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 هذا آتاب سيبويه
 المشهور في النحو واسمه الكتاب

 

 

 هذا باب الإضمار في ليسَ وآانَ )٢١(
 آالإضمار في إنّ

  .  إنه مَنْ يَأتِينا نَأتِه وإنّه أمَة االله ذاهبةٌ         إذا قلت 
ول  ك ق ن ذل رب فم قَبعض الع يس خَلَ اللهُ  ال

ذْآُرَ               . مثلَه م يجز أن تَ ه إضماراً ل ولا أنّ في فل
ه الإضمار    م تُعْمِله في اسمٍ ولكن الفعلَ ول في

ي ا ف لُ م يِّنُ وفسو نَّإ مث النب ذا    ح ه
 قال الشاعر    . الإضمار وآيف هو إن شاء االله     

 ]بسيط [:وهو حُمَيْدٌ الأرْقَطُ

 

 

 باتُوا وجُلَّتُنا السِّهْرِيزُ بينَهمُ

 آأَنَّ أَظفارَهُمْ فيها السَّكاآينُ                    
 

 ا والنَّوَى عالي مُعَرَّسِهِمْفأصَْبَُحُو

 النَّوَى تُلْقي المَساآينُ آلَّ وليسَ                

م يكن      على ليس     آلُّ نفلو آا  ه ل لا إضمارَ في
لٍِّ   ى     إلا الرفعُ في آ ى تُلقِ ه انتَصب عل   . ولكنَ

د           يس وق ولا يجوز أن تَحمَل المساآين على ل
ه     لُ في ذي يَعْمَ تَ ال لُ   تَقدّمتْ فجعل رُ  الفع الآخِ

  . يَلِي الأوّلَ وهذا لا يَحْسن

 

   

This is the Famous Book of S§bawayh on 
na£w 1 ‘Grammar’ and its Name is 

§al-kit~b ‘The Book’ 
 

Solomon Sara, S.J. 
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Chapter 21.  This is a Chapter on the §id¨m~r 

‘implicitness’ in laysa ‘is not’ and k~na ‘he was’ 2 
(Bulaq vol. 1. P. 35, Derenbourg vol.1. p.27, Haruwn vol.1. p. 69)  

 
It is similar to the §id¨m~r 'implicitness' in §inna 'indeed'.  If 
you said §inna-hu man ya§tin~  na§tihi 'It is a fact, whoever 
visits us we visit him’ and §inna-hu §amatu §al-l~hi 
ð~hibatun 'It is a fact, the maidservant of God is going.' As a 
consequence of that, some of the Arabs say laysa xalana §al-
l~hu mi2lahu 'God did not create one like him.' If there had 
not been §id¨m~r  'implicitness' in it, it is not permitted for 
you to mention the fi¨l ‘action’ and not make it operate on 
§ism ‘a name’. Rather, there is §id¨m~r 'implicitness' in it like 
there is in §inna-hu 'it is a fact'.  We shall show the status of 
this §id¨m~r 'implicitness' and how it is, God willing. The 
poet £umayd §al-§arnat¨ said: (Basiyt¨ )3 
(I. Ch. 21. P. 27. L. 5)  
 

 b~tuw wa gullatun~ §al-sihriyzu baynahumu 
        ka§anna §að¨f~rahum fiyh~ §al-sak~kiynu4 
fa§as¨ba£uw wa §al-nawa §~liy mu¨arrasihim 
   wa laysa kulla §al-nawa tulniy §al-mas~kiynu 
 
'They stayed the night, with our basket of dates between them 

         As if their nails worked them like knives 
They arose in the morning with pits scattered around them 

  Just as the poor do not dispose of all the pits.' 
 
If kull 'all' were governed by laysa 'is not' with no §id¨m~r 
‘implicitness’ in it, that would not be except with raf¨ 'raise' 
of kull 'all', but §intas¨aba ‘it got erected' due to tulniy 
'dispose of'. It is not permitted that you ta£mila 'relate' §al-
mas~kiynu 'the poor' to laysa 'is not' when tanaddamat ‘it is 
pre-positioned’, so you made the item on which the other      
action works follow the first one, and this is not good. 
                                                 
1Arabic transcriptions are in italics. 
2Thanks go to professor Mohammad Alhawary for looking over these 
chapters and making stylistic and substantive recommendations. 
3The meter for basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice). 
4This line of poetry is not included in Buwl~q edition. 
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ذُ  ذُ أو تَأخُ ى تَأخُ داً الحُمَّ تْ زي تَ آان و قل ل
اً     ان قبيح لُ   . الحُمَّى لم يجز وآ ول    ومث ك ق ذل

ن يوثق       ر سمعناه ممّ  بعض الشعراء العُجَيْ
 ]طويل [:بعربيته

 

  شامِتٌ إذا مُتُّ آانَ الناسُ صِنفانِ

 وآخَرُ مُثْنٍ بالذي آنتُ أصْنَعُ                   
 

ه       وقال بعضهم   . أضمر فيها   آانَ أنتَ خيرٌ من
ه        رٌ من ه   . آأنّه قال إنّه أنت خي غُ       ومثل ادَ تَزِي  آ

وبُ  يرُ لأن   قُلُ ذا التفس از ه نْهُمْ وج قٍ مِ  فََرِي
ا قلت   معناه آادتْ   قلوبُ فريق منهم تزيغ آم

ان     ما آان الطِيبُ إلا المسكُ على إعمال ما آ
رُ ان   الأم ذا إذ آ از ه كُ فج بُ إلا المس الطي

كُ    بُ إلا المس ا الطي اه م اعر   . معن ال الش  وق
 ]بسيط [:وهو هشامٌ أخو ذي الرُّمّّةِ

 

 

 اءُ لِدَائي لو ظَفِرتُ بهافهي الشِّ

 شِفاءُ الداءِ مَبْذولُ وليس منها                   
 
 

از      ل الحج ة أه ي لغ ا ف ي م وز ذا ف  ولا يج
  ولا يجوز أن تقول   .  لأنه لا يكون فيه إضمارٌ    

ا    داً أن ا زي دُ االله ضارباًً وم داً عب ا زي اتلاً  م ق
دِّمَ في            تقم ان تُقَ ان   لأنه لا يَستقيم آما لم يَس  آ

 . وليس ما يَعْمَلُ فيه الآخَرُ

 

 
 
 

If you were to say k~nat zaydan §al-£umma ta§xuðu. §aw 
ta§xuðu  §al-£umm~ 'the fever Zaid struck, or fever struck' it 
is not (I. Ch. 21. P. 27. L. 10) permitted, and it is nabiy£ 
‘bad’.  An example of that is §id¨m~r 'implicitness' that some 
poets, §al-¨ugayr, of whom we heard from people whose 
Arabic is trustworthy  say: (t¨awiyl)5 
 

§ið~ muttu k~na §al-n~su s¨inf~ni š~mitun  
   wa§~xaru mu2nin bi-§al-laði kuntu §as¨na¨u 

 
'If I were to die, people will fall into two classes, 
one gloating my demise, the other praising what I was doing.' 
  
He implied it in k~na. Some of the Arabs say k~na §anta 
xayrun minhu 'you were better than him'; it is as though he 
said §inna-hu §anta xayrun minhu 'It is a fact, you are better 
than him'. A similar example is k~da taziy(u nuluwbu 
fariynin minhum 'It-was-about-to-be, to turn away the hearts 
of a group of them.'  This explanation is permitted because its 
meaning is k~dat nuluwbu fariynin minhum taziy(u 'It-is-
about-to-be, the hearts of a group of them were turned away.' 
It is as you say m~ k~na §al-t¨iybu §illa §al-misku 'The 
perfume was no other than musk.' on the application of  m~ 
k~na §al-§amru §al-t¨iybu §illa §al-misku 'the matter of 
perfume was no other except musk.'  This is permitted if (I. 
Ch. 21. P. 27. L. 15) its meaning is m~ §al-t¨iybu §illa §al-
misku 'The perfume was no other than musk.' The poet Hiš~m 
the brother of ðiy-§al-rummati said: (Basiyt¨)6 
 

hiya §al-šif~§u li-d~§i law ð¨afirtu bi-h~ 
      wa laysa min-h~ šif~§u §al-d~§i mabðuwlu 

 
'She is the cure for my illness if I were to gain her 

      But she is not attempting to cure me of my lllness' 
 
This is not allowed with m~ 'not' in the language of the 
people of §al-£ij~z because it does not include §id¨m~r 
'implicitness'. It is not permitted for you to say m~ zaydan 
¨abdu-l~hi d¨~riban 'it is not Zaid Abdulah is hitting', and m~ 
zaydan §an~ n~tilun 'it is not Zaid I am killing', because it is 
not straight forward, just as it is not straight forward to  
tunaddim 'pre-position' with k~na 'he was' and laysa 'he is 
not' what the other will work on. 
 

