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 هذا آتاب سيبويه
 المشهور في النحو واسمه الكتاب

 

 

 لُ وتُلْغَىعْمَتَ التي تُسْفعالِ الأَا بابُهذ) ٣١(
 
 
 
فهѧѧѧѧѧѧѧѧي ظَنَنѧѧѧѧѧѧѧѧَتُ   )٤ .س . ٤٩.  ص.١.م (

 )٥.س( وحَسѧѧѧѧِبْتُ وخِلѧѧѧѧتُ وأُرِيѧѧѧѧتُ ورَأَيѧѧѧѧْتُ 
فѧѧѧإذا   . وزعمѧѧѧتُ ومѧѧѧا يتصѧѧѧرّف مѧѧѧن أفعѧѧѧالهنّ

 جاءتْ مستعمَلَةً فهي بمنزلة رأيتُ وضѧربتُ      
على الأوَّل فѧي   وأعطيتُ في الإعمال والبناءِ

   وذلѧك قولѧك      الخبر والاستفهام وفي آُلِّ شيء    
أظѧѧُنُّ زيѧѧداً منطلقѧѧاً وأظѧѧنّ عمѧѧراً ذاهبѧѧاً وزيѧѧداً 

 زيѧدٌ    وتقѧول    وعمѧراً زعمѧتُ أخѧاك    أظنُّ أباك
   عبدَ االله ضربتُه نصَبَ   ومن قال  .أَظنّه ذاهباً

 أظѧنُّ عمѧراً    وتقѧول    اًذاهبѧ  فقѧال عبѧدُ االله أظنѧّه   
  ضѧربتُ  ََ منطلقاً وبكراً أظنُه خارجاً آما قلت

زيداً وعمѧراً آلّمنѧُه وإن  شѧئتَ  رفعѧتَ علѧى              
 عبѧدُ   قلѧت  )١٠.س(الرفع في هذا فإن ألغيتَ   

أُرَى  االله أظنُّ ذاهبٌ وهذا إِِِِخالُ أخѧوك وفيهѧا  
   وآلمѧا أردتَّ الإلغѧاء فالتѧأخيرُ أقѧوى      . أبѧوك 

 :وقال الشѧاعر وهѧو اللَّعѧينُ     .  يٌ جيّدوآلٌ عرب
 )بسيط(
 
 
 
 
 
 
 
 
 
 
   

This is the Famous Book of S§bawayh on 
na£w 1 ‘Grammar’ and its Name is 

§al-kit~b ‘The Book’ 
 

Solomon Sara, S.J. 
Georgetown University 

 
Chapter 31. This is a chapter on the §af¨~l 

‘actions’ that tusta¨malu ‘are used’ and tul(~ 
‘cancelled’ 

(Buwl~q vol.1. p. 61, Derenbourg vol.1. p.49, Haruwn vol.1. p. 118) 
 
(I. P. 49. L.4) They are ð¨anantu ‘I supposed’, £asibtu ‘I 
figured’, xiltu ‘I imagined, §uriytu ‘I was shown’  ra§aytu ‘I 
saw’ (L. 5) and za¨amtu ‘I presumed/claimed’ and whatever 
is derived from §af¨~lihinna ‘their actions’. When they are 
used/employed, then they have the status of ra§aytu ‘I saw’, 
d¨arabtu ‘I struck’ and §a¨t¨aytu ‘I offered’ in operations and 
bin~§’‘construction’ witth the first, with the xabar 
‘predicate’, with the §istifh~m ‘interrogation’ and everything, 
and that in your saying  §að¨unnu zaydan munt¨alinan ‘I 
suppose that Zaid is leaving.’§að¨unnu ¨amran ð~hiban ‘I 
suppose that Amr is going’ , zaydan §að¨unnu  §ab~ka ‘Zaid I 
suppose to be your father’, and ¨amran za¨amtu §ax~ka ‘Amr 
I presumed to be your brother’. You say zaidun §að¨unnuhu 
ð~hiban ‘Zaid, I suppose him to be leaving’. Whoever said 
¨abda §al-l~hi d¨arabtuhu ‘Abdulah, I hit him. He erected 
and said ¨abda §al-l~hi §að¨unnuhu ð~hiban ‘Abdulah, I 
suppose him to be leaving’. You say §að¨unnu ¨amran 
munt¨aliqan wa bakran §að¨unnuhu x~rigan ‘I suppose Amr 
is leaving and Bakr I consider him to be going out/outside’, 
just as you said d¨arabtu zaydan wa bakran kallamtuhu ‘I hit 
Zaid and Bakr I talked to’. If you so wished, you could raise 
on account of raise in this. If you were to cancel (L. 10) you 
said ¨abdu §al-l~hi §að¨unnu ð~hibun ‘Abdulah, I suppose 
him to be leaving’, h~ð~ §ix~lu §axuwka ‘This is imagining 
your brother’.  fiyh~ §ur~ §abuwka ‘ in it, I was shown your 
father’. Whenever you wanted cancellation then post-
positioning is stronger and all this is good Arabic. The poet 
said, he is §al-la¨iynu: (basiyt¨)2 
 
 

                                                 
1Arabic transcriptions are in italics. 
2The meter for basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (two 
time). 
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   نَ اللُّؤمِ تُوعِدُنيأَبالأَراجيزِ يابْ
 الأَراجيزِ خِلْتُ اللُّؤمُ والخَوَرُ وفي

 
 
 

وإنمѧѧا آѧѧان     أنشѧѧدَناه يѧѧونسُ مرفوعѧѧاً عѧѧنهم   
 إنما  يجѧيء بالشѧكّ بعѧدما     التأخيرُ أقوى لأنه    

 بَتبѧѧدئُ آلامѧѧُه علѧѧى اليقѧѧين أو بعѧѧدما يَمْضѧѧِي
ѧѧѧѧُم يُدْرِآѧѧѧѧينَ ثѧѧѧѧد اليقѧѧѧѧو يريѧѧѧѧكُّوهѧѧѧѧا ه الشѧѧѧѧآم 

االله صѧاحبُ ذاك بلغَنѧي     عبدُ    تقول)١٥.س(
 مѧѧن يقѧѧول ذاك تѧѧَدرِي فѧѧأَخَّر مѧѧا لѧѧم   وآمѧѧا قѧѧال

 وإنمѧѧا جَعѧѧل ذلѧѧك فيمѧѧا   يِعْمѧѧَلْ فѧѧي أوّلِِ آلامѧѧه 
بلغѧѧه بعѧѧدما مضѧѧى آلامѧѧُه علѧѧى اليقѧѧين وفيمѧѧا  

فإذا ابتدأ آلامَه علѧى مѧا فѧي نيّتѧه مѧن        . يَدري
 زيѧداً   قѧال  و أخѧّر آمѧا  الشكّ أعمَلَ الفعلَ قѧدّم أ 

وآلما طال الكلامُ ضѧَعُفَ    رأيتُ ورأيتُ زيداً
  زيѧداً أخѧاك    التѧأخيرُ إذا أعملѧتَ وذلѧك قولѧك    

 زيѧѧداً قائمѧѧاً أظѧѧنُّ فهѧѧذا ضѧѧعيفٌ آمѧѧا يضѧѧعُفُ  
 إذا  الحѧѧدَّ أن يكѧѧونَ الفعѧѧلُ مبتѧѧدأ  ضѧѧربتُ لأنّ

  فѧѧѧѧي الشѧѧѧѧعر )٢٠.س(وممѧѧѧѧّا جѧѧѧѧاء  . أُعْمѧѧѧѧِلَ
 )طويل (: ي ذُؤيبمعمَلاً في زعمتُ قول أب

 
 
 

  آنتُ أَجْهََلُ فيكمُ  فإن تَزْعُميني
 بْتُ الحِلْمَ بعدكِ بالجَهْلِفإني شَرِ

 
 
 
 )طويل (:وقال النابغة الجعدي  )٥٠.ص(
 

   قُشَيْراًّ  اذ فَخَرتَ فلم أُسَأْعددتََّ
 بذاك ولم أَزْعمْك عن ذاك مَعزِلّا

 
 
 

تѧѧُرِى  أيѧѧنَ تѧѧُرَى عبѧѧدَ االله قائمѧѧاً وهѧѧل     وتقѧѧول
 وأين آأنك  زيداً ذاهباً لأن هل

 
 
 
 

§ab~ §al-§ar~giyzi y~bna §al-lawmi tuw¨iduni 
  wa-fiy §al-§ar~giyzi xiltu §al-lawmu wa  §al-xawaru 
 
 ‘Father of poems, you child of blame, you promise me 
 In the poems I imagined the blame and the weakness’ 
 
Yuwnis recited it for us raised according to them. Post-
positioning is stronger because it comes with šakk ‘doubt’ 
after he passes his speech beyond yaniyn ‘certitude’ or after 
he begins and he wants certitude, then šakk ‘doubt’ besets 
him. As(L. 15) you say ¨abdu §al-l~hi s~£ibu ð~ka bala(aniy 
‘Abdulah, the owner of that reached me’. Just as he said man 
yanuwlu ð~ka tadriy ‘whoever says that, you know.’  He 
post-positioned what does affect the beginning of his speech, 
rather he made that ,from what reached him, after his speech 
had passed yaniyn ‘certitude’ and what yadriy ‘he knows’. If 
he were to begin his speech with what is in his intention of 
šakk ‘doubt’ , he engaged the fi¨l ‘action’ whether he pre-
positioned or post-positioned, just as he said zaydan ra§aytu 
‘Zaid I saw’ and ra§aytu zaydan ‘I saw Zaid’. Whenever 
speech is extended, the post-positioning is weakened if you 
got it engaged. And that in your saying zaydan §ax~ka 
§að¨unnu ‘Zaid is your brother I suppose’. This is weak just 
as zaydan n~§iman d¨arabtu ‘Zaid is standing, I hit’ weakens. 
By definition, the fi¨l ‘action’ is first if it is engaged. Of what 
occurred in poetry engaged with za¨amtu ‘I presumed’ is the 
saying of the poet who is §abuw ðu§ayb: (t¨awiyl)3  
 
Fa§in taz¨umiyniy kuntu §aghalu fiykum 
  Fa§in šaraytu §al-£ilma ba¨daki bi-§al-gahli 
 
‘If you were to presume that I was ignorant about you 

If I have bought the dream of you with  ignorance’ 
 

(P. 50) §al-n~bi(ah §al-ga¨diy said: (t¨awiyl)4  
 
¨adadta nušayran §ið faxarta fa-lam §us~§ 
  Bi-ð~ka wa-lam §az¨amka ¨an ð~ka ma¨zil~ 
 

‘You counted one from nušayr as I honor without harm 
           With that nor do I presume you apart from that’ 
 
You say §ayna tur~ ¨abda §al-l~hi n~§iman ‘where are you 
shown Abdulah to be staying?’ and hal tur~ zaydan ð~hiban 
‘are you shown Zaid to be going?’ Because hal ‘question 
marker’ and §ayna ‘where’ are as though 
                                                 
3The meter for tawiyl¨ is: fa¨uwlun maf~¨ilun (four times). 
4The meter for t¨awiyl is: fa¨uwlun maf~¨ilun (four times). 
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  فكأنك قلѧت  . لم تذآرهما لأن ما بعدهما ابتداءٌ     
 فѧإن   . عمѧراً منطلقѧاً   أَتѧُرَى زيѧداً ذاهبѧاً وأَتَظѧُنُّ    

  تريѧѧѧد أن تجعلهѧѧѧا )٥. س( أيѧѧѧن وأنѧѧѧت   قلѧѧѧت
   بهѧѧا الابتѧѧداءُ قلѧѧت إذا اسѧѧتَغنَى فيهѧѧا   بمنزلѧѧة 

 قلѧتُ     واعلم أنّ   أين تُرى زيدٌ وأين تُرى زيداً
إنمѧا وقعѧتْ علѧى أن يُحْكѧَى         في آѧلام العѧَرَب      

وإنما يُحْكѧَى بعѧد القѧول مѧا آѧان آلامѧاً لا        بها
  زيѧѧدٌ منطلѧѧقٌ لأنѧѧه يَحسѧѧن أن   قѧѧولاً نحѧѧو قلѧѧتُ 

  زيدٌ منطلقٌ  فلمѧا أَوقعѧت قلѧتَ علѧى ألѧّاّ              تقول
يُحْكَى بها إِلا ما يحسن ان يكون آلاما وذلѧك         
قولѧѧك قѧѧال زيѧѧدٌ عمѧѧروٌ خيѧѧرُ النѧѧاس وتصѧѧديق 
ذلك قوله عزّ وجلّ إذْ قَالَتِ الْمَلَائكѧََةُ يѧَا مѧَرْيَمُ            

 ولولا ذلك لقѧال أَنَّ  )١٠.س(  االلهَ يُبَشِّرُكِ  إِنَّ
مѧا تصѧرَّفَ مѧن فعلѧه إلѧّا       وآѧذلك جميѧع     . االله 

شѧѧѧبّهوها بѧѧѧتَظُنُّ ولѧѧѧم   فهامتَقѧѧѧولُ فѧѧѧي الاسѧѧѧت 
يجعلوها آѧأظُنُّ ويَظѧُنُّ فѧي الاسѧتفهام لأنѧه لا            

غيѧѧره ولا  يَكѧѧادُ يُسѧѧتفهَمُ المخاطѧѧََبُ عѧѧن ظѧѧَنِّ 
يُسѧتفهَمُ هѧѧو إلѧّا عѧѧن ظنѧѧِّه فإنمѧا جُعلѧѧتْ آѧѧتَظَنّ    

مѧѧا  آمѧѧا أنّ مѧѧا آلѧѧَيْسَ فѧѧي لغѧѧة أهѧѧل الحجѧѧاز  
دامتْ في معناها فإذا تَغًيّرت عن ذلك أو قѧُدِّم         

 برُ رجعتْ إلѧى القيѧاس وصѧارت اللغѧاتُ    الخ
 ولم يُجْعَلْ  قلتُ  آظننتُ لأنها         فيها آلغة تَميم  

لْ فѧѧي  أصѧѧلُها عنѧѧدهم الحكايѧѧة فلѧѧم تѧѧُدْخَ    إنمѧѧا
  باب ظننتُ بأآثرَ من هѧذا آمѧا أنّ           )١٥.س(
ولم تقع في آѧل مواضѧعها     لم تَقْوَ قوّةَ ليْس ما

 لأن أصلها  عندهم أن يكون مبتدأًً ما بعدها 
وسترى إن شاء االله ما يكون بمنزلѧة الحѧرف          

علѧى أآثѧر أحوالѧه     في شيء ثم لا يكون معѧه 
 متѧى    وذلك قولѧك   . وقد بُيّن بعضُه فيما مضى

 تقول زيداً منطلقاً وأتقول عمراً ذاهباً 
 
 
 
 
 
 
 

you did not mention them because what follows them is a 
§ibtid~§ ‘beginning’. It is as though you said §a-tur~ zaydan 
ð~hiban ‘Where you shown Zaid to be going?’ and §a-
tað¨unnu ¨amran muntalinan ‘Do you suppose Amr is 
leaving?’. If you were to say §ayna ‘where’ and you wanted 
(L. 5) to give it the status of fiyh~ ‘in it’. If the §ibtid~§ 
‘beginning’ dispenses with it you said §ayna tura zaydun 
‘where are you shown Zaid to be?’ and §ayna tura zaydan 
‘where are you shown Zaid to be?’. Know that nultu ‘I said’ 
in the speech of the Arabs occurs on the occasion that it be 
imitated  and what is imitated after the saying is kal~man 
‘speech’ not nawlan ‘a statement’, like nultu zaydun 
munt¨alinun ‘I said, Zaid is leaving.’ Don’t you see that it is 
good that you say zaydun muntalinun ‘Zaid is leaving’. 
When you let be engaged nulta with ¨al~ it is that it not be 
imitated except what is good to be kal~man ‘speech’ and that 
is in your saying  n~la zaydun ¨amrun xayru §al-n~si ‘Zaid 
said Amr is the nicest of people.’ A justification of that is his 
saying, the powerful and exalted, §ið n~lat §al-mal~§ikatu y~ 
maryamu §inna §al-l~ha yubašširuki ‘(Suwrah III:45) the 
angels said O Mary God has good news for you.” (L. 10)  
Were it not for that he would have said  §anna §al-l~h ‘that 
God’. Similarly all that is derived from fi¨lihi ‘its action’ 
except tanuwlu in §istifh~m ‘interrogation’. They likened it to 
tað¨unnu ‘you suppose’ and they did not make it like 
§að¨unnu ‘I suppose’ and yað¨unnu ‘he supposes’ in 
interrogation. Because it is not likely that one will query the 
mux~t¨ab ‘addressee’ about the supposition of someone else 
and he will not be queried except about his own supposition. 
It is made like tað¨unnu just like m~ ‘not’ is like laysa ‘it is 
not’ in the dialect of §al-£ig~z as long at it is with its 
meaning. If it were to change from that or the xabar 
‘predicate’ is pre-positioned it reverts to the niy~s ‘pattern’ 
and the dialects become like the dialect of tamiym. nultu is 
not made like ð¨anantu because for them its origin is the 
£ik~yah ‘imitation’ hence it does no belong to the (L. 15)  
b~b ‘class’ of  ð¨anantu by more than this just as the m~ ‘not’ 
does not have the strength of laysa ‘it is not’ nor does it occur 
in all maw~d¨i¨ih~ ‘its locations’ because its origin according 
to them is that there be mubtada§an ‘a beginning’ after it. 
You shall see, God willing, what can have the status of the 
£arf ‘letter’ in a thing then it is not with it in most of its states 
and it has been explained before.  And that in your saying 
mata tanuwlu zaydan mut¨alinan ‘when did you say Zaid is 
departing?’ and §a-tanuwlu ¨amran ð~hiban ‘do you say 
Zaid is going?’  
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تقѧول عمѧراً منطلقѧاً لا يُفْصѧَل بهѧا       وأَآѧُلَّ يѧوم  
  .  أآѧلَّ يѧوم زيѧداً تضѧربه      آما لا يُفْصَل بها في 

 لأنѧه    أَأَنت تقول زيѧدٌ منطلѧقٌ رفعѧتَ         فإن قلت 
الاسѧتفهام     بينه وبين حرف)٥١.ص(فَصَلَ 

 بѧѧه  زيѧѧدٌ مѧѧررتَ  أَأَنѧѧت  آمѧѧا فصѧѧَلَه فѧѧي قَوْلѧѧِهِ   
 فصѧѧѧѧارت بمنزلѧѧѧѧة أخواتهѧѧѧѧا وأُقѧѧѧѧِرَّّتْ علѧѧѧѧى   

  )وافر (:قال الكميت  . الأصل
 

  أَجُهّالًاً تَقول بني لُؤَيٍّ 
 لَعَمْرُ أبيكَ أم مُتَجَاهلِينَا

 

 
 )آامل(  )٥. س( :عُمَرُ بن أبي ربيعة وقال

 
   أَمّا الرحيلُ فدونَ بُعْدِ غَدٍ

 فمتى تقول الدارَ تَجْمَعُنَا
 
 
 

 . بمѧا نصѧبتَ فجعلتѧه حكايѧةًً     وإن شِئْتَْ رفعتَ
 -وزعم أبو الخطّاب  وسألتُه عنѧه غيѧرُ مѧرّة            

بعѧربيّتهم وهѧم بنѧو     أنّ ناساً من العرب يوثѧََق 
سѧѧُلَيْمٍ  يجعلѧѧون بѧѧابَ قلѧѧتُ  أَجْمѧѧَعََ مثѧѧلَ ظننѧѧتُ 
وأعْلَمْ أن المصѧدر قѧد يُلْغѧَى آمѧا يُلْغѧَى الفعѧلُ            

ذاهبٌ وزيѧدٌ ظنѧِّي   زيدٌ ظنّك   متى وذلك قولُك
   فѧإن ابتѧدأتَ فقلѧت     . أخѧوك وزيѧدٌ ذاهѧِبٌ ظَنѧِّي    

 لا يجѧѧوز البتѧѧّة  ظَنѧѧِّي زيѧѧدٌ ذاهѧѧبٌ آѧѧان ضѧѧعيفاً
وهو   . ضَعُفَ أّظُنُّ زيدٌ ذاهبٌ   آما)١٠.س(

 متѧى ظَنѧَّك زيѧدٌ        في متى وأين أحسنُ إذا قلѧت      
عمѧѧروٌ منطلѧѧقٌ لأنّ قبلѧѧه  ذاهѧѧبٌ ومتѧѧى تَظѧѧنُّ

لابتѧѧداء آمѧѧا ضѧѧْعُفُ هѧѧذا فѧѧي اوإنمѧѧا يَ  . آلامѧѧاً
  عمѧروٌ  غيѧرَ شѧكٍّ زيѧدٌ ذاهѧبٌ وحقѧّاً       يَضѧْعُفُ 
 منطلقٌ

 
 
 
 
 
 

And §a-kulla yawmin tanuwlu ¨amran munt¨alinan ‘Is it 
every day you say Amr is departing?’ it is not separated in 
this as it is not separated in that in §a-kulla yawmin zaydan 
tad¨ribuhu ‘ Is it a fact every day you strike Zaid?’ If you 
were to say §a-§anta tanuwlu zaydun mult¨alinun ‘do you 
say Zaid is departing?’ you raise, because he separated (P. 
51) between it and the particle of interrogation just as he 
separated it in his saying §a-§anta zaydun mararta bihi ‘Is it 
a fact you passed by Zaid?’ It has the status of its sisters and 
has been stabilized on the original. Kumayt said: (w~fir)5 
  

§a-guhh~lan tanuwlu baniy lu§ayyiy 
     La-¨amru §abiyka §am mutag~hiliyn~ 
 

‘Do you say you are ignorant sons of Luay 
      By the age of your father, or feigning not to know’ 
 
¨umar bin §abiy Rabiy¨ah said: (k~mil)6 (L. 5) 
    
§amm~ §al-ra£iylu fa-duwna ba¨di (adin 
      fa-mata tanuwlu §al-d~ra tagma¨un~ 
 

‘As to travel is before the morrow 
       When do you say the house will gather us?’ 
 
