فيهاً آ

دٌ أ اًزي لاًم حليم دٌ أ  وأَرَجُ ان زي بيّاً آ  م ص
ن تَسْألَه عن   ه إنما ينبغي لك أ    تجعلها لزيد لانّ  

ا حدََّ       ده آم ن هو معروفٌ عن رِ مَ ه عن ثتَ خب
المعروفُ هو      خبر من هو معروفٌ      دك ف  عن

بسُ وهو      ولا يُبداُ بما يكون      المبدوءُ به  فيه الل
رى أ  رة أَلا ت و قل نّالنك لٌ  ك ل ان رج ت آ

اً) ١٨.ص( ان إمنطلق اً  وآ انٌ حليم تَ نس  آن
بِسُ لانّ دنيا  ه لاتُلْ ي ال ونَ ف تنكَرُ ان يك  يُس

بس        نسانٌ هكذا فكر  إ ه الل هوا ان يَبدَءوا بما في
راً  وي ة خب وا المعرف ذا   جعل ه ه ون في ا يك  لم

عْفٍ من            اللبسُ وقد يجوز في الشعر وفي ضَ
ك أنّ  ى ذل م عل لام حَمَلَه لٌ الك ة ه فِعْ بمنزل

داً     نّضرَبَ وأ  رتَ زي م إذا ذآ ه  ه قد يُعلَ  وجعلت
راً ن   نّ أخب ى ضعفٍ م ه صاحبُ الصفة عل
 الكلام

 

Know that if there is in this chapter nakirah 'indefinite' and marifah 
'definite', the one that kāna 'he was' will be engaged with is the 
'definite', since it is the definition of speech and because they are 
both one thing. It is not with the status of your saying daraba 
rajulun zaydan 'A man hit Zayd', because these are two different 
things. With kāna 'he was' they would have their status in the initial 
position. If you said abdu al-lāhi muntaliun 'Abdullah (is) 
departing', you begin with the most known, then you mention the 
xabar ‘predicate’. In your saying kāna zaydun ћaliyman and kāna 
ћaliyman zaydun 'Zayd was wise' It does not matter whether you 
pre-positioning or post-positioning. It is, however, as I described to 
you in your saying daraba zaydan (L.15) abdu al-lāhi 'Abdullah 
hit Zayd'.  If you said kāna zaydun 'Zayd was', you began with what 
is known to him which is similar to what is known to you, but he is 
waiting for the xabar ‘predicate’. If you said ћaliyman 'gentle', then 
you informed him of what you know. If you were to say kāna 
ћaliyman ‘He was gentle’, he is waiting that you introduce him to the 
proprietor of the sifah 'descriptive' which is begun with the action, 
even if it is delayed in the utterance.  If you were to say kāna 
ћaliymun, aw ragulun 'He was gentle or (he was) a man', you began 
with a nakirah 'an indefinite', and it is not correct to inform the 
addressee about the indefinite. This is not how the addressee comes 
to know what you know, and that is definite knowledge. They hated 
to come close to the door of confusion. (L. 20) You might say kāna 
zaydun al-tawiylu muntaliqan 'Zayd the tall was departing', if you 
were afraid to confuse the two Zayds. You say asafiyhan kāna 
zaydun am ћaliyman 'Was Zayd unwise or wise?', a ragulan kāna 
zaydun am sabiyyan 'Was Zayd a man or a youth?', you apply them 
to Zayd, because it is necessary for you to ask him about xabar 
'predicate' about someone who is known to him, just as you talked to 
him about information of someone known to you.  The maruwf 
'known' is what is begun with, and what is confusing is not begun 
with, which is the nakirah 'indefinite'. Don't you see that if you were 
to say kāna ragulun (P. 18) muntalian 'A man was leaving' or 
kāna insānun ћaliyman 'There was a wise person', you are causing 
confusion, because it is undeniable that there be in the world such a 
person. Hence they hated to begin with what has confusion, and 
make the marifah 'definite' xabaran ‘a predicate’ to what has this 
confusion.  It may be allowed in poetry and in weakness of kalām 
‘speech’, which led them to that. It is an action with the status of  
daraba 'to hit' and it might become known if you mention Zayd and 
make him the predicate, that he is the proprietor of the sifah 
‘descriptive’, in a weakness in speech. 
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ن    قول الشاعر وهو أ   ) ٥.س( وذلك بو قيس ب
 )وافر ( الانصاريّالأسلت

 

         أَلاَ مَنْ مُبْلِغٌ حَسّانَ عنّي
طِبَّكَ أَمْ جُنونُ                      أَسِحْرٌ آان   

 
 

)وافر(وقال حسّان بن ثابت   
 

  من بَيْتِ رَأْسٍ        آأنَّ سَبيئةً
                        يَكونُ مِزاجَها عَسَلٌ ومَاءُ

 
 

)١٠.س) (وافر( زُهير وقال خِداش بن  
  بعد حَوْلٍ       فإنّكَ لا تُبالي

م حِمارُ أآان أُمَّك                         أَظَبْيٌ   
 
 

)طويل(وقال الفرزدق   
ذ هَجا    أسَكْرَانُ آانَ ابنَ المَراغةِ   

                   تَميماً بجَوْفِ الشَامِ أَمْ مُتَساآِرُ
 
 
 

بُ      بعضهم أ   فهذا إنشادُ  رُهم يَنْصِ السكرانَ  آثَ
عٍ    ى قط ر عل ع الآخِ ا  ويَرْف داء وإذا آان  وابت
ار أ ةً فأنت بالخي ا جعمعرف ا م اعلا يُّهم ه ف لتَ

ي      ك ف تَ ذل ا فعل رَ آم بتَ الآخ ه ونص رفعتَ
ربَ ان أ  ) ١٥.س ( ض ك آ ك قول وك وذل خ
داً دٌزي ان زي داً وآ ذا زي ان ه احبَك وآ   ص

تكلِّمُ أ  ان الم اك   وآ ان أَخ ن آ ول م اك وتق خ
نْ ضربَ أخاك           و من آان اخوك آما تقول مَ
وك إ           ذا جعل إ لَ ومن ضربَ ابُ نْ الفاع ذا تَ مَ

 جعلتَ الابَ الفاعلَ
 
 
 
 
 
 
 
 

An example of that is the saying of the poet (L. 5) who is abuw 
ays bin al-aslat al-ansāriy: (wāfir)16 
 

alā man mubliun hassāna anni  
asiћrun kāna tibbaka am gunuwnu 

'Will anyone inform ћassān for me 
was your medicine magic or madness.' 

 

ћassān bin ābit said (wāfir)17 
kaanna sabiyatan min bayti rasin   

 yakuwnu mizāgahā asalun wa māu 
‘like the wine from Bayt Ras   

its mixture is of honey and water.’ 
 
Xidāš bin Zuhayr (wāfir)18   (P. 10)  
fainnaka lā tubāli bada ћawlin  
           aðabyun kāna ummaka am ћimāru 
'After a year you would not care  
                                           if a doe were your mother or a donkey' 
 

al-Farazda said (tawiyl)19 
asakrānun kāna ibna al-Marāati ið hagā 

                          tamiyman bigawfi al-Šāmi am mutasākiru 
'Was the breed of a donkey drunk when he satirized 

 Tamiym from within Syria, or was he feigning drunkenness' 
 
This is the recitation of some of them. Most of them put sakrān 
'drunk' in the 'erect', and raise the other on the assumption of a break 
and a beginning.  If they were both definite, you have the choice. 
Whichever you make the fāil ‘actor’, you raise, and you 'erect' the 
other just as you did with daraba 'to hit' (L. 15) as in examples in 
your saying kāna axuwka zaydan 'Your brother was Zayd', kāna 
zaydun sāћibaka 'Zayd was your friend', kāna hāðā zaydan 'This 
was Zayd',  kāna al- mutakillimu axāka 'The speaker was your 
brother', and you say man kāna axāka 'Who was your brother', man 
kāna axuwka 'Your brother was whom?' Just as you say man 
daraba abāka 'Who hit your father?' if you made man 'who' the 
actor, man daraba abuwka 'Whom did your father hit?'  if you 
make the father the actor.   
                                                 
16Meter for wāfir is: mufāalatun mufāalatun fauwlun (2 times). 
17Meter for wāfir is: mufāalatun mufāalatun fauwlun (2 times). 
18Meter for wāfir is: mufāalatun mufāalatun fauwlun (2 times). 
19Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times). 
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ذلك  ان أ    وآ م آ اك وأيُّه ان أخ م آ وك أيُّه خ

ول  اك إوتق ان أخ ا آ ا  زلاّ م ك م دٌ آقول ي

اك إ زّ  لاّضرَب أخ ه ع ك قول ل ذل دٌ ومث   زي

تَهُم إلاّ   انَ حُجَّ ا آَ لّ مَ الُوا وَوج انَ أَنْ قَ ا آَ مَ

هِ إلاّ  وَابَ قَوْمِ اعر  جَ ال الش الُوا وق  أَنْ قَ

 )٢٠. س) (طويل(
 
 

ها        د عَلِمَ  الأَقوامُ ما آانَ دَاءَوق  
  مِمَّنْ يَقودُهالانَ إلاّ الخِزْيُهْ                 بثَ

 
 

ا ضرب          ن ش وإ ول م ئت رفعت الاوّل آما تق
وك إ الاّأخ رّاء م ض القُ رأ بع د ق داً وق   زي

اك قولُ  خ أ ذآرنا بالرفع ومثلُ قولهم من آان     
ك آأ    اءتْ حاجتَ ا ج رب م ا   الع ال م ه ق نّ

ارت  ك أدخل  ) ١٩. ص(ص ك ولكنَّ تَ حاجتَ
 الحاجةُ وآما   على جاء التاء لمّا آانت ما هي      

ع     بعض العرب من آانتْ أُمَّ     قال   ثُ أوق ك حَيْ
ث وإ ى مؤن نْ عل ة نّمَ اء بمنزل يِّرَتْ ج ا صُ م

ة المثَ   آان فى هذا الحرف وحدَه لانّ      ل ه بمنزل
آما جعلوا عَسَى بمنزلة آان في قولهم عسى        

وَيْرُ يْتَ  أ الغُ ال عَسَ اً ولا يق ا خا أَبْؤُس ا وآم ن
دْوَةَ آأ       ا م  جعلوا لَدُنْ مع غُ ةٌ في   نه ولهم   نوَّن  ق

م      دْوَةً ومن آلامه دُنْ غُ وا ) ٥. س(لَ أن يجعل
ر حال    ء في موضع على   الشي ائر      غي ه في س

ك إ   ل ذل ترى مث لام وس ن  الك اء االله وم ن ش
ا           رٌ آم يقول من العرب ما جاءتْ حاجتُك آثي
اء  ا ج وا م م يقول ك ول تْ امُّ ن آان ول م يق

 ه بمنزلة حاجتَك آما قالوا مَنْ آان امَّك لانّ
 
 
 
 
 
 
 

In the same manner ayyuhum kāna axāka 'Who of them was your 
brother'; ayyahum kāna axuwka 'Whom among them was your 
brother. You say mā kāna axāka illa zaydun 'You brother was no 
other except Zayd' as your saying mā daraba axāka illa zaydun 
'No one hit your brother except Zayd', and similar to that is His 
saying the Almighty and the Glorious mā kāna ћuggatahum illa 
an āluw 'Their argument was nothing except they said…' [sura 
44:25] and mā kāna gawāba awmihi illa an āluw 'his people 
gave no answer except to say...'[Sura 7:28]; and the poet said 
(tawiyl)20 (L. 20) 
 

waad alima al-awāmu mā kāna dāahā 
             biahlāna illa al-xizyu mimman yauwduhā 
'The nations did learn what the malady at ahlān was 
                 it is no other than the disgrace of the one who leads them.' 
 