                                                 
5The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun 
(twice). 
6The meter for basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice) 
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ى       ه عل نَ حَملُ ث حَسُ رَ حي تَ الخب إن رفع ف
فأنا ضاربٌ   أما زيداً اللغة التَّميمية آانَّك قلت

ذآرما وآأنك     م ت ك ل ا وآأنّ ذآر أمّ م ت آأنك ل
ا ضاربٌ      قلت داً ان ي       .زي زَاحِمُ العُقَيلِ ال مُ  : وق

 ]طويل[
 

 وقالوا تَعَرَّفْها المَنازِلَ من مِنَىً

 وما آلَّ مَن وافَى مِنَى أنا عارِفُ      
 

 ]طويل [:وقال بعضهم

 وافَى مِنىً أنا عارِفُ وما آُلُّ مَنْ

 
ال       دُ      لزِمَ اللغةَ الحجازِيَّة فرفعَ آأنه ق يس عب  ل

فأضمرَ الهاء في عارفٍ وآان  االله أنا عارِفٌ
لْ عارفٌ      الوجهُ عارفُه  م يُعْمَ لٍّ   حيث ل  في آ

ديم     نَ من التق ذا أحس م    وآان ه أخير لأنه والت
م وفي الشعر            قد يَدَعُون هذه الهاء في آلامه

يس في شيء من       ك ل راً وذل م ولا   آثي آلامه
عرٍ  ي ش ون ف اد يك اء   . يك ك إن ش تَرى ذل وس

  . االله

 

 

 

 

 

 
 
 
 

If rafa¨ta 'you raise' the predicate where it is £asan 'correct' 
in the language of Tamiym, is like your saying (I. Ch. 21. P. 
27. L.20)  §amm~ zaydan fa-§an~ d¨~ribun 'As for Zaid, I am 
hitting.' It is as though you did not mention §amma 'as for', as 
though you did not mention m~ 'not', and as though you said 
zaydan §an~ d¨~ribun 'I am hitting Zaid'. Muz~£im §al-
¨unayliy said: (t¨awiyl)7 
 
wa n~luw ta¨arrafh~ §al-man~zila min minan 

         wa m~ kulla man w~f~ minan §an~ ¨~rifu 
 
'They said: 'Look for her in the encampments in Mina' 

        But not every one that comes to Mina do I know' 
 
(I. Ch. 21. P. 28. L. 1) Some of them say: 
 

wa m~ kullu man w~f~ minan §an~ ¨~rifu 
 

'Not every one that comes to Mina do I know' 
 
 

He followed the £ij~z dialect and then raised kull 'all' as 
though he said  m~ laysa ¨abdu-§al-l~hi §an~ ¨~rifun 'it is not 
Abdulah whom I know'. He implied the h~§ '[hu] him'  in 
¨~rif 'know-er'. The surface is ¨~rifu-hu 'knower of him' 
where ¨~rif does not act on kull ‘all’, and this is better than 
pre-positioning and post-positioning, since they leave out this 
h~§ '[hu] him' a great deal in their speech and poetry. That 
does not occur in their speech and almost never occurs in 
poetry.  You shall see that, God willing. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
7The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun 
(twice). 
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هذا باب ما يَعْمَلُ عَمَلَ الفعل ولم يَجْرِ ) ٢٢(
لم يَتمكّن تمكَنَهمجرى الفعل و  

 
دَ االله        نَ عب لُ       . وذلك قولك ما أحْسَ  زعم الخلي

 شيءٌ أحسنَ عبدَ االلهِ ودَخَلَه       : أنه بمنزلة قولك  
 ولا  .  وهذا تمثيلٌ ولا يُتَكَلَّم به  . التعجُّب معنَى

ل        ا ولا تزي ؤَخِّرَ م دَ االله وتُ دِّمَ عب يجوز أن تُقَ
ا   تقول ف عن موضعه ولا) ١٠.س( شيئاً ه م ي

ال سوى            يُحْسِنُ ولا شيئاً مما يكون في الأفع
لَ           .  هذا لَ وأفْعَ لَ وفَعُ لَ وفَعِ وبناؤه أبداً من فَعَ

دوا أن يَتصرّف     م يري م ل ه    هذا لأنه وا ل فجعل
يس               ا ل ذا بم بِّهَ ه ه فشُ مثالاً واحداً يَجري علي

نَ       .  من الفعل نحو لاتَ وما     ان من حَسُ وإن آ
ال     ماً       وآَرُمَ وأَعْطَى آما ق وه اس دَلٌ فجعل وا أجْ

ان من   لٍ   وإن آ دْل وأُجري مُجْرى أَفْكَ   . الجَ
ولُ العرب            مًاً ق دَها اس ا وح   : ونظير جعلهم م

ا أَنْ أَصنعَ أي من ي ممّ ر أن أصنعَ  إن الأم
لُ ذلك   ومث  .  وحدَها اسماً   )١٥. س(فجعَل ما   

لاً نِعِمّ     ا          اًغَسَلْتُه غَسْ ول م لُ وتق مَ الغس  أي نِعْ
ان  دلّ أ  آ ان لت ذآر آ داً فَت نَ زي ا احس ه فيم نّ
  . مضى

 
 
 
 
 
 
 
 
 
 
 
 
 

 

Chapter 22. This is a Chapter on what does the 
Work of fi¨l ‘an action’ but does not follow the 
path of an action nor tamakkana ‘is inflectable’ 

with tamakkunahu ‘its inflectability’ 
(Bulaq vol. 1. P. 37, Derenbourg vol.1. p.28, Haruwn vol.1. p. 72)  

 
That is like your saying m~ §a£sana ¨abda §al-l~hi  'How 
refined  Abdullah  is’.8 §al-Khal§l claims that this is in place 
of your saying  šay§un §a£sana ¨abda §al-l~hi 'Something 
refined Abdulah', and supplied it with the meaning of 
ta¨aggub 'wonder/surprise'. This is tam2iyl 'an 
exemplification' that is not spoken, nor is it permitted to pre-
position  'Abdullah' nor post-position m~ 'ta¨aggub marker', 
nor remove any item from its place. You are not able to re-
express it like m~ yu£sinu *'How refining is', nor anything  
(I. Ch. 22. P. 28. L. 10) that is proper to §af¨~l 'actions' 
except this. Its construction is ever from this: fa¨ala, fa¨ila, 
fa¨ula and §af¨ala. This is because they did not want 
yatas¨arraf 'it to be inflectable', they set for it one mi2~l 
'example/pattern’ to follow.9 This is like what is not 
inflectable from fi¨l 'action', e.g. l~ta 'not', m~ 'not'.  Even if it 
were from £asuna 'It became fine', karuma 'it became noble' 
and §a¨t¨a 'he gave'. As they say §agdalun 'muscular' and 
made it §ism 'a name' even though it is from gadl 'strong 
limb' and it followed the path of §afkalun 'shiver'.  Their 
making of  m~ 'ta¨aggub marker' by itself  §ism 'a name' is 
equivalent to the saying of Arabs §inniy mim-m~ §an 
§as¨na¨a 'I am from what I  make', that is mina §al-§amri §an 
§as¨na¨a 'it is a fact that I make'. He made m~ 
‘what/whatever' (Ch. 22. P. 28. L. 15) alone §ism 'a name'.  
An example of that is (asaltuhu (aslan ni¨¨im~ 'I washed 
him a luxuriant wash', that is ni¨ma ¨al-(aslu 'luxury of the 
wash'.  You say m~ k~na §a£sana zaydan 'There is no one 
finer than Zaid!'. You mentioned k~na 'he was' to show that it 
was in what has passed. 
 
 
 
 
 
 
 
                                                 
8m~ in this context is a marker for ta¨aggub ‘wonder’which is always 
mans¨uwb ’erect’ 
9The ta¨aggub form of the fi¨l ‘action’ is limited to these basic forms and 
does not extend to all the possible inflectional forms of the fi¨l. 



Solomon Sara                                                                          Sibawayh: Chapters21-25  30-45 
 

 

 
JALT  (2006)                                                                                                                             
 

34

هذا باب الفاعلينِ والمفعولينِ )٢٣(  

 

 

ذي          اللذينِ آلُّ واحد منهما يَفْعَلُ بفاعله مثل ال
ه لُ ب ك يَفْعَ و قول ك وه و ذل ان نح ا آ   : وم

ربني وضربتُ  دٌ وضَ رَبَني زي ضربتُ وضَ
داً ه    زي ذي يَلي ل ال ى الفع مَ عل ل الاس   . تَحم

ي     ا ف ينِ وأَمَّ دُ الفعل ظ أح ي اللف لُ ف فالعام
د ى فق مُ أن الأوّل ) ١.س. ٢٩ص( المعن يُعْلَ

عٌ           دق  دٍ رف مٍ واح لُ في اس ه لا يَعْمَ ا أن ع إلّ وق
رْبِ    . ونصبٌ ى لقُ ه أَوْلَ ذي يلي ان ال ا آ  وإنم

ى وأنّ المخاطَبَ     نقُضُ معنً ه لا ي  جِواره وأن
دٍ    ع بزَيْ د وق رَفَ أن الأوّل ق د عَ ان  ق ا آ  آم

زيدٍ وجهَ الكلامِ حيث    خشَّنْتُ بصدرِه وصدرِ    
ربَ   ى وآانتِ الب   لا يَنقض معن   آان الجرّ  اء أق

رّ  ي الج ا ف وَّوْا بينهم ل س ن الفع ه م ا  إلي آم
ب   ي النص تَوِيانِ ف ركَ    . يَسْ وِّى ت ا يق  ومم

م)  ٥.س( ذا لعل و ه زّ نح ه ع بِ قول  المخاطَ
لّ ذّاآِراتِ   "   : وج راً وال ذّاآِرينَ االلهََ آثي وال