If you so wish you raise with what you erected and you make 
it  £ik~yah ‘an imitation’. §abuw §al-Xat¨t¨~b claimed, and I 
asked him many a time, that Arab people whose Arabic is 
trustworthy and they are Banuw Sulaym make the b~b ‘class’ 
of nultu completely like ð¨anantu. Note that the mas¨dar 
‘origin’ may be cancelled just as the fi¨l ‘action’ is cancelled. 
And that in your saying mata zaydun ð¨annaka ð~hibun 
‘when did Zaid in your supposition leave?’, zaydun ð¨anni 
§axuwka ‘Zaid in my supposition is your brother’ and zaydun 
ð~hibun ð¨anni ‘Zaid is leaving in my supposition’. If you 
were to begin you said ð¨anni zaydun ð~hibun ‘in my 
supposition  Zaid is going’ is weak and not allowed ever. (L. 
10), just as is weak §að¨unnu zaydun ð~hbun ‘I suppose Zaid 
is leaving’. It is better with mata ‘when’ and §ayna ‘where’ if 
you were to say mata ð¨annaka zaydun ð~hibun ‘when in 
your supposition is Zaid leaving’ and mata tað¨unnu ¨amrun 
munt¨alinun ‘when do you suppose Amr is leaving?’Because 
before there is kal~man ‘speech’. This is weakened in the 
beginning just as is weakened (ayra šakkin zaydun ð~hibun 
‘without a doubt Zaid is going’ and £annan ¨amrun 
munt¨alinun ‘truly, Amr is leaving’. 
                                                 
5The meter for w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (two times). 
6The meter for w~fir is: mutaf~¨ilun (six times). 
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   ى ظنُّك زيداً أميѧراً آقولѧك   مت  وإن شئتَ قلتَ  
 عبѧدُ    وقѧد يجѧوز أن تقѧول     متѧى ضѧربُك زيѧداً   

 االله أظنѧѧُّه منطلѧѧقٌ تجعѧѧلُ هѧѧذه الهѧѧاء علѧѧى ذاك
 زيѧѧدٌ منطلѧѧقٌ أظѧѧنُّ ذاك لا تجعѧѧل      آأنѧѧك قلѧѧت 

الهѧѧاء لعبѧѧد االله ولكنѧѧّك تجعلُهѧѧا ذاك المصѧѧدرَ    
 أظѧنُّ ذاك الظѧنَّ أو أظѧنُّ      آأنѧه قѧال   )١٥.س(

يضعُف هذا إذا ألغيѧتَ لأن الظѧنَّ   فإنما   . ظنِّي
بѧدلاً مѧن    يُلْغَى في مواضѧعِ أظѧنُّ حتѧى يكѧونَ    

اللفظ به فَكُرِهَ إظهارُ المصدرِ هاهنا آما قѧَبُحَ         
وسѧترى ذلѧك    . أن يظهر ما انتصب عليه سَقْياًً     

وهو ذاك احسن لانه لѧيس    .إن شاء االله مبيَّناً 
بمصѧѧدر وانمѧѧا هѧѧو اسѧѧمٌ مѧѧُبْهَمٌ يقѧѧع علѧѧى آѧѧل    

 زيѧѧدٌ ظنѧѧِّي   : ألا تѧѧرى أنѧѧك لѧѧو قلѧѧت     . شѧѧيء
    يجѧز أن تضѧع ذاك  )٥٢. ص(منطلѧقٌ لѧم   

وتѧѧَرْكُ ذاك فѧѧي أظѧѧنُّ إذا آѧѧان لَغѧѧْوًاً    مكانهѧѧا 
ذاك إذا   لأن أقوى منه إذا وقع علѧى المصѧدر  

آان مصدراً فإنك لا تجѧيء بѧه لأن المصѧدر           
المصѧѧدرُ  يقѧѧبح أن تجѧѧيء بѧѧه هاهنѧѧا فѧѧإذا قѧѧَبُحَ

 لأنه مصѧدر واظѧنّ  بغيѧر         فمجيئُك بذاك أقبحُ  
الهاء أحسن لئلا يلتѧبس بالاسѧم وليكѧون أَبѧْيَن           

فأمѧّا ظننѧتُ أنѧّه منطلѧقٌ       . يَعْمѧَلُ  فѧي أنѧه لѧيس   
  )٥.س( أظѧѧѧنُّ أنѧѧѧّه   فاسѧѧѧتُغْنِى بخبѧѧѧرِ أنّ تقѧѧѧولُ

وإنمѧا يُقْتَصѧرُ علѧى      .فتفسѧّر  وآѧذا فاعѧلٌ آѧذا   
وقѧد يجѧوز     . هذا إذا عُلِمَ أنه مسѧتغنٍ بخَبѧَرِ أنّ  

 من تظنُّ أي مѧن        ظننتُ زيداً إذا قال      أن تقول 
 .  اتَّهَمْتُ زيداً   ظننتُ زيداً آأنه قال  فتقول تَتَّهِمُ

ولѧم يَجْعَلѧوا       أي مѧُتَّهَمٌ     ظَنѧينٌ   وعَلَى هذا قيѧل 
ذاك فѧѧѧѧѧي حَسѧѧѧѧѧِبْتُ وخِلѧѧѧѧѧْتُ وأُرَى لأن مѧѧѧѧѧن   

فѧѧѧي الشѧѧѧيء لا  آلامهѧѧѧم أن يѧѧѧُدْخِلوا المعنѧѧѧى
   . يَدْخُل في مثله

 
 
 
 
 
 
 

And if you so wished you said mata ð¨annuka zaydan 
§amiyran ‘when is your supposition Zaid is Emir?’ as in your 
saying mata d¨arbuka zaydan when is your hitting Zaid?’. It 
may be permitted for you to say ¨abdu §al-l~hi §að¨unnuhu 
munt¨alinun ‘Abdulah, I suppose him leaving’. You make 
this h~§ ‘[h]’ dependent on that/him, it is as though you said 
zaydun munt¨alinun §að¨unnu ð~ka  ‘Zaid is leaving, I 
suppose that’ you don’t refer the h~§ ‘[h]’ to Abdulah but you 
make it to that mas¨dar ‘origin’ (L. 15). It is as though he 
said §að¨unnu ð~ka §al-ð¨anna ‘I suppose that supposition’ or 
§að¨unnu ð¨anniy ‘I suppose my supposition’. This weakens 
if you were to cancel, because §al-ð¨anna is cancelled in the 
locations of §að¨unnu ‘I suppose’ to the degree it becomes a 
substitute for pronouncing it. So it is unacceptable to make 
explicit the mas¨dar ‘origin’ here, just as it is unacceptable to 
make explicit what is erected due to in sanyan’drinking’. 
You shall see that explained, God willing. ð~ka ‘that’ is 
better because it is not a mas¨dar ‘origin’ but it is a §ismun 
mubham ‘undefined name’ that accounts for everything. 
Don’t you see that if you were to say zaydun ð¨anniy 
munt¨alinun ‘Zaid in my supposition is leaving’ it is not (P. 
52) permitted that you put  ð~ka ‘that’ with §að¨unnu in its 
place. And leaving out ð~ka if it is la(wan ‘nonsense’. It is 
stronger than if it were to occur with the mas¨dar ‘origin’ 
because if ð~ka is mas¨daran ‘an origin’ you would not use 
it, because a mas¨dar is unacceptable that you bring it here. If 
the mas¨dar is unacceptable, then your bringing in ð~ka is 
even less acceptable because it is mas¨dar. §að¨unnu ‘I 
suppose’ without the h~§ ‘[h]’ is better lest it gets confused 
with the §ism ‘name’ and it becomes clearer in that it is not 
operative. As to ð¨anantu §annahu munt¨alinun ‘I supposed 
that he was leaving’. He dispensed with the xabar ‘predicate’ 
of §anna. You say §að¨unnu §annahu (L. 5) f~¨ilu kað~ wa 
kað~ ‘I suppose he is doing such and so’.  you explain. But it 
is confined to this if it is known that he has dispensed with 
the xabar ‘predicate’ of §anna. It may be permitted to say 
ð¨anantu zaydan “I supposed Zaid’ if he were to say man 
tað¨unnu ‘whom do you suppose?’ that is to say whom do 
tattahimu ‘you accuse’. Then you say ð¨anantu zaydan ‘I 
supposed Zaid’. It is as though he said §ittahamtu zaydan ‘I 
accused Zaid’. According to this it is said ð¨aniynun that is to 
say muttahamun ‘accused’. They did not do that with £asibtu 
‘I figured’, xiltu ‘I imagined’ and §ur~ ‘I was shown’ because 
it is part of the speech that they insert the meaning in the 
thing. It does not enter what is not like it. 
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 أيَّهم مررتَ بѧه      وسألتُه عن أيِّهم لِمَ لَمْ يقولوا       
 لأنّ أيَّهѧم هѧو حѧرف الاسѧتفهام لا يѧَدخل          فقال

تْ الألѧѧفُ   تُرِآѧѧَ)١٠.س(عليѧѧه الألѧѧفُ وإنمѧѧا  
ألا تѧرى أنّ     الابتداء استغناءً فصارت بمنزلة

َ أيَّهѧم رأيѧتَ       حدَ الكلام أن تُؤخِّرَ الفعѧل فتقѧول       
ذلѧѧك بѧѧالألف فهѧѧي نفسѧѧُها بمنزلѧѧة   آمѧѧا تَفْعѧѧَلُ
 أيُّهѧم زيѧداً ضѧربَ قѧَبُحَ آمѧا       فإن قلѧت    الابتداء

يَلِيَهѧا الفعѧلُ    قبح في متѧى ونحوهѧا وصѧار أن   
      ѧا مѧلُ لأنهѧتفهام ولا      هو الأصѧروف الاسѧن ح

 يُحتѧѧѧَاجُ إلѧѧѧى الألѧѧѧف فصѧѧѧارت آمتѧѧѧى وأيѧѧѧن     
وآѧѧѧذلك مѧѧѧَن ومѧѧѧا لأنّهمѧѧѧا تَجريѧѧѧانِ معهѧѧѧا ولا 

 مѧَن أمѧَةَ االلهِ ضѧَرَبَها ومѧا أمѧَةَ        تقѧول    تُفارِقانِها
س (يَلѧِيَ    أتاهѧا نَصѧْبٌ فѧي آѧلّ ذا لأنѧه أنْ     االلهَ
حѧروفَ الفعѧل أولѧى آمѧا أنѧه لѧو              هذه ال   )١٥
  .  متى زيداً ضربتُه ي رَّ شاعرٌ فضطُاُ
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

I asked him about §ayyihim, why don’t they say §ayyahum 
mararta bihi ‘which one of them you passed by?’. He 
answered because §ayyahum is a particle of interrogation. 
§alif is not introduced to it but rather (L. 10) §alif is left out 
§isti(n~§an ‘by way of dispensing with’, so it became with 
the status of §ibtid~§ ‘beginning’. Don’t you see that the 
definition of kal~m ‘speech/talk’ is that you post-position the 
fi¨l ‘action’ and you say §ayyahum ra§ayta ‘which one of 
them did you see?’ As you do that with the §alif. It is by itself 
with the status of §ibtid~§ ‘beginning’. If you were to say 
§ayyahum zaydun d¨araba ‘Which one of them zaid hit?’ it is 
unacceptable. Just as it was unacceptable with mata ‘when’ 
and its likes. It is so that the fi¨l ‘action’ must follow it is the 
§as¨l ‘origin’ because it is of the particles of interrogation and 
has no need for the §alif, so it became like mata ‘when’ and 
§ayna ‘where’. Similarly man ‘who’ and m~ ‘not’ because 
they follow its course and do not abandon it . You say man 
§amata §al-l~hi d¨arabah~ ‘who struck the maid of the 
Lord/? m~ §amata §al-l~hi ‘not the maid of the Lord’ it 
comes with nas¨b ‘erect’ in all this because that these 
particles be followed by the fi¨l ‘action’ is primary. Just as if 
a poet were to be forced  in mata zaydan d¨arabtuhu. ‘When 
did I strike Zaid.’  
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باب مِنَ الاستفهام يكونُ الاسمُ  هذا )٣٢(
فيه رفعاً لأنك تبتدئه لتُنُبِّهَ المخاطبَ ثم 

 تَستفهم بعدُ
 
 
 

  :  وذلѧѧѧѧك قولѧѧѧѧك  )١٦. س. ٥٢. ص. ٢. م(
زيدٌ آَمْ مَرَّةً رأيتَه وعبدُ االله هل لقيتَه وعمرٌو         
هلѧѧѧّا لَقيتѧѧѧَه وآѧѧѧذلك سѧѧѧائرُ حѧѧѧروف الاسѧѧѧتفهام 

 أرأيѧتَ   فيه الابتداءُ آمѧا أنѧّك لѧو قلѧت     فالعاملُ
 زيداً هل لقيتََه آان أرأيتَ هو العامѧل فكѧذلك  

اذا قلѧѧت قѧѧَدْعلمتُ زيѧѧداٌ آѧѧم لقيتѧѧَه آѧѧان علمѧѧت  
فمѧѧا بعѧѧد   هѧѧو العامѧѧل فكѧѧذلك هѧѧذا     )٥٣.ص(َ

 فѧإن    . المبتدإ  من هذا الكلام في موضع خبره       
 زيѧدٌ آѧم مѧرّةً رأيѧتَ فهѧو ضѧعيفٌ إلѧّا أنْ                  قلت

 آلѧѧُّه لѧѧم    قولѧѧه تѧѧُدْخِلَ الهѧѧاء آمѧѧا ضѧѧَعُفَ فѧѧي  
 زيѧداً هѧل رأيѧتَ        :  ولا يجوز أن تقول     . أصْنَعْ  

فَتَرْفѧѧَعُ  إلا أن تريѧѧد معنѧѧى الهѧѧاء مѧѧع ضѧѧعفه  
ك قد فَصَلت بين المبتدإ وبين الفعل فصار     لأن

  الاسѧѧѧمُ مبتѧѧѧدأ والفعѧѧѧلُ بعѧѧѧد حѧѧѧرف الاسѧѧѧتفهام 
 قѧѧѧد    ولѧѧѧو حَسѧѧѧُنَ هѧѧѧذا أو جѧѧѧاز لقلѧѧѧتَ .)٥.س(

زيѧدٌ آѧم     أرأيѧتَ   علمتُ زيدٌ آم ضُرب ولقلѧت 
 فكمѧѧا لا تَجѧѧِدُ  مѧѧرّةً ضѧѧُرِبَ علѧѧى الفعѧѧل الآخѧѧِر

 بُداً من إِعمال الفعل  الأول  آذلك لا تجد بѧُداً           
إعمѧѧѧѧال الابتѧѧѧѧداءِ لأنѧѧѧѧك إنمѧѧѧѧا تجѧѧѧѧيء  مѧѧѧѧن

 ولѧѧѧو  . بالاسѧѧѧتفهام بعѧѧѧدما تَفѧѧѧْرَغُ مѧѧѧن الابتѧѧѧداء 
أرادوا الإعمѧѧال لمѧѧَا ابتѧѧدَءوا بالاسѧѧم ألا تѧѧرى  

أعمرٌو ضَرَبَه أم بشѧرٌ ولا    زيدٌ هذا  أنك تقول
 فكمѧѧا لا يجѧѧوز هѧѧذا لا    عمѧѧراً أضѧѧَرَبْتَ  تقѧѧول

 ه  فحرفُ الاستفهام لا يُفْصَلُ في . يجوز ذلك
 
 
 
 
 
 
 
 

Chapter 32. This is a chapter on §istifh~m 
‘interrogation’ in which the §ism ‘name’ is raf¨an 

‘ in raise’ because you begin with it to alert the 
mux~t¨ab ‘addressee’, then you query afterwards. 