If you so wish, you may raise the first as you say, mā daraba 
axuwka illa zaydan 'Your brother hit no one except Zayd' and 
some reciters read what we mentioned as raised with [-u]. An 
example of their man kāna axāka 'Who was your brother' is the 
saying of the Arabs mā gāat ћāgataka, as if one said mā sārat (P. 
19) ћāgataka 'What became of your need'  but you introduced the tā 
[-t] to gāa ‘he came’ when the mā ‘what’ itself was the ћāgah  
'need/necessity'; and as some Arabs have said man kānat ummaka 
'Who was your mother', where they placed man 'who' in the 
feminine.  and gāa 'to come' is made to become with the status of 
kāna 'he was' in this ћarf 'word/sentence' only, because it is in its 
place in the maal ‘example’, just as they made asā 'might' in place 
of kāna 'he was' in their saying asā al-uwayru abusan ' may 
the little cave be miserable' and it is not said asayta21 axāna 'might 
you be our brother’* just as they made ladun 'at' with udwatan 
'early morning', with nunation in their saying ladun udwatan 'at 
early morning'. It is part of their speech (L. 5) that they put an item 
in a place that is different from its state in the rest of speech, and you 
shall see examples of that, God willing. Among the Arabs who say 
mā gāat ћāgatuka 'What is your need' are many, as they say man 
kānat ummuka 'Who was your mother'. They do not say mā gāa 
ћāgataka 'What brought-in-m your need-f*', as they did say man 
kāna ummaka 'Who was-m you mother'*, because it is of the status  
                                                 
20Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times). 
21Non-occurring form of laysa which has a defective conjugation. 
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ى لَعَمْ       مَثَلِ فأ ال رُ االلهِ  لزموه التاء آما اتّفقوا عل
ةَ   نّفي اليمين وزعم يونسُ أ     ول   ه سمع رُؤب  يق
ك فَر  اءتْ حاجتُ ا ج ا  م ولهم م لُ ق ع ومث ف

ث    ى مونَّ ع عل ارتْ تَق ك إذ ص اءتْ حاجتَ ج
مَّ      قراءةُ رّاء ثُ تَهُمْ إِلاّ أَنْ          بعض الق نْ فِتْنَ مْ تكُ  لَ

الوا وتَلْ) ١٠. س( هُقَ يَّارَةِ  تَقِطْ ضُ السَّ  بَعْ
ي ب الوا ف ا ق ضُ وربم تْ بع لام ذهب عض الك

بعضَ لانّ       نّأّصابعِه وإ  ا أَنَّث ال ى     م ه أَضافه إل
ه               ه لانّ م يُؤنِّثْ ه ل مؤنَّث هو منه ولو لم يكن من

دُ أ      ا جاء          لو قال ذهبتْ عب ن ومم م يَحْسُ مِّك ل
ى    اعر الاعش ول الش عر ق ي الش ه ف مثلُ

 )طويل(
 
 
 
 

 قول الّذي قد أَذَعْتَهُ        وتَشْرَقُ بال
        آما شَرِقَتْ صَدْرُ القَناةِ مِنَ الدَّمِ

 
 
ر      نّلا ول جري  صدرَ القناة من مؤنثٍ ومثله ق
 )وافر(
 

 ذا بعضُ السِّنينَ تَعَرَّفَتْنا     إ
  اليَتيمِ     آفَى الأَيتامَ فَقْدَ أَبي 

 
 
ر      بلانّ ول جري ه ق نونَ ومثل ا سِ عض هاهن
 )آامل(يضا أ
 

 لَمَّا أََتى خَبَرُ الزُّبَيْرِ تَوَاضَعَتْ      
 الجبال الخُشَّعو  سُورُ المدينةِ                   

 
 
 
 
 
 
 
 

of an example. They attached the tā '[t]' to it obligatorily, in the 
same manner in which they agreed on la-amru-al-lāhi 'by God's 
eternity', in oaths.  Yuwnis claims that he heard Ruba say mā gāat 
ћāgatuka22 'What brought-in-f your need-f'. He raised. Similarly is 
their saying mā gāat ћāgataka 'What brought-in your need.'  It 
comes in the feminine with some reciters in the verse umma lam 
takun fitnatahum illa an (L. 10) āluw 'there will be no subterfuge 
for them but to say' [Sura 6:23], and in the verse wa taltaithu 
badu al-sayyārati 'he will be picked up by some caravan of 
travelers' [Sura 12:10], and may be they said in some speech dahabat 
badu asābiihi 'some of his fingers got lost'.  He femininized the 
bad 'some' because he added it to a feminine, since it is related to 
it, and if it were not related to it, he would not have femininized it, 
because if he were to say ðahabat abdu ummika, ‘the servant-m of 
your mother went-f’*, is not good. What came similar to it in poetry 
is the saying of al-ašā: (tawiyl)23 
 

wa-tašrau bi-al-awli al-laði ad aðatahu 
             kamā šariqat sadru al-anāti mina al-dami 
'you will choke with the saying that you broadcast 
                    just as the tip of the spear choked with the blood.' 
 

because the sadr al-anāt 'tip of the spear' is in the feminine. Like 
it is the saying of gariyr (wāfir)24 (L. 15) 
 

iðā badu al-siniyna taarraatna  
          kafā al-aytāma fada abiy al-yatiymi 
 
'If some of the years have stripped us naked 
             he sufficed the orphans the loss of their fathers' 
 

because bad 'some' in this place refers to sinuwn 'years'. It is 
similar to the saying of gariyr (kāmil)25 
 

lammā atā xabaru al-zubayri tawādaat 
   suwru al-madinati wal-gibālu al-xuššai 
'When the news of al-Zubayr came,  
      The walls of the city and the mighty mountains, became humble.' 
       

                                                 
22It occurs both as raised and erected. 
23Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times). 
24Meter for wāfir is: mufāalatun mufāalatun fauwlun (2 times). 
25Meter for kāmil is: mutafāilun (6 times). 
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 )طويل( الرمّة ومثله قول ذي
 

 يْنَ آما اهتزَّتْ رِماحٌ تسفَّهَت    مَشَ
                       أَعالِيَها مَرُّ الرياحِ النّواسمِ

 
 )وجز(وقال العجّاج 

 
 طُولُ اللّيالي أّسْرعتْ في نَقْضي

 
ه من العرب         وسمع) ٢٠. ص( نا من يوثق ب

تْ أ  ول اجتَمع ةِ لانّ يق لُ اليمام ي  ه ول ف ه يق
تِ الي  ه اجتمع ي أ آلام ةُ يعن ل اليممام ة ه ام

ي   ه ف ظ إذ جعل ي اللف لَ ف ث الفِع ظ فأّنّ  اللف
ه في         لليمامة  فتر   ا يكون علي ى م ك اللفظَ عل

ةَ        ا سعة ا طَلْحَ لْ لانّ   لكلام ومثلُه في هذا ي   أّقْبِ
ةَ   ا يِدْعوطلح رَ م التأآث اء  ر ب رَك الح خيم فتَ

ديٍّع يْمَ عَ يْمَ تَ ا تَ ا وي ى حاله ال ل لْ وق  أَقبِ
 )٥.س) (بسيط( ير الشاعر جر

 
 

  لا أبَا لَكُمُ    يا تَيْمَ تَيْمَ عَدِىٍّ
 وْءةٍ عُمَرُ سَ           لا يُلْقِيَنَّكُمُ في             

 
 
 

ت ي مواضعه إوس ا ف ذا مبيَّن اء االله نْرى ه  ش
ا ركُ الت هُ  وت دُّ والوج ذا الح ع ه ي جمي ء ف

ت  دٌ     وس ه جيّ اء في اتُ الت ا إثب  شاء االله نْإرى م
 سيبيَّن في  ذا النحو لكثرته في آلامهم و     من ه 
ه ف تَنْإباب ك أ قل دُ  أُمِّ رَبَ عب نْ ضَ ذا  مَ و ه

 عبدُ زَيْنَبَ 
 
 
 
 
 
 

Similar to it is the saying of: ðu-al-Rumma (tawiyl)26 
 

mašayna kamā ihtazzat rimāћun tasaffahat 
  aāliyahā marru al-riyāћi al-nawāsimi (L. 20)  
'The ladies walked quivering like pliant spears 
  their tips shaken by the blow of the gentle breeze. 
 

al-aggāg said (rajaz)27 
 

tuwlu al-layāli asraat fi nadiy 
'the length of nights hastened my dissolution' 
 
(p. 20) We heard from someone in whom we trust from among the 
Arabs say igtamaat ahlu al-yamāmati 'the people of Yamāmah 
gathered', because he says in his speech igtamaati al-yamāmatu 
‘al-Yamāmah gathered’, by which he means that the people of  al-
Yamāmah.  He femininized the fil ‘action’ in the utterance, since he 
made it refer to al-Yamāmah in the utterance.  He left the utterance 
be as in the saah ‘flow/expansiveness’ of speech. An example like 
it is yā talћata abil ‘talћata, come!' because, mostly, talћata is 
called with tarxiym 'apocopation'. He left the alћā ‘[ћ]’ the way it 
was, and yā tayma tayma adiyyin abil. The poet gariyr said 
(basiyt)28 
 

yā tayma tayma adiyyin lā abā lakumu 
             lā yuliyannakumu fiy sawatin umaru 
'O Tayma  Tayma of adiyy, you have no generous father 
              Let not umar get you in trouble' 
 