افِظِينَ  رُوجَهُمْ والحَافِظاتِ   والحَ ل    "فُ م يُعْمِ  فل
ل ف  ا أُعم رَ فيم هالآخِ ه   ي تغناءً عن الأولُ اس

 وجاء    .  ونَخْلَعُ ونَتْرُكُ من يفْجُرُكَ     : ومثلُ ذلك 
ك               ذا وذل دُّ من ه تغناء أش في الشعر من الاس

 )منسرح ( :قول قيس بن الخَطيم

 
 نَحْنُ بِمَا عِنْدَنا وَأَنْتَ بِما  

 عِندَكَ رَاضٍ والرَّأيُ مُخْتَلِفُ   

 
 
 
 
 
 

 

Chapter 23. This is a Chapter on f~¨ilayn ‘two 
actors’ and maf¨uwlayn ‘two acted-upons’ Each 
of which acts on its f~¨il 'actor' like the one that 

acts on it and the like 
(Bulaq vol. 1. P. 37, Derenbourg vol.1. p.28, Haruwn vol.1. p. 73) 

 
(I. Ch. 23. P. 28. L. 23). This is in your saying d¨arabtu wa 
d¨arabaniy zaydun 'I hit and Zaid hit  me' and d¨arabani wa 
d¨arabtu zaydan 'He hit me and I hit Zaid'.  ta£mulu 'you 
relate' the §ism 'name' to the fi¨l 'action' that follows it.  The  
¨~mil 'operator' in the expression is one of the actions, but in 
the ma¨n~ 'meaning' (I. Ch. 23. P. 29. L. 1) it is understood 
that the first one has occurred, but that raf¨ 'raising' and nas¨b 
'erecting' do not affect one name, but rather the one that 
follows it has priority due to its proximity, and its does not 
contradict any meaning. The mux~t¨ab 'addressee' 
understands that the first is related to Zaid just like xaššantu 
bis¨adrihi wa s¨adri zaydin 'I roughened up his chest and the 
chest of Zaid', is the surface of speech where the garr 'pull' 
does not contradict the meaning, and b~§ '[bi-] with' is closer 
to it than the fi¨l 'action', they equalized between the two of 
them in the matter of garr 'pulling' just as both would be 
equal in nas¨b 'erecting'. What supports accrediting (I. Ch. 
23. P. 29. L. 5) such knowledge to the mux~t¨ab ‘addressee’ 
is the saying of the Most Powerful and the Most Exalted wa-
lð~kiriyna §al-l~ha ka2iyran wa-lð~kir~ti wa-l£~fið¨iyna 
furuwgahum wa-l£~fið¨~ti 'The invocators and the 
invocatresses of God in abundance, and the protectors and 
the protectresses of their chastity' (Sãra XXXIII:35)10, the 
last one does not affect what the first one has affected and it 
dispenses with it.  An example of that is wa naxla¨u wa 
natruku man yafguruka 'We eradicate and banish whoever 
blows you up'.  Stronger cases of §isti(n~§ 'omission' than 
this occur in poetry, and that in the saying of: nays bin al-
Xat¨iym: (Munsari£)11 
 
na£nu bim~ ¨indan~ wa §anta bim~ 

      ¨indaka r~d¨in wa §al-ra§yu muxtalifu 
  
'We, with what we have, and you, with what  

  you have are satisfied, but the opinion varies' 
 

                                                 
10These verses reverse of the canonical reading order: wa-l£~fið¨iyna 
furuwgahum wa-l£~fið¨~ti wa-lð~kiriyna §al-l~ha ka2iyran wa-lð~kir~ti 

11The meter for munsari£ is: mustaf¨ilun f~¨il~tun mufta¨ilun (twice). 
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 )طويل (:رْجُميّ البُوقال ضَابئ) ١٠.س(
  

 فمن يَكُ أَمْسَى بالمدينة رَحْلُهُ
 فإنّي وقَيَّاراً بها لَغَريبُ                          

 
 )طويل (:أحمرَ  وقال أبن

 
 لِديامنه ووَرَماني بأمْرٍ آنتُ 

 بَريئاً ومن أجْلِ الطَّويِّ رَماني          
 
 
 

لفظَ الواحد لأنه قد   فوَضع في موضع الخبَر
ى أن     ه عل تدلّ ب بَ سيَس مَ أنّ المخاطَ عَلِ

فة ) ١٥.س( ذه الص ي ه رِين ف والأولُ   . الآخَ
عٍ                داً في موضع جم عْ واح م يَضَ ه ل أجودُ لأن

ع   ي موض اً ف دٍ ولا جمع ولُ   . واح ه ق  ومثل
 )آامل (:لفرزدقا
 

   إني ضَمِنْتُ لِمَنْ أتَاني ما جَنَى
 غَدُورِ وأَبى فكانَ وآنتُ غيرَ   

 
 

الآخِر    تغناءً ب رٌ اس لأول خب ونَ ل ركَ أن يك ت
ي د دخل ف مِ المخَاطب أنَ الأوّلَ ق ك لعل   . ذل

ت       رِ لقل ى الآخِ لامَ عل ل الك م تَحْمِ و ل    ول
ا    ك وإنم ربوني قومَ ربتُ وض م ض    آلامُه

ر ك) ٢٠.س(بتُ  ض ربَني قومُ وإذا   . وض
ك لا    لأوّل لأن بيلٌ ل ن س م يك رَبني ل ت ض قل

ل     ول ضربَني وأنت تَجْعَ اً    تق مَر جميع المُضْ
ي  رَّ ب ررتُ وم ت م تَ الأوَّلَ لقل و أعمل ول

ربَ           . بزيدٍ وا الأق د جعل م ق ذا أنَّه بُحَ ه ا قَ وإنم
   . أولى إذ لم يَنْقُضْ معنىً

  
 
 
 
 
 
 
 

(I. Ch. 23. P. 29. L. 10) d¨~bi§u §al-Burjumiyy said:  
( t¨awiyl)12 
 

fa-man yaku §amsa bi-§al-madiynati ra£luhu 
    fa§inni wa nayy~ran bih~ la(ariybu 

'Whoever has his place in the city, stayed the night, 
          As for me and my horse Qayy~r, we are strangers in it.' 
 

'Ibn §a£mar said: (t¨awiyl)13 
 

ram~niy bi-§amrin kuntu minhu wa w~lidiy 
  bariy§an wa min §agli §al-t¨awiyyiy ram~niy 
'He accused me of a matter of which I, and my father,  

Are innocent, for the sake of the well of  
t¨awiyyi, he accused me' 

 
He put in place of the xabar 'predicate' the singular 
expression, because he understands that the mux~t¨ab 
‘addressee’ will be guided by it, (I. Ch. 23. P. 29. L.1 5) that 
the others have  the same s¨ifah 'description'.  The first 
omission case is better because he did not put the w~£idan 
'singular' in place of the gam¨ 'plural', nor the plural in place 
of the singular.  An example is the saying of Farazdan: 
(k~mil)14 
 

§inniy d¨amintu liman §at~niy m~ gan~ 
 wa §ab~ fa-k~na wa kuntu (ayra (aduwri 

'I reassured whoever had done me injury  
and denied it, neither was he nor I a deceiver.' 

 
He omitted so that the first has a predicate supplied by the 
other with the understanding of the mux~t¨ab ‘addressee’ that 
the first is involved in that.  If you were not going to relate 
speech to the other you would say d¨arabtu wa d¨arabuwniy 
nawmaka 'I hit your kin and they hit me'. Their speech is 
rather d¨arabtu (I. Ch. 23. P. 29. L. 20) wa d¨arabaniy 
qawmuka 'I hit, and your kin hit me'. If you were to say 
d¨arabaniy 'he hit me', there is no way for the first, because 
you do not say d¨arabaniy 'he hit me' and you make the 
mud¨mar 'implied' plural.  If you were to operate the first you 
would say marartu wa marra biy bi-zaydin  'I passed by, and 
passed by me Zayd'. This nabu£a 'is ugly'.  They have given 
the priority to the closer one, as it does not contradict the 
meaning. 
                                                 
12The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun   
(twice). 
13The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun 
(twice). 
14The meter for k~mil is: mutaf~¨ilan (six times). 
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 )طويل (:قال الشاعر وهو الفرزدق

   ولكنَّ نِصْفاً لو سَبَبْتُ وسَبَّني 
 مَنافٍ وهاشِمِ بَنُو عَبْدِ شَمْسٍ من       

 
 
 )طويل(:وقال طُفيلٌ الغنوىّ) ٣٠. ص(
 

   اةً آأنَّ مُتونَها وآُمْتاً مُدَمَّ
 جَرَى فوقَها واسْتَشْعَرَتْ لَوْنَ مُذْهَبِ  

 
 )آامل (:باهلة وقال رجلٌ من

 
 ولَقَدْ أرى تَغْنَى به سَيْفانَةٌ 

 تُصْبِي الحَلِيمَ ومثلُها أَصْباهُ     
 
 
ذا   ) ٥.س( لّ ه لٌ في    فالفعلُ الأوّلُ في آ مُعْمَ

لٌ   المعنى وغير مُعْمَلٍ فيَ اللفظ والآ   رُ معمَ خِ
ى  ظ والمعن ي اللف تَ   . ف إن قل ربتُ ف   ض

  وضربوني قومَك نصبتَ إلّا في قول من قال       
وني دَل   أَآَل ى البَ ه عل ثُ أو تَحملُ البراغي