(Buwl~q vol. 1. p. 64, Derenbourg vol.1. p.52, Haruwn vol.1. p. 127) 
 

(I. P. 52. L. 16)And that in your saying zaydun kam 
marratan ra§aytahu ‘Zaid, how many times did you see 
him?’; ¨abdu §al-l~hi hal lanaytahu ‘Abdulah, did you meet 
him?’ and ¨amrun hall~ lanaytahu ‘Amr, Didn’t you just 
meet him?’ and similarly with the rest of the £uruwf 
‘particles’ of §istifh~m ‘interrogation’. The ¨~mil ‘operator’ 
in it being §al-§ibtid~§ ‘the first/subject’. It is as though you 
were to say §ara§ayta zaydan hal lanaytahu. Did you see 
Zaid, Did you meet him?’ §ara§yta ‘did you see?’ is the 
¨~mil ‘operator’. Similarly, if you were to say nad ¨alimtu 
zaydan kam lanaytahu ‘I know Zaid, how many times have 
you met him?’ ¨alimtu (P. 53) is the ¨~mil ‘operator’, 
similarly, this one. What is after the mubtada§ ‘the 
initial/subject’ of this kal~m ‘speech’ is in place of its xabar 
‘predicate’. If you were to say zaydun kam marratan ra§ayta 
‘Zaid, how many times did you see?’, it is weak except when 
you introduce the  h~§ [h], just as it was weak in his saying 
kulluhu lam §as¨na¨ ‘all of it, I did not do.’ It is not permitted 
for you to say zaydan hal ra§ayta ‘Zaid, did you see?’ except 
that you want the meaning of h~§ [h] with its weakness so 
tarfa¨ ‘you raise’, because you have separated between the 
mubtada§ ‘the initial/subject’ and the fi¨l ‘action’, so the §ism 
‘name’ has become  mubtada§ ‘the initial’ and the fi¨l 
‘action’ after the £arf ‘particle’ (L. 5) of §istifh~m 
‘interrogation’. If this were good or permitted, you would say 
nad ¨alimtu zaydun kam d¨uriba ‘I have learned how often 
Zaid was struck.’and you would say §ara§ayta zaydun kam 
marratan d¨uriba ‘did you see Zaid, how many times he was 
struck?’ in relation to the last fi¨l ‘action’. Since you see no 
escape from engaging the first fi¨l ‘action’. Similarly, you 
have no escape from engaging  §ibtid~§ ‘initiation’ because 
you come up with §istifh~m ‘interrogation’ after you have 
done with §ibtid~§ ‘initiation’. If they wanted engagement 
they would not begin with the §ism ‘name’. Don’t you see 
that you say zaydun h~ð~ §a¨amrun d¨arabahu §am 
bišrun‘this is Zaid, did Amr strike him or Bishr?’, nor do you 
say ¨amran §a-darabta ‘Amr, did you hit?’. Just as this is not 
permitted neither is that permitted. £arfu §al-§istifh~m 
‘particle of interrogation’ is not used to separate 
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 بѧѧين العامѧѧل والمعمѧѧول ثѧѧمّ يكѧѧون   )١٠. س(
إذا جاءت الألѧفُ أوّلѧًاً وإنمѧا يѧَدخل      على حاله

   وممѧѧّا لا يكѧѧون إلѧѧّا رفعѧѧاً قولѧѧُك    . علѧѧى الخَبѧѧَر 
للѧّذينِ   أأخѧَواك اللѧذانِ رأيѧتَ لأنّ رأيѧتَ صѧِلُةٌ     

  .  أأخѧَواك صѧاحبَانا      وبه يѧتمُّ اسѧماً فكأنѧّك قلѧت        
 مѧѧن هѧѧذا يَنْصѧѧِبُ شѧѧيئاً فѧѧي     ولѧѧو آѧѧان شѧѧيءٌ  

 زيѧѧداً الѧѧذي رأيѧѧتُ   الاسѧѧتفهام لقلѧѧت فѧѧي الخَبѧѧَر
 وإذا آѧѧѧان  .  زيѧѧѧداً رأيѧѧѧتُ  فنصѧѧѧبتُ آمѧѧѧا تقѧѧѧول

  الفعلُ موضعَ الصѧفةِ فهѧو آѧذلك وذلѧك قولѧك           
   تضربه وأآلَّ يوم ثوبٌ تَلْبَسَهُ أزيدٌ أنت رجلٌ

 وصفاً فأحسѧنُه أن يكѧون       )١٥. س(فإذا آان   
ѧѧّاءُ لأنѧѧه الهѧѧالٍفيѧѧع إعمѧѧِيس بموضѧѧه  ه لѧѧّولكن

يجѧѧوز فيѧѧه آمѧѧا جѧѧاز فѧѧي الوَصѧѧْل لأنѧѧّه فѧѧي       
   ولѧم تكѧن لتقѧولَ     .  موضع ما يكѧون مѧن الاسѧم       

أزيѧѧѧداً أنѧѧѧت رجѧѧѧلٌ تضѧѧѧربه وأنѧѧѧت إذا جعلتѧѧѧَه 
للمفعѧѧول لѧѧم تنصѧѧبه لأنѧѧّه لѧѧيس بمبنѧѧيّ  وصѧѧفاً

على الفعل ولكنّ الفعѧل فѧي موضѧع الوصѧف        
  فمѧن ذلѧك قѧول    . موضѧع الخبѧر   آمѧا آѧان فѧي   

 )رجز( :الشاعر
 
 
 
 
 
 

   أآُلَّ عامٍ نَعَمٌ تَحْوُونَهُ
 يُلْقِحْهُ قَوْمٌ وتَنْتِجونَه
 

 
 )طويل (:وقال زيد الخليل

 
  أفى آلّ عام  مَأتَمٌ تَبْعثونه

 على مِحْمَرٍ ثَوَّبْتُمُوه وما رُضَا 
 
 

 )وافر (:وقال جرير فيما ليس فيه الهاءُ
 
 

  

 (L. 10) between the ¨~mil ‘operator’ and the ma¨muwl 
‘operated-upon’, then it remains in its £~l ‘circumstance’, if 
the §alif came first, otherwise it is introduced by the xabar 
‘predicate’. What can not be except raf¨an ‘raise’ is your 
saying §a-§axaw~ka §al-lað~ni ra§ayta ‘are they your two 
brothers whom you saw’ because ra§ayta is a connector to 
§al-laðayni and with it the §ism ‘name’ is completed. It is as 
though you said §a-§axuwka s¨~£aban~ ‘Did your brother 
accompany us?’ if there were in any of this a thing that 
would erect something in §al-§istifh~m ‘the interrogation’ 
you would say in the predicate zaydan §al-laðiy ra§aytu 
‘Zaid is the one whom I saw’. You erected, just as you say 
zaydan ra§aytu. ‘I saw Zaid’. If the fi¨l ‘action’ is in the 
location of s¨ifah ‘descriptive/adjective’ so it is likewise, and 
that in your saying §a-zaydun §anta ragulun tad¨rubuhu ‘Is it 
zayd, you’re a man who hit him?’ and §a-kulla yawmin 
›awbun talbasuhu ‘Is it every day, there is a garment you 
wear it?’ if it is was¨fan ‘a description/adjectival’ (L. 15) it is 
better that it have the h~§ [h] with it because it is not in the 
location of engagement, but it is permitted as it was permitted 
in was¨l ‘connection’, because it is in the location of what 
pertains to §ism ‘a name’. You would not say §a-zaydan 
§anta ragulun tad¨ribuhu ‘Is it Zaid, you are the man to hit 
him?’. If you were to make was¨fan ‘a description/ adjectival’ 
of the fi¨l ‘action’ you would not erect it because it is not in 
construction with the fi¨l ‘action’ but the maf¨uwl ‘acted-
upon’ is in the position of was¨f ‘description’ as it was in the 
location of the xabar ‘predicate’. As an example of that is the 
saying of the poet: (ragaz)7  
 

§a-kulla ¨~min na¨amun ta£wuwnahu 
     yulni£uhu nawmun wa-tantiguwnahu 
 

‘Is it every year that you herd-in the camel 
         Other People breed it and you gain the offspring’ 
 

and Zaid §al-xayl said: (t¨awiyl)8  
 

§a-fiy kulli ¨~min ma§›amun tab¨a›uwnahu 
   ¨al~ mi£marin ›awwabtamuwhu wa-m~ rud¨~ 
 

‘Is the case that in every year you send women 
      To a gathering of rude people and you did not reward it ?’ 
 

(P. 54) and gariyr said in what there is no h~§ [h]: (w~fir)9 

                                                 
7The meter for ragaz is: mustaf¨ilun (six times). 
8The meter for t¨awiyl is: fa¨uwlun maf~¨iylun (four times). 
9The meter for w~fir is: muf~¨alatun muf~¨alatun fa¨uwllun (two times). 
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   أبَحْتَ حِمَى تِهَامَةَ بعد نجْدٍ
 وما شيءٌ حَمَيْتَ بمُسْتَبَاحِ 

 

 
 
 

 )وافر (:وقال الشاعر
 

    فما أدْرِي أغََيَّرَهُمْ تَناءٍ  
العَهْدِ أم مالٌ أصَابُواوطُولُ   

 
 وممѧѧّا لا يكѧѧون فيѧѧه إلا الرفѧѧعُ  أعبѧѧدُ )٥.س( 

 االله أنت الضاربُه لأنك إنما تريد معنѧى أنѧت  
 ألا    وهذا لا يجري مجرى يِفْعَلُ      . الذي ضَرَبَه 

 مѧѧѧا زيѧѧѧداً أنѧѧѧا    تѧѧѧرى أنѧѧѧه لا يجѧѧѧوز أن تقѧѧѧولَ  
 وإنمѧѧا  الضѧѧاربُ  الضѧѧاربُ ولا زيѧѧداً أنѧѧت  

 علѧى مثѧل قولѧك الحسѧنُ          الضاربُ زيداً   تقول
 أنѧѧѧت المائѧѧѧةَ   ألا تѧѧѧرى أنѧѧѧّّك لا تقѧѧѧول .وجهѧѧѧاً 

  وتقѧول .  ضѧاربٌ   أنت زيѧداً  الواهبُ آما تقول
هذا ضاربٌ آما ترى فيجيء على معنى هذا        

   حѧديثك وتقѧول   يَضѧْرِبُ وهѧو يعمѧل فѧي حѧال     
 )١٠. س(هѧѧذا ضѧѧاربٌ فيجѧѧيءُ علѧѧى معنѧѧى  

بُ فإنمѧا    هذا الضѧار      اوإذا قلت   . هذا سيَضْربُ 
 يكون إلѧّا  تُعَرِّفه على معنى الذي يَضْرِبُ فلا

 أزيدٌ أنت ضاربُه إذا لم        رفعاً آما أنك لو قلت    
  رفعѧѧتَ تѧѧُرِدْ بضѧѧَاربُه الفعѧѧلَ وصѧѧار معرفѧѧةً 

فكѧѧѧذلك هѧѧѧذا الѧѧѧذي لا يجѧѧѧيء إلا علѧѧѧى هѧѧѧذا      
المعنى فإنما يكون بمنزلة الفعل نكرةً وأصل       

ن الاسѧمُ  ًللنكرة آمѧا لا يكѧو   وقوع الفعل صفة
 أآѧѧلَّ    ألا تѧѧرى أنѧѧك لѧѧو قلѧѧت  آالفعѧѧل إلا نكѧѧرةً

لѧيس   يوم زيداً تَضْرِبُه لم يكѧن إلا نصѧباً لأنѧه   
  فѧإذا آѧان وصѧفاً فلѧيس بمبنѧيّ عليѧѧه      . بوصѧف 

  الأوّلُ آمѧѧѧا أنѧѧѧه لا يكѧѧѧون الاسѧѧѧمُ   )١٥. س(
 عليه في الخبر مبنيّاً

 
 
 
 
 

§aba£ta £im~ tih~mata ba¨da nagdin  
   Wa-m~ šay§un £amayta bi-mustab~£in 
 

'You proclaim the protection of Tihama after Najd 
             Nothing is a fair game that you protect.' 
 
And the poet said: (w~fir)10 
 

Fa-m~ §adriy §a-(ayyarahum tan~§in 
          Wa-t¨uwlu §al-¨ahdi §am m~lun §as¨~buw 
 

'I do not know, has long distance  
         Or long time changed them or have they have hit it rich' 
 

(L.5) and what may not have except raf¨ ‘raise’ is §a-¨abdu 
§al-l~hi §anta §al-d¨~ribu ‘Is it  Abdulah, whom you are the 
striker?’  Because you want the meaning of  §anta §al-laðiy 
d¨arabahu ‘you are who hit him.’ This does not follow the 
course of yaf¨alu. Don’t you see that it is not permitted for 
you to say m~ zaydan §an~ §al-d¨~ribu ‘It is not Zaid, I am 
the striker’, and  l~ zaydan §anta §al-d¨~ribu ‘It is not Zaid , 
you the striker’, rather you say §al-d¨~ribu zaydan ‘the striker 
of Zaid’ on the model of your saying §al-£asanu waghan ‘the 
handsome of face’. Don’t you see that you don’t say §al-
m~§ata §al-w~hibu ‘the hundred the giver’, like you say 
§anta zaydan d¨~ribun ‘you are a Zaid striker’. You say h~ð~ 
d¨~ribun ‘this is a striker’. As you can see it comes with the 
meaning of (L.10)  h~ð~ sayad¨ribu ‘this will strike’ . If you 
were to say h~ð~ §al-d¨~ribu ‘this is the striker’ you are 
introducing him to the meaning of the one who strikes. It can 
not be except raf¨an ‘in the raise’.  Just as if you were to say 
§a-zaydun §anta d¨~ribuhu ‘Is it Zaid , you are his striker?’ if 
you did not wish a fi¨l ‘action’ for his d¨~ribuhu ‘his striker’ . 
It became ma¨rifatan ‘definite’. You raised. Similarly, this 
one that does not occur except with this meaning, it has the 
status of a fi¨l ‘action’, nakirah ‘an indefinite’ connecting the 
occurrence of the fi¨l ‘action’ as a s¨ifah ‘description/ 
adjective’ to the nakirah ‘indefinite’, just as the §ism ‘name’ 
can not be like the fi¨l ‘action’ except as being nakirah 
‘indefinite’. Don’t you see that if you were to say §a-kulla 
yawmin zaydan tad¨ribuhu ‘It is the fact that every day you 
strike Zaid?’ It can not be except nas¨ban ‘as an erect’ 
because it is not a description. If it were was¨f ‘a description’ 
then the (L. 15) first will not be mabniyyun ‘built’ on it. Just 
as the §ism ‘name’ can not mabniyyun ‘be built’ on it in the 
xabar ‘predicate’. 
                                                 
10The meter for w~fir is: muf~¨alatun muf~¨alatun fa¨uwllun (two times). 
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وتَفْعѧѧَل إلا فѧѧلا يكѧѧون ضѧѧاربٌ بمنزلѧѧة يَفْعѧѧَلُ    
 أذَآَرٌ أن تَلِدَ ناقتُك أحَبٌ إليѧك أم           وتقول  . نكرة

نِتاجُهѧѧا أحѧѧَبُّ إليѧѧك أم    أذَآѧѧَرٌ  أُنْثѧѧَى آأنѧѧّه قѧѧال 
 فأن تَلِدْ اسمٌ وتَلِدُ بѧه يѧَتمُّ الاسѧمُ آمѧا يѧتمُّ                . أُنْثَى

الذي بالفعل فلا عَمَلَ له هنا  آما لѧيس يكѧون            
يѧѧدٌ أنْ يَضѧѧربَه   أز   وتقѧѧول . لصѧѧلةِ الѧѧذي عَمѧѧَلٌ 

 أزيدٌ ضѧَرْبُ      ثَلُ أم بِشْرٌ آأنه قال    عمروإيّاه أمْ 
إياه أمثلُ أم بِشѧْرٌ فالمصѧدرمبنىٌّ علѧى      عمرٍو

المبتѧѧدإ وأمثѧѧلُ مبنѧѧيٌّ عليѧѧه ولѧѧم يُنѧѧْزَلْ منزلѧѧة     
أزيѧѧدٌ ضѧѧاربُه     يَفْعѧѧَلُ فكأنѧѧّه قѧѧال  )  ٢٠. س(

خيرٌ أم عمرو وذلك أنѧك ابتدأتѧه فبنيѧتَ عليѧه            
  ѧه اسѧل إذ    فجعلتѧدٌ بالفعѧبس زيѧم يَلتѧان   ماً ولѧآ

   صلةً له آما لم يلتبس به الضѧاربُه حѧين قلѧت           
معنѧى   زيدٌ أنت الضاربُه إلا أنّ الضاربُه فѧي 

الѧѧѧѧذي ضѧѧѧѧَرَبَه والفعѧѧѧѧل تَمѧѧѧѧامُ هѧѧѧѧذه الأسѧѧѧѧماء  
    وتقѧول   .  فالفعل لا يلتبس بالأول إذا آان هكذا      

 أأن تلد ناقتѧُك ذآѧرًاً أحѧبُّ إليѧك أم أُنْثѧَى لأنѧك              
الفعل الذي هو صلة    على)٥٥. ص(حملته 

 الذي رأيѧتُ      أنْ فصار في صلة أنْ مثل قولك      
ن تبتѧѧدئَ بѧѧالأخ قبѧѧل    ولا يجѧѧوز أ  . أخѧѧاه زيѧѧدٌ 
فكѧѧذالك لا     أخѧѧاه زيѧѧدٌ  فيѧѧه رأيѧѧتُ الѧѧذي تُعْمѧѧِلُ

 أذَآѧѧَرٌ أنْ تَلѧѧِدَ ناقتѧѧُك   يجѧѧوز النصѧѧب فѧѧي قولѧѧك
 أخѧاه     وذلѧك أنѧك لѧو قلѧت     . أنثѧى  أحѧبُّ إليѧك أم  

  الѧѧذي  الѧѧذي رأيѧѧتُ زيѧѧدٌ لѧѧم يجѧѧز وأنѧѧت تريѧѧد   
  . رأيتُ أخاهُ زيدٌ

 
 
 
 
 
 
 
 
 
 
 
 

So d¨~rib ‘striker’ does not have the status of yaf¨alu ‘he 
strikes’ and taf¨alu ‘you strike’ except as nakirah 
‘indefinite’. You say §a-ðakarun §an talida n~natuka 
§a£abbu §ilayka §am §un›~ ‘it is a male that your she-camel 
breeds for you that is more dear to you or a female?’. It is as 
though he said  §a-ðakarun nit~guh~ §a£abbu §ilayka §am 
§un›~ ‘Is it a male product dearer to you or a female’. fa-§an 
talid ‘if she were to give birth’ is §ism ‘a name’ and talidu 
‘she gives birth’ completes the §ism ‘name’, just as §al-laðiy’ 
‘the one/which’ is completed by the fi¨l ‘action’. It has no 
function here just as there is no function to the connection to 
the one who acted. You say §a-zaydun §an yadribahu ¨amrun 
§am›alu §am bišrun ‘Is it the case that Zaid is more likely to 
be struck by Amr or by Bišr’. It is as though he said §a-
zaydun d¨arbu ¨amrin §iyy~hu §am›alu §am bišrun  ‘Is it the 
case that Zaid, Amr striking him is more likely or Bišr?’. The 
mas¨dar ‘original/root’ is built on the mubtada§ ‘the 
beginning’ and §am›alu ‘more likely’ is built on it . It is not 
brought down to the status of (L. 20) yaf¨alu. It is as though 
he said §a-zaydun d¨~ribuhu xayrun §am ¨amrun ‘Is it the 
case that Zaid his striker is good or Amr?’ That is, you began 
with it and you built on it and you made it §ism ‘a name’ and 
Zaid is not confused with the fi¨l ‘action’, since it was s¨ilah 
‘a connection’ to it. Nor is §al-d¨~ribahu ‘his striker’ got 
confused with it when you said Zaydun §anta §al-d¨~ribuhu 
‘Zaid, you are his striker’, except that  §al-d¨~ribuhu ‘his 
striker’ is with the meaning §al-laðiy d¨arabahu ‘the one who 
struck him’ and the fi¨l ‘action’ is the completion of these 
§asm~§ ‘names’. The fi¨l ‘action’ is not confused with the 
first if it is this way. You say §a-§an talida n~natuka ðakaran 
§a£abbu §ilayka §am §un›~ ‘Is it a male that your she-camel 
breeds for you dearer to you than a female?’ because you 
related it (P. 55) to the fi¨l ‘action’ that is the s¨ilah 
‘connection’ of §an ‘that’ so it became in connection of §an 
‘that’ like your saying §al-laðiy ra§aytu §ax~hu zaydun ‘the 
one whose brother I saw is Zaid’. It is not permitted to begin 
with the §ax ‘brother’ before the one which ra§aytu §ax~hu 
zaydun ‘I saw his brother Zaid’ operates on. Similarly, nas¨b 
‘erection’ is not permitted in your saying §a-ðakarun §an 
talida n~natuka §a£abbu §ilayka §am §un›~ ‘is it the case 
that a male that your she-camel bears for you is dearer to you  
than a female?’ That is, if you were to say §ax~hu §al-laðiy 
ra§aytu zaydun ‘his brother whom I saw is Zaid’ is not 
permitted. When what you want is §al-laðiy ra§aytu §ax~hu 
zaydun ‘the one whose brother I saw is Zaid’.  
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  ك   قولѧ   ومما لا يكون في الاسѧتفهام إلا رفعѧاً          
أآѧѧرمُ عليѧѧه أم زيѧѧدٌ     أنѧѧت)٥. س(أعبѧѧدُ االله 

   وأعبدُ االله أنت لѧه أصѧدقُ أم بِشѧرٌ آأنѧّك قلѧت              
عمѧرو لأنّ أَفْعѧَلَ لѧيَس     أعبدُ االله أنѧت أخѧوه أم  

بفعلٍ ولا اسمٍ يَجري مجرى الفعل وإنمѧا هѧو           
 أعبѧدُ   ومثلѧُه  . ذلѧك  بمنزلة شديد وحَسَنٍ ونحѧو 

 أزيѧدٌ أنѧت لѧه         ول وتق  . االله أنت له خيرٌ أم بشرٌ     
أشدُّ ضَرْباً أم عمرو فإنمѧا انتصѧابُ الضѧَّرْبِ          

 مѧѧا أحْسѧѧَنَ زيѧѧداً     زيѧѧد فѧѧي قولѧѧك   آانتصѧѧاب
  .  حَسѧѧَنٌ وجѧѧهَ الأخِ  وانتصѧѧابِ وجѧѧهٍ فѧѧي قولѧѧك

   فالمصѧѧدرُ هاهنѧѧا آغيѧѧره مѧѧن الأسѧѧماء آقولѧѧك 
  . فѧلانٌ    له وجهاً أم)١٠.س(أزيدٌ أنت أطْلََقُ 