You shall see this explained in its proper places, God willing. The 
tā '[t]', left out in this manner, is the definition and in general. You 
shall also see, God willing, that in maintaining of tā '[t]' in it in this 
manner is better due to its frequency in their speech and it shall be 
explained in its chapter.  If you were to say man daraba abdu 
ummika29 'who did the servant-m of your mother hit?' or hāðā 
abdu zaynaba30 'this is the slave-m of Zaynab',  

 
                                                 
26Meter for tawiyl is: fauwlun mafāiylun fauwlun mafāiylun (2 times). 
27Meter for ragaz is: mustafilun (6 times). 
28Meter for basiyt is: mustafailun fāilum (4 times). 
29The būlāq edition has: man darabat abdu ummika. 
30The būlāq edition has: hāðihi abdu zaynaba. 
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ز إ م يج ذا لانّلاّل ي ه ا ولا ه ل ا ولا به س منه
 .نت تريد العبدَ تَلْفِظ بها وأنْيجوز أ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

nothing is acceptable except this31 because they are neither of it, nor 
does it refer to it, and it is not possible to utter it if you mean the 
male slave. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
31The būlāq edition’s man darabat abdu ummika and hāðihi abdu zaynaba. 
are not acceptable because there is incompatibility of gender, if one is referring to  
abd ‘servant’. This edition is more coherent on this point. 
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تُخْبِرُ فيه عن هذا باب ) ١٨(   
 النكرةِ بنكرةٍ

 
 

دٌ    )١٠.س. ٢٠.ص( ان أح ا آ ك م ك قول وذل
دٌ      ان أح ا آ ك وم راً من دٌ خي يْسَ أح ك ولََ مثلَ

ا عن         نّمجترِئاً عليه وإ   ارُ هاهن نَ الإخب ما حَسُ
ىَ أَنْ يكونَ فى مثل      تَنف نالنكرة حيث أردت أ   

اج         و ف حاله شىءٌ أ   د يحت بَ ق ه لانّ المخاطَ وقَ
لٌ  ان رج ذا وإذا قلت آ لَ ه ه مث ى أن تُعْلِمَ إل

ذا شي ي ه يس ف اً فل ان جَهِذاهِب ه آ ه ءٌ تُعلِمُ لَ
نَ    فار ولو قلت آان رجلٌ من آل فلانٍ       ساً حَسُ
ه أ ى أن تُعْلِمَ اجُ ال د يَحت ه ق ي آل لان نّ ذاك ف

ان  ) ١٥.س( تَ آ و قل ه ول د يَجْهَلُ لانٍ وق ف
ساً لم يَحسنْ لانّه لا يُستنكر      رجلٌ فى قومٍ فارِ   

ومٍ           أ ن يكونَ في الدنيا فارسٌ وأَن يكونَ من ق
بُحُ ولا يجوز في             نُ ويَقْ فعلى هذا النحوِ يَحْسُ

دٍ ان ان  أح تَ آ و قل بٍ ل  تَضعه موضعَ واج
زْ لانّ           أ م يج ع في      نّه إ حدٌ من آل فلان ل ا وق م

مآلا اني مه لُ أت ول الرج ا يق اً عامّ لٌ  نَفْي  رج
اك        يريد واحِ  ا أت ول م ينِ فتق دأ فى العدد لا اثن
اني              رجلٌ أي  ول أت م يق ك ث رُ من ذل اك أآث   أت

رأةٌ            لٌ أي ام رجلٌ لا امرأةٌ فتقول ما أتاك رجُ
لٌ أي ) ٢٠.س( ومَ رج اني الي ول أت ك ويق أتَتْ

اك           لٌ أي أت في قوّته ونفاذِه فتقول ما أتاك رج
اك أ    ا أت ال م إذا ق عفاءُ ف اً الضُّ ار نفي دٌ ص  ح

 يفنما مجراه عامّاً لهذا آلِّه فإ
 

 
 
 
 
 
 
 
 
 
 
 
 
 

Chapter 18.  This is a Chapter in which tuxbiru  
‘you predicate’ about the nakirah ‘indefinite’ with 

nakirah ‘an indefinite’ 
 

(Būlāq vol. 1. P. 26, Derenbourg vol.1. p.20, Haruwn vol.1. p. 54) 
(I: p. 20, L. 10) This is a chapter in which tuxbiru 'you predicate' 
about the nakirah ‘indefinite’ with a nakirah 'indefinite', and that is 
your saying, mā kān aћadun milaka 'there was no one like you', 
and laysa aћadun xayran minka 'there is no one better than you' 
and mā kāna aћadun mugtarian alayihi32 'there is no one 
challenging him'. Here, however, the predication about the indefinite 
is good where you wanted to negate that there be, in his state, 
something similar or above him, because the muxātaba ‘addressee’ 
may need that you inform him of something like this.  If you were to 
say kāna ragulun ðāhiban 'A man was  leaving/there was a man 
leaving', there is nothing in this that you inform him of that he did 
not know. If you were to say kāna ragulun min āli fulānin fārisan 
'There was a man from such-and-such a clan who was a knight', this 
is good, because he may need to know that that person is from the 
such-and-such (L. 15) a clan, and he many not have known that.  If 
you were to say kāna ragulun fiy awmin fārisan 'A man in a nation 
was a knight/there was a man from a nation who was a knight', it is 
not good, because it is undeniable that there is a knight in the world, 
and that he is from a nation. On this procedure, the good and the bad 
are based. It is not permitted that aћad 'one’, be put in an obligatory 
position; if you were to say kāna aћadun min āli fulān ' One was 
from such-and-such a clan/there was one from such-and-such a clan', 
it is not permitted, because there is in their speech a general 
negation. The man says atāniy ragulun 'A man visited me'. He 
intends one in number, not two.  Then you say mā atāka ragulun 'A 
man did not visit you'; that is to say, more than that visited you.  
Then he says atāniy ragulun lā imraatun 'A man visited me not a 
woman'. Then you say mā atāka ragulun ay imraatun (L. 20) 
atatka 'A man did not visit you, that is, a woman visited you'. He 
says atāniy al-yawma ragulun ay fiy uwwatihi wa nafāðihi 
'Today a man visited me, that is, by his own power and under his 
own control'. Then you say mā atāka ragulun ay atāka al-
duafāu 'A man did not visit you, that is, weaklings visited you'. If 
he were to say mā atāka aћadun 'No one visited you', it became a 
general negation, for all this, because this is its flow in       

 
                                                 
32Būlāq edition has: mā kāna aћadun mugtarian alayihi.(I: p.26) 
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ك أ        ا داً لكلام هذا ولو قلت ما آان مثلُ ا    ح  أو م
مَ أ     آنتَ ناقِِضاً لانّ   حداًآان زيدٌ أ   ه لا  نّ ه قد عُلِ

اس    مثلُه إلاّ ) ٢١. ص(يكون زيدٌ ولا      من الن
دٌ فإ       ذا قلتَ ما آان   وإ ومَ أح ك الي ه يكون   نّ  مثلَ

ي الي  ون ف ه إلاّ وم إألاّ يك ى حال انٌ عل  أن نس
دٌ أ      داً تقول ما آان زي ا        ح دِينَ وم  أي من الأَحَ

ك أ   انَ مثلُ داً آ ى وجه تصغيره فتصير   ح  عل
ك            لَ مثلُ آأنّك قلت ما ضَرَبَ زيدٌ أحداً وَمَا قَتَ
ي ه ف ذا بمنزلت ي ه أخيرُ ف ديمُ والت داً والتق  أح

ك من الف رتُ ل ا ذآ ة وم نتِ المعرف عل وحس
ذا  في ) ٥.س(النّكرة هاهنا    م        ه ك ل اب لانّ  الب

ي رفَ ف لْ الأع ع الأتجع ا  موض رِ وهم نْك
أ   ا تكاف ان آم انِ ولانّ تِ المعرفمُتكافِئ ت
اج إ د يَحت بَ ق مِ مالمخاطَ ى عل ك ل رتُ ل ا ذآ
ول       وقد عَرَفَ من تَعْني      ذلك آمعرفتك وتق ب

ا آان أحدٌ مثلُك    حدٌ خيرٌ منك وم   ما آان فيها أ   
ا    ك إ فيها وليس أحدٌ فيها خيرٌ من      ذا جعلتَ فيه

ك        ومستقََرّا   ى قول ه عل دٌ   لم تَجعلْ ا زي ائم  فيه   ق
إ   ى الاسم ف تَ الصفة عل ى أَجري ه عل ن جعلتَ

ا         قولك فيها زيدٌ   ان فيه  قائمٌ نصبتَ تقول ما آ
ان أ    ) ١٠.س(  حدٌ خيراً أ راً   منك وما آ دٌ خي  ح

رتَ      ردت الإل ك أ نّمنك فيها إِلاّ أ    ا أَخّ اء فكلّم غ
ذي نَال ان أحس ى آ ونَ ردت  وإذا أ تُلغِ أن يك

ه حسنَ لانّ مستقَرًّا تكتفي به فكلّما قدّمتَه آان أ      
نُّ     ء قدَمتَه آم   في شي  ذا آان عاملا  إ دِّمُ أَظُ ا تُقَ

بُ وإ ا وأَحْسِ ا تؤخِّرهم ه آم تَ أَخّرتَ ذا أَلغي
ا    لانّ ديمُ هاهن يئًاَ والتق لانِ ش ا يَعم ا ليس هم

 ير فيما يكون ظرفا أو يكون اسما في          والتأخ
ا   عنال ه فيم ام مثلُ ة والاهتم ي  اي ك ف رتُ ل ذآ

 باب
 
 
 
 
 
 
 