 ضربتُ    فتجعله بدلاً من المضمَر آأنك قلت       
اسٌ لان وضربني ن و ف دّ  . بن ذا الح ى ه  وعل

مْرُ في          : تقول  ضربتُ وضربَني عبدُ االلهِ تُضْ
اضر ي ضربوني بَني آَم  وإن  . أَضمرتَ ف
تَ لأنك             قلت ك رفع  ضربَني وضربتُهم قومُ

ه  ك قلت    شغلتَ الآخِرَ فأَضمرتَ في . س(آأنّ
ديم         ) ١٠ ى التق ك وضربتُهم عل ضربَني قومُ

ا    دل آم ا الب ه   والتأخير الّا أن تَجعل ههن جعلت
  فإن فعلت ذلك  . في الرفع

 

 

The poet, Farazdan, said: (t¨awiyl)15 
 
wa lakinna nis¨fan law sababtu wa sabbaniy 
      banuw ¨abdi šamsi min man~fin wa h~šimi 
'It is, however, fair if I were to cuss and  

Banuw Šams were to cuss me, the folks from 
Man~f and H~šim' 

 

(I. Ch. 23. P. 30. L. 1) t¨ufayl §al-(anawiyy said: (t¨awiyl) 
 
wa kumtan mudamm~tan ka§anna mutuwnah~ 
   gara fawnah~ wa §istaš¨arat lawna muðhabi 
'Maroon and deep-red ones, as if  flowed on their pelt  
            and made their banner the color of gold.' 
 
A man of B~hilah said: (k~mil)16 
 
wa lanad §ara ta(na bihi sayf~natun 
          tus¨bi §al-£aliyma wa mi2luh~ §as¨b~hu 
'I see, indeed, a slender one living in it 

She rejuvinates the wise and like slender one 
did rejuvenate the wise' 
 

(I. Ch. 23. P. 30. L. 5) The first fi¨l 'action' in all this is used 
for meaning, not used for expression, and the other is used 
for meaning and expression.  If you were to say d¨arabtu wa 
d¨arabuwni nawmaka ' I hit your kin and they hit me' you 
nas¨abta 'erected', except in the saying of one who says 
§akaluwniy §al-bar~(iy2u 'The lice ate me up', or ta£miluhu 
'you relate it' to badal 'a substitute', and you replace the 
mud¨mar 'implied'. It is as if you were to say d¨darabtu wa 
d¨arabaniy n~sun banuw ful~n ' I hit and people of such-and-
so hit me'.  According to this definition you say d¨arabtu wa 
d¨arabaniy ¨abdu ¨al-l~hi 'I hit and 'Abdulah hit me.'  
tud¨miru 'you imply' in d¨arabaniy 'he hit me' as you implied 
in d¨arabuwniy 'they hit me'.  If you were to say d¨arabaniy 
wa d¨arabtuhum nawmuka 'He hit me and I hit your kin. 
rafa¨ta ' you raised' because you engaged the other so you 
implied in it.  It is as though you said (I. Ch. 23. P. 30. L. 10)  
d¨arabaniy nawmuka wa d¨arabtuhum 'your kin hit me, and I 
hit them.' by tandiym 'prepositioning' and ta§xiyr 'post-
positioning', unless you were to form a replacement here as 
you did for raf¨ 'raise'.  If you were to do that, 

                                                 
15The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun 
(twice). 
16The meter for k~mil is: mutaf~¨ilan (six times). 
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ه     مِرُ في ك تُضْ ن ضربوني لأن دٌ م ن بَ م يك ل
 )طويل(  :قال عُمَرُ بنُ أبي رَبيعةِ  . الجمعَ

  
  إذا هي لم تَسْتَكْ بِعُودِ أَراآَةٍ 

  حِِلٍعُودُ إِسْ تُنُخِّلَ فاسْتَاآتْ به  
 
 

ه أضمر ر الكلاملأن ي آخِ دِيُّ.   ف رّار الأس ال الم  : وق
 )١٥.س) (وافر(
  

   فرَدَّ على الفُؤادِ هَوىً عَميداً
 السُّؤالا وسُوئلَ لو يُبينُ لنا                      

 

 عُصوراً رى وقد نَغْنى بها ونَ
  بها يَقتَدْنَنا الخُرُدَ الخِدالا

 
 
 

ا      و الخطّ   ب عن شاعره وإذا قلت       حدّثنا به اب
وضربتُهم قومَك جعلتَ قومَك بدلاً  ضربوني

لُ              لٍ والفاع من هُمْ لأن الفعل لا بدََّ له من فاع
واو  ههنا ذلك  .  جماعةٌ وضميرُ الجماعة ال وآ
ول تَ   تق ك إذا أعمل  ضربوني وضربتُ قومَ

دَّ في الأوّل  ر فلا ب لِ  الآخِ من ضمير الفاع
ل لا يخل )   ٢٠.س(لانّ  لٍ الفع ن فاع   . و م

ت ا قل م   : فإنم ك فل ربَني قومُ ربتُ وض  ض
يمَ لأنّ   اءَ والم د  تَجعل في الأول اله الفعل ق

ر  لُ بغي ون الفع ول ولا يك ر مفع ون بغي يك
 )طويل (:واما قول امْرِىء القيس.  فاعل

  
 
 

  فَلَوْ أنَّ ما أسْعَى لأدْنى مَعِيشةٍ 
 مَالِمِنَ ال آفاني ولَمْ أطْلُبْ قَليلٌ        
            

 
  

 
 
 
 

there would be no choice, but to use d¨arabuwniy 'they hit 
me' because you imply the plural in it.  §Ibn §abi Rabiy¨ah 
said: (t¨awiyl)17 
 

§iða hiya lam tastak bi-¨uwdi §ar~katin 
   tunuxxila fa§ist~kat bihi ¨uwdu §is£ili 
'If she does not use 'Arakah’a wood 
  The wood of Is£il is chosen for her to use' 
 
because there was implication at the end of the utterance. 
Marr~r §al-§Asadiyy said: (w~fir)18 (I. Ch. 23. P. 30. L. 15) 
 
faradda ¨ala §al-fu§~di hawan ¨amiydan 
           wa suw§ila law yubiynu lan~ §al-su§~l~ 
wa nad na(na bih~ wa nara ¨us¨uwran 
   bih~ yantadnan~ §al-xuruda §al-xid~l~ 
‘The house replied to the heart  
        As if it answered the question for us 
We lived in it for a long time and see us  
      Chase the chaste and the plump ones' 
 
§Abu §al-Xat¨t¨~b told us on the authority of his poet. If you 
say d¨arabuwniy wa d¨arabtuhum nawmaka 'They hit me, 
and I hit them, your kin' , you made nawmaka 'your kin' a 
badal 'substitute' for  -hum 'them', because fi¨l 'an action' 
must have f~¨il 'an actor', and the actor here is a gam~¨ah 
'plural', and the d¨amiyr 'pronoun/implied' of the plural is 
w~w '-uw'. Similarly you say d¨arabuwni wa d¨arabtu 
nawmaka 'they hit me and I hit your  kin', you employed the 
other. It is necessary that the first have d¨amiyr 
'pronoun/implied' for the actor, because (I. Ch. 23. P. 30. L. 
20) an action is not without an actor. You say d¨arabtu wa 
d¨arabani nawmuka 'I hit and your kin hit me' you do not 
include in the first hm '[hum] them' because an action may be 
without maf¨uwl 'an acted-upon', but an action is not without 
an actor.  As to the saying of  §imri§u §al-nays (t¨awiyl)19 
 
falaw §anna m~ §as¨~ li§adna ma¨iyšatin 
           kaf~niy wa lam §at¨lub naliylun mina §al-m~li 
'If I were to seek after the least existence 
              Little -I don’t want riches- would e sufficient for me. 

                                                 
17The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun 
(twice). 
18The meter for w~fir is : muf~¨alatun muf~¨alatun fa¨uwlun. 
19The meter for t¨awiyl is: fa¨uwlun maf~¨iylun fa¨uwlun maf~¨iylun 
(twice). 
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لَ   )  ٣١.ص( ل القلي م يَجع ه ل عَ لأن ا رف فإنّم
كَ    دَه المُلْ وبُ عنْ انَ المطل ا آ اً وإنم مطلوبً

ك ونصبَ        وجعل رِدْ ذل م يُ و ل اً ول القليل آافيً
   . فَسَدَ المعنى

ربني   ربتُ وض وز ض د يج داً لأن وق زي
ول د يق هم ق تَ : بعضَ تَ أو قل ى رأي دًاً   مت زي

دٌ       تَ زي تَ أو قل ى رأي هُ مت اً والوج منطلقً
قٌٌ ربَنِي     . منطلِ وازِ ض ي الج ك ف ل ذل  ومث

  ضربوني : وضربتُ قومُك والوجهُ أن تقولَ
ر   ) ٥.س(وضربتُ قومَك      . فتحملَه على الآخِ

ت  إن قل ائز    : ف ك فج ربتُ قومَ ربَني وض  ض
ول  بيحٌ أنْ تجعل اللفظ آالواحدوهو ق   : آما تق

ه         ه وأنبَلُ   . هو أحسنُ الفِتيانِ وأجملُه وأآرمُ بَنِي
ولا بدَّ من هذا لأنّه لا يَخلو الفعلَ من مضمَرٍ          

ك قلت إذا    أو مظهَرٍ مرفوعٍ من الأسماء  آأنّ
ركُ    .  ضربَني من ثَمَّ وضربتُ قومَك      مثّلتَه  وت

ان ال         نُ للتبي دَه     ذلك أجود وأحس ذي يجيء بع
ذلك  نْ ل اس   . فأضمر مَ ي القي ذا رديءٌ ف  وه
ول ه أنْ يق دخل في مِرَ  يَ سَ فَتُضْ  أصحابُك جَلَ

ظ   ي اللف ون ف يئًاً يك داً)  ١٠.س(ش   . واح
اس             :فقولهم ه لا يق انِ وأجملُ رَفُ الفِتي  هو أظْ

ت  و قل ك ل رى أن ه ألا ت د  علي ت تري وأن
 . لم يَحسن هذا غلامُ القومِ وصاحبُه  : الجماعةَ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

(I. Ch. 23. P. 31. L. 1) rafa¨a 'he raised'  because he did not 
make the naliyl ' little' what is wanted, but what is wanted 
was riches and he made 'the little' sufficient.  If he were not 
to want that and he nas¨aba 'erected', it would corrupt the 
meaning.  
 