عمѧالِ ولѧيس لѧه وجѧهٌ        وليس لѧه سѧبيلٌ إلѧى الإ       
 وممѧѧѧا لا يكѧѧѧون فѧѧѧي الاسѧѧѧتفهام إلا  . فѧѧѧي ذلѧѧѧك

تضѧربْه وآѧذلك     أعبѧدُ االله إنْ تѧَرَهُ    رفعѧاً قولѧك  
 أعبѧدُ االله إنْ       إن طرحتَ الهاء مع قُبْحѧِه فقلѧت       
علѧى الاسѧѧم   تѧَرَ تََضѧربْ فلѧѧيس للآخѧِر سѧѧبيلٌ   

لأنѧѧه جѧѧَزْمٌ وهѧѧو جѧѧوابُ الفعѧѧل الأول ولѧѧيس     
   بمنزلѧة قولѧك   نѧه مѧع إنْ  للفعѧل الأوّل سѧبيل لأ  

أعبدَ االله حѧين يѧَأتيني أضѧربُ فلѧيس لعبѧد االله             
 أعبѧѧدَ االله   قولѧѧك فѧѧي يѧѧأتيني حѧѧَظٌّ لأنѧѧه بمنزلѧѧة

   ومثѧѧل ذلѧѧك  )١٥. س(.  يѧѧومَ الجمعѧѧة أضѧѧرِبُ
زيѧѧدٌ حѧѧين أضѧѧربُ يѧѧأتيني لأن المُعْتَمѧѧِد علѧѧى   

    وآѧذلك إذا قلѧت   . وهو يѧأتيني  زيدٍ آخِرُ الكلام
  . تاني أضربُ وإنما هو بمنزلة حينَ     زيداً إذا أ  

 أزيѧداً     فإن لم تَجْزِمْ الآخِرَ نصبتَ وذلك قولك      
 فأحْسѧѧѧَنُه أن تѧѧѧُدْخِلَ فѧѧѧي    . إن رأيѧѧѧتَ تضѧѧѧربُ 

 رأيت الهاء لأنه غيرُ مُسْتَعْمَلٍ 
 
 
 
 
 
 
 
 
 

What is not in interrogation except raf¨ ‘raise’ is your saying 
§a-¨abdu §al-l~hi (L. 5) §anta §akramu ¨alayhi §am zaydun 
‘Is it Abdulah that you are welcomed by more or Zaid?’ and 
§a-¨abdu §al-l~hi §anta lahu §as¨danu §am bišrun ‘Is it 
Abdulah to whom you are more truthful or Bišr?’. It is as 
though you said §a-¨abdu §al-l~hi §anta §axuwhu §am ¨amr 
‘Is is Abdulah you are a brother to or Amr?’ because §af¨ala 
is neither a fi¨l ‘action’ nor §ism ‘a name’ that follows the 
course of the fi¨l ‘action’, rather, it has the status of šadiyd 
‘tight’ and £asan ‘good’ and similar ones. An example of that 
is §a-¨abdu §al-l~hi §anta lahu xayrun §am šarrun ‘It is 
Abdulah whom you are good to or evil?’. You say  §a-zaydun 
§anta lahu §ašaddu d¨arban §am ¨amran ‘Is it Zaid you gave 
severer beating to or Amr?’ The erecting of §al-d¨arb 
‘striking’ is like erecting of Zaid in your saying m~ §a£sana 
zaydan ‘How nice Zaid is!’ and the erecting of wagh ‘face’ in 
your saying £asanun wagha §al-§axi ‘handsome of face is the 
brother’. The mas¨dar ‘origin/root’ here is like the rest of the 
§asm~§ ‘names’ as in your saying §a-zaydun §anta §atlanu 
(L. 10) lahu waghan §am ful~nun ‘Is Zaid you are happier 
with or so and so?’ It has no path for engagement nor does it 
have wagh ‘aspect/face’ for that. What can not be in §istifh~m 
‘interrogation’ except raf¨ ‘raise’ is your saying §a-¨abdu 
§al-l~hi §in tarahu tad¨ribhu ‘Is Abdulah the one if you see 
him you strike him?’. Similarly, if you were to drop the h~§ 
[h] with its unacceptability, you said §a-¨abdu §al-l~hi §in 
tara tad¨rib ‘Is Abdulah the one if you see you strike?’ The 
last one has no path to the §ism ‘name’ because it is gazm 
‘apocopation’ and it is the gaw~b ‘response/apodosis’ to the 
first fi¨l ‘action’ and the first fi¨l ‘action’ has no path because 
being with §in ‘that’ has the status of your saying §a-¨abda 
§al-l~hi £iyna ya§tiniy §ad¨rib ‘Is Abdulah, when he visits me 
I strike?’ Abdulah has no share in ya§tiniy ‘he visits me’ 
because it has the status of your saying §a-¨abda §al-l~hi 
yawma §al-gum¨ati §ad¨rubu ‘Is it Abdulah on Friday I 
strike?’; (L. 15) an example of that is zaydun £iyna§ad¨rubu 
ya§tiniy ‘Zaid when I strike he visits me’ because what 
depends on Zaid is at the end of kal~m ‘speech’ which is 
ya§tiniy ‘he visits me’. Similarly, if you were to say zaydan 
§ið~ §at~niy §ad¨rubu ‘Zaid if he visits me I strike’ it has the 
status of £iyna ‘when/during’ if you don’t apocopate the 
other, you erect. And that in your saying §a-zaydan §in 
ra§ayta tad¨rub ‘Is it Zaid if you saw you strike?’ It would be 
better if you were to introduce a h~§ [h] to ra§ayta ‘you saw’ 
because it is not used. 
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هѧѧذا بمنزلѧѧة   فصѧѧارت حѧѧروفُ الجѧѧزاء فѧѧي  
 إنْ تѧѧَرَ    فѧѧإذا قلѧѧت  .  زيѧѧدٌ آѧѧم مѧѧرّةً رأيتѧѧَه    قولѧѧك

   زيداً تضربْ فليس إلّا هذا لانѧه بمنزلѧة قولѧك    
ترى زيداً يأتيك لأنѧه صѧار فѧي موضѧع      حين

 زيѧѧدٌ حѧѧين     المُضѧѧْمَرْ حѧѧين قلѧѧت  )٢٠. س( 
ولѧو جѧاز أن تجعѧل      . وآѧذا  تَضْرِبُه يكون آѧذا 

  القِتѧَالُ زيѧداً     َ زيداً مبتدأ علѧى هѧذا الفعѧل لقلѧت         
 وتقѧول    . حين يأتي تريد القتالُ حين يأتي زيداً      

 إن زيѧѧѧداً تѧѧѧَرَه تضѧѧѧربْ     فѧѧѧي الخبѧѧѧر وغيѧѧѧره  
يَلѧѧِيَ إن أولѧѧى  تَنْصѧѧبُ زيѧѧداً الا أن الفعѧѧل أنْ 

  فѧѧѧѧي حѧѧѧѧروف )٥٦. ص( آمѧѧѧѧا آѧѧѧѧان ذلѧѧѧѧك 
        ѧن الرفѧدُ مѧي أبعѧى      الاستفهام وهѧَه لا يُبْنѧع لأن

 وإنمѧѧا أجѧѧازوا تقѧѧديمَ  . الاسѧѧم علѧѧى مبتѧѧدإٍ فيهѧѧا
الاسم في إنْ لأنها أمُّ الجѧزاء ولا تѧزول عنѧه            

ذلك فيها آما صار في ألف الاسѧتفهام   فصار
 وقال النَّمѧِرُ   . الأُخَرِ) الحروف(ما لم يجز في     

 )آامل (:بن تَوْلَبٍ
 
 
 
 

 لا تَجْزَعِي إنْ مُنْفِساً أهْلكتُهُ
ذلك فاجْزَعِي وإذا هلكتُ فعند  

 
 

وإن اُضْطُرَّ شاعر فجѧازى بѧإذا  أجراهѧا فѧي            
  أزَيѧدٌ إذا تѧَرَ تَضѧرِبْ إن     ذلك مجرى إنْ فقѧال    
 وإن رفعَهѧا نصѧبَ لأنѧه         جعل تضѧربْ جَوابѧاً    

 ويَرفѧَع الجѧوابَ حѧين يѧذهبُ          لم يجعلها جواباً  
والاسѧѧمُ هاهنѧѧا    . الجѧѧزمُ مѧѧن الأوّل فѧѧي اللفѧѧظ   

 أيُّهѧѧѧѧم يأتѧѧѧѧِكَ    جزمѧѧѧѧتَ نحѧѧѧѧو قѧѧѧѧولهممبتѧѧѧѧدأٌ إذا
لأنѧѧّك جئѧѧت بتضѧѧربْ    تضѧѧربْ إذا جزمѧѧتَ 

مجزومѧѧاً بعѧѧد أن عَمѧѧِلَ الابتѧѧداءُ فѧѧي أيُّهѧѧم فѧѧلا  
   سبيل له عليه

 
 
 

The £uruwf ‘particles’ of gaz~§ ‘compensation/conditional’ 
in this are with the status of your saying zaydun kam 
marratan ra§aytahu ‘Zaid, how many times did you see 
him?’ If you were to say §in tara zaydan tad¨rub’ if you saw 
Zaid, you strike’. It is nothing but this because it has the 
status of your saying £iyna tara zaydan ya§tiyka ‘when you 
see Zaid, he is coming to you’ because it became in the 
location of the (L. 20) mud¨mar ‘ implicit’ when you said 
zaydun £iyna tadribuhu yakuwnu kað~ wa kað~ ‘Zaid while 
you hit him he becomes such and so’. Even if it is permitted 
that you make Zaid mubtada§an ‘first/subject’ based on this 
fi¨l ‘action’ you would say §al-nit~lu zaydan £iyna ya§tiy 
‘fighting Zaid  when he comes’ you want §al-nit~lu £iyna 
ya§tiy zaydan‘ fighting, when Zaid comes’. You say in xabar 
‘predicate’ and others §in zaydan tarahu tad¨rub ‘if Zaid you 
see him, you strike’ you erect Zaid because the fi¨l ‘action’ 
that follows §in ‘that’  is primary as that was (P. 56) in 
particles of interrogation and is farther from raf¨ ‘raise’ 
because the §ism ‘name’ is not built on mubtada§ ‘first’ in it, 
rather they permitted pre-positioning the §ism ‘name’ with 
§in ‘that/if’ because it is the mother of gaz~§ ‘compensation/ 
conditional ’ nor does it depart from it. What transpires in it 
is what transpires with the §alif of interrogation, what is not 
permitted with other particles. Namir §ibn tawlab said: 
(k~mil)11 
 

L~ tagza¨iy §in munfisan §ahlaktuhu 
          Wa-§ið~ halaktu fa-¨inda ð~lika fa-gza¨iy  
 

‘Don’t be upset if I demolished a competitor 
       If I perish at that time then be upset’ 
 
(L. 5) If a poet needs to, he uses §ið~ ‘if’. He made it follow 
the course of §in ‘if’, so he said §a-zaydun §ið~ tara tad¨rib 
‘Is it Zaid, if you see you strike?’ if he made tad¨rib ‘you 
strike’ gaw~ban ‘response/apodosis’. If he were to raise it, he 
erected because he did not make a gaw~b 
‘response/apodosis’. Gaw~b ‘response’ is raised when the 
apocope is removed from the first in pronunciation. The §ism 
‘name’ here is mubtada§ ‘first’. If you were to apocopate like 
their saying §ayyuhum ya§tika tad¨rib ‘whoever of them 
visits you, you strike.’ if you were to apocopate because you 
came up with tad¨rib ‘you strike’ apocopated after the 
§ibtid~§ ‘beginning’ became engaged with §ayyuhum so it 
has no chance to influence it.  

                                                 
11The meter for k~mil is: mutaf~¨ilun (six times). 
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وآѧѧذلك هѧѧذا حيѧѧث جئѧѧتَ بѧѧه مجزومѧѧاً بعѧѧد أن  
 فصѧѧار  وأمѧѧَا الفعѧѧل الأوّل   عَمѧѧِلَ فيѧѧه الابتѧѧداء 

  مѧѧع مѧѧا قبلѧѧه بمنزلѧѧة حѧѧينَ وسѧѧائرِ   )١٠.س(
 زيѧدا إذا يѧأتيني أَضѧْرِبُ          وإن قلѧت    . الظروف

أضѧربُ إذا   تريѧد معنѧى الهѧاء ولا تريѧد زيѧداً     
  ѧѧѧع أضѧѧѧك تضѧѧѧَأتيني ولكنѧѧѧلَ  يѧѧѧا مثѧѧѧربُ هاهن

 أضربْ إذا جزمت وإن لم يكن مجزوماً لأنّ
 أزيѧѧدٌ إنْ   المعنѧѧى معنѧѧى المجѧѧازاة فѧѧي قولѧѧك    

 ولا تريѧѧѧد بѧѧѧه أضѧѧѧربُ زيѧѧѧداً   يأْتѧѧѧِك أضѧѧѧربْ 
 عنѧѧده فجيѧѧّدٌ  علѧѧى أوّل الكѧѧلام  رفعѧѧتَ فيكѧѧونَ

    وآذلك حينَ قلت    آما لم تُرِدْ بهذا اوّل الكلام       
 وإنمѧا رفعѧتَ الأوّل     أزيدٌ حين يأتيѧك تضѧربُ     

 جعلѧت تضѧربُ     )١٥. س(في هذا آلِّه لأنѧك      
من صلته إذ آان  وأضربُ جواباً فصار آأنه

 وإنمѧѧا تѧѧَردّه  إلѧѧى الأوّلمѧѧن تمامѧѧه ولѧѧم يَرجѧѧع 
إلѧѧѧى الأوّل فѧѧѧيمن قѧѧѧال إن اتيتَنѧѧѧي آتيѧѧѧك وهѧѧѧو 

 أزيѧدٌ    وإذا قلѧت  . يجѧوز فѧي الشѧعر    قبيحٌ وإنما
إن يأتѧѧِك تضѧѧربْه فلѧѧيس تكѧѧون الهѧѧاء إلا لزيѧѧد  

  ويѧѧدلّك  . الفعѧѧل الآخѧѧِرُ جوابѧѧاً لѧѧلأوّل ويكѧѧونُ
 أزيѧدٌ    على أنّها لا تكون إلا لزيد أنѧك لѧو قلѧت           

االله تضربْها لم يجز لأنّك إبتدأت  ةُإنْ تأتِك أُمَ
زيداً ولا بدَ من خبرٍ ولا يكون ما بعѧده خبѧرا            

ضѧѧميرُه واذا ) ٥٧.ص(لѧѧه حتѧѧّى يكѧѧون فيѧѧه   
قلت زيداً لѧمْ أضѧربْ أو زيѧداً لѧن أضѧربَ لѧم               

إلا النصبُ لأنك لم توقِع بعد لمْ ولѧنْ   يكن فيه
شيئاً يجوز لѧك أن تُقدِّمѧَه قبلهمѧا فيكѧون علѧى             

 آمѧا آѧѧان ذلѧك فѧѧي الجѧѧزاءِ    عѧѧدهما غيرحالѧه ب 
 لا   سَأضѧْرِبُ آمѧا أنّ      ولن أضْرِبَ نفيٌ لقولѧه    

 ولѧم أضѧربْ نفѧيٌ        تَضْرِبُ نفيٌ لقوله أَضѧربْ    
 آѧѧلَّ رجѧѧلٍ يأتيѧѧك فاضѧѧربْ     وتقѧѧول . لِضѧѧربتُ
  لأنّ يأتيك هاهنا صفةٌ نصبٌ

 
 
 
 
 
 

Similarly, this one where you came up with it apocopated 
after the §ibtid~§ had engaged it . As to the first fi¨l ‘action’, 
it became (L. 10) with what is before it with the status of  
£iyna ‘when’ and the rest of the d¨uruwf ‘envelopes of time’. 
If you were to say zaydan §ið~ ya§tiyniy §ad¨ribu ‘Zayd if he 
visits me, I strike’ you want the meaning of the h~§ [h] and 
you do not want zaydan §ad¨ribu §ið~ ya§tiyni ‘Zaid I hit if 
he visits me’, rather you place §ad¨ribu ‘I strike’ here like 
§ad¨rib ‘you strike!’ if you apocopated even if it is not 
apocopated, because the meaning is that of mag~z~t 
‘compensation/conditional’ in your saying §a-zaydun §in 
ya§tika §ad¨rib ‘Is it Zaid, if he visits you, I strike’ and you 
don’t want from it §ad¨ribu zaydan ‘I strike Zaid’. it occurs at 
the beginning of kal~m ‘speech’ and you raised it.  It is good. 
Just as you did not want in this the beginning of kal~m . 
Similarly, with £iyna ‘when/during’ if you said §a-zaydun 
£iyna ya§tika tad¨ribu ‘Is it Zaid when he visits you, you 
strike?’. You raised the first in all this  because (L. 15) you 
made tad¨rib ‘you strike’ and §ad¨rib ‘I strike’ gaw~ban ‘a 
response/apodosis’, so it became as though it is its 
connection if it is of its completion and does not return to the 
first. Rather you return it to the first in what someone said  
§in §ataytaniy §~tiyka ‘if you visit me I will visit you’ which 
is nabiy£ ‘unacceptable’ but it is permitted in poetry. If you 
were to say §a-zaydun §in  ya§tika tad¨ribhu ‘Is it Zaid, if he 
visits you, you strike him?’. The h~§ [h] goes with nothing 
except with Zaid. And the last fi¨l ‘action’ is a gaw~ban 
‘response’ to the first. What proves to you that it does not 
refers except to Zaid is that if you were to say §a-zaydun §in 
ta§tika §amatu §al-l~hi tad¨ribh~ ‘Is it Zaid, if the maid of the 
lord visited you, you strike her?’ is not permitted, because 
you began with Zaid and there must be a xabar ‘predicate’, 
and what is after it is not its xabar ‘predicate’ until it contains 
(P. 57) its d¨amiyr ‘pronoun’. If you were to say zaydan lam 
§ad¨rib ‘Zaid, I did not strike’ and zaydan lan §ad¨riba ‘Zaid 
I will not strike’, one can not have in it except the nas¨b 
‘erect’ because you did not place after lam and lan anything 
that you may pre-position it to before them and it would be a 
different circumstance after them, as it was the case with 
gaz~§ ‘compensation/conditional’. Lan §ad¨riba ‘I will not 
strike’ is a nafi ‘denial’ to his saying sa§a¨dribu ‘I shall 
strike’ just as l~ tad¨rib ‘don’t strike’ is a denial of his saying 
§ad¨rib ‘strike’ and lam §ad¨rib ‘I did not strike’ is a denial of 
d¨arabtu ‘I struck’. You say kulla ragulin ya§tiyka fa-d¨rib 
‘every man that visits you, strike’ it is nas¨b ‘erect’ because 
ya§tiyka ‘he visits you’ here is  s¨ifah ‘descriptive/adjective’ 
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 آѧѧѧѧѧلَّ رجѧѧѧѧѧلٍ صѧѧѧѧѧالحِ   قلѧѧѧѧѧت) ٥. س(فكأنѧѧѧѧѧك 
 أيُّهѧѧѧѧم جѧѧѧѧاءك فاضѧѧѧѧرِبْ   إن قلѧѧѧѧت و . اضѧѧѧѧربْ

رفعتѧѧَه لأنѧѧّه جَعѧѧل جѧѧاءك فѧѧي موضѧѧع الخبѧѧر   
 فاضربْ في موضѧع الجѧواب    وذلك لأن قوله  

وأيُّ من حروف المجازاة وآѧلُّ رجѧل ليسѧت          
 زيѧѧدٌ إن أتѧѧَاك   ومثلѧѧه . المجѧѧازاة مѧѧن حѧѧروف

فاضѧѧѧرِبْ إلا أن تريѧѧѧد أوّل الكѧѧѧلام فتنصѧѧѧبُ    
ك تَضѧْرِبْ   زيѧداً إن يأتѧِ    حدّ قولك ويكونُ على

  . وأيَّهѧѧѧم يَأتѧѧѧِك تضѧѧѧربْ فيصѧѧѧيربمنزلة الѧѧѧذي  
 فѧإن وضѧعتَه      .  زيѧداً إذا أتѧاك فاضѧربْ        وتقول