 

speech. If you were to say mā kāna miluka aћdan 'There is no one 
like you', or mā kāna zaydun aћadan 'Zayd was not one', you are 
contradicting, because it is known that neither Zayd nor (P. 21) 
someone like him can be excepted from the people. If your were to 
say mā kāna milaka al-yawma aћadun 'There was no one like 
you today', it is possible that there is no person in his situation today. 
Unless you were to say mā kāna zaydun aћadan 'Zayd was not 
one', that is of al-aћadiyn ‘the ones’ and mā kāna miluka 
aћadan 'There was no one like you' by way of diminutizing it. It 
becomes as if you were saying mā daraba zaydun aћadan 'Zayd 
did not strike anyone' and mā qatala miluka aћadan 'Someone 
like you did not kill anyone'. Post-positioning and pre-positioning in 
this has the same status as in the marifah 'definite' and what I have 
already mentioned to you about the fil 'action'. The nakirah 
'indefinite' here (L. 5) in this chapter, is good, because you did not 
put the most definite in place of the most indefinite.  They are 
mutakāfiān both equivalent, just as the marifatāni ‘two definites’ 
are equivalent, because the muxātab ‘addressee’ may need the 
knowledge that I mentioned to you.  He may know whom you mean 
by that, just like your knowledge. You say mā kāna fiyhā aћadun 
xayrun minka 'There was no one in it better than you’ and mā kāna 
aћadun miluka fiyhā 'There was no one like you in it', and laysa 
aћadun fiyhā xayrun minka 'There is no in it better than you', if you 
were to make fiyhā ‘in it’ mustaarran ‘stable’, and you were not to 
make it on the pattern of your statement fiyhā zaydun qāimun 'In it, 
Zayd resides'. You applied the sifah 'descriptive' to the ism 'name'.  
If you patterned it according to your saying fiyhā zaydun āimun 
'In it Zayd resides', you have the 'erect' state. You say mā kāna fiyhā 
aћadun xayran (L. 10) minka 'In it, there was no one better than 
you' and mā kāna aћadun xayran minka fiyhā ‘There was no one 
better than you in it', except if you wanted the ilā 'cancellation'. 
So, whenever you axxarta 'post-positioned' the one you cancel, it is 
better. If you want it to be mustairr 'stable', you keep it, and 
whenever you addamta 'pre-positioned', it is better, because if it 
were operative in anything you pre-position, just as you pre-position 
adunnu 'I think' and aћsibu 'I account'. If you were to cancel, you 
would post-position it, just as you would post-position both of them, 
because they are not engaged in anything.  tadiym 'pre-positioning' 
here and taxiyr 'post-positioning' of what is darf 'an envelope (of 
place)' or is a name that is the focus of attention and importance are 
like what I have mentioned to you in the chapter on 
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ك من  ا ذآرت ل ع م الفاعل والمفعول وجمي
ديم  اء ) ١٥.س(التق أخير والإلغ والت

ر فمن ذل          د آثي ه   والاستقرارِ عربىٌ جيّ ك قول
دٌ وأ   اً وجلّ وَلَمْ يَكُنْ لَهُ آُفُو     عزّ اء     أُح هل الجَفَ

ؤاً    نْ آُفُ م يك ون ول رب يقول ن الع دٌ  م ه أح  ل
ال     آانهم أ  تقَرٍ وق ر مس خّروها حيث آانت غي

 )رجز(الشاعر 
 
 

 نَّ قَرَباً جُلْذِيَّا        لَتقْرُبِ
 اً فَصيلٌ حيّما دام فيهنَّ        

 لليلُ فهَيَّا هَيَّا        فقدْ دَجا ا        
 
 
 
 
 

 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

the fāil 'actor' and mafuwl 'acted-upon'. All that I have mentioned 
to you about tadiym 'pre-positioning', (L. 15) taxiyr 'post-
positioning', ilā 'cancellation', and istirār 'stabilization'  is all 
very good Arabic. In this context the saying of the Almighty and 
Glorious God wa lam yakun lahu kufuwan aћadun 'like Him, there 
is no one equal' (Sura 112:4). Some rude Arabs say wa lam yakun 
kufuwan lahu aћadun 'There is no one equal to Him'. It is as though 
they post-positioned it since it was not stable.  The poet said 
(ragaz)33 
 
latarubinna araban gulðiyyan  

     mā dāma fiyhunna fasiylun ћayyān 
  faad dagā al-laylu fa-hayyā hayyā 
'Trot swiftly at night  

     as long as the other camels are alive 
            the night has darkened, hurry, hurry' 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
                                                 
33Meter for ragaz is: mustafilum (6 times).  
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 مُجْرَى لَيْسَ في ما أُجْرِيَهذا باب ) ١٩(
واضع بلغة الحجاز ثم يَصيرُ الى بعض الم
صله وذلك الحرفُ ماأ  

 

اً وأ       دٌ منطلق ا زي ا  تقول ما عبدُ االله أخاك وم م
رى أَ   ا مُج يم فيُجرُونه و تم و   بن لْ وه ا وهَ مّ

يس بفعلٍ    القياس لانّ   ه        ه ل يْسَ ولا يكون في  آلَ
مارٌ وأ لُ الحج  إِض ا اه ) ٢٢. ص(از مّ

يْسَ إ بِّهونها بلَ بّهوا  فيش ا ش ا آم ان معناه ذ آ
ين  بها لاتَ في بعض المواضع وذلك مع         الحِ

مِرُ     ين تُضْ ع الح ون لاتَ إِلاّ م ةً لا تك خاصّ
ه     يها مرفوعاً ف رَ لانّ ه      وتَنْصِبُ الخب  مفعول ب

م يستعملوها إلاّ        مضمَراً ولم تَمكّّنْ تَمكُّنُها ول
ا لانّ ة    فيه ي المخاطَب يس ف تْ آل ا ليس ه

تِ      تَ ولس ول لس بٍ تق ن غائ ار ع والإخب
اً   يس ذاهب دُ االله ل وا وعب ى  وليس ى عل  فيُبْنَ

دأ ه  المبت مَرُ في ون  ) ٥.س( ويُضْ ذا لا يك وه
ا ولا   دُ االله لاتَ منطلق ول عب ك ولا تق ه ذل  في

رُ لاتَ في أنّ            ينَ ونظي وا منطلِق ه لا  قومُك لات
ون إ  ي      لاّيك ون ف يس ولا يك ه ل مَرا في  مض

داً ولا      الاستثناء إ  ونُ   ذا قلت أَتوني ليس زي  يك
وا أ راً وزعم ينُ نّ بعضَبِشْ ول ولاتَ حِ هم يق

  فيبعضهم قليلة آما قال وهيصٍ مَنا
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

Chapter 19. This is a Chapter on what is made  
to follow the Path of laysa 'is not' 

 
(Būlāq vol. 1. P. 28, Derenbourg vol.1. p.21, Haruwn vol.1. p. 57) 

(I: P.21, L. 20) This is a chapter on what is made to follow in the 
path of laysa ‘is not’ in some contexts in the language of al-ћigāz, 
then it returns to its origins, and that particle is mā ‘not’. You say mā 
abdu al-lāhi axāka34 ‘Abdullah is not your brother’ and mā 
zaydun muntalian ‘Zayd is not departing’. As to the people from 
Tamiym, they make it follow the path of ammā ‘however’ and hal 
‘interrogative particle’ and that is the iyās ‘norm’, because it35 is 
not fil ‘an action’ and mā ‘not’ is not like laysa ‘is not’, and there is 
no idmār ‘adumbrated’ pronoun in it. As for the people of ћigāz, 
(P. 22) they liken it to laysa ‘is not’, since its meaning is like its 
meaning. Just as they likened to it lāta ‘not’ in certain 
locations/contexts and that with ћiyn ‘time during’ especially. lāta 
‘not’ does not occur except with ћiyn ‘time during’.  It tudmiru 
‘adumbrates’ in it marfuwan ‘a raised one’ and erects the xabar36 
‘predicate’, because it is the mafuwl bihi ‘direct acted-upon’. It is 
not tamakkan ‘inflected’  nor does it have its  inflection, nor do they 
use it except with mudmaran ‘something adumbrated’ in it, because 
it is not like laysa ‘is not’ in muxātabah ‘addressing’ and ixbār 
‘predication’ about something/one absent. You say lasta ‘you-m are 
not’, lasti ‘you-f are not’, laysuw ‘they-m are not’, and abdu al-
lāhi laysa ðāhiban ‘Abdullah is not going’.37  It is constructed on the 
mubtada ‘initial’ and it has yudmaru ‘adumbrations’ in it, (L. 5) 
but this38 (lāta ‘not’) does not have that in it.  Nor do you say abdu 
al-lāhi lāta muntalian'* ‘Abdullah is-not-s departing’, nor 
qawmuka lātuw muntaliqiyna* ‘your people are-not-pl departing’. 
It is equivalent to lāta ‘not’ in that it does not occur except when a 
laysa ‘is not’ is mudmaran ‘adumbrated’ in it, nor does it occur 
with the istinā ‘exceptive’, if you were to say atawniy laysa 
zaydan*  ‘they visited me not Zayd/they visited me without Zayd’, 
and lā yakuwnu bišran ‘he is not Bishr’. They claimed that some of 
them read wa lāta ћiynu manāsin ‘there was no longer time for 
being saved’ [Sura 38:3], but they are few, as some of them said in  

                                                 
34The case ending on axāka is mansuwb ‘erect’ as it would be if it were preceded 
by laysa in place of mā. 
35i.e. the particle mā ‘not’. 
36Būlāq edition has ћiyn ‘time during’ here. (P. 28) 
37A more literal translation for  ðāhiban would be “the person going”. 
38i.e. lāta ‘not’.  
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) آامل (سيقول سعدِ بن مالك القي  
 

 لا بَراحُ  نِيرانِها      فأنا ابْنُ قَيسٍمَنْ فَرَّ عن
)١٠.س  (  

يس فهي      ذا الوجه        جعلها بمنزلة ل  لاتَ في ه
تَ أو  ولا عَ رفع ذا الموض ا به اوَز به  يج

بتَ ولا تَ يس كَّمَنص تمكّن ل لام آ ي الك نُ ف
بُ             ا يُنْصَ دُنْ إنم وإنما هي مع الحين آما أنّ لَ

لا تَجرُّ في القسم   ن التاء   وآما أ بها مع غُدوَةً    
أفْعَلَنَّ        في االله إ    لاّولا في غيره إ    االلهِ لَ ذا قلت ت

زّ وج         ه ع ك قول راً في         ومثلُ ذل ذا بَشَ ا ه لّ مَ
ا إلاّ من            يم يَرْفعونه لغة أهل الحجاز وبنو تم
ا               إذا قلت مَ حَفِ ف عرف آيف هي في المُصْ

ي   ا مُس دُ االله أو م قٌ عب بَ  منطل نْ أَعْتَ ءٌ مَ
دَّما       ) ١٥. س(فعتَ ولا   ر ونَ مق يجوز أن يك
ؤخَّراًمثلَ ول إنّ   ه م وز أن تق ه لا يج ا أنّ  آم
دّ   أ ى ح دَ االله عل وك عب دَ االلهِ  خ ك أنّ عب  قول
ه   نما  ها ليست بفعل وإ   خوك لانّ أ جُعلتْ بمنزلت