It is permissible d¨arabtu wa d¨arabaniy zaydan ‘I hit Zaid 
and he hit me', because some of them say mata ra§ayta §aw 
nulta zaydan munt¨alinan 'when did you see or say Zaid (is) 
leaving' but on the surface it is mata ra§ayta §aw nulta 
zaydun munt¨alinun 'When did you see or say Zaid (is) 
leaving'. Similar to that is the option d¨arabaniy wa d¨arabtu 
nawmuka 'Your kin hit me and I hit (them)', the surface is for 
you to say d¨arabuwniy wa d¨arabtu nawmaka 'They hit me 
and I hit your kin', (I. Ch. 23. P. 31. L. 5) so you relate to the 
other.  If you were to say d¨arabaniy wa d¨arabtu nawmaka 
'He/They hit me, and I hit your kin' is permissible, but it is 
nabiy£ 'ugly/bad'  to make the expressions kalw~£ad 'in the 
singular'. As you say huwa §a£sanu §al-fity~ni wa 
§agmaluhu 'He is the nicest of youths and handsomest'. 
§akramu baniyhi wa §anbaluhu 'He is the most generous of 
his sons and most noble'. That is necessary, because an action 
is not without a marfuw¨ 'raised' mud¨mar 
'pronominal/implied' or muð¨har 'explicit' for names. It is as 
though you said to exemplify it: d¨arabaniy min 2amma wa 
d¨arabtu nawmaka 'Someone from there hit me and I hit your 
kin'.  To leave that out is superior and better for the 
explanation that is to come after it, hence man 'someone' was 
implied in that.  This is a radiy§ 'bad' analogy and it includes 
in your saying §as¨£~buka galasa 'your comrades sat(ms)' 
you imply something that is (I. Ch. 23. P. 31. L. 10) singular 
in the expressed form.  Their saying huwa §ad¨rafu §al-fity~ni 
wa §agmaluhu 'He is the most elegant of the youths and the 
handsomest one', can not be used as a pattern.  Don't you see 
if you were to say, when you meant plural, h~ð~ (ul~mu §al-
nawmi wa s¨~£ibuhu 'This is a son from the tribe and his 
friend' it is not good. 
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هذا باب ما يكون فيه الاسمُ مبنيّاً ) ٢٤(
 قُدِّمَ أو أُخِّرَ على الفعل

 
 
 
 
 
 

ون ا يك إذا  وم م ف ى الاس اً عل لُ مبنيّ ه الفع  في
تَ  ه قل مَ علي تَ الاس و   : بني داً وه  ضربتُ زي

مَ    الحدُّ لأنّك تريد أن ه الاس تُعْمِلَه وتَحملَ علي
ان               آما رًاً حيث آ دٌ عم دُّ ضَرَب زي ان الح  آ

ذلك   . الفعلَ  )١٥.س(زيدٌ أوّلَ ما تَشغل به  وآ
مَ فهو        . هذا إذا آان يَعْمَلُ فيه      وإن قدّمتَ الاس

ك     داً وذل اً جيّ ك عربيّ  عربيٌّ جيّد آما آان ذل
ك ا  : قول ةُ هن امُ والعناي دًاً ضربتُ والاهتم  زي

ه      واءٌ مثلُ أخير سَ ديم والت  في ضَرَبَ  في التق
دٌ  را زي رَبَ عم راً وضَ دٌ عم تَ .  زي وإذا بني

ى الاسم قلتَ       ه        : الفعلَ عل دٌ ضربتُه فلزمتْ  زي
ه       . الهاء لُ أَنّ  وإنما تريد بقولك مبنىٌّ عليه الفع

قٍ إذا قلتَ   دُ  : في موضع منطل قٌ    عب االله منطل
ى الأوًل    ي عل ذي بُن ذا ال ي موضع ه و ف فه

دَ  ت عب ا قل ه فإنم ع ب  االله) ٢٠.س(وارتَف
داء         ه بالابت   . فنبّهته ثم بنيتَ عليه الفعلَ ورفعتَ

 وأَمَّا ثَمُودُ فَهَدَيْنًاهُمْ     ومثلُ ذلك قولُه عزّ وجلّ    
يُبْنَى الفعلُ على الاسم حيث     وإنما حَسُنَ أن 

آان مُعْمَلًاً في المُضْمَرِ وشَغَلْتَه به ولولا ذلك        
ك    نْ لأنّ م يحسُ غَلْه بشيء    ل م تَشْ وإن شئتَ    . ل

ت ا نصبُه  : قل دًاً ضربتُه وإنم )  ٣٢. ص( زي
يره   ذا تفس لٍ ه مارِ فع ى إض ت عل ك قل   آأنّ

رون     م لا يُظهِ ا أنّه ربتُه إلّ داً ض ربتُ زي ض
ا استغناءً     ذا الفعل هن ا    . بتفسيره  ه مُ ه  فالاس

مَرِ ذا المُضْ ى ه يٌّ عل ا مبن ركِ لُ ومث . هاهن  ت
ارِ ف     ركُ الإظه ا ت ا هن ل ه ار الفع ي إظه

ه  الإضمارُ وستراه إن    الموضع الذي يُقَدَّمُ في
   . شاء االله

 
 
 
 

Chapter 24. This is a Chapter in which the §ism 
'name' is built on the fi¨l 'action' whether 
nuddima 'pre-positioned ' or §uxxira 'post-

positioned', and in which the fi¨l ‘action’ is built 
on the ‘§ism’  name. 

(Bulaq vol. 1. P. 41, Derenbourg vol.1. p.31, Haruwn vol.1. p. 80)  

(I. Ch. 24. P. 31 L. 12) If you were to build the §ism ‘name’ 
on it, you would say d¨arabtu zaydan ' I hit Zaid'.  That is the 
£add ‘definition’ because you want to operate it and to relate 
the §ism ‘name’ to it just as the £add ‘definition’ in d¨araba 
zaydun ¨amran 'Zaid hit `Amr', where  Zaid is the first with 
which (I. Ch. 24. P. 31 L. 15) you engage the fi¨l ‘action’ in 
the same way if it were to work on it. If naddamta ‘you pre-
position’ the §ism ‘name’, it is very good Arabic, just as that 
was good Arabic, and that is in your saying zaydan d¨arabtu 
'Zaid, I hit'. Here, the attention and care with tandiym 'pre-
positioning' and ta§xiyr 'postpositioning' is equal to its like in 
d¨araba zaydun ¨amran 'Zaid hit `Amr', and d¨araba ¨amran 
zaydun '`Amr (is the one) Zaid hit'.  If you built the action on 
the name you say zaydun d¨arabtuhu 'Zaid, I hit him', you 
accompanied it with an obligatory  h~§ '[hu] him'. You intend 
by your statement mabniyyun ¨alayhi §al-fi¨l 'the action is 
built on it', that it is in the position of munt¨alin 'leaving' in 
your saying ¨abdu§al-l~hi mut¨aliqun 'Abdullah (is) leaving'. 
It is in the place of this, which was built on the first and 
raised by it. You said ¨abdu (I. Ch. 24. P. 31 L. 20) §al-l~hi 
'Abdullah', by  drawing attention to it, then you built the 
action on it, and rafa¨tahu ‘you raised it’ for being initial.  
An example of that is the saying of the Most Powerful and 
Most Exalted God wa §amm~ 2amuwdu fa-hadayn~hum 
‘and as for Thamoud, we have guided them'.[Sãrah XLI:17]. 
It is good that the action be built on the name where it is 
supplied with the mud¨mar 'pronominal/implied' and engaged 
with it, without which it would not be good, because you do 
not engage it with anything. If you so wish you say zaydan 
d¨arabtuhu 'Zaid, I hit him', its nas¨b 'erection' (I. Ch. 24. P. 
32.  L. 1) depends on the §id¨m~ri ‘implication’ of an action.  
This is its explanation. It is as though you said d¨arabtu 
zaydan d¨arabtuhu 'I hit Zaid, I hit him', except that they do 
not make explicit this action, being satisfied with its 
explanation.  The §ism ‘name’ here is built on this implied 
one.  The case of leaving out the explicitness of the action 
here is like leaving out the explicitness in the place where 
implication is pre-positioned, as you shall see, God willing.  
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هم  رأ بعضُ د ق دَيْنَاهُمْ     : وق ودَ فَهَ ا ثَمُ   .   وأَمَّ
 على النصب   وأنشدوا هذا البيتَ على وجهينِ    