فѧѧѧي موضѧѧѧع زيѧѧѧدٌ إن يَأتѧѧѧك تضѧѧѧربْ رفعѧѧѧتَ   
جوابѧѧاً   آانѧѧت تضѧѧرب )١٠. س(فѧѧارفعْ إذا 

 والنصѧبُ فѧي زيѧد أحسѧنُ           ليأتك وآѧذلك حѧينَ    
إذا آانت الهاء يَضْعُفَ ترآُهѧا ويقѧبح آمѧا انّ           

 يَقْبُحُ إذا لم يكن معه مفعѧولٌ مضѧمرٌ او         الفعل
مظهѧѧѧرٌ فاعملѧѧѧه فѧѧѧي الأول ولѧѧѧيس هѧѧѧذا فѧѧѧي     
القيѧѧاس يعنѧѧي إذا لѧѧم تجѧѧزم بهѧѧا لانهѧѧا تكѧѧون      

بمنزلѧѧѧѧة حѧѧѧѧينٍ وإذا وحѧѧѧѧينٌ لا يكѧѧѧѧون واحѧѧѧѧدةٌ  
منهما خبراً لزيد  الا تѧرى أنѧك لا تقѧول زيѧدٌ              
حѧѧين يѧѧأتيني لان حѧѧينَ لا تكѧѧون ظرفѧѧا لزيѧѧد     

ني  فيكѧѧون ظرفѧѧا لمѧѧا وتقѧѧول الحѧѧَرُّ حѧѧين تѧѧأتي 
 )١٥. س( وجميѧѧѧعُ  . الفعѧѧل  فيѧѧه مѧѧن معنѧѧѧى  

 فѧإن    . ظروف الزمان لا تكون ظروفاً للجُثѧَثِ      
 زيداً يومَ الجمعة أضربُ لم يكѧن فيѧه إلѧّا              قلت

هاهنѧѧا معنѧѧى جѧѧزاءٍ ولا   النصѧѧبُ لأنѧѧه لѧѧيس 
 آلѧُّه لѧم أصѧنع ألا          يجوز الرفѧع إلا علѧى قولѧه       

عѧѧة فأنѧѧا  زيѧѧدٌ يѧѧومَ الجم    تѧѧرى أنѧѧك لѧѧو قلѧѧت   
 زيѧدٌ إذا جѧاءني فأنѧا         أضربُه لم يجز ولو قلت    

ك فهѧѧذا يѧѧدلّ   جيѧѧّداً  أضѧѧربُه آѧѧان ) ٥٨. ص(
على أنه يكون على غيѧر قولѧه زيѧداً أضѧرب            

  . حين يأتيك
 
 
 
 
 
 
 
 

and it is as though (L. 5) you said, kulla ragulin s¨~li£in 
§ad¨rib ‘every good man I strike’. If you were to say 
§ayyahum g~§aka fa-d¨rib ‘whoever visits you then strike’ 
you raised it because he put g~§aka ‘he visited you’ in place 
of the xabar ‘predicate’ , and that is because his saying fa-
d¨rib ‘then strike’ is in place of the gaw~b ‘response’ and 
§ayyu ‘whoever’ is a particle of compensation/conditional, 
and kullu ragulin ‘every man’ is not one of the particles of 
compensation. Like it is zaydun §in §at~ka fa-d¨rib ‘Zaid if 
he visits you, then strike’, except when you want the 
beginning of kal~m ‘speech’ then you erect.  And it would 
come in the definition of your saying zaydan §in ya§tika 
tad¨rib ‘Zaid, if he visits you, you strike’ and §ayyahum 
ya§tika tad¨rib ‘whoever of them visits you, you strike’ it has 
the status of  §al-laðiy ‘the one’ . You say zaydan §ið~ §at~ka 
fa-d¨rib ‘Zaid if he visits you, then strike’. If you were to put 
it in the location of zaydun §in ya§tika tad¨rib ‘Zaid if he 
visits you, you strike’, you raised, so raise if (L. 10) tad¨rib 
‘you strike’  is a gaw~ban ‘response/apodosis’ to ya§tika ‘he 
visits you’. Similarly, £iyna ‘when’ and nas¨b ‘erect’ in Zayd 
is better, if the h~§ [h], its omission makes it weaker and less 
acceptable, just as the fi¨l ‘action’ is unacceptable, if  it has 
no maf¨uwl ‘acted-upon’ whether implicit or explicit, so 
engage it with the first . This is not part of the niy~s ‘pattern’, 
that is to say, if you don’t apocopate with it because it has the 
status of £iyna ‘when’ and §ið~ ‘if’. £iynun ‘when’ is not one 
of them to be the xabar ‘predicate’ to Zaid. Don’t you see 
that you don’t say zaydun £in~ ya§tiniy ‘Zaid when he visits 
me’ because £iyna ‘when’ is not d¨arf ‘an envelope of time’ 
for Zaid. You say §al-£arru £ina ta§tiniy ‘heat when it comes 
my way’ it is a d¨arf ‘envelope of time’ from what is in it of 
the meaning of the fi¨l ‘action’. All (L. 15)  d¨uruwf §al-
zam~n ‘envelopes of time’ are not envelopes of time for 
gu›a› ‘corpses’. If you were to say Zaydun yawma §al-
gum¨ati §ad¨ribu ‘Zaid, I strike on Friday’, it can not be 
except nas¨b ‘erect’, because here there is no meaning of 
compensation/conditional and raf¨ ‘raising’ is not permitted 
except on his saying kulluhu lam §as¨na¨ ‘all of it I did not 
do/I did none of it.’  Don’t you see that if you were to say 
zaydun yawma lal-gum¨ati fa-§an~ §ad¨ribuhu ‘Zaid on 
Friday then I strike him.’ it is not permitted. If you were to 
say zaydun §ið~ g~§aniy fa-§an~ (P. 58) §ad¨ribuhu ‘Zaid if 
he were to visit me, then I strike him’. It is good. This proves 
to you that it is different from his saying zaydan §ad¨ribu 
£ina ya§tiyka ‘Zaid I strike him when he visits you.’ 
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 الأمر والنهي باب هذا )٣٣(
 
 
 
 والأمѧѧѧرُ والنهѧѧѧيُ ) ٣  .س. ٥٨ .ص. ١.م (

يُختѧѧار فيهمѧѧا النصѧѧبُ فѧѧي الاسѧѧم الѧѧذي يبْنѧѧَى    
ويُبْنَى على الفعل آما اختيѧر ذلѧك    عليه الفعلُ

 في باب الاستفهام لأنّ الأمر والنهي إنما هما       
آمѧѧا أنّ حѧѧروف الاسѧѧتفهام     للفعѧѧل )٥.س(

بالفعل أولى وآان الأصل فيها أن يُبْدأَ بالفعل        
فكذا الأمرُ والنهي لأنّهما لا يقعѧان   قبل الاسم

وهمѧѧا أقѧѧوى   . إلا بالفعѧѧل مظهѧѧراً أو مضѧѧمراً
في هذا من الاسѧتفهام لأنّ حѧروف الاسѧتفهام          
   قѧد تُسѧѧتعمَل ولѧѧيس بعѧدها إلا الأسѧѧماءُ آقولѧѧك  

ѧѧدٌ أخѧѧرٌو أزيѧѧل عمѧѧق وهѧѧدٌ منطلѧѧى زيѧѧوك ومت
والأمѧرُ والنهѧيُ لا يكونѧان إلا بفعѧلٍ       . ظريѧفٌ 

امѧѧرُرْ بѧѧه   زيѧѧداً اضѧѧربْه وعمѧѧراً  وذلѧѧك قولѧѧك
  . وخالѧѧداً اضѧѧربْ أبѧѧاه وزيѧѧداً اشѧѧترِ لѧѧه ثوبѧѧاً 

ً فاقتلѧѧْه وأمѧѧّا )١٠.س( أمѧѧّا زيѧѧدًا  : ومثѧѧلُ ذلѧѧك
ه خالداً فѧلا تَشѧْتِم أبѧا    عمراً فاشترِ له ثوباً وأمّا

 زيѧداً لِيضѧربْهُ    ومنѧه    بكѧراً فѧلا تمѧرر بѧه     وأمّا
 عمرٌو وبشراً لِيقتلْ أباه بكرٌ لأنه أَمْرٌ للغائب

  . بمنزلة افْعَلْ للمخاطَب
 
 
 
 
 
 
 
 
 
 
 

وقѧѧد يكѧѧون فѧѧي الأمѧѧر والنهѧѧي أن يُبْنѧѧَى الفعѧѧل 
االله اضѧѧربْه   عبѧѧدُ  علѧѧى الاسѧѧم وذلѧѧك قولѧѧك   

   اهللابتدأْتَ عبدَ

Chapter 33. This is a Chapter on §al-§amr  wa 
§al-nahiy ‘the command/ imperative and the 

prohibition’ 
 (Buwl~q vol.1. p. 69, Derenbourg vol.1. p.58, Haruwn vol.1. p. 137) 

 
(I. P. 58. L. 3) §al-nas¨b ‘the erect’ is selected for the ¨ism 
‘name’ in the §al-§amr ‘the command/imperative’ and §al-
nahiy ‘the prohibition’ on which the fi¨l ‘action’ is built and 
it is built on the fi¨l ‘action’ as it was chosen in the chapter 
on §istifh~m ‘interrogation’, because §al-§amr ‘the 
command/imperative’ and §al-nahiy ‘the prohibition’ (L.5) 
have to do with the fi¨l ‘action’, just as the £uruwf §al-
§istifh~m ‘the particles of interrogation’ are primarily 
concerned with the fi¨l ‘action’. Originally, one was 
supposed to begin with the fi¨l ‘action’ before the §ism 
‘name’. Similarly,§al-§amr ‘the command/imperative’ and 
§al-nahiy ‘the prohibition’ because they do not occur except 
with a fi¨l ‘action’ mud¨haran ‘explicitly’ or muð¨maran 
‘implicitly’ and they are stronger in this than the §al-
§istifh~m ‘the interrogative’ because £uruwf §al-§istifh~m 
‘the particles of interrogation’ may be used with nothing after 
them except §asm~§ ‘names’ as your saying §a-zaydun 
§axuwka ‘(is) Zaid your brother§’ and mata zaydun 
muntalinun ‘when (is)Zaid departing?’ and hal ¨amrun 
ð¨ariyfun ‘(is) Amr nice?’, but the §al-§amr ‘the command/ 
imperative’ and §al-nahiy ‘the prohibition’ do not come 
about except with  fi¨l ‘an action’ and that in your saying 
zaydan §ad¨ribhu ‘Zaid, strike him’ ¨amran §umrur bihi 
‘Amr, pass by him’ and x~lid  §ad¨rib §ab~hu, ‘Xalid, strike 
his father’ and zaydan §ištari lahu ›awban ‘Zaid, buy him a 
garment’. Similar to that are  §amm~ zaydan ( L. 10 ) fa-
ntilhu ‘as to Zaid, kill him’ and §amm~ ¨amran fa-§ištari 
lahu ›awban ‘as to Amr, buy him a garment’ and §amm~ 
x~lidan fa-l~ taštim §ab~hu ‘as to Xalid, don’t cuss his father’ 
and §amm~ bakran fa-l~ tamrur bihi ‘As to Bakr, don’t pass 
by him’. Of this sort are zaydan li-yad¨ribhu ¨amrun ‘Zaid 
that Amr strike him’ and bišran li-yantul §ab~hu bakrun 
‘Bishr that Bakr kill his father’ because it is §amrun 
‘command/imperative’ for the (~§ib ‘absent/3rd person’ with 
the status of  §af¨al pattern for the mux~t¨ab ‘addressee’.  
 

§al-§amr ‘the command/imperative’ and §al-nahiy ‘the 
prohibition’ may be that the fi¨l ‘action’ is built on the §ism 
‘name’ and that in your saying ¨abdu §al-l~h §ad¨ribhu 
“Abdulah, strike him’. You began with  ¨abdu §al-l~h  
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فرفعته بالابتداء ونَبّهْت المخاطَبَ لѧه ليَعرفѧَه        
بنيتَ الفعل عليه آما فعلت ذلك فѧي   باسمه ثم
   فѧإذا قلѧت    .  أمѧّا زيѧدٌ   فاقتلѧْه     ومثل ذلك  . الخبر

زيѧѧѧѧدٌ فاضѧѧѧѧربْه لѧѧѧѧم يَسѧѧѧѧتقم أنْ تَحملѧѧѧѧَه علѧѧѧѧى   
 زيѧدٌ    ألا ترى أنك لو قلѧت   .  الابتداءِ)١٥.س(

يجѧوز   فمنطلقٌ لم يستقم فهذا دليل على أنه لا
فإن شئت نصѧبته علѧى شѧيءٍ      . أن يكون مبتدأً

هذا تفسيرُه آما آѧان ذلѧك فѧي الاسѧتفهام وإن             
  . داً فاقتلْه عليك زي  على عليك آأنك قلت شئت

 عبѧѧѧѧѧدُ االله  َ وقѧѧѧѧѧد يَحْسѧѧѧѧѧُنُ ويسѧѧѧѧѧتقيمُ أَنْ تقѧѧѧѧѧول 
مبتѧدإُ مُظْهѧَرٍ أو    فاضѧربْه إذا آѧان مبنيѧًّا علѧى    

 هѧѧذا زيѧѧدٌ   فأمѧѧا فѧѧي المظهѧѧر فقولѧѧُك   . مُضѧѧْمَرٍ
ويَعمѧѧل    هѧѧذا فاضѧѧربْه وإن شѧѧئت لѧѧم تُظْهѧѧِرْ  

 الهѧѧلالُ   آعملѧѧه إذا آѧѧان مظهѧѧَرًا وذلѧѧك قولѧѧك   
  هѧѧذا رْ إليѧѧه آأنѧѧّك قلѧѧت فѧѧانظ)٢٠. س( وااللهِ 

وممѧѧّا يѧѧَدُلُّك علѧѧى    . الهѧѧلالُ ثѧѧم جئѧѧت بѧѧالأمر  
 هѧѧѧذا زيѧѧѧدٌ  : حُسѧѧѧنِ الفѧѧѧاء هاهنѧѧѧا أنѧѧѧك لѧѧѧو قلѧѧѧت

ومѧن ذلѧك قѧول      .  آلاماً جيّداً   فحَسَنٌ جميلٌ آان  
 )طويل( :الشاعر

 
 
 
 
 
 
 

 وقائلةٍ خَوْلانُ فانُكِحْ فتاتَهُمْ
خِلْوٌ آما هِيَا وأُآْرُومَةُ الحَيَّيْنِ  

 
 

  .  فهѧѧѧذا سѧѧѧُمِعَ مѧѧѧن العѧѧѧرب تُنْشѧѧѧِدُه    )٥٩.ص(
 هذا الرجلَ فاضѧربْه إذا جعلتѧه وصѧفاً            وتقول

 هذا زيدا فاضربْه إذا   وآذلك   ولم تجعله خبراً
  وتقѧѧول  . بѧѧَدلاً  هѧѧذا  أو آѧѧان معطوفѧѧاً علѧѧى  

اللَذينِ يأتيانِك فاضربْهما تنصѧبُه آمѧا نصѧبت     
اً رفعتѧѧه علѧѧى أَنْ يكѧѧون مبنيѧѧّ زيѧѧداً وإن شѧѧئت

   . على مظهَر أو مضمَر
 
 

and you raised it by §ibtid~§ ‘being the beginning’ and you 
alerted the addressee to it that he know it by its name then 
you build the fi¨l ‘action’ on it as you did that in §al-xabar 
‘the predicate’. An example of that is §amm~ zaydun fa-
§untulhu ‘as to Zaid, kill him’. If you were to say zaydun fa-
§ad¨ribhu ‘Zaid, strike him’ would not be correct that you 
relate it to (L. 15) the §ibtid~§ ‘beginning’. Don’t you see 
that if you were to say zaydun fa-muntalinun ‘Zaid is about 
to depart’ is not correct. This is proof that it is not permitted 
that it be a mubtada§ ‘beginning/subject’. If you so wished 
you erected it on account of something. This is an 
explanation just as it was in §al-§istifh~m ‘the interrogative’. 
If you so wished on account of ¨alayka ‘on you’ as though 
you said ¨alayka zaydan fa-§untulhu ‘Zaid is against you, 
then kill him’. It could be good and  correct that you say  
¨abdu §al-l~h fa-§ad¨ribhu ‘Abdul~h then strike him’ if it 
were build on mubtada§ mud¨har §aw mud¨mar ‘an explicit 
or implicit beginning/subject’. As to the explicit, your saying 
h~ð~ zaydun fa-§ad¨ribhu ‘this is Zaid, then strike him’. If 
you so wish you don’t show h~ð~ ‘this’, and it does its work 
if it is explicit and that in your saying §al-hil~lu wa-§al-l~hi, 
(L.20)  fa-§unð¨ur §ilayhi ‘the crescent, by God, look at it’. It 
is as though you said h~ð~ §al-hil~lu ‘this crescent’ and then 
you came up with the §amr ‘command/imperative’. What 
proves to you the goodness of the f~§ [f] here is that if you 
were to say h~ð~ zaydun fa-£asanun gamiylun‘this is Zaid 
then Hasan is handsome’, was beautiful speech. On that is the 
saying of the poet: (t¨awiyl)12  
 

Wa n~§ilatin xawl~nu fa-§inki£ fat~tahum 
           Wa§ukruwmatu §al-£ayyayini xilwun kam~ hiy~ 
 

‘An f-sayer from Xawl~n then marry their daughter 
    Be welcome to both parent quarters free to marry as she is’ 
 
(I. P. 59) This was heard from the Arabs reciting it. You say 
h~ð~ §al-ragula fa-§id¨ribhu ‘this man, then strike him’ if 
you made it a was¨f ‘description’ and did not make it a xabar 
‘predicate’. Similarly, h~ð~ zadan fa-§idribhu ‘this is Zaid, 
then strike him’ if it is ma¨tuwf ‘conjoined’ with the h~ð~ 
‘this’ or badal ‘a substitute’. You say §al-laðayani 
ya§tiy~nika fa-§id¨bribhum~ ‘the two that came to you, then 
strike them-d’. You erect it as you erected Zaid. If you so 
wished you may raise it that it be built on something explicit 
or implicit. 