زْ    م يَجُ ذلك ل ل آ رَّف إنَّ آالفع ا لا تتص  فكم
وَ قوَّ    م تَقْ ل ول ي الفع ون ف ا يَك لّ م ا آ ه تَفيه

تَوي قٌ تَس دٌ إلاّ منطل ا زي ول م ا وتق ذلك م  فك
ه ق     تُمْ إلاّ           فيه اللغتانِ ومثل ا أَنْ لّ مَ زّ وج ه ع ول

يس     م ثْلُنا لم تقوَ ما حيثُ نقضتَ     بَشَرٌ مِ  عنى ل
يس     ى ل رَ فمعن دّمتَ الخب ين ق وَ ح م تَقْ ا ل آم

 آان الواجبُ) ٢٠.س( معنى النفيُ آما أنّ
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

the saying of Sad bin Mālik al-aysiy (kāmil)39 
 

man farra an nirānihā faana ibnu aysin la barāћu 
'Who will flee its fires I, son of Qays, won't leave' 
 
(L. 10) He made it40  with the status of laysa ‘is not’, so it is with the 
status of lāta 'not' in this respect. It can not be extended beyond this 
place whether your raise or erect.  It is not given the inflectional 
flexibility in speech of laysa ‘is not’.  It rather goes with ћiyn ‘time 
during’, as ladun ‘at time of’ that one can 'erect' with, as with 
udwatan ‘morning dawn’. Just as the tā ‘[t]’ does not tagurr ‘pull’ 
in oaths nor in others, except with the word allāh ‘God’, if you 
were to say ta-al-lāhi la-afallanna ‘By God, I will do it’. 
Similarly, the saying of the Almighty and the Glorious mā hāðā 
bašaran ‘This is not man’ [Sura 12:31] in the language of people of 
ћigāz, but people of Tamiym raise it (bašarun ‘man’) except the one 
who knows how it is read in the musћaf ‘book’ [Qurān]. If you 
were to say mā muntaliun abdu al-lāhi ‘Abdullah (is) not 
departing’ or mā musiun man ataba ‘He (is) not an evildoer who 
repents’, you raise.  It is not (L. 15) permitted that what is pre-
positioned is like it post-positioned in this case, just as it not 
permitted to say inna axuwka abda al-lāhi41 ‘Indeed, Abdullah 
(is) your brother’* in the same sense as you say inna abda al-
lāhi axuwka42 ‘Indeed, abdullah (is) your brother’, because it is 
not fil ‘an action’, but it is put in its place. Just as inna ‘indeed’ 
does not conjugate as fil ‘an action’, it is not permitted with it, all 
that is permitted with fil ‘an action’, nor does it  have its power,  
similarly mā ‘not’, you say mā zaydun illa muntaliun ‘Zayd (is) 
not except leaving’. The two dialects are alike in it. Like it is the 
saying of the Almighty mā antum illa bašarun milunā43 ‘You 
(are) not but human like us [Sura 14:11] mā ‘not’ was not 
empowered where you contradicted the meaning of laysa ‘is not’, 
just as it is not empowered when you addamta ‘post-positioned’ the 
xabar ‘predicate’. The meaning of laysa ‘is not’ is nafiy ‘negation’, 
while the meaning of kāna ‘he was’ (L. 20) is wāgib ‘affirmation’. 

                                                 
39Meter of kāmil is: mutafāilun (6 times). 
40i.e. lā ‘no’. 
41The positions of axuwka and abda al-lāhi are reversed. 
42What follows inna is always mansuwb ‘erected’, so these two sentences are not 
identical. 
43This differs from the official text that reads: in naћnu illa bašarun  milukum 
‘Indeed, we are but human like yourselves’. 



Solomon Sara                  Sibawayh: Chapters14-20 
 

 

 
JALT  (2005)                                                                                                                             
 

66 

يس إذا ف ان ول ى آ ا يعن دة منهم لُّ واح ك
ان أدخلت       ن قل جرّدتَّها فهذا معناها فإ    ا آ تَ م

دٌ إ  يس زي تَ ل ي وإن قل ا يَنْف ا م اًلاّعليه   ذاهب
وَ    ما أَدخلت ما يَنْفي    ما يوجِبُ آ   أَدخلتَ  فلم تَق

ما في قَلْبِ المعنى آما لم تَقْوَ في تقديم الخبر          
وا أوزع رزدق م و الف ال وه هم ق نّ بعض

 )بسيط(
 

 فأّصْبَحُوا قد أعادَ االلهُ نِعْمَتَهُمْ     
 هُمْ بَشَرُإذ هُمْ قُرَيْشٌ وإذ ما مِثلَ                 

 
 
رَف آم      ) ٢٣.ص( ا أنّ لاتَ     وهذا لا يَكاد يُعْ

ذا  ناصٍ لا يكاد يُعْرَفُ ورُبَّ شي   مَ حينُ ء هك
ذه مِلْحَفَ   هم ه ول بعض ذا آق ي  وه دةٌ ف ةٌ جدي

دُ االله  ا عب ول م ة وتق اًالقِلّ نٌ  خارج  ولا مَعْ
ي ف تُشرِكَ الاسمَ الاخِرَ     ذاهبٌ ترفعه على ألاّ   

دَ االله     ان عب ا آ ول م ا تق هُ آم ن تَبْتَدِئُ ا ولك م
انَ       هبٌ إ  ولا زيدٌ ذا   منطلقاً ى آ ذا لم تجعله عل

) ٥.س(غير ذاهب الآن وآذلك ليس      وجعلته  
ا   وإ ون فيه ي يك ا لا الت ئت جعلته ن ش
ان       شتراك فتَنصب آما تقو   الا ا آ ل في آان م

 وذلك قولُك ليس     ولا عمرو منطلقاً   زيدٌ ذاهباً 
اً  دٌ ذاهب اً زي دٌ   ولا أخوك منطلق ا زي ذلك م  وآ

اً    ذاهباً ولهم    ولا معنٌ خارج يس ق لا يكون   ول
عُ بشيء        ا إلاّ الرف ك       لانّ في م ون بأنّ م يَحتجّ ه

ت     ا فأن يس ولا م ول ولا ل تطيعُ أن تق  لا تس
ا عمرو          يْن وم دٌ ولا أخوه ذاهبَ تقول ليس زي

 ولا خالدٌ منطلقَيْنِ
 
 
 

 
 
 
 
 
 

The meaning of each one of them, that is kāna ‘he was’ and laysa ‘it 
is not’, if you were to strip them naked, these are their meanings. If 
you were to say mā kāna ‘He (was) not’, you introduced to it what 
negates. If you were to say laysa zaydun illa ðāhiban ‘Zayd is not 
except going’, you introduced what affirms, just as you introduced 
what negates. The mā ‘not’ is not capable of the reversal of meaning 
just as it is not capable of post-positioning the xabar ‘predicate’. 
They claim that some people say, and it is, al-Farazda (basiyt)44 
 

faasbaћuw ad aāda al-lāhu nimatahum 
          ið hum uraišun wa ið mā milahum bašaru45 
'And they awoke and God has returned their plenitude 
           suddenly they (are) Quraish, there (are) no humans like them'  
 

(P. 23) This is46 barely known, just as lāta ћiynu manāsin ‘There 
(was) no longer time (to be) saved’ [Sura 38:3] is barely known. 
Probably there is a thing like this. And this is like the saying of some 
of them hāðihi milћafatun gadiydatun ‘This (is) a new wrapper’ is 
infrequent.47 You say mā abdu al-lāhi xārigan ‘Abdullah (is) not 
exiting.’, nor lā  manun ðāhibun ‘Maan (is) not going’, you raise 
it, so as not to share the other name with mā ‘not’ but you begin it, as 
you say mā kāna abdu al-lāi muntalian ‘Abdullah was not 
departing’ wa lā zaydun ðāhibun ‘nor (was)  Zayd going’, because 
you did not tagaluhu ‘construct it’ with kāna ‘he was’ and you 
made him “not going” now. Similarly laysa ‘is not’, (L. 5) if you so 
wish you could make it a lā ‘not’ with which there can be sharing, 
then you erect, as you do with kāna ‘he was’, you say mā kāna 
zaydun ðāhiban ‘Zayd was not going.’ wa  lā amrun  muntalian 
‘and nor was ‘amr leaving’, and that in your saying laysa zaydun 
ðāhiban ‘Zayd was not going’ wa lā axuwka muntalian ‘nor was 
your brother leaving’. Similarly mā zaydun ðāhiban ‘Zayd (is) not 
going’ wa lā maanun xārijan ‘nor is Maan exiting’. Their claim is 
not that with mā  ‘not’ there is nothing except to raise something, 
because they argue that you can not say wa lā laysa ‘and not is not, 
nor wa lā mā ‘and no no’.  You say laysa zaydun wa lā axuwhu 
ðāhibayni ‘Zayd is not, nor is his brother going-d’ and mā amr wa 
lā xālidun muntaliayni ‘Neither amr nor Xālid are departing.’   