ال  ع ق نُ  )  ٥.س(والرف رُ ب يبِشْ ازمٍ أب  : خ
 )متقارب(
 
 فأَمّا تميمٌ تميمُ بنُ مُرٍّ 

 فأَلفَاهُمُ القومُ رَوْبَى نِياما        
 

 )طويل( :ومثله قول ذي الرمّة
 

  إذا ابْنُ أبِي مُوسَى بلالٌ بَلََغْْتِهِ
 فقامَ بفأسٍ بينَ وِصْلََيْكِ جازِرُ   

  
 

ه إذا             عُ أجودُ لأنّ رٌ والرفْ يٌ آثي والنصب عرب
ولَ   أراد ك أن يَق ى ذل أقربُ إل ال ف   :  الإعم

دًاً ضربتُ ولا )  ١٠.س(ضربتُ  داً وزي زي
ذا    ه ه اوَل ب ي مُضمَر ولا يتن لَ ف ل الفع يُعمِ

م   . البعيدَ المتناوَلَ ل   .  وآلُّ هذا من آلامه  ومث
ك دٌ     ذل داً وزي ت زي تُ وأُعطي داً أُعطي  زي

تُ ه لأن أُعطي رِبتُ أُعطيتُ ة ضُ د  . بمنزل  وق
المفعولُ الذي هو بمنزلة الفاعل في أول        بُيّن  

اب ت . الكت إن قل ن   :  ف و م ه فه ررت ب دٌ م  زي
رَجَ   النصب أَبْعَدُ من ذلك لأنّ المُضمَر قد خَ

م  اء ول ه بالب لُ إلي يفَ الفع ل وأُض ن الفع م
ك  ظ فصار آقول ي اللف لُ ف ه الفع لْ إلي   : يُوصَ

دٌ اه زي تُ أخ تَ)  ١٥.س( وإن  . لقي ئت قل    ش
داً مَراً   زيْ ه مض رَ ب د أن تُفٌسِّ ه تري ررتُ ب  م

ك قلت إذا   ك   آأنّ تَ ذل ى     : مثَّل داً عل تُ زي  جعل
ذا الأوّلُ           طريقي مررت به ولكنه لا يَظهر ه

 زيدٌ لقيتُ أخاه فهو       :  وإذا قلت   . لما ذآرتُ لك  
 آذلك 

 
 
 
 
 
 
 

Some of them have recited wa §amm~ 2amuwda fa-
hadayn~hum 'As for Thamoud, we have guided them' [Sura 
XLI:17]. They chanted this verse in two versions, in nas¨b 
'erect' and raf¨ 'raise'.(I. Ch. 24. P. 32.  L. 5)  Bušr ibnu 
§abiy £~zim said: (mutan~rib)20 
 

fa §amma tamiymun tamiymu bnu murrin 
          fa-§alf~humu §al-nawmu rawba niy~m~ 
'As for Tamiym, It is Tamiym Bin Murr 
People are accustomed to them being in stupor or asleep' 
 

like the saying of ðiy §al-Rummah (t¨awiyl)21 
 

§ið~ §ibnu §abiy muwsa bil~lun bala(tihi 
          fan~ma bifa§sin bayna wis¨layki g~ziru 
'If you arrive at Ibn Abi Musa Bilal, O my camel 
      May he take his ax to split you limbs' 
 
nas¨b 'erect' is frequent in Arabic, but raf¨ 'raise' is better, 
because if he wanted to make it operative, then the closer to 
that is in saying d¨arabtu (I. Ch. 24. P. 32.  L. 10) zaydan 'I 
hit Zaid' and zaydan d¨arabtu 'Zaid, I hit' where the action 
does not operate on the mud¨mar 'implied' nor does it get 
involved in  this involvement at a distance.  All this is part of 
their speech. And exemplification  of that is zaydan §u¨t¨iytu 
'Zaid, I was given' §u¨t¨iytu zaydan 'I was given Zaid', and 
zaydun §u¨t¨iytuhu/ 'Zaid, I was  given him'. Because 
§u¨t¨iytu 'I was given' is in the status of d¨uribtu 'I was hit', 
and the maf¨uwl 'acted-upon' that has  the status of f~¨il 
'actor' has been shown in the beginning of the book. If you 
say zaydun marartu bihi/ 'Zaid , I passed by him' it is even 
farther than nas¨b 'erect' because the mud¨mir 'implied' has 
left the action and the action has been added to it with a b~§ 
'[bi-] by', and the action does not reach it in the lafð¨ 
‘pronunciation’. It has  become as in your saying zaydun 
laniytu §ax~hu 'Zaid, I met his brother'. (I. Ch. 24. P. 32.  L. 
15) If you so wish you say zaydan marartu bihi 'Zaid, I 
passed by him' wishing to explain what mud¨maran ‘is 
implied’ as though you said, if you were to exemplify, 
ga¨altu zaydan ¨ala t¨ariyniy marartu bihi ‘that by placing 
Zaid along my path, I pass by him’. However, this first one is 
not explicit as I  mentioned to you.  If you say  zaydun 
laniytu §ax~hu 'Zaid, I met his brother', it is just like that.   

                                                 
20The meter for mutan~rib is: fa¨uwlum fa¨uwlun fa¨uwlun fa¨uwl 
(twice). 
21The meter for t¨awiyl is: fa¨uwlun maf~¨ilun(four times). 
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ى        ع عل ه إذا وق شيء   وإن شئت نصبتَ لأنّ
ك        . من سببه فكأنّه قد وقع به      ى ذل دليلُ عل  وال

اه   ك أخ داً بإهانت تَ زي ول أَهَنْ لَ يق أنّ الرج
ه اه  وأآرمتَ ك أخ ي    . بإآرام و ف ذا النحُ  وه

ا    لُ إنم داً   آلامهم آثيرٌ يقول الرج تُ زي  أعطي
د  ا يري تُ    وإنم د أعطي انِ زي )  ٢٠.س(لمك

ال         . فلاناً   :  وإذا نصبتَ زيداً لقيتُ أخاه فكأنه ق
 وهذا تمثيلٌ ولا يُتَكلّم      . لابَسْتُ زيداً لَقِيتُ أخاه   

ك        ه قول رى علي ا ج ى م ذا عل رى ه ه فج ب
ره   أَآرمتُ زيداً ى غي   . وإنما وصلتِ الأثرةُ إل

ى       والرفعُ في هذا أحسنُ    ربَ إل  وأجود لأنّ أق
ول ك أن تق د : ذل ررتُ بزي ا   م تُ أخ ولقي

اء          . عمرو  ومثلُ هذا في البناء على الفعل وبن
ولُهم     ك ق م وذل ه أَيُّه ك      : الفعل علي رَ يأتِ م تَ أَيَّه

ا     . وأَيُّهم تَرَه يأتِك  ) ٣٣.ص(  والنصبُ على م
ال       ه ق ك          : ذآرتُ لك لأنه آأن رَهُ يأتِ رَ تَ م تَ  أيَّه

اب   و مثلفه ذا الب ه في     . زيدٍ في ه د يفارِقُ  وق
 . أشياء آثيرةٍ ستُبَيَّنُ إن شاء االله

 

 

 

 

 

 

 

 

 

 

 

If you wish nas¨abta 'you erected', because if it were to occur 
due to something caused by it, it is as though it occurred 
because of it.  The proof for that is that a man says §ahanta 
zaydan bi§ih~natika §ax~hu 'You offended Zaid by you 
offending his brother', and §akramtahu bi§ikr~mika §ax~hu 
'You honored him by you honoring his brother'.  This style is 
frequent in their speech.  A person says §innama §a¨t¨aytu 
zaydan 'I have indeed presented Zaid', he means limak~ni 
zaydin §a¨t¨aytu (I. Ch. 24. P. 32.  L. 20) ful~nan ' At Zaid's 
place I was presented someone'.  If you erect zaydan laniytu 
§ax~hu 'Zaid, I met his brother'; this is like saying l~bastu 
zaydan laniytu §ax~hu ' I confused/socialized with Zaid, I 
met his brother'. This is an exemplification; it is not used in 
speech.  This followed that which followed your statement 
§akramtu zaydan 'I honored Zaid', but the effect reached to 
other than it. raf¨ 'raise' is better and superior because  closer 
to that is to say marartu bi-zaydin wa laniytu §ax~ ¨amrin 'I 
passed by Zaid, and I met the brother of Amr'.  An example 
of this building on the action, and building action on it is 
§ayyuhum 'any of them', and that in their saying §ayyahum 
tara ya§tiyka (I. Ch. 24. P. 33.  L. 1) 'Do you see any one of 
them will visit you' and §ayyuhum tarahu ya§tiyka 'who one 
of them, you see him, will visit you'. Erect is based on what I 
mentioned to you, because it is as saying §ayyahum tara 
tarahu ya§tika 'whoever of them you see, you see him 
coming to visit you'. It is just like 'Zaid' in this chapter, and it 
differs from it in many things that shall be explained, God 
willing. 
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جْري ممَّا يكون ظرفًاً هذا باب ما يَ) ٢٥(
جرىهذا المَ  

 