                                                 
12The meter for t¨awiyl is: fa¨uwlan maf~¨iylan (four times). 
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وإن شѧѧئت آѧѧان مبتѧѧدأً لأنѧѧه يسѧѧتقيم أن تجعѧѧلَ   
ألا   . بالفѧاء   )٥.س(خبѧرَه مѧن غيѧرِ الأَفعѧال     

لѧѧذي يѧѧأْتيني فلѧѧه درهѧѧمٌ     ا  تѧѧرى أنѧѧك لѧѧو قلѧѧت   
ولѧو    . محمولٌ آان حسناً والذي يأتيني فمُكْرَمٌ

وإنما جاز ذلك   .  زيدٌ فله درهمانِ لم يجز قلت
 الѧѧذي يѧѧأتيني فلѧѧه درهѧѧمٌ فѧѧي معنѧѧى     لأن قولѧѧه
فدخلت الفاءُ في خبره آمѧا تѧدخل فѧي     الجزاء

لّذِينَ  ا : ومن ذلك قوله عزّ وجلّ  . خبر الجزاء
وَعَلَانِيѧَّةً   أَمѧْوَالَهُمْ بِاللَّيѧْلِ وَالنَّهѧَارِ سѧِرّاً    يُنْفِقѧُونَ  

فَلَهُمْ أَجْرُهُمْ عِنѧْدَ رَبِّهѧِمْ وَلѧَا خѧَوْفٌ عَلѧَيْهِمْ وَلѧَا            
رجѧѧل   آѧѧلُّ : ومѧѧن ذلѧѧك قѧѧولهم  .  هѧѧُمْ يَحْزَنѧѧُونَ 

 جѧاء   )١٠. س(يأْتيك فهو صالحٌ وآلُّ رجѧل       
معنَى الحѧديث الجѧزاء وأمѧَّا     فله درهمانِ لأن
 )خفيف (:قول عَدِيِّ بن زيد

 
 
 
 
 
 
 
 

 
   أَرَوَاحٌ مُوَدِّعٌ أم بُكُورُ 

 أنت فانظرْ لأيِّ ذاك تَصِيرُ
 
 

 

فإنه على أن يكون في الذي يَرْفѧَعُ علѧى حالѧة      
 علѧѧى أنѧѧه علѧѧى   المنصѧѧوب فѧѧي الѧѧذي يَنْصѧѧِبُ 

شىء هذا تفسيرُه  تقول ترفعْ انتَ علѧى فعѧلِ           
رٍ لانّ الѧѧѧذي مѧѧѧن سѧѧѧببه مرفѧѧѧوع وهѧѧѧو  مضѧѧѧمَ

وقѧد يجѧوز أن     الاسم المضمَرالذي في انظرْ 
    أنѧت الهالѧكُ آمѧا يقѧال      يكون  أنت على قولѧه 

    إنسѧѧانٌ لشѧѧيء قѧѧال النѧѧاسُ)١٥. س(إذا ذُآѧѧِرَ 
ولا يكѧѧون علѧѧى أن   .  أنѧѧت  وقѧѧال النѧѧاس  . زيѧѧدٌ

تضمِرَ هذا لأنك لا تُشِيرُ للمخاطَب إلى نفسه        
  . إلى ذلك وإنما تُشير له إلى غيره اجولا تحت

 

Or if you so wish, it can be a mubtada§ ‘beginning/subject’ 
because it is correct that you make its xabar ‘predicate’ of 
other that the §af¨~l ‘actions’ without (L. 5) a f~§ [f]. Don’t 
you see that if you were to say §al-laðiy ya§tiniy fa-lahu 
dirhamun ‘the one who comes to me, then he gets a dirham’. 
And §al-laðiy ya§tiniy fa-mukramun ma£muwl ‘the one who 
comes to me, then he is honored, bearable’, it is good. If you  
were to say zaydun fa-lahu dirham~n ‘Zaid, then he has for 
him two dirhams’ it is not permitted but the other one is 
permitted because his saying §al-laðiy ya§tiniy fa-lahu 
dirhamun ‘the one who comes to me, then he gets a dirham’ 
has the meaning of gaz~§ ‘recompense/apodosis’, so the f~§ 
[f] got introduced in its xabar ‘predicate’, just as it is 
introduced into the xabar ‘predicate’ of gaz~§ 
‘recompense/apodosis’. Of such as that is his saying , the 
powerful and glorious §al-laðiyna yunfinuwna §amw~lahum 
bi-§al-layli wa §al-nah~ri sirran wa ¨al~niyyatan fa-lahum 
§agruhum ¨inda rabbihim wa-l~ xawfun ¨alayhim wa-l~ 
ya£zanuwn ‘those who spend their goods by night and day, in 
secret and in public, they have their reward with their lord, 
and there is no fear for them nor are they saddened. (Sãrah 
II:274). Of such are their sayings kullu ragulin ya§tiyka fa-
huwa s¨~li£un ‘every man that comes to you, then he is 
peaceful’ and kullu ragulin (L. 10) g~§a fa-lahu dirham~ni 
‘every man who came then, he gets two dirhams’ because the 
meaning of the discourse is gaz~§ ‘recompense/apodosis’. As 
to the saying of ¨addi bin Zaid: (xafiyf)13 
 

§a-raw~£un muwaddi¨un §am bukuwru 
                  §anta fa-§unð¨ur li-§ayyi ð~ka tas¨iyru 
 

‘Whether a farewell in the evening or at dawn 
            You, look then whither you are heading’ 
 

It is concerned that there be in §al-laðiy ‘the one’ that raises 
in the circumstance of the erected in the one that erects that it 
is connected to something, this is its explanation. You say 
you raise §anta ‘you’ on account of an implied fi¨l ‘action’ 
because the one on account of which it is raised is the 
implied §ism ‘name’ that is in §unð¨ur ‘look’ . It is permitted 
that it be §anta ‘you’ in his saying §anta §al-h~liku ‘you are 
the destroyer’ as it is said §ið~ ðukira (L. 15) §ins~nun li-
šay§in ‘if a person is remembered for a thing’, people say  
zaydun ‘Zaid’ and people say §anta ‘you’. This is not on 
account that you imply h~ð~ ‘this’ because you do not point 
to the mux~tab ‘addressee’ to himself nor do you need ð~lika 
‘that’, you rather point him out to others. 
                                                 
13The meter for xafiyf is: f~¨il~tun mustaf¨ilun f~¨il~tun (twice). 
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   ألا ترى أنك لو أشرت له إلѧى شخصѧه فقلѧت           
ويجѧوز هѧذا أيضѧاً علѧى       . هѧذا أنѧت لѧم يسѧتقم    

 شاهداك ما يَثبت لѧك او مѧا            شاهداك أي    قولك
 طَاعَةٌ وَقَوْلٌ  قال االله تعالى  . يَثْبُتُ لك شاهِدَاك

فإِمѧّا أّن يكѧونَ أَضѧْمرَ      . فهѧو مثلѧه     .  مَعѧْرُوفٌ  
 أَمѧѧѧْرِى   عѧѧل هѧѧذا خبѧѧرَه فكأنѧѧه قѧѧال     الاسѧѧمَ وجَ 

 أو يكѧونَ   ) ٢٠. س( وقѧولٌ معѧروف     طاعةٌ 
 طاعѧѧѧةٌ وقѧѧѧولٌ معѧѧѧروف   أَضѧѧѧْمر الخبѧѧѧرَ فقѧѧѧال

واعلم أنّ الدُّعاءَ بمنزلѧة الأمѧر والنهѧي      . أمثلُ
لأنѧه اسѧتُعِظِمَ       دعاءٌ    :   وإنما قيل)٦٠. ص(

 زيѧداً   اللهѧمَّ  وذلѧك قولѧُك    .  أمرٌ أو نهيٌ  أَنْ يقال
لِيَجِزه  فاغفرْ ذنبَه وزيداً فأَصلحْ شأنَه وعمراً

 زيداً قَطَعَ االلهُ يدَه وزيѧداً أَمѧَرَّ      وتقول. االلهُ خيراً 
 زيداً لِيقطѧعِ     االلهُ عليه العيشَ لأن معناه معنى       

 )طويل (:وقال أبو الأسود الدُّؤليُّ  . االلهُ يده
 
 
 
 
 

  أميرانِ آَانَا آخَيانِي آِلاهما 
االلهُ عَنِّي بما فَعَلَ كُلًاًّ جزاهفَ  

 
  ويجوز فيه من الرفѧع مѧا جѧاز فѧي             )٥. س(

الأمѧر   الأمѧر والنهѧي ويَقѧبح فيѧه مѧا يقѧبح فѧي       
 أَمّا زيداً فَجدعاً له وأَمّا عمراً   وتقول  . والنهي

الذي انتَصَبَ عليѧه   فَسَقْياً له لأنك لو أظهرتَ
ارُه سقياً وجدعاً لنصѧبتَ زيѧداً وعمѧراً فإِضѧم         

  . ا زيѧداً فضѧرباً   أمѧّ   تقѧول  بمنزلة إِظهاره آمѧا 
 أمّا زيدٌ فسلامٌ عليه وأَمّا الكѧافرُ فلعنѧةُ            وتقول

 االله عليه 
 
 
 
 

Don’t you see if you were to point to him, to his person, then 
you said h~ð~ §anta ‘this is you’ it is not correct. This is also 
permitted according to your saying š~hid~ka ‘your witnesses-
d’, that is, š~hid~ka is what is established for you, or what is 
established for you is š~hid~ka. The exalted God said t¨~¨atun 
wa nawlun ma¨ruwf ‘obedience’ and a known 
statement’(Sãrah XLVII:21). It is like it. It is either that he 
implied the §ism ‘name’ and made this its xabar ‘predicate’, 
so it is as though he said my command is t¨~¨atun wa nawlun 
ma¨ruwf ‘obedience’ and a known statement’, or he has 
implied the xabar ‘predicate, is §am›al ‘more likely’.  Know 
that the du¨~§ ‘supplication’ has the status of §amr wa nahiy 
‘command/imperative and the prohibition’. (I. P. 60) It is 
called du¨~§ ‘supplication’ because it is magnified that it is 
called §amrun wa nahiyun ‘imperative and  prohibition’ and 
that in your saying  §al-l~humma zaydan fa-§a(fir ðanbahu 
‘O God, Zaid, forgive his offenses’, and zaydan fa-§as¨li£ 
ša§nahu ‘Zaid, repair his state’ and ¨amran li-yagzihi §al-
l~hu xayran ‘Amr, may God grant him goodness’. You say 
zaydan nata¨a §al-l~hu yadahu  ‘Zaid, may God cut off his 
hand’ and zaydan §amarra §al-l~hu ¨alayhi §al-¨ayša ‘Zaid, 
may God embitter life for him’ because its meaning is the 
meaning of zaydan li-yant¨a¨i §al-l~hu yadahu ‘Zaid, that 
may God cut off his hand. §abuw §al-§aswad §al-du§ali said: 
(t¨awiyl)14   
 

§amir~ni k~n~ §~xay~niy kil~hum~ 
  Fa-kullan gaz~hu §al-l~hu ¨anniy bi-m~ fa¨ala 
 

‘Two princes were both brotherly 
     Each one may God reward on my behalf with what he did’ 
 
(L. 5) Raising is permitted in it whatever was permitted in 
§al-§amr wa §al-nahiy ‘the command/imperative and the 
prohibition’ and is unacceptable in it whatever is 
unacceptable in §al-§amr wa §al-nahiy ‘the 
command/imperative and the prohibition’. You say §amm~ 
zaydan fa-gad¨an lahu ‘as for Zaid, amputation for him’ and 
§amm~ ¨umaran fa-sanyan lahu ‘as for Umar, drink for him’, 
because if you were to make explicit the one by which 
sanyan and gad¨an are erected you would erect Zaid and 
Umar. So its implicitness has the status of its explicitness as 
you say §amm~ zaydan fa-d¨arban ‘as to Zaid, then striking’. 
You say §amm~ zaydun fa-sal~mun ¨alayhi ‘as to Zaid, then 
peace be on him’. §amm~ §al-k~firu fa-la¨natu §al-l~hi 
¨alayhi ‘as to the infidel, then may God’s curse be on him’,  
                                                 
14The meter for t¨awiyl is: fa¨uwlan maf~¨iylan (four times) 
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  له عѧزّ وجѧلّ  وأما قو  . ارتفع بالابتداء لأن هذا
مِائѧَةََ   اَلزَّانِيَةُ وَالزَّانِي فَاجْلِدُوا آُلَّ وَاحِدٍ مِنْهُمَا  

 وَالسѧѧَّارِقُ وَالسѧѧَّارِقَةُ      وقولѧѧه تعѧѧالى   .  جَلѧѧْدَةٍ 
لѧم يѧُبْنَ     فإِن هذا    فَاقْطَعُوا أََيْدِيَهُمَا )١٠. س(

   على الفعل ولكنه جѧاء علѧى مثѧل قولѧه تعѧالى      
 فيهѧا   ثمّ قال بَعѧُدَ   ةِ الَّتِي وُعِدَ الَمُتَّقُونَمَثَلُ اَلجَنَّ
فانمѧѧا وُضѧѧِعَ المَثѧѧَلُ للحѧѧديث الѧѧذي   . آѧѧذا وآѧѧذا

علѧى   بعѧده وذآربعѧدُ  أخبѧارًٌ وأحاديѧثُ فكأنѧه     
 وَمِن القِصَصِ مَثѧَلُ الجنѧّة أو ممѧا يُقѧََصَُّ             قوله

علѧѧѧيكم مَثѧѧѧَلُ الجنѧѧѧّة فهѧѧѧو محمѧѧѧول علѧѧѧى هѧѧѧذا  
وآѧذلك  اَلزَّانِيѧَةُ     . واالله أعلѧم   .  ونحوِه  الإِضمارِ

 سѧѧѧѧُورَةٌ أَنْزَلْنَاهѧѧѧѧَا   آأنѧѧѧѧه لمѧѧѧѧّا قѧѧѧѧال  وَالزَّانѧѧѧѧِي 
   الفѧرائضُ الزّانيѧةُُ والزانѧي     قѧال      وَفَرَضѧْنَاهَا  

  الفѧرائض   )١٥. س(أو الزانيةُ والزاني في 
 فَاجْلѧѧِدُوا فجѧѧاء بالفعѧѧل بعѧѧد أن مضѧѧى   ثѧѧم قѧѧال

 )طويل (: فيهما الرفعُ آما قال
 
 
 
 
 
 

  خَوْلانُ فانْكِحْ فتاتَهم  وقائلةٍ
 
 

  . فجѧѧѧاء بالفعѧѧѧل بعѧѧѧد أن عَمѧѧѧل فيѧѧѧه المضѧѧѧمَرُ   
 وفيمѧا     آأنѧه قѧال      وَالسَّارِقُ وَالسѧَّارِقَةُ         وآذلك

فѧѧѧѧرضَ االلهُ علѧѧѧѧيكم  السѧѧѧѧارقُ والسѧѧѧѧѧارقةُ أو    
فإنمѧا    . السارق والسѧارقة فيمѧا فѧرض علѧيكم     

  ѧѧصٍ وأحاديѧѧَد قِصѧѧياءُ بعѧѧذه الأشѧѧاءت هѧѧثَج .  
وَاللѧَّذَانِ    ومثل ذلѧك      وحُمِلَ على نحوٍ من هذا      

وقد يَجري  وهُمَا  فَآذ)٢٠. س(مِنْكُمْ  يَأْتِيَانِهَا
هذا في زيد وعمرو علѧى هѧذا الحѧدّ إذا آنѧتَ             

   أو تُوصِي  تُخْبِرُ  بأشياء
 

     

because this got raised with the §ibtid~§ ‘beginning/subject’. 
As to his saying, the powerful and glorious, §al-z~niyatu wa 
§al-z~niy fa-§agliduw kulla w~£idin minhum~ mi§ata 
galdatin. As to the adulteress and adulterer, flog each one of 
them one hundred stipes’(Sãrah XXIV:2) and his saying ,the 
exalted, §al-s~rinu wa §al-s~rinatu (L. 10) fa-§inta¨uw 
§aydiyahum~ ‘as to the thief-m and the thief-f, then cut off 
their hands-d’ (Sãrah V:41). This was not built on the fi¨l 
‘action’ but came similar to his saying , the exalted, ma›alu 
§al-gannati §al-lattiy wu¨ida bih~ §al-muttanuwn ‘parable of 
the garden which the righteous are promised’. (Sãrah 
XLVII:15 ) then he said afterwards there is in it such and so. 
The parable was placed for §al-£adiy› ‘discussion’ that is 
after it, and afterwards news are mentioned and 
conversations, is as though according to his saying and from 
the stories a parable of the garden or what relates to them of 
the parable is the garden. It has a bearing on this implicitness 
and its likes, and God knows best. Similarly,§al-z~niyatu wa 
§al-z~niy ‘the adulteress and the adulterer’ it is as though 
when he said suwratun §anzaln~h~ wa farad¨n~h~ ‘it is 
Suwrah we have sent it down and we have imposed it’(Sãrah 
XXIV:1). He said §al-far~§id¨u §al-z~niyatu wa §al-z~niy 
‘the obligations of the adulteress and the adulterer’ or §al-
z~niyatu wa §al-z~niy fiy (L. 15) §al-far~§id¨u ‘the adulteress 
and the adulterer have obligations’. Then he said fa-§agliduw 
‘then flog’, he came up with the fi¨l ‘action’ after the raf¨ 
‘raising’ has taken place. As he said: ( t¨awiyl)15  
 

Wa n~§ilatin xawl~nu fa-§inki£ fat~tahum 
 

‘An f-sayer from Xawl~n then marry their daughter’ 
 

He came up with the fi¨l after what is implicit has worked on 
it. Similarly, §al-s~rinu wa §al-s~rinatu‘the thief-m and the 
thief-f’, is as though he said as to the ordinance of God on 
them §al-s~rinu wa §al-s~rinatu ‘the thief-m and the thief-f’ 
or §al-s~rinu wa §al-s~rinatu fiym~ farad¨a ¨akaykum ‘the 
thief-m and the thief-f of what he imposed on you’. These 
things came up after stories and conversations and were 
related to a pattern like this. An example of that is wa-§al-
lað~ni ya§tiy~nih~ minkum (L. 20) fa-§~ðuwhum~ ‘and the 
two of you that have committed them punish them-d’  (Sãrah 
IV:16). This may happen in Zaid and Amr according to this 
definition if you were to inform about things or recommend, 
 
 

                                                 
15The meter for t¨awiyl is: fa¨uwlan maf~¨iylan (four times). 
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 زيدٌ  اي زيدٌ فيمن أُوصِي به فأَحْسِنْ        ثم تقول 
 والسѧѧѧارقَ     وقѧѧѧد قѧѧѧرأَ نѧѧѧاسٌ   . إليѧѧѧه وأَآْرِمѧѧѧْهُ

 وهو    والزانيةَ والزانيَ    )٦١. ص(والسارقةَ  
 . فѧѧي العربيѧѧّة علѧѧى مѧѧا ذآѧѧرت لѧѧك مѧѧن القѧѧوة    

وإنمѧѧا   . ولكѧن أَبѧَتِ العامѧَّةُ إلѧّا القѧراءةَ بѧالرفع      
آان الوجهُ في الأمر والنهي النصبَ لأن حѧدَّ     

وهѧѧو فيѧѧه أوجѧѧبُ إذ آѧѧان  الكѧѧلام تقѧѧديمُ الفعѧѧل
ذلѧѧѧك يكѧѧѧون فѧѧѧي ألѧѧѧف الاسѧѧѧتفهام لأنّهمѧѧѧا لا     

وقَبُحَ تقديمُ الاسѧم فѧي سѧائر      . يكونان إلا بفعل
  . الحѧѧروف لأنهѧѧا حѧѧروفٌ تَحѧѧْدُثُُُُ قبѧѧل الفعѧѧل    

وقѧѧѧѧد يصѧѧѧѧير معنѧѧѧѧى حѧѧѧѧديثهنّ إلѧѧѧѧى الجѧѧѧѧزاء  
  والجѧѧѧѧزاء لا يكѧѧѧѧون إلا خبѧѧѧѧراً وقѧѧѧѧد  )٥.س(

يكѧѧون فѧѧيهنّ الجѧѧزاءُ فѧѧي الخبѧѧر وهѧѧي غيѧѧر       
  . واجبѧѧة آحѧѧروف الجѧѧزاء فأُجْرِيѧѧَتْ مُجراهѧѧا   

والأمѧѧرُ لѧѧيس يَحѧѧْدُثُ لѧѧه حѧѧرفٌ سѧѧوى الفعѧѧل    
لفعѧل   فيُضѧَارِعَ حѧروفَ الجѧزاء فيقѧبُحَ حѧذفُ     

منѧѧѧه آمѧѧѧا يَقѧѧѧبح حѧѧѧذفُ الفعѧѧѧل بعѧѧѧد حѧѧѧروف     
 الفعل وإضمارُه بعد وإنما قَبُحَ حذفُ  . الجزاء

 حѧѧѧѧروف الاسѧѧѧѧتفهام لمضѧѧѧѧارعتها حѧѧѧѧروفَ   
 زيѧѧѧѧداً اضѧѧѧѧربْه لان    وإنمѧѧѧѧا قلѧѧѧѧت  . الجѧѧѧѧزاء

واضѧѧربَه مشѧѧغولةٌ بالهѧѧاء والمѧѧأمورُ لا بѧѧدّ لѧѧه 
يكونѧان إلا بالفعѧل    من امِرٍ والامر والنهѧي لا 

 يَسѧѧتغنِ عѧѧن الإضѧѧمار إذا لѧѧم   )١٠. س(فѧѧلا 
  . يظهَرْ

 
 
 
 
 
 
 
 
 
 
 
 