  
                                                 
44Meter of (basiyt is: mustafilum fāilum (4 times). 
45Farazda is from Tamiym in the East where they raise both, but here he is 
forwarding the xabar ‘predicate’ mā milahum bašaru, and in the erect case, just 
as would be done in the West, Quraish. 
46of the previous sentence! 
47What is expected is milћafatun gadiydun. 
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ع الاوّ تُفَ رِآُه م يشْ ا  ل ف ى م يس وف ا    ل  فم
ان        يجوز فيها ال   . س(وجهانِ آما يجوز فى آ

دأت        أنّك إن  لاّإ) ١٠  حملتَه على الاوّل أو ابت
ك تنفي  المعنى أنّ ائنٍ فى حال  ف ر آ يئا غي  ش

حَ لانّ     انَ أّوْضَ ى آ داء ف انَ الابت ديثِك وآ ح
ا مضى و ى م ون عل ى يك و المعن ا ه ى م عل

ا      ه الاوّل آم د ب عُ أن تري يسَ يْمتَنِ الآن ول
ك إ  ك قول لُ ذل ان ومث ي آ داًأردتَّ ف  ن زي

المعنى       في الحديث    ظريفٌ وعمروٌ وعمراً ف
ان       فٌ في آ واحدٌ وما تريد من الإعمال مختلِ

ا     اً        وليس وم دٌ آريم ا زي ول م اق   وتق لا  ولا ع
ه آأ  وه تَجعلُ ريمٍ لانّ   أب ة آ لاوّل بمنزل ه ل ه نَ

) ١٥.س(بوه تُُجريه عليه    ملتبسٌ به إذا قلت أ    
دٌ           آما أجريت عليه الكريمَ لانّك لو قلت ما زي

و اقلا أب اً   وع ان آلام ا ه نصبتَ وآ ول م تق
لٌ   يدٌ ذاهباً ز ا            ولا عاق تَ م و قل ك ل روٌ لانّ  عم

يس من      زيدٌ عاقلا عمروٌ لم يكن آلاماً       لانّه ل
لى الابتداء والقطع من الاوّلِ       سببِه فتَرفعُه ع  

ه من               آأ و جعلتَ روٌ ول لٌ عم ا عاق نّك قلت وم
ا   ه إضمارٌ آاله ه ل انَ في ببه لك ي الابِ س ء ف

لى ما لانَك لو    نصبَه ع ونحوِها  ولم يَجُزْ أن تَ     
رتَ م اً ذآ نْ إلاّ رفع م يك رَ ل دَّمتَ الخب م ق ا ث

اً ولا آ            وإ دٌ ذاهب ا زي . س(ريمٌ ن شئت قلت م
ا        أخوه إ ) ٢٠ ا آم ى م ن ابتدأتَه ولم تجعله عل

م ولك دأت بالاس ين ب ك ح ت ذل يس فعل نّ ل
رَ     وآان يجوز فيهما النصبُ وإ      دّمت الخب ن ق

و ذآرتهم  ك ل ا مق لانّ رُ  فيهم ان الخب دَّما ا آ
اًمثلَ دٌ ذاهب ان زي ا آ ك م ك قول ؤَخرا وذل  ه م

اً اًولا قائم دٌ ذاهب ا زي ول م روٌ وتق  ولا  عم
دٌ  نٌ زي وَدُ وإمُحْسِ عُ أَجْ د  الرف ت تري ن آن

اً   دٌ منطلق ا زي تَ م و قل ك ل م الاوّل لان دٌ ل  زي
 يكن حدَّ الكلام وآان هاهنا

 
 
 
 
 

You make it participate with the first in laysa ‘is not’ and in mā 
‘not’. In this, two facets are not permissible, like they are permissible 
with kāna ‘he was.’ (L. 10) except that if you were to ћamaltahu 
‘relate it to the first, or if you were to initiate, the meaning, tanfiy 
‘you would be negating’ something that does not exist at the time of 
your discussion.  Beginning with kāna ‘he was’ is clearer, because 
the meaning is concerned with what has passed and what is 
occurring now. It is not forbidden that you intend by it the first, just 
as you intended it with kāna ‘he was’. An example of that is your 
saying inna zaydan dariyfun wa amrun wa umaran ‘indeed 
Zayd (is) nice and amr and umar’. The meaning in the discussion 
is one. What you intend in operating with kāna, laysa, mā ‘he was, 
he is not, not’, is different. You say mā zaydun kariyman wa lā 
āilan abuwhu ‘Zayd is not generous nor is his father wise’. You 
make it as though it were a quality of the first in place of kariym 
‘generous’, because it is confused with it. If you said abuwhu ‘his 
father’ you relate it to it (L. 15) as you related kariym ‘generous’ to 
it, because if you said  mā zaydun āilan abuwhu ‘he father of 
Zayd (is) not wise’ you nasabta ‘you erected’, and it was 
meaningful speech.  You say mā zaydun ðāhiban wa lā āilun 
amrun ‘Zayd is not going nor is amr wise’, because if you were to 
say mā zaydun ћilan amrun* ‘Zayd (is) not wise amr’, it is not 
meaningful, because it has no causality to it.  You raise it as an 
ibtidā  ‘initial’, and there is a qat ‘severance’ from the initial, as 
if you said wa mā āilun amrun ‘and amr (is) not wise’. If you 
were bring it about by its cause, there would be in it idmār ‘an 
adumbration/implication’ like hā '[-hu] his', in ab ‘father’ and its 
like.  It is not permitted that you 'erect' it due to mā ‘not’, because if 
you were to mention mā ‘not’, then addamta ‘you pre-positioned’ 
the predicate, it would be nothing except raising. If you so wished 
you would say mā zaydun ðāhiban ‘Zayd (is) not going’ wa lā 
kariymun ( L. 20) axuwhu ‘nor (is) his brother generous’.  If you 
began with it and you do not make it dependent on mā ‘not’, as you 
did before when you began with a noun. With laysa ‘is not’ and kāna 
'he was’, it is permitted to be in 'erect' state, even if you were to pre-
positioned the predicate. Because if you were to mention them, the 
predicate would be similar whether pre-positioned or post 
positioned. An example of that is your saying mā kāna zaydun 
ðāhiban, and lā āiman amrun ‘Zayd was not going nor (was) 
amr standing’. You say mā zaydun ðāhiban and lā muћsinun 
zaydun ‘Zayd (is) not going nor (is) Zayd charitable’. Raising is 
better, even if you meant the first. If you were to say mā zaydun 
muntalian zaydun ‘Zayd (is) not leaving, Zayd*’, this is not 
within the definition of speech, and it is  
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اً  دٌ منطلق ا زي ك م ن آقول م يك و ضعيفا ول  ه
د   ك ق تغتيتَ) ٢٤. ص(لانّ اره  اس ن إظه  ع

رى       وإنما ينبغي  مِرَه ألا ت و      لك ان تُضْ ك ق  انّ
ا   بو زي قلت ما زيدٌ مُنْطلقاً أ     ك م دٍ لم يكن آقول

ا أ  دٌ منطلق تغ  زي د اس ك ق وه لانّ ن ب نيتَ ع
ان       ا آ ذلك أُجري مُجرى        الإظهار فلمّ ذا آ ه

ذا    نِفَ على حِياله حي   الأَجْنَبِيّ واستُؤ  ثُ آان ه
ال الشاعر     ن تَنصبَ ضعيفاً فيه وقد يجوز أ     ه ق
 )٥. س) (خفيف( وهو سَوادة بن عديّ

 

 ءٌ      لا أَرَى الموْتَ يَسْبِقُ المَوْتَ شي
 يرَاغَّصَ الموتُ ذا الغِنَى والفقنَ                 

 
 

 )طويل( ظهارَ وقال الجعديّفأعاد الإِ
 
                        ها       ذا الوَحْشُ ضَمَّ الوَحْشَ فى ظُلُلَاتِإ

 اسَواقِطُ مِنْ حَرٍّ وقد آان أَظْهَر                
 
 

 )طويل(والرفعُ الوجهُ  وقال الفرزدق 
 

 لَعَمْرُكَ ما مَعْنٌ بتارِكِ حَقِّهِ     
  مَعْنٌ ولا مٌتَيَسِّرُءٌ مُنْسِىولا                    

 
 
 

 أبو عمرٍو  دٌ منطلقاً ن قلت ما زي   وإ) ١٠. س(
رٍو أ    ه              وأبو عم ه ب م تُعرِّفْ ك ل م يجز لانّ وه ل ب

ذا لا يجوز لانّ      ك ولم تَذْآُرْ له إِضماراً فيه فه
  وتقوللم تَجعله له فيه سبباً

 
 
 
 

 
 

 
 
 
 

weak here. It is not like your saying mā zaydun muntalian huwa 
‘Zayd (is) not leaving, he’, because (P. 24) you dispensed with 
expressing it. Rather you must tudmirhu ‘adumbrate/imply it’. Don't 
you see that if you were to say mā zaydun muntalian abu zaydin 
‘Zayd (is) not departing, the father of Zayd’, it is not as your saying 
mā zaydun muntalian abuwhu ‘Zayd's father (is) not leaving’, 
because you dispensed with the expression.48  Since this was the way 
it is, it took the course of the foreign/alien/infrequent, and resumed 
its course where it was weak in that respect. It is permissible that you 
'erect' it. The poet: Sawāda bin adiyy said: (xafiyf)49 
       
(L. 5) lā ara al-mawta yasbi almawta  šayun 
                    naasa al-mawtu ðā al-ina wa al-faiyra  
'I do not see death missing anything 
                            50death disturbs the prosperous and the poor' 
 

he repeated the expression(death); and al-gadiyy said: (tawiyl)51 
 
iðā al-waћšu damma al-waћša fiy ðululātihā 
     sawāitu min ћarrin waad kāna aðharā 
'If the beasts embrace its shade, they are 
           victims of heat at the noonday sun' 
 

The raising is the surface form. al-Farazda said: (tawiyl)52 
 

laamruka mā manun bitāriki ћaihi 
        wa lā munsiin manun wa lā mutayassiru 
'By your life, Maan is not abandoning his rights 
            Nor is Maan forgetful nor late in his demands' 
 

(L. 10) If you say mā zaydun muntalian abuw amrin wa abuw 
amrin abuwhu ‘Zayd is not departing, abuw amr, and abuw 
amr (is) his father’*, this is not permissible, because you did not 
identify him with him53, nor did you mention a name for him either 
adumbrated/implied nor expressed. This is not permitted, because 
you did not provide the cause connection for it in it. You say 

 

                                                 
48 i.e. of Zayd. 
49Meter of xafiyf is: fāilātun mustafalun fāilātun (2 times) 
50 i.e. death. 
51Meter of tawiyl is: fauwlun mafāiylun (4 times). 
52Meter of tawiyl is: fauwlun mafāiylun (4 times). 
53e.g. abuwhu. 
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و زَ    اً ولا مقيم      ما أَب بَ ذاهب ا لانّ   ةٌ أ يْنَ و   مُّه ك ل
ةَ امُّه         بَ مُقيمَ و زَيْنَ ا أب م يجز لانّ  قلتَ م ا  ا ل ه

ببه وإليست م ي  نّن س ه لا ف ا في تْ م ا عَمِل م
وَرُ     ومثلُ ذلك قول    زينبَ    الشاعر وهو الأَعْ
 )متقارب(  الشَّنِّّيّ

 
 
 

 هَوِّنْ عليكَ فإِنّ الأُمورَ      
 ه مَقاديرُهابكَفِّ الإل                              

 فليس بآتيكَ مَنْهِيُّها       ) ١٥.س(
 ولا قاصِرٌ عنكَ مَأْمُورُها                       

 
 
 
ل ه لانّ أموجع م    رَالم ور ول بب الأُم ن س  م
يّ   ي و المَنه ذآَّر وه بب الم ن س ه م د جعل  وق
يُّ  جَ يّ والمنه أمورَ للمنه وا الم ومٌ فجعل رَّه ق

ور  و الأُم ور   لانّه ن الأُم ها  ه م و بعضُ وه
 )وافر(ه آما قال جرير فأجراه وأَنَّث