ومٍ              لُّ ي ه وأق اك في ة ألق وذلك قولك يومُ الجُمع
ةُ     لا ألقاك فيه وأقلُّ يومٍ لا ه وخَطيئ أصومُ في

انُكم قمت        ه ) ٥. س(يومٍ لا أصيدُ فيه ومك   . في
داء    ع بالابت رفُ تَرتف ذه الأح ارتْ ه فص

ا   آارتفاع عبدِ االله وصار ما بعدها مبنيًّاً عليه
م الأوّل فكأ  ى الاس ل عل اء الفع تَآبن ك قل   : نَ

انُكم ارَكٌ ومك ة مُب ومُ الجمع نٌ وصار  ي حس
ذا          . الفعلُ في موضع هذا    ذا آه ا صار ه  وإنم

انِ            وم والمك رِ إضمارُ الي حين صار في الآخِ
نْ رج مِ رُجُ إذا    فخ ا يخ اً آم ونَ ظرف أنْ يك

تَ ت  : قل إذا قل ارَكٌ ف ة مب ومُ الجُمع ومُ  :  ي  ي
ار    ع مب ي موض متُه ف مْتُه فصُ ة صُ كٍ الجمع

ان      ا آ و الأوَّلَ آم مَر ه ان المُضْ ثُ آ حي
و الأوّلَ ارَكُ ه ه  . المب بُ في دخل النص  ويَ

آما دخل في الاسم الأوّل ويجوز        )  ١٠.س(
آتيك فيه وأَصُومُ فيه آما  في ذلك يومَ الجمعةِ

ال          : جاز في قولك   ه ق ه آأن   :  عبدَ االله مررتُ ب
ر الجمعةِ فنصبَه لأنه ظرفٌ ثم فسَّ  ألقاك يومَ

ه اكَ في ال ألق ى الفعل  . فق  وإن شاء نصبَه عل
 نفسِه آما أعمل فيه الفعلَ الذي لا يَتعدَّى إلى

د يٌّ جيّ ك عرب لُّ ذل ول آ ه  . مفع  أو نصبَه لأنَ
ال      ةِ      : ظرفٌ لفعلٍ أضْمَرَه وآأنّه ق ومَ الجمع  ي

 يومَ الجمعة صُمْتُه ويومَ      :  والنصبُ في   . ألقاك
ه   رْتُه مثلُ ةِ سِ كالجمع ي قول دَ : ف االله   عب

 ضَربتُه 
 

 
 
 
 
 
 
 
 

Chapter 25. This is a Chapter on what flows of 
what is d¨arfan 

‘an envelope of time/place’ in this Channel 
(Bulaq vol. 1. P. 41, Derenbourg vol.1. p.31, Haruwn vol.1. p. 80)  

 
(I. Ch. 25. P. 33. L. 3) And that is in your saying yawmu §al-
gum¨ati §aln~ka fiyhi 'Friday, on which I shall meet you', 
§anallu yawmin l~ §aln~ka fiyhi 'it is less than a day, on 
which I have not met you', §anallu yawmin l~ §as¨uwmuw 
fiyhi 'it is a lost day, on which I have not fasted', xat¨iyyatu 
yawmin l~ §as¨iydu fiyhi 'it is the sin of a day, on which I 
have not hunted', mak~nukum numtu (I. Ch. 25. P. 33. L. 5) 
fiyhi 'Your place, I lived in it'.  These §a£ruf 'words' turtafa¨u 
'are raised' for being §ibtid~§ 'initial', like the raising of ¨abdu 
¨al-l~hi 'Abdulah', and what followed it is built on it, like the 
building of fi¨l 'an action' on the first §ism 'name'. It is like 
your saying yawmu §al-gum¨ati mub~rakun 'Friday (is) 
blessed' , and mak~nukum £asanun 'Your place (is) good'.  
The fi¨l 'action' came in place of this. However, this became 
like this other one, when §id¨m~r 'implication' of yawm 'day' 
and mak~n 'place' occurred in the other. It departed from 
being d¨arf 'envelope of time/place', just as it departs if you 
say yawmu §al-gum¨ati mub~rakun 'Friday (is) blessed'. If 
you say yawmu §al-gum¨ati s¨umtuhu 'Friday, I fasted it', 
then s¨umtuhu ' I fasted it' is in place of mub~rakun  'blessed' 
where the mud¨mar 'implied' is the first, just as the 
mub~rakun 'blessed' is the first.  The nas¨b 'erect' is 
introduced (I. Ch. 25. P. 33. L. 10) just as it is introduced to 
the first name. In that, it is also permitted yawma §al-
gum¨ati§~tiyka fiyhi wa §as¨uwmu fiyhi 'Friday, on which I 
am visiting you and in which I am fasting'. Just as it is 
permitted in your saying  ¨abda§al-l~hi marartu bihi 
'Abdalah, I passed by him'. It is like he said §aln~ka yawma 
§al-gum¨ati 'I will meet you friday'. He erected it because it 
is d¨arf 'an evelope of time'. Then he explained and said 
§aln~ka fiyhi 'I will meet you on it.' If he so wished he could 
have nasabahu 'erected it' on the action itself, just as the 
action that does not cross over to an acted-upon §a¨mala 
'operates' on it.  All that is good Arabic.  He erected it 
because it is an envelope of time/place for an action he 
implied.  It is as though he said yawma §al-gum¨ati §aln~ka  
'On friday, I will meet you'.  The 'erect' in yawma §al-
gum¨ati s¨umtuhu wa yawma §al-gum¨ati sirtuhu 'Friday, I 
fasted it, and friday, I walked it' are like your saying ¨abda 
§al-l~hi d¨arabtuhu 'Abdallah,  I hit him',  
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ه ظرفٌ      )  ١٥.س( أنه إن شاء      إلا بَه بأنّ نصَ
د   وإن شاء أَعْمَلَ فيه الفعلَ آما أَعْمَلَهُ في عب

رفٍ  رَ ظ اً وغي ونُ ظرفً ه يك  ولا  . االله لأنّ
ى              اً عل لَ مبنيَّ ل الفع يحسُنُ في الكلام أن تَجعَ

ةَ  الاسم ولا   ذآُرُ علام إضمارِ الأوّل حتى    تَ
الِ         تَخرج من لفظِ الإعمال في الأوّل ومن ح

ر  غَلَه بغي ه وتَشْ م علي اء الاس ى  بن الأوَل حت
د يجوز            يمتَنِع من أن يكونَ يَعْمَلُ فيه ولكنه ق

لام ي الك عيفٌ ف و ض عر وه ي الش ال  . ف  ق
يّ  نجم العِجْل و ال و أب اعر وه ز (: الش ) رج

 )٢٠.س(
 

    أمُّ الخيارِ تَدَّعيقد أصبحَتْ
 ذَنْبًا آلُّه لم أصنَعِ عليَّ   

 
ر الشعر              ه في غي  فهذا ضعيف وهو بمنزلت

ركُ   لأنّ النصب لا يَكْسِرُ البيتَ ولا يُخِلُّ به ت
رَ مصنوعٍ       :  وآأنه قال   . إظهار الهاء  ه غي   .  آلُّ

 )متقارب ( :وقال امرُؤُ القيس

  
   بَتَيْنِفأَقْبَلتُُ زَحْفاً على الرُآْ 

  وْب أجُرُّفثوبٌ  عَلَيَّ  وث        
 
بٍ   ) ٣٤. ص( ن تَوْلَ رُ ب ال النَّمِ معناه و   وق س

 )متقارب ( : دونهمن العرب يُنشِ
   

 ويومٌ نُساءُ ويومٌ نُسَر وم لنافَيَومٌ عَلينا وي
 

 
دون ه  : يري رُّ في ه ونُسَ اءُ في وا أنَ  .  نُس  وزعم

رَ     : بعض العرب يقول   هْرٌ ثَ رَى     شَ ى وشهرٌ تَ
  .  تَرى فيه :  يريد . وشهرٌ مَرْعَى

 
 
 

 
 

except if he so wished (I. Ch. 25. P. 33. L. 15) he could have 
erected it because it is an envelope of time, and if he so 
wished he could have made the action operate on it as he 
made it operate on Abdallah, since it can be an envelope of 
time/place and other than an envelope of time/place.  In 
speech, it is not good to built the action on the name without 
mentioning the mark of implication of the first until you 
depart from the lafd¨  'expression' of the operation of the first, 
and from the status of building the name on it, and engage it 
with other than the first until it is prohibited from operating 
on it. It may, however, be permissible in poetry, but it is 
weak in speech. The poet §abuw §al-Nagm §al-¨igliyy said: 
(Rajaz) 22 (I. Ch. 25. P. 33. L. 20) 
 
nad §as¨ba£at §ummu §al-xiy~ri tadda¨iy 
     ¨alayya ðanban kulluhu lam §as¨na¨i 
'§ummu §al-Xiy~r started accusing me 

         Of crimes, all of which I did not commit' 
 
This is weak and it has the same status as in non-poetry, 
because nas¨b 'erect' does not yaksiru 'break' the meter of the 
verse, nor does omission of the expression  h~§ '[hu] it' 
vetiate it. It is as though he said kulluhu (ayru mas¨nuw¨in 
'all of it was not committed'. §imru§u §al-nays said: 
(mutan~rib) 23 
 

fa§anbaltu za£fan ¨ala §al-rukbatayni 
    fa2awbun ¨alayya wa 2awbun §agurr 
'I approached crawling on my two knees 
   A garment on me and a garment I drag' 
 