 

then you say zaydun ‘Zaid’, that is, zaydun fiyman §uws¨iya 
bihi fa-§a£sin §ilayhi wa §akrimhu ‘Zaid who has been 
recommended, so be good to him and honor him’. Some 
people have read §al-s~rina wa §al-s~rinata ‘the thief-m and 
the thief-f’ (P. 61) and §al-z~niyata wa §al-z~niya ‘the 
adulteress and the adulterer’. It occurs in Arabic as I 
mentioned to you to a degree of strength. However, the 
populace objected except the nir~§ata ‘recitation’ with the 
raising. The surface form in §al-§amr wa §al-nahiy ‘the 
command/imperative and the prohibition’ is §al-nas¨b ‘the 
erect’, because the definition of kal~m ‘speech’ is pre-
positioning of the fi¨l ‘action’. It is more required if it were to 
occur with §alif of §istifh~m ‘interrogation’ because both 
(§amr, nahiy) do not occur except with a fi¨l ‘action’ and it is 
not acceptable to pre-position the §ism ‘name’ in the rest of 
the particles, because they are particles that occur before the 
fi¨l ‘action’. It may occur that the meaning of their discourse 
leads to the gaz~§ ‘compensation’ (L. 5) and the gaz~§ can 
not be except a xabar ‘predicate’. The gaz~§ may occur in 
them in the xabar ‘predicate’ but it is not obligatory like the 
particles of gaz~§. So they follow their course. The §amr 
‘command/imperative’ has no particle except the fi¨l ‘action’. 
It resembles the particles of gaz~§, so it is unacceptable to 
delete the fi¨l ‘action’ from it, just as it is unacceptable to 
delete the fi¨l after the particles of gaz~§. It was unacceptable 
to delete the fi¨l and making it implicit after the particles of 
§istifh~m ‘interrogation’ due to their resemblance to the 
particles of gaz~§. You said zaydan §id¨ribhu ‘Zaid, strike 
him’ because §id¨ribhu is engaged with the h~§ [h] and the 
thing commanded must have one who commands. §amr and 
nahiy do not happen except with the fi¨l ‘action’ (L. 10) it 
does not dispense with implicitness if it does not become 
explicit. 
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حروف أُجريت مجرى  باب هذا )٣٤(
 حروف الاستفهام و حروفِ الأمر والنهي

 
 
 
 
 
 

  وهي حروف)١١. س. ٦١. ص. ١ .م(
فهام حيث قُدّم النفي شبّهوها بألف الاست

 الاسم قبل الفعل لأنهن غيرُ واجبة آما أن
الألف وحروف الجزاء غير واجبة وآما أن 

 وسَهُل تقديم  . الأمر والنهي غير واجبَيْن
الأسماء فيها لأنها نفيُ واجبٍ وليست 

والجزاء إنما هي  آحروف الاستفهام
مضارِعةٌ وإنما تجيء لخلاف قوله 

 ما زيداً    قولك وذلك  قد آان  : )١٥.س(
 ضربتُه ولا زيداً قتلتُه وما عمراً لقيتُ أباه
ولا عمراً مررتُ به ولا بشراً اشتريتُ له 

 ما زيداً أنا ضاربُه إذا    وآذلك إذا قلت . ثوباً
 قال هُدبةُ بن الخشرم  . لم تجعله اسماً معروفاً

 )طويل (: العُذري
 
 
 
 

 
   فلا ذا جَلَالٍ هِبنَهُ لجلاله 

هنَّ يَتْرُآن للفَقرِ  ذا ضَياعٍولا  
 
 

 )٢٠. س() بسيط(: وقال زٌهير
 

 لا الدَّارَ غَيَّرَها بَعدِي الأَنيسُ ولا
 حاجةٍ صَمَمُ بالدَّارِ لو آَلّمتْ ذا          

 
 
 
 

Chapter 34. This is a Chapter on £uruwf 
‘particles’ that follow the course of the £uruwf 
‘particles’ of §istifh~m ‘interrogation’ and the 
£uruwf ‘particles’ of §al-§amr  wa §al-nahiy ‘the 

command/ imperative and the prohibition’ 
 

(Buwl~q vol.1. p. 72-5, Derenbourg vol.1. p. 61-4, Haruwn vol.1.  
p. 145-50)  

 

(I. P. 61, L. 11) They are  £uruwf  §al-nafiy ‘the particles of 
denial’. They likened them to the §alif  §al-§istifh~m ‘§alif of 
interrogation’ where the §ism ‘name’ nuddima ‘is pre-
positioned’ before the fi¨l ‘action’ because they are (ayr 
w~gibah ‘not obligatory’ just as the §alif [A] and  £uruwf §al-
gaz~§ ‘particles of the conditional/recompense’16 are not 
obligatory. Just as the §amr wa §al-nahiy ‘imperative and 
prohibition’ are not obligatory and it is easy to pre-position 
the §asm~§ ‘names’ in them because they are the denial of the 
obligatory and they are not like £uruwf  §al-§istifh~m wa §al-
gaz~§ ‘particles of interrogation and conditional/recompense’ 
rather they are mud¨~ri¨atun ‘resemblers’. They come 
contrary to (L. 15) his saying  nad k~na ‘it so happened’ and 
that in your saying m~ zaydan darabtuhu ‘I did not hit Zaid’, 
l~ zaydan nataltuhu ‘I did not kill Zaid’, m~ ¨umaran lanaytu 
§ab~hu ‘I did not meet Umar’s father’, l~ ¨umaran marartu 
bihi ‘I did not pass by Umar’ l~ bišran §ištarytu lahu ›awban 
‘I did not buy Bishr a garment’. Similarly, if you were to say 
m~ zaydan §an~ d¨~ribuhu ‘I am not a striker of Zaid’ if you 
do not  make it a known name. Hudbatu bin §al-xašram §al-
¨ið¨ariy said: (t¨awiyl)17  
 
Fa-l~ ð~ gal~lin hibnahu li-gal~lihi  
                             wa-l~ ð~ d¨ay~¨in hunna yatrukna li-l-fanri 
 

‘They did not grant the glorious his glory 
     Nor did they leave the lost to poverty’ 
 
Zuhayr said: ( basiyt¨)18 
 

L~ §al-d~ra (ayyarah~ ba¨diy §al-§aniysu wa-l~ 
   Bi-§al-d~ri law kallamat ð~ £~gatun s¨amamu 
 

‘The distance of the familiar has not changed the dwelling 
                 Nor is the dwelling deaf if it needs to speak’ 
 
                                                 
16
§al-gaz~§ corresponds to gaw~b §al-šart¨ , the apodosis of a conditional 

sentence. 
17The meter for t¨awiyl is: fa¨uwlun maf~¨iylun (four times). 
18The meter for basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice). 
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 )وافر(: وقال جرير
 

   فَلَا حَسَباً فخَرتَ به لتَيْمٍ 
 ولا جَدّاً إذا ازدَحَمَ الجُدودُ
 
 

رفعѧѧت والرفѧѧعُ فيѧѧه     وإن شѧѧئت)٦٢. ص(
كون في ألѧف الاسѧتفهام لأنهѧن        أقوى إذ آان ي   

ويُبنѧَى علѧى المبتѧدإِ     نفѧيُ واجѧبٍ يُبتѧدأُ بعѧدهنّ    
بعѧѧѧدهنّ ولѧѧѧم يѧѧѧَبلغنَ أنْ يكѧѧѧنّ مثѧѧѧل مѧѧѧا شѧѧѧُبِهْنَ 

مѧѧا بمنزلѧѧة لѧѧيس فѧѧي لغѧѧة أهѧѧل  فѧѧإن جعلѧѧت . بѧѧه
لأنѧك تجѧيءُ بالفعѧل     الحجاز لم يجѧزإلا الرفѧع  

بعѧѧد أن يَعمѧѧل فيѧѧه مѧѧا هѧѧو بمنزلѧѧة فِعѧѧْلٍ يَرفѧѧع   
 وقѧѧد أنشѧѧد   . ضѧѧربتُه زيѧѧدٌ لѧѧيس   آأنѧѧك قلѧѧت 
 قѧѧѧѧول    هѧѧѧѧذا البيѧѧѧѧتَ رَفعѧѧѧѧاً )٥. س( بعضѧѧѧѧهم

 )طويل (:مُزاحم العُقَيْلِيّ
 

 وقالوا تَعَرَّفْها المَنازِلَ من مِنىً
 وما آلُّ من وَافَىَ مِنىً أنا عارِفُ

 
 
 

وإن شѧئت حملتѧه    فإن شئت حملته على لѧيس 
 وقѧد    . وهѧو أبعѧدُ الѧوجهينِ     .  آُلُّه لم أصنعِ     على  

زعمѧѧوا أن بعضѧѧهم يجعѧѧل  لѧѧيس آَمѧѧَا وذلѧѧك    
   يكѧون منѧه   قليل لا يَكادُ يُعѧْرَفُ فقѧد يجѧوز أن   

.  لهѧا زيѧد   ليس خَلѧَقَ مَثلѧَه أشѧْعَرَ منѧه ولѧيس قا           
 )١٠. س( )بسيط(: قال حُمَيْدٌ الأرْقَطُ

 
 

 فأصْبَحُوا والنَّوَى عاليِ مُعَرَّسِهِمْ 
 نُالمسَاآي وليس آلَّ النَّوَى يُلْقِي        

 
 
 
 
 
 
 
 

and Gariyr said: (w~fir)19  
   
Fa-l~ £asaban faxarta bi-hi li-taymin 
      Wa-l~ gaddan §ið~ §izda£ama §al-guduwdu 
 

‘There is no noble deed you honored Tayma with 
    Nor a piece of luck worth mentioning’ 
 

(P. 62) If you so wished you raised. Raf¨ ‘raising’ is stronger 
in it than in §alif §al-§istifh~m ‘§alif of interrogation’ because 
they are the nafiy ‘denial’ of an obligation after which is 
begun and is built on the mubtada§ ‘beginning/subject’ after 
them and they do attain to become what they are similar to. If 
you were to make m~ ‘not’ have the status of laysa ‘it is not’ 
in the dialect of the people of £ig~z, nothing is permitted 
except raf¨ ‘raising’ because with start with the fi¨l ‘action’ 
after what has the status of a fi¨l ‘action’ engages it, it raises 
as though you said laysa zaydun d¨arabtuhu. ‘It is not Zaid I 
hit’ some of them recited (L. 5) this line of poetry with a 
raise, the saying of Muz~£im §al-§unayliy: (t¨awiyl)20 
   
  
Wa n~luw ta¨arrafh~ §al-man~zila min minan 
          Wa-m~ kullu man w~fa minan §an~ ¨~rifu 
 

‘We have been introduced to the dwelling in Mina 
            Not everyone who came from mina do I know’ 
 
If you so wished you relate it to laysa ‘it is not’ and if you so 
wished you relate it to kulluhu lam §asna¨ ‘all of it, I did not 
do’, but that is the farther of the two aspects. They claimed 
that some of them makes laysa ‘it is not’ like m~ ‘not’ but 
that is rare; it is almost unknown. It is possible that it 
includes laysa xalana mi›lahu ‘he did not create like him’ is 
more poetic than it and laysa n~lah~ zaydun ‘Zaid did not say 
it’.  £umayd §al-§arnata said: (t¨awiyl)21 (L. 10) 
  
Fa-§as¨ba£uw wa-§al-naw~ ¨~lin mu¨arrasihim 
   Wa-laysa kulla §al-naw~ yulni §al-mas~kiynu 
 

‘They arose in the morning with pits scattered around them 
    Just as the poor do not dispose of all the pits’    
(Cf. Ch.21) 
 

 
 

                                                 
19The meter for w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
20The meter for t¨awiyl is: fa¨uwlun maf~¨iylun (four times). 
21The meter for t¨awiyl is: fa¨uwlun maf~¨iylun (four times). 
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 )بسيط (:وقال هشامٌ أخو ذي الرُّمة
 

 هي الشِّفاءُ لِدائي لو ظَفِرْتُ بها 
 الداءِ مَبْذولُ وليس منها شِفاءُ   

 
 

 والوجه أن   هذا آلّه سُمِعَ من العرب والحدُّ
في ليس إِضماراً وهذا مبتدأٌ تَحْمِلَه على أنَّ 

 إلّا أنهم زعموا أن  . إنَّه أَمَةُ االله ذاهبةٌ  آقولك
. س( ليس الطِيبُ إلا المِسكُ   بعضهم قال

   وإن قلت.  إلا المِسكُ  وما آان الطيبُ)١٥
ما أنا زيدٌ لقيتُه رفعتَ إلّا في قول من نصَبَ 

وإن آانت ما التي هي بمنزلة ليس  زيداً لقيتُه
 لأنك شغلت هلقيتُ  لستُ زيدٌ  كذلك آأنّك قلتف

خبره وهو  الفعل بأنا وهذا الكلام في موضع
  . فيه أقوى لأنه عاملٌ في الاسم الذي بعده

وألف الاستفهام وما في لغة تميم يَفْصِلْنَ فلا 
 فإذا اجتمع أنَّك تَفْصِلُ وتُعْمِلُ الحرفَ  . يَعْمَلْنَ

 زيدٌ لقيتُه وأنا عمرو  إِنِّّي   وآذلك . فهو أقوى
لأنه إنما  ضربتُه ولَيْتَنِي عبدُ االله مررتُ به

 أو  بعده ثم ابْتُدِئَ   هو اسمٌ مبتدأٌ)٢٠.س(
اسم عَمِلَ فيه عاملٌ  ثم ابْتُدىء بعده والكلام 

آّلَّ   إِنَّا  في موضع  خبره فأما قوله عزّ وجلَ
داً  زي  فإنما جاء على شَيْءٍ خَلَقْنَاهُ بِقَدْرٍ

     وقد قرأ بعضهم . ضربتُه وهو عربيٌ آثير
تُخالَفُ  وَأَمَّا ثَمُودَ فَهَدَيْنَاهُمْ  إلا أنّ القراءة لا

آنتُ عبدُ االله لقيتُه لأنه    وتقول . لأنهاالسُّنَّةُ
 ليس من الحروف التي يُنْصَبُ ما بعدها

 الاستفهام وحروفِ )٦٣. ص( آحروف
 الجزاء ولا ما شُبّه بها 

 
 
 
 
 
 
 

Hiš~m the brother of ðiy §al-rummah said: (basiyt¨)22 
    

hiya §al-šif~§u li-d~§i law ð¨afirtu bi-h~ 
       wa laysa min-h~ šif~§u §al-d~§i mabðuwlu 
 

‘She is the cure for my illness if I were to gain her 
                  But she is not attempting to cure me of my lllness’      
(Cf. Ch. 21) 
 
All this was heard from the Arabs, both the definition and the 
surface is that you relate it to that there is in laysa ‘it is 
not’an implication and this is mubtada§ ‘beginning/subject’ 
like your saying §innahu §amatu §al-l~hi ð~hibatun ‘it is a 
fact the handmaid of the lord is departing’ Except that some 
of them claim they said laysa §al-tiybu §illa §al-misku ‘the 
perfume is nothing except musk’ (L. 15) and m~ k~na §al-
tiybu §illa §al-misku ‘the perfume was nothing but musk’. If 
you were to say m~ §an~ zaydun lanaytuhu ‘I did not meet 
Zaid’. You raised except in the saying of one who erects 
zaydan laniytuhu ‘Zaid I met’ . Even if it is m~ ‘not’ which 
has the status of laysa ‘it is not’. Similarly, it is as though you 
said lastu zaydun lanaytuhu ‘It is not Zaid I met’ because 
you engage the fi¨l ‘action’ with §an~ ‘I/me’ and this kal~m 
‘speech’ is in location  of its xabar ‘a predicate’. And it is 
stronger in this case, because it operates on the §ism ‘name’ 
that is after it. The §alif [A] of §istifh~m ‘§alif of 
interrogation’ and m~ ‘not’ in the dialect of Tamiym they 
separate so they do not operate (on them). If  it got together 
that  you separate and engage the particle. It is stronger. 
Similarly, §inniy zaydun lanaytuhu ‘ that I meet Zaid’  and 
§an~ ¨amrun d¨arabtuhu ‘I struck Amr’; laytaniy ¨abdu §al-
l~hi marartu bihi ‘would that I had passed by Abdulah’. 
Because it is (L. 20) an §ism ‘name’ that is mubtada§  
‘beginning/subject’, then one begins after it. Or an §ism 
‘name’ in which ¨~mil ‘operator’ has operated on, then one 
began after it and the speech is in the location of the its xabar 
‘predicate’. As to his saying, the powerful and glorious, §inn~ 
kulla šay§in xalann~hu bi-nadarin ‘we have created 
everything according to a measure (Sãrah LIV:49). It occurs 
according to zaydan d¨arabtuhu ‘Zaid, I struck him’ and it is 
a frequent Arabic use. Some of them have read wa-§amm~ 
›amuwda fa-hadayn~hum ‘as to Thamud, we have guided 
them’ (Sãrah ?) , but the recitation is not to be contradicted 
because it is the sunna ‘law’. like the particles ( P. 63) of  
§al-§istifh~m ‘interrogation’ and the particles of gaz~§ 
‘conditional/recompense’ and what is likened to them 
                                                 
22The meter for basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice). 
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 وليس بفعلٍ ذآرتَه ليَعْمَلَ في شيء فيَنْصِبُه
 يُضّمُّ إلى الكلام الأوّل الاسمُ بما أو يَرْفََعُه ثم

وعمراً   زيداً ضربتُ  به  آقولك يُشْركُ 
مررتُ به ولكنه شيءٌ عَمِلَ في الاسم ثم 
وضعتَ هذا في موضع خبره مانعًاً له أن 

 آان عبدُ االله أبوه منطلقٌ ولو  آقولك يَنصبَ
 آنتُ أخاك وزيداً مررتُ به نصبتَ لأنه   قلت

ونُصب ثم   )٥. س(مفعول قد أُنْفِذ إلى 
 آنتُ زيدٌ    وإذا قلت . ضممتَ إليه اسماً وفعلاً

مررت به فقد صارفي موضع أخاك ومَنَعَ 
 حَسِبْتُنِي عبدُ االله   وآذلك . أن يَعْمَلَ الفعل

مررتُ به لأنّ هذا المضمَرَ المنصوبَ 
المرفوع في آنتُ لأنه يَحتاج إلى  بمنزلة

نتُ واحتياجِ الخبر آاحتياج الاسم في آ
هذا في موضع خبره آما آان  المبتدإ فإنما

   في موضع خبرِ آان فإنما أراد أن يقولَ
  وحَسِبْتُنِي هذه حالي آما قال آنتُ هذه حالي

  لقيتُ عبدَ االله وزيدٌ يَضربه عمرٌو فإنما قال
 وزيدٌ هذه حالُه ولم )١٠. س(االله  لقيتُ عبدَ

كون في مثل يَعْطِفْهُ على الحديث الأول لي
 فعلتُ وفَعَلَ وآذلك لم  يقول معناه ولم يُرِدْ أن
 ألا ترى أنه لم يُنْفِذْ الفعلَ في  . يُرِدْه في الأول

الكلامُ  آنتُ إلى المفعول الذي به يَسْتَغْنِى
 فإنما هذه في  . آاستغناء آنت بمفعوله

 وإذا  . مواضعِ الإخبارِ وبها يَسْتَغْنِى الكلامُ
 ضربتُ وعمراً مررتُ به فليس  زيداً قلتَ

تريد أن يَستغنىَ  الثاني في موضع خبر ولا
به شيءٌ لا يتمُّ إلا به فإنما حالُه آحال الأول  

لا  ) ١٥. س (وهذا الثاني  في أنه مفعولٌ 
يَمْنَعُ الأوّلَ مفعولَه أنْ يِنْصِبَهُ لأنه ليس في 

يُختار فيه النصبُ وقد  موضع خبره فكيف
  حالَ

 
 
 
 