 
 
 
 

 ذا بَعْضُ السِّنينَ تَعرّقََتْنا       إ
 آَفَى الأَيتامَ فَقْدَ أَبى اليَتِيمِ                        

 
 
ة     ) ٢٠. س( اعر النابغ ول الش ك ق ل ذل ومث

 )طويل(الجعدىّ 
 

 ا أنْ تَرُدَّها     فلَيْسَ بِمَعْروفٍ لن
 ا أَن تُعْقَّررٌولا مُسْتَنْكَ حاحاًصِ                  

 
 
 
 
 

 
 

mā abuw zaynaba ðāhiban wa lā muiymatun ummuhā ‘The 
father of Zaynab is not going nor is her mother staying’, you raise, 
because if you were to say mā abuw zaynaba muiymatan 
ummuhā ‘The father of Zaynab is her mother is staying*’, is not 
permissible, because she is not due to the same causal connection, 
because mā ‘not’ affected it, but not Zaynab. An example of that is 
the saying of the poet who is: al-awar al-Šanniyy: (mutaārib)54 
 

hawwin alayka fainna al-umuwra  
 bikaffi al-ilāhi maādiyruhā 

(L. 15) falaysa biātiyka manhiyyuhā   
    wa lā āsirun anka mamuwruhā 

'Take it easy, in the palm of God      
are the measures of things  

What is forbidden will not come your way  
nor will you be denied what is decreed you' 

 

because he made al-mamuwr ‘the decreed’ be caused by al-
umuwr ‘things’ and he did not consider it to be caused by the 
masculine, which is al-manhiyyu ‘the forbidden’. Some people put 
it in the garr 'pull'  state, so they related al-mamuwra ‘the 
decreed’ to al-manhiyy ‘the forbidden’ and al-manhiyy ‘the 
forbidden’ is al-mamuwr  ‘the decreed things’, because it is from 
the umuwr ‘things’ and is part of it.  So he 'pulled' and femininized 
it, as gariyr said: (wāfir)55 
 

iðā badu al-siniyna taarraatna   
         kafā al-aytāma fada abiy al-yatiymi 
'If some years have impoverished us   
             he sufficed the orphans the loss of their fathers' 
 

(L. 20) Similar to that is the saying of the poet, al-Nābiah al-
gadiyy: (tawiyl)56 
 

fa-laysa be-maruwfin lanā an naruddahā 
        siћāћan wa lā mustankarun an tuaarā 
'It is no favor to us that we return it  
   whole, nor is it ignoble to strip it to the bone.' 
 

 
                                                 
54Meter of tawiyl is: fauwlun fauwlun fauwlun fauwl (2 times). 
55Meter of wāfir is: mufāalatun mufāalatun fauwlun (2 times). 
56Meter of tawiyl is: fauwlun fauwlun fauwlun fauwl (2 times). 
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ا    لن آانّه قال ليس بمعروف   ) ٢٥. ص( ا رَدُّه
يس رٌ عقرُهتَنْكَسملا و العَقْر ل د  ا ف رَدّ وق  لل

رَّ   وز أن يَجُ ثَ لانّ  يج ردّ ويؤنِّ ى ال ن عل ه م
 )طويل(الخيل آما قال ذو الرُّمّة 

 
 
 
 

              مَشَيْنَ آما اهْتَزَّتْ رِماحٌ تَسَفَّهَتْ        
 أَعالِيَها مَرُّ الرِّياحِ النَواسِمُ                      

 
 
اح وآأ ه قآأنّ فَّهَتْها الريّ يس  نّال تس ال ل ه ق

كَ مَنْهِيُّ ابآتِيَتِ ةٍ ردُّ ه يس بمعروف ين  ول ا ح  ه
ة فأَنَّث         ) ٥. س( لُ مؤنَّث آان من الخيل والخي

لّ      زّ وج ه ع ذا قول ل ه لَمَ    ومث نْ أَسْ ى مَ بَلَ
هِ وَلا  وَجْهَهُ لِلَّهِ وَهُوَ مُحْسِنٌ فَلَهُ أَجْرُهُ عِنْدَ     رَبِّ

ونَ    يْهِمْ وَلا خَوْفٌ عَل   مْ يَحْزَنُ أَجرى الاوَّل    هُ
د وا ظ الواح ى لف ذا عل ى فه ى المعن ر عل لآخِ

عَ            نّمثلُه فى أ   ا جَمَ ثَ آم م أُنِّ ه تُكُلِّمَ به مذآّراً ث
ا آأ      هاهنا وهو في قو    كَ مَنْهِيُّه ه نّ له ليس بآتِيَتِ

ةٍ   يس بمعرف ي ل ورُ وف ك الأُم يس بآتيت ال ل  ق
يس بمعر   ه قا نّها آأ ردُّ ا صِحاحاً      ل ل ةٍ خيلُن وف
ئتَ نَصَ نْوإ تنكِراً أ بْتَ  ش تَ ولا مس ن  فقل
ا ) ١٠. س( ك مأمورُه راً عن را ولا قاصِ تُعَقَّ

اً   اً  على قولك ليس زيدٌ ذاهب رٌو منطلق   ولا عم
رو أ ا عم لُّ  و ولامنطلق ا آ ول م وْداءَ  وتق سَ

 تمرةً 
 
 
 
 
 
 
 
 
 

 
 
 
 

(P. 25) It is as if he were saying laysa bemaruwfin lana radduhā wa 
lā mustankarun aruhā ‘It is not a favor to us that we return it nor 
ignoble its stripping to the bone’. The ar 'stripping to the bone’ is 
not for the radd ‘return’ and is permissible that it be in the garr 'pull' 
state and relate it to the radd ‘return’ and it is femininized because it 
refers to horses, just as  ðu al-rumma said: (tawiyl )57  
 

mašayna kamā ihtazzat rimāћun tasaffahat 
        aāliyaha marru al-riyāћi al-nawāsimi 
'the ladies walked like pliant spears 
      their tips shaken by the flow of the gentle breeze'58 
 

It is as if he said tasaffahathā al-riyāћu ‘the breeze shook them’ 
and as if he said laysa biātiyatika manhiyyuhā wa laysa 
bemaruwfatin radduhā ‘What is denied will not come your way, 
nor is it a favor to return it', when (L. 5) it refers to xayl ‘horses’ and 
'horses' is feminine, so he femininized it. An example of this is the 
saying of the Glorious and Sublime God: balā man aslama 
waghahu li-al-lāhi wa huwa muћsinun fa-lahu agruhu inda 
rabbihi, wa lā xawfun alayhim wa lā hum yaћzanuwn ‘Nay, 
whoever submits his being to God, and is a doer of good, he will get 
his reward with his lord; such shall neither be frightened, nor shall 
they grieve’ [Sura 2:112]. He applied the first to the pronunciation of 
the singular, and the other he applied to the meaning.  This is similar 
to it, in that it talked about it in the masculine, then it is femininized 
as it is pluralized here.  It is the same in his saying laysa biātiyatika 
manhiyyuhā ‘What is forbidden will not come your way’ as if he 
were saying biātiyatika al-umuwru ‘Things are coming your way’. 
In fa-laysa bi-maruwfatin radduhā ‘It is not a favor to be returned’, 
as if he were saying laysa bimaruwfatin xaylunā siћāћun ‘It is not 
a favor that our horses are whole’. If you so wish you can 'erect', 
then you say wa lā mustankaran an (L. 10) tuaarā wa lā 
āsiran anka mamuwruhā ‘It is not ignoble that they be stripped 
naked, nor will you be denied its good deeds’ on the pattern of your 
saying laysa zaydun ðāhiban and lā amrun  muntalian or  wa lā 
muntalian amrun 'Zayd is not going, nor is amr leaving, or the 
one leaving is amr'. You say mā kullu sawdāa tamratan wa lā 
baydāa šaћmatun ‘Not every black thing is a date,  

                                                 
57Meter of tawiyl is: fauwlun fauwlun fauwlun fauwl (2 times). 
58for the same verse cf  ch. 17 p. 19, L. 19. 
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 نصبتَ شحمةًئت ن ش شحمةٌ وإولا بيضاءَ
رٍّ آأ  ي موضع ج اءُ ف لٍّنّوبيض تَ بك  ك لفظ

ال الشاعر أ      بيضاءَ   فقلتَ ولا آلُّ     و دُؤادٍ     ق ب
 )متقارب(
 
      لََّ امْرِئٍ تَحْسِبِينَ امْرَءاًأَآُ

  باللَّيلِ ناراًونارٍ تَوَقَّدُ                             
 
 

تغن ه ب  فاس ن تثنيت ي أ يتَ ع اه ف وّل ذآرك إيّ
ى المُخاطَ     ال ة التباسه عل وجاز    بِ كلام ولقلّ

دِ االله  جاز في قولك ما مِ) ١٥. س(آما   ثْلُ عب
هِ وإ      لُ    ن شئتَ قلتَ    يقول ذلك ولا أَخي  ولا مث

خيه فكما جاز في جمع الخبر آذلك جاز في         أ
ه أتفريقِ دِ ه وتفريقُ لُ عب ا مث ول م  االله ن تق

لُ     خيه يَكْرَهُ ذ  يقول ذاك ولا أ    ا مث  اك وآذلك م
 . كبيك يقولانِ ذاأخيك ولا أ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

nor every white thing is a piece of fat’. If you so wish, you could 
erect šaћmatan ‘piece of fat’. baydāa ‘white thing’ is in the status 
of garr 'pull' as if you were pronouncing it with kull ‘all’, you say 
wa lā kullu baydāa ‘nor each piece of a white thing’. The Poet 
abuw Duād said: (mutaārib)59 
 

akulla imriin taћsabiynaimraan  
                                               wa nārin tawaadu bi-al-layli nāran 
'Is every man you consider a man   

    and a fire lit at night a fire! 
 
You dispensed with dualizing it due to your mentioning it at the 
beginning of the utterance and the minimality of its ambiguity for the 
muxātab ‘addressee’. It is permissible, (L. 15) as it was permissible 
for you to say mā milu abdi al-lāhi yauwlu ðāka wa lā axiyhi 
‘It (is) not like abdu al-lāh to say that nor his brother.’  If you wish 
you could say wa lā milu axiyhi ‘nor (is) it like his brother’. Just 
as it was permissible to pluralize/bring together the xabar 
‘predicate’, in the same manner, it is permissible to tafriyihi ‘un- 
pluralize/separate it’. An example of un-pluralizing/separation is 
your saying mā milu abdi al-lāhi yauwlu ðāka wa lā   axiyhi 
yakrahu ðāka ‘It (is) not like abdu al-lāh to say that, nor his 
brother to hate that.’ Similarly, mā milu axiyka wa lā abiyka 
yauwlāni ðāka ‘It (is) not like your brother nor father to say-d 
that.’ 