(I. Ch. 25. P. 34. L. 1) §al-Namir bin Tawlab said, and we 
heard Arabs singing it: (Mutan~rab)24 
 

fa yawmun ¨alayn~ wa yawmun lan~ 
   wa yawmun nus~§u wa yawmun nusar 
'A day against us and a day for us 
                  We are hurt one day, gladdened on another' 
 
They mean nus~§u fiyhi wa nusarru fiyhi ' We are hurt in it 
and we are gladdened on it'.  They claim that some Arabs say  
šahrun 2ara wa šahrun tar~ wa šahrun mar¨~  'a month (of) 
abundance, a month (of) observation, a month (of) grazing', 
he means by it tar~ fiyhi 'on which you see'   
                                                 
22The meter for ragaz is: mustaf¨ilun (six times” 
23The meter for mutanarab is fa¨uwlun fa¨ulun fa¨uwlun fa¨uwl (twice). 
24The meter for mutanarab is fa¨uwlun fa¨ulun fa¨uwlun fa¨uwl 
(twice). 
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 )٥.س) (وافر ( :وقال
 

   تلتُ عَمْدًاًثَلاثٌ آلُّهُنّ قّ
 فأَخْزَى االلهُ رابِِعَةٌ تَعُودُ          

  
عيفٌ  ذا ض رفُ    فه رُ الأع هُ الأآث والوج

 الذي رأيتُ فلانٌ     النصبُ وإنما شبّهوه بقولهم   
ذآروا    م يَ اء  حين ل ذا أحسن      . اله  وهو في ه

رٍ   يس بخب تِمُّ ول ه يَ مِ وب امُ الاس تُ تم لأن رأي
ا ولا صفةٍ ه حيث آ وا طولَ ة فكَره ن بمنزل

الوا          هِيبابٍ فق   : اسمٍ واحدٍ آما آرهوا طولَ إشْ
هِباب ي      . إشْ ه ف لُ من ي الوصف أمث و ف  وه

نِه  يس آَحُسْ ك ضعيفٌ ل ى ذل ر وهو عل الخب
ا هو من       )١٠.س(بالهاء  لأنه في موضع م

ه    عٍ من يس بمنقطِ ه ول رِي علي ا يَجْ م وم الاس
ا يكون     خبراً مبنِيًّاً عليه ولا دأً فضارَع مَ  مبت

ه               ه ولا من اً ل من تَمامِ الاسم وإن لم يكن تَمامً
اء ي البن ك . ف ك قولُ ربتُه   :  وذل لٌ ض ذا رج  ه

ه   : والناسُ رجلانِ لٌ أهَنْتُ   رجلٌ أآرمتُه ورج
ال ه ق لٌ   : آأنّ ذا رج لٌ مضروبٌ وه ذا رج  ه

ان لٌ مُه رَمٌ ورج از  . مُكْ اء ج ذفتَ اله إن ح  ف
راً        ا يكون خب ا     . وآان أقْوَى ممّ جاء في     ومم
 ) ١٥ س ()وافر (:الشعر من ذلك قولُ جرير

   
 
 
   

 
 

   أبَحْتَ حِمَى تِهَامَةَ بَعْدَ نَجْدٍ
 شيءٌ حَمَيْتَ بمُستَباحِ وما       

 
 .  يريد الهاء

  
 
 
 
 

and he said: (W~fir)25 (I. Ch. 25. P. 34. L. 5) 
 

2al~2un kulluhunna nataltu ¨amdan 
      fa §axza §al-l~hu r~bi¨atan ta¨uwdu 
'All three I killed intentionally 
      May God disgrace me with the return of the fourth' 
 
This is weak. The more common and known form is the 
nas¨b 'erect'.  They, however, have likened it to §al-laðiy 
ra§aytu ful~nun 'The one I saw (was) so-and-so.' where they 
do not mention the h~§ ‘[hu] him'. It is because of this that it 
is better, because ra§aytu 'I saw' is the tam~m 'complement' 
of the name and by it yatimmu 'it is complete'. It is neither a 
xabar 'predicate' nor a s¨ifah 'descriptive/adjective'. They 
desliked its length where it is in place of one name, just as 
they disliked  the length of  §išhiyb~b 'gray-and-whiteness', 
and they said §išhib~b.  Omission of the h~§ [h] is better in 
the descriptives/adjectives than in the predicates and based 
on this, it is weak and does not have the goodness of the one 
with h~§ '[hu] it',(I. Ch. 25. P. 34. L. 10) because it is in 
place of what is  mina §al-§ism 'from the name/nominal', and 
what follows its path, nor is there detatched from it a 
predicate that is built on it nor is it  mubtada§ 'an initial'. 
Hence it resembled what complements the name even though 
it is not its complement or of it in structure. An example of 
that is your saying h~ð~ ragulun d¨arabtuhu 'This (is) a man, 
I hit him', and §al-n~su ragul~n, ragulun §akramtuhu wa 
ragulun §ahantuhu 'People (are) of two kinds, (one) man, I 
honored him, (another) man, I dishonored him'. It is as 
though he said h~ða ragulun mad¨ruwbun 'this (is) a stricken 
man', and h~ð~ ragulun mukramun 'This (is) an honored man' 
and h~ða ragulun muh~nun 'This (is) a dishonored man'. If 
you deleted the h~§ '[hu] him', is permissible and is stronger 
than what would be in a predicate.  What occurred in poetry 
like that is the saying of gariyr: ( w~fir)26 (I. Ch. 25. P. 34. L. 
15) 
 

§aba£tu £im~ tih~mata ba¨da nagdin 
       wa m~ šay§un £amayta bimustab~£i 
'You proclaim the protection of Tihama after Najd 
     Nothing is fair game that you protect.' 
 

He intends h~§ '[hu] it'.   
 
 

                                                 
25Meter for w~fir is: muf~¨alatun muf~¨alatun a¨uwlun (twice). 
26Meter for w~fir is: muf~¨alatun muf~¨alatun a¨uwlun (twice). 



Solomon Sara                                                                          Sibawayh: Chapters21-25  30-45 
 

 

 
JALT  (2006)                                                                                                                             
 

45

 )وافر (:  وقال الشاعر الحارث بن آَلَدَةَ 
 

 فما أدْري أّغَيَّرَهُم تَناءٍ
 وطُولُ العَهْدِ اْمْ مالٌ أصَابُوا    

 
د  ى النصب :  يري بيلَ إل وإن   أصابوه ولا س

ترآتَ الهاء لأنه وصفٌ آما لم يكن النصبُ          
  . فيما أتممتَ به الاسمَ يعني الصلة

 
ع       ي موض ون ف ا يك وى مم ان أق مَّ آ ن ث فم

 لأنه لا يُنْصَبُ)  ٢٠.س (المبنّي على المبتدأ
مَ إذا            . به بُوا بالفعل الاس  وإنّما مَنَعَهم أن يَنْصِ

امُ    ه أنّ الصفة تم رى    آان صفةً ل الاسم ألا ت
أنّ قولَك مررتُ بزيدٍ الأحمرِ آقولك مررتُ        

ى أن   تَ إل و احتج ك ل ك أنَّ د وذل ت  بزي تَنع
رَ وهو           : فقلتَ د الأحم  مررتُ بزيد وأنت تري

ى رَفُ حتّ م لا يُعْ رِ ل ول الأحم )  ٣٥. ص( تق
مَّ ن تَ رى    يك اً مَج رِي منعوت و يِج مُ فه الاس

ار      دَه فص رَفُ وح ان يُعْ دٍ إذا آ ررت بزي م
   . صلته الأحمرُ آأنّه من

 

 

 

 

 

 

 

 

 

 

And the poet §al-£~ri2 bin Kaladah said: (w~fir)27 
 
fam~ §adriy §a(ayyarahum tan~§in 
           wa t¨uwlu §al-¨ahdi §am m~lun §as¨~buw 
'I do not know, has long distance  
 Or long time changed them or have they hit it rich' 
 
He wants §as¨~buwhu 'they have come upon it' and there is 
no chance for nas¨b 'erect' even if you leave in the h~§ '[hu] it' 
because it is was¨f  'a description' , just as there is 'erect' in 
what you complement the name with meaning the s¨ilah 'the 
connector/link'.  Accordingly it was stronger than in what 
occurs in place of what is built on the mubtada§ 'initial' 
because it can not be 'erected' by it.  They are prevented from 
'erecting' a name with the action if it were s¨ifah 'a 
descriptive' for it.  The  descriptive is a complement of the 
name.  Don't you see, if in your saying marartu bizaydin §al-
§a£mari 'I passed by Zaid, the red' is like your saying 
marartu bizaydin 'I passed by Zaid'.  This is so, if you needed 
to tan¨ut 'qualify', and you said marartu bizaydin 'I passed by 
Zaid' and you intend §al-§a£mar 'the red', and he is not 
known until you say 'the red' then the name will not be 
complete.  It flows man¨uwtan 'qualified' in the path of 
marartu bizaydin 'I passed by Zaid', if it is known by itself, 
and 'the red' became as though it were its s¨ilah 
'connector/link'. 

 

 

 
 
 

 
    
 
 

 

 
 

                                                 
27Meter for w~fir is: muf~¨alatun muf~¨alatun a¨uwlun (twice) 