 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
59Meter of mutaārib is: fauwlan fauwlan fauwlan fauwl (2 times). 
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ما تجريه على الموضع لا هذا باب ) ٢٠(
 على الاسم الذي قبله

 
 

يس  ) ١٨. س. ٢٥. ص( ك ل ك قول دٌ وذل  زي
دٌ  ا زي يلا وم انٍ ولا بَخ ك ولا خي بأبجب

رُّ   ه الج هُ في احبَك فالوج د ألانّص ن ك تري
نْقُضُ        ) ٢٠.س(تُشرِكَ   يس يَ رَيْنِ ول ين الخب ب

ه رَاؤُهُ علي ى إِجْ رُه عل ونَ آخِ أَنْ يك ى ف  المعن
هما في الباء   حالُ) ٢٦. ص( ليكون   أوَّله أولى 

د      آحال ه وق ه من ع قُرب اء م ر الب ي غي ا ف هم
هم قُربُ الجِوارِ على أنْ جرُّوا هذا جُحْرُ        مَلَحَ

وَ  ضبٍّ رِبٍ ونح حُّ  خَ ا يصِ ف م اه ه فكي معن
ي الإ  عر ف ن الش اء م ا ج ى ومم راء عل ج

 الموضع قول عُقَيْبَةَ الأَسدي
 

         مُعاوِيَ إِنّنا بَشَرٌ فأَسْجِحْ
 ابالجِبالِ ولا الحديدفلسنا                         

  حَرْبٍ عليكم        بَنييروهاأَدِ) ٥.س(
 الا تَرْمُوا بها الغَرَضَ البعيدو                  

 
 
 
 

 الباء دخلتْ على شيء لو لم تَدخل عليه          لانّ
ان نصباً     لم تُخِلَّ بالمعنى ولم يُحْتَجْ إ      ا ولك  ليه

راهم يقوللاأ ذا   ت بِك ه ذا وبحس بُك ه ون حس
لا راه قَبْ غيَّ يَتف رى مَجْ ى وج ن لَ أرُ المعن

داء     ع ابت ى موض بِك ف اء لانّ بِحس دْخُلَ الب تَ
 )طويل(ومثلُ ذلك قول لبيد 

 

 فإنْ لَمْ تَجِدْ من دونِ عَدْنانَ والِدًا       
  فَلْتَزَعْكَ العَوَاذِلُدٍّودونَ مَعَ                     

 
 
 
 
 

Chapter 20. This is a Chapter on what you make 
happen to the mawdi 'position' not to  

the ism ‘name’ before it 
 

(Būlāq vol. 1. P. 33, Derenbourg vol.1. p.25, Haruwn vol.1. p. 66) 
(P. 25. L. 18) An example of that is your saying laysa zaydun bi-
gabānin wa lā baxiylan ‘Zayd is not a coward nor a miser’ and mā 
zaydun bi-axiyka wa lā sāћibaka ‘Zayd is not your brother nor 
your friend’.  The surface in it is al-garr ‘the pull’, because you 
want to share ( L. 20) between the two predicates, and its meaning 
does not contradict what happens to it.60  That is, if its end  has 
priority over its beginning in order to make ( p. 26) their dual states 
with bā  [bi] ‘with' be the same as their dual states without bā  [bi] 
‘with', due to its closeness to it.  The closeness of proximity lead 
them to 'pull' haðā guћru dabbin xaribin61 'This (is) a hole of a wild 
lizard' and similar ones, not to mention those whose meaning is 
clear.  What has occurred in poetry in what happens to the mawdi 
'position' is the saying of uayba al-asadiy: (wāfir)62 
  

muāwiya innanā bašarun fa-asgiћ 
           fa-lasnā bi-algibāli wa lā al-ћadiydā 

( L. 5) adiyruwha baniy ћarbin alaykum   
              wa lā tarmuw bi-hā al-arada al-baiyda 

'Muawiya we are human, be kind   
                                                              we are not mountains nor steel 
keep the war among the people of war  
                                                  and do not aim it at a farther target' 
 

Because bā '[bi] with' entered an item. If it did not enter it, it would 
not disturb the meaning, nor would one need it, and then it would 
have been 'erect'.  Don't you see them saying ћasbuka hāðā, and bi-
ћasbika hāðā ‘This is enough for you’.  Their meaning does not 
change.  This follows its course before you entered the bā '[bi] 
with', because bi-ћasbika is in the initial position, and an example of 
it is the saying of Labiyb: (tawiyl)63 
fain lam tagid min duwni adnāna wālidan 
   wa duwna maaddin fa-ltazaka al-awāðilu 
'If you do not have a father from adnan  
     or from Maadd, then the blames (of time) should make you stop' 
                                                 
60I.e. the position. 
61The relation of xaribin to dabbin. 
62Meter of Wāfir is: mufāalatun mufāalatun fauwlun ( 2 times). 
63Meter of tawiyl is: fauwlun mafāiylun (4 times). 
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رُّ ) ١٠.س ( هُ والج دٌ   الوج ا زي ت م و قل ول
رُ            يس غي على قومِنا ولا عندَنا آان النصبُ ل

رى أ          لانّ ى ألا ت ى  عل ك نّ ه لا يجوز حَمْلُه عل
م           دِنا ل ى عن دَنا لا    لو قلت ولا عل يكن لانّ عن

تَعْمَلُ إ ا وإلاّيُس رَ أنّ ظرف ا أردتَّ أن تُخْبِ ه نّم
ه لانّ  تْذَ  وقال أَخَ عندآم  ليس ه نا بالجَوْد وفَوْقَ

هِ      م وبفَوْقِ يس من آلامه دٍّ    ل ل ودُونَ مَعَ ومث
 )طويل(ن جُعَيْلٍ قول الشاعر وهو آعبُ ب

 
 
 

  عُمَيْرَ بْنَ عامِرٍ        أَلا حَيَّ نَدْمَاني
 اإِذا ما تَلاقَيْنا من اليومِ أو غَد                  

 
 
 

 )     رجز(ال العجّاج وق) ١٥. س(
 

 آَشْحاً طَوَى مِنْ بَلَدٍ مُخْتارَا      
 مِنْ يَأْسةِ اليائسِِ او حِذارَا                       

 
 

ا  ه وم بيهاً ب رٍو ولا شَ دٌ آعم ا زي ول م وتق
دٌ            ذا جيّ عمرٌو آخالدٍ ولا مُفْلِحاً النصبُ في ه

لانٍنّك إلانّ لَ ف و مث ا ه د م ا تري اًم   ولا مُفْلِح
لام  ى الك ذا معن إ    ه ول ولا أردت ن أف ن تق

ا أ        بمنزلة م  ك م نت  ن يُشْبِهُه جررتَه نحو قول
 خالدٍ آزيدٍ ولا

 
 
 
 
 
 
 
 
 
 
 
 
 
 

 ( L. 10) al-garr 'pull' is the surface.  If your were to say mā zaydun 
alā qawminā wa lā indana 'Zayd is not against our tribe nor with 
us’. It is 'erect' and nothing else, because it is not permitted to have it 
related to alā 'on/against'.  Don't you see that if your were to say wa 
lā alā indina ‘nor against us’, it is not possible, because indana 
'with us' is not used except as ðarfan 'an envelope (of place)'.  
Rather, you wanted to predicate that he is not with you. He said 
axaðatna bi-al-gawdi wa fawahu 'She welcomed us with 
generosity and beyond', because bi-fawihi does not occur in their 
speech. It is similar to duwna maaddin above, in the saying of the 
poet  Kaab bin guayl: (tawiyl )64 
 

alā ћayya nadmāniy umayra bna āmirin 
   iðā mā talāayna mina al-yawmi aw adā 
'Ah for the tribe of my friend, umayra bin āmir 
   Would that we could meet today or tomorrow' 
 

al-aggāg said: (ragaz)65 
 

kašћan tawā min baladin muxtārā   
                                                    min yasati al-yāisi aw ћiðārā 
'He decided to turn his back on a land 
    due to the despair of the desperate or due to caution' 
 

You say that mā zaydun ka-amrin wa lā šabiyhan bi-hi 'Zayd (is) 
not like amr nor similar to him' and mā amrun ka-xālidin wa lā 
mufliћan ‘amr (is) not like Xālid nor successful'.  The nasb 'erect' 
in this case is fine, because you want to know that he is not similar to 
someone, nor successful. This is the meaning of the sentence.  If you 
were to say wa lā bi-manzilati man yušbihuhu 'and not with the 
status of who is similar to him', you would pull it towards your 
saying mā anta ka-zaydin wa lā xālidin ‘You (are) not as Zayd nor 
Xālid’.66  
 
 
 
 
 
                                                 
64Meter of tawiyl is: fauwlun mafāiylun (4 times). 
65Meter of ragaz is: mustafilun (6 times). 
66Būlāq edition has a variation here (vol. I, p. 35) as follows:  naћwa awlika mā 
anta ka-zaydin wa-lā šabiyhin bihi fa-innamā aradta wa lā ka-šabiyhin bihi 
‘you pulled towards your saying you are not like Zayd nor similar to him; indeed 
you wanted to say as someone similar to him'.  
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ا أوإ ت م تذا قل دٍ ن اً ) ٢٠. س( بزي ولا قريب
ل           ه ليس نّمنه فإ  م يكن قب اء ل  هاهنا معنىً بالب

لُ   افَ تُمَثِّ رتَ الك ت إذا ذآ ا وأن أن تَجيء به
اً وإ  ئتَ ظرف ا إن ش بٌ هاهن ون قري م ويك ن ل

اً    اء           تجعل قريبا ظرف ى الب ه الجرُّ عل  جاز في
 .والنصبُ على الموضع

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

If your were to say mā anta bi-zaidin (L. 20) wa lā ariyban minhu 
'You (are) not Zayd nor near him', here there is no meaning with the 
bā '[ba]’ with' that was not present before you brought it in.  And 
you, if you were to mention the kāf [ka] ‘as/like' you exemplify. 
ariyban 'near' here can be a darf 'envelope of place', if you so 
wished, but if you do not make qariyban 'near' an envelope of place’, 
it is permissible to 'pull' it with bā  [ba] with'  or 'erect' it due to the 
al-mawdi  ‘the position’. 
 
 