 

and is not a fi¨l ‘action’ that you have mentioned to work on 
anything so they erect or raise it, then they are added to first 
kal~m ‘speech’ the §ism ‘name’ with whatever it is shared 
with it, like your saying zaydan darabtu ‘Zaid, I struck’, 
¨umaran marartu bihi ‘Umar, I passed by him’. However, 
something worked on the §ism ‘name’ then you put this in 
place of xabarihi ‘its predicate’ preventing it from being 
erect as in your saying k~na ¨abdu §al-l~hi §abuwhu 
muntalinun ‘the father of Abdulah was departing’. If you 
were to say kuntu §ax~ka ‘I was your brother’, and zaydan 
marartu bihi ‘Zaid, I passed by him’ you erected because it 
was executed in the maf¨uwl ‘acted-upon’ (L. 5) and got 
erected then you added to it §isman wa fi¨lan ‘a name and an 
action’. If you were to say kuntu zaydun marartu bihi ‘I was 
Zaid, I passed by him’ it became in place of §ax~ka ‘your 
brother’ and prevented the fi¨l ‘action’ that it operate. 
Similarly, £asibtuniy ¨abdu §al-l~hi marartu bihi ‘I figured I 
passed by Abdulah’ because this implied the erected one is in 
place of the erect by kuntu ‘I was’ because it needs the xabar 
‘predicate’ as the need for the §ism ‘name’ for kuntu and the 
need of the mubtada§ ‘beginning/subject’. This is in the 
location of its xabar ‘predicate’ just as it was in the location 
of the predicate of k~na ‘I was’. He just wanted to say kuntu 
h~ðihi £~liy ‘this was my circumstance’ and £asibtuniy 
h~ðihi £~liy ‘I figured this was my circumstance’. Just as he 
said lanaytu ¨abda §al-l~hi wa zaydun yadribhu ¨amrun ‘I 
met Abdulah, and Zaid, Amr was striking him’. What he said 
was lanaytu ¨abda §al-l~hi (L. 10) wa zaydun h~ðihi £~luhu 
‘I met Abdulah and Zaid this is his circumstance’. He did not 
ya¨tifhu ‘conjoined it’ to the first discourse that it be like its 
meaning and he did not want to say fa¨ltu wa fa¨ala. 
Similarly, he did not want to revert it in the first. Don’t you 
see that the fi¨l ‘action’ does not penetrate in kuntu to the 
maf¨uwl ‘acted-upon’ with which the speech dispenses like 
kuntu ‘I was’ dispensing with its maf¨uwl ‘acted-upon’, for 
these are in the location of predication and speech dispenses 
with them. If you were to say zaydan d¨arabtu wa ¨amran 
marartu bihi ‘I struck Zaid and Amr I passed by’ the second 
is not in the location of the xabar ‘predicate’ nor do you want 
a thing to be dispensed with. It is not completed except with 
it. Its circumstance is the circumstance of the first that it is a 
maf¨uwl ‘acted-upon’ and this second one does not (L. 15) 
prevent the first one from its maf¨uwl ‘acted-upon’ that it 
erect it, because it is not in the location of its xabar 
‘predicate’. So how can the erect be selected for it when 
something has intervened  
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وبين مفعوله وصار في موضعه إلّا أن بينه 
    ومثل ذلك . زيداً ضربتُه   يَنصبه على قولك

 االله أضربُه فدخول اللام يدُلُّك قد علمتُ لَعبدُ
أراد به ما أراد إذا لم يكن قبله شيءٌ  أنه إنما

لأنها ليست ممّا يُضَمُّ به الشيءُ إلى الشيء 
الاشتراك وآذلك تركُ الواو في  آحروف

وإن شاء  . الأول هو آدخول اللام هاهنا
. س(نصبَ آما قال الشاعر وهو المرّار 

 )طويل (: الأسدي)٢٠
 

   عَضَّتْكَ مِثْلُها  أّنّها إيّاكَولو 
 جررتَ على ما شئتَ نَحْرًاً وآَلْكَلَا

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

between it and its maf¨uwl ‘acted-upon’ and it became in its 
place so that it erects it on the basis of your saying zaydan 
d¨arabtuhu ‘Zaid, I struck him’. An example of that is nad 
¨alimtu la-¨abdu §al-l~hi §ad¨ribuhu ‘I have learned that I 
definitely will strike Abdulah’. The introduction of l~m [l] 
shows you that what he intended by it was what he wanted, if 
there is nothing before it, because it is not one of those to 
which one thing is added to something except the thing like 
the particles of §al-§ištir~k ‘participation’. Similarly, the 
leaving out of the w~w [w] in the first is like introducing the  
l~m [l] here. If he so wished he may erect as the poet said, he 
is  §al-marr~r §al-§asadiy: (t¨awiyl)23  
 

Wa-law §annah~ §iyy~ka ¨ad¨d¨atka mi›luh~ 
           Gararta ¨al~ m~ ši§ta na£ran wa-kalkal~ 
 

‘If it were to wrestle you down like itself 
     You drag and pull all you can with chest and torso’. 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
23The meter for t¨awiyl is: fa¨uwlun maf~¨iylun (four times). 
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من الفعل يستعمَلُ في الاسم  هذا باب) ٣٥(
ثمّ تُبْدِلُ مكانَ ذلك الاسمِ اسماً آخَرَ فَيَعْمَلُ 

 فيه آما عَمِلَ في الأوّل
 
 
 
 

 رأَيѧتُ   قولѧك   وذلك)١. س. ٦٤.  ص.١. م(
قومَك أآثَرهم ورأيتُ بني زيد ثُلُثَيْهم ورأيѧتُ        

االله شخصѧَه   يتُ عبدَبني عمّك ناساً منهم ورأ
فهѧѧذا يجѧѧيءُ علѧѧى      وصѧѧَرفْتُ وجوهَهѧѧا أوّلِهѧѧا  

 رأيѧѧتُ أآثѧѧرَ قومѧѧك و     علѧѧى أنѧѧه أراد   وجهѧѧينِ
ثُلُثѧѧَيْ قومѧѧك وصѧѧرفتُ وجѧѧوهَ أوّلِهѧѧا      رأيѧѧت
  ثَنѧѧَّى الاسѧѧمَ توآيѧѧداً آمѧѧا قѧѧال  )٥. س(ولكنѧѧه 

  . فَسѧѧَجَدَ الْمَلََائِكѧѧَةُ آُلُّهѧѧُمْ أَجْمَعѧѧُونَ وأشѧѧباهُ ذلѧѧك   
 يَسْألوُنََكَ عَنِ الشَّهْرِ        لك قوله عزّ وجلّ   فمن ذ 

  )رجز(: وقال الشاعر الحَرَامِ قَِتَالٍ فِيهِ 
 
 
 
 
 
 
 
 

   وذآرتْ تَقْتُدَ بَرْدَ مائها 
 وعَتَكُ البَوْلِ على أَنسائِها
 

 

على الوجه الآخَرِ الذي أذآره لك  ويكون
وَ له  رأيتُ قومَك ثم يَبْدُ  وهو أن يَِتَكَلَّمَ فيقولَ

 ثُلْثَيْهم أو   ما الذي رأى منهم فيقولَ أن يبيِّنَ
. س( رأيتُ    ولا يجوز أن تقول  ناساً منهم

  زيداً أباه والأبُ غيرُ زيد لأنك لا تبيِّنه)١٠
 وآذلك لا تثنِّي  بغيره ولا بشيء ليس منه

الاسم توآيداً وليس بالأوّل ولا شيءٍ منه 
ى بما هو منه أو هو وتؤّآِّده مُثَنًّ فإنما تثنِّيه

وإنما يجوز رأيتُ زيداً أباهُ ورأيتُ زيداً . هو
 عمراً 

 

Chapter 35. This is a Chapter on fi¨l ‘action’ 
used with the §ism ‘name’ then in the place of 

that §ism ‘name’ tubdilu ‘you substitute’ another 
§ism ‘name’, and it operates on it as it operated 

on the first . 
 

(Buwl~q vol.1. p. 75-9, Derenbourg vol.1. p. 64-8, Haruwn vol.1. 
p. 150-58) 

(I. P. 64) And that in your saying ra§aytu nawmaka 
§ak›arahum ‘I saw your people, most of them’; ra§aytun 
baniy zaydin ›ulu›ayhim ‘I saw baniy Zaid, two thirds of 
them’; ra§aytu baniy ¨ammika n~san minhum ‘I saw your 
cousins, people of them’; ra§aytun ¨abda §al-l~hi šaxsahu ‘I 
saw Abdulah, in person’ ; s¨araftu wuguwhah~ §awwalih~ ‘I 
dismissed their faces, the first ones’.  This occurs under two 
aspects, in that he wanted ra§aytu §ak›ar nawmika ‘I saw 
most of your people’; ra§aytu ›ul›ay nawmika ‘I saw two 
thirds of your people’ and s¨araftu wuguwh~ §awwalih~ ‘I 
dismissed the faces of the first ones’. However (L. 5) he 
dualized/said it again the §ism ‘name’ tawkiydan ‘as 
confirmation’ just as he said fa-sagada §al-mal~§ikatu 
kulluhum §agma¨uwn ‘then all the angels knelt, all-of-them-
together’ (Sãrah XV:30), and things similar to that. An 
example of that  is the saying of the powerful and glorious 
yas§aluwnaka ¨ani §al-šahri §al-£ar~mi nit~lin fiyhi ‘they 
ask you about the forbidden month, there is fighting in 
it’(Sãrah II:217). The poet said: (ragaz)24  
 

Wa-ðakarat tantuda barda m~§ih~ 
        Wa-¨ataku §al-bawli ¨al~ §ans~§ih~ 
 

‘She remembered Tantuda, the coolness of its waters 
                                 The yellowness of urine on its creatures’ 
 

and it is of the other aspect that I mention to you and it is in 
that he talks and says ra§aytu nawmaka ‘I saw your people’ 
and it occurs to him to explain what he saw of them, then he 
says ›ulu›ayhim ‘two thirds of them’ or people from them. It 
is not permitted that you say ra§aytu (L. 10) zaydan §ab~hu 
‘I saw Zaid, his father’. The father is other than Zaid, because 
you explain it by means of other than itself and not by 
something in it. Similarly you do not dualize/double the §ism 
‘name’ in confirmation and it is not of the first nor anything 
of it but you dualize/double it and confirm it as a dual with 
what is of it or it is it. It is permitted to say ra§aytu zaydan 
§ab~hu ‘I saw Zaid, his father’ and ra§aytu zaydan ¨amran ‘I 
saw Zaid, Amr’. 
                                                 
24The meter for ragaz is:mustaf¨ilun (six times). 
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رأيѧѧتُ عمѧѧراً أو    إمѧѧّا أن يكѧѧون أراد أن يقѧѧول
رأيѧѧت أبѧѧاه فَغَلѧѧِطَ أو نَسѧѧِيَ ثѧѧم اسѧѧتَدرك آلامѧѧَه 

عن ذلك فنحѧّاه وجعѧل    وإِمّا أن يكون أَضْرَبَ
 فأَمѧѧّا الأَوّل فجيѧѧّدٌ عربѧѧي مثلѧѧُه   . عمѧѧراً مكانѧѧَه 

أَلْبَيѧْتِ     ولِلѧَّهِ عَلѧَى النѧَّاسِ حѧَجُّ      قوله عزّ وجѧلّ 
  اسْتَطَاعَ إلَيْهِ سَبِيلًا لأنهѧم مѧن         )١٥. س(مَنْ  
 قѧَالَ     وا حѧرفَ الجѧرّ   ومثلُه إلّا أنهم أعاد    الناس
قَوْمѧѧѧِهِ لِلѧѧѧَّذِينَ    الѧѧѧَّذِينَ اسѧѧѧْتَكْبَرُوا مѧѧѧِنْ  المѧѧѧَلأُ
 ومѧѧن هѧѧذا البѧѧاب  تُضѧѧْعِفُوا لِمѧѧَنْ آمѧѧَنَ مѧѧِنْهُمْ اسْ

 قولك بِعتُ متاعَك أسْفَلَهُ قبل أعلاه واشتريتُ
متاعѧѧѧَك أسѧѧѧفلَه أسѧѧѧرَعَ مѧѧѧن اشѧѧѧترائي أعѧѧѧلاه   
واشѧѧتريتُ متاعѧѧَك بعضѧѧَه أعجѧѧلَ مѧѧن بعѧѧضٍ   

صѧѧѧِغارَها أحسѧѧѧَنَ مѧѧѧن سѧѧѧَقْيِ  وسѧѧѧقيتُ إبلѧѧѧَك
آِبارَهѧѧѧѧا وضѧѧѧѧربتُ النѧѧѧѧاسَ بعضѧѧѧѧَهم قائمѧѧѧѧاً     

فيѧه إلا النصѧبُ    عداً فهذا لا يكونوبعضَهم قا
  لѧѧѧيس مبنيѧѧѧاً )٢٠.س(لأنّ مѧѧѧا ذآѧѧѧرتَ بعѧѧѧده 

 عليه فيكونُ مبتدأً وإنمѧا هѧو مѧن نعѧتِ الفعѧل     
زعمѧѧتَ أنَّ بَيْعѧѧَهُ أسѧѧفلَه آѧѧان قبѧѧل بيعѧѧه أعѧѧلاه  
وأن الشِرَاء آان في بعضه أعجل من بعѧض         

الصغار آѧان أحسѧن مѧن سѧقيه الكبѧار       وسَقْيَهُ
 . ا قبله من المُبدَلولم تَجعله خبراً لم

 
 
 
 
 
 
 
 

) ٦٥. ص(  مѧѧѧѧررت بمتاعѧѧѧѧك   ومѧѧѧѧن ذلѧѧѧѧك  
 بعضѧѧѧِه مرفوعѧѧѧاً وبعضѧѧѧِه مطروحѧѧѧاً فهѧѧѧذا لا

يكѧѧѧون مرفوعѧѧѧاً لأنѧѧѧك حملѧѧѧت النعѧѧѧت علѧѧѧى     
مبنيѧّاً   المُرور فجعلته حالاً للمرور ولم تجعله

 وإن لѧѧѧم تجعلѧѧѧه حѧѧѧالاً للمѧѧѧرور  . علѧѧѧى المبتѧѧѧدإِ
النѧѧاسَ  ألزَمѧѧتُ   ومѧѧن هѧѧذا البѧѧاب  . لجѧѧاز الرفѧѧع

    قَوِيَّهم بعضَهم بعضاً وخَوّفتُ الناس ضعيفَهم
 
 
 
 
 

It is either that he wanted to say ra§aytu ¨amran ‘I saw Amr’ 
or ra§aytu §ab~hu ‘I saw his father’. He made a mistake or 
forgot, then he corrected his speech or he shunned that , went 
away from it and put Amr in its place. As to the first,  it is 
good Arabic and like it is the saying of the powerful and 
glorious wa-li-ll~hi ¨al~ §al-n~si £aggun §al-bayti man (L. 
15) §istat¨~¨a §ilayhi sabiylan ‘To God, people owe a 
pilgrimage to the house, those who can find a way’(Sãrah 
III:97) because they are from among the people and similar 
to it except they return the particle of garr ‘pull’. He said  
§al-mala§u §al-laðiyna §istakbaruw min nawmihi li-llaðiyna 
§ustud¨

¨ifuw li-man §~man minhum ‘Those who are arrogant 
of their people to those who are weakened of those of them 
who have believed’(Sãrah VII:75). On this topic your saying 
bi¨tu mat~¨aka §asfalahu nabla §a¨l~h ‘I sold your furniture 
its lowest before its highest. §ištaraytu mat~¨aka §asfalahu 
§asra¨a min §ištir~§i §a¨l~h ‘I bought your furniture, its 
lowest faster than my buying the highest’ and §ištaraytu 
mat~¨aka ba¨d¨ahu §a¨gala min ba¨d¨in ‘I bought your 
furniture some of it quicker than other’; and sanaytu §iblaka 
s¨i(~arah~ §a£sana min sanyiy kib~rah~ ‘I watered you 
camels, their little ones better than their bigger ones’; and 
d¨arabtu §al-n~sa ba¨d¨ahum n~§iman wa-ba¨d¨ahum 
n~¨idan ‘I struck the people some of them standing and some 
of them sitting’ . This can not have except the nas¨b ‘erect’ 
because what you mentioned after it (L. 20) is not built on it 
so it becomes mubtada§an ‘beginning’, it becoming a na¨t 
‘description’ of the fi¨l ‘action’. You claimed that his selling 
of the lower was before his selling of the higher and the 
buying of some was quicker than some other and his 
watering the little ones was better than his watering of the big 
ones and you did not make it a xabar ‘predicate’ due to what 
is before it of mubbadal ‘what is substituted for’.  
 

Of the same kind is marartu bi-mat~¨ika ( P. 65) ba¨d¨ihi 
marfuw¨an wa ba¨d¨ihi mat¨ruw£an ‘I passed by your 
furniture some of it raised and some of it discarded’. This can 
not be raised because you related the na¨t 
‘qualification/adjective’ to the muruwr ‘passing by’ and you 
made a  £~l ‘circumstance’ to the muruwr ‘passing by’ and 
you did not make it built on the mubtada§ ‘beginning’. If you 
were not making it a £~l ‘circumstance’ for the muruwr 
‘passing by’, raising would be permitted’. Of this topic is 
§alzamtu §al-n~sa ba¨d¨ahum ba¨d¨an ‘I coerced the people 
to be with each other’ and xawwaftu §al-n~sa d¨a¨iyfahum 
nawiyyahum ‘I frightened the people, their weak ones, their 
strong ones’ 
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 بعضѧѧُهم بعضѧѧا فلمѧѧا   )٥. س(ولѧѧَزِمَ  النѧѧاسُ  
  ألزمتُ وخَوَّفتُ صار مفعولاً وأجريѧتَ   قلت

لأوّلُ وهѧو فاعѧلٌ     الثانيَ على ما جѧرى عليѧه ا       
فصار فِعْلا يَتَعѧَدّى الѧى مفعѧولينِ وعلѧى ذلѧك            

دَفѧَعَ    دََفعتُ الناسَ بعضَهم بѧِبَعضٍ علѧى قولѧك   
 ودخѧѧولُ البѧѧاء هاهنѧѧا   .النѧѧاسُ بعضѧѧُهم بعضѧѧاً 

    ألزمѧتُ آأنѧك قلѧت فѧي التمثيѧل      بمنزلة قولك
 ذهبѧѧتَ بѧѧه مѧѧن عنѧѧدنا    أدْفَعѧѧْتُ آمѧѧا أنѧѧك تقѧѧول 

وخرجѧتَ    وأَخرجتѧَه معѧك  وأَذْهَبْتَه من عنѧدنا  
 وآѧѧذلك مَيѧѧَّزْتُ متاعѧѧَك بعضѧѧَه مѧѧن   . بѧѧه معѧѧك
 القѧѧѧومَ بعضѧѧѧَهم )١٠. س(وأوصѧѧѧلتُ  بعѧѧѧضٍ

مفعولاً على حدّ مѧا جَعلѧتَ    إلى بعضٍ فجعلتَه
الذي قبله وصار قوله إلى بعض ومن بعѧض         

  . منصوبٍ في موضع مفعولٍ
 
 
 
 
 
 
 
 

 فَضѧѧَّلتُ متاعѧѧَك أسѧѧفلَه علѧѧى أعѧѧلاه   ومѧѧن ذلѧѧك
 خѧѧَرَجَ متاعѧѧُك   قولѧѧه نمѧѧا جعلѧѧه مفعѧѧولاً مѧѧنفإ

 فضѧَلَ     أسفلَه على أعلاه آأنه قال فѧي التمثيѧل        
 فعلѧѧى أعѧѧلاه فѧѧي  أعѧѧلاه  متاعѧѧُك أسѧѧفلُه علѧѧى

 صѧككتُ الحَجѧَرَيْنِ      ومثѧل ذلѧك    موضع نصب   
 أحَدَهما بالآخَرعلى أنѧه مفعѧول مѧن اصѧْطَكَّ    

قولѧѧه   ومثѧѧل ذلѧѧك   . الحجѧѧرانِ أحѧѧدُهما بѧѧالآخر 
 االلهِ النѧѧَّاسَ  )١٥. س(وَلَوْلѧѧَا دَفѧѧْعُ    عѧѧزَ وجѧѧلَ 
 وهذا ما يَجرى منѧه مَجѧروراً     بِبَعْض بَعْضَهُمْ

  عجبѧتُ مѧن   آما يَجرى منصوباً وذلك قولѧك 
 دفعِ الناسِ بعضِهم ببعضٍ 

 
 
 
 
 
 
 
 

and lazima §al-n~su ba¨d¨uhum (L. 5)  ba¨d¨an ‘people clung 
some of them to each other’. When you said §alzamtu ‘I 
forced’ and xawwaftu ‘I scared’ it became a maf¨uwl ‘acted-
upon’ and made the second follow the course the first 
followed which is the f~¨il ‘actor’, so it became a fi¨l ‘action’ 
that trantivizes maf¨ulayn ‘two acted-upons’, of that also is 
dafa¨tu §al-n~sa ba¨d¨uhum bi-ba¨d¨in ‘I pressed the people 
some of them on others’ based on your saying dafa¨a §al-
n~su babd¨uhum ba¨d¨an ‘people pushed some of them 
against others’. The introduction of the b~§ [b] here has the 
status of your saying §alzamtu ‘I coerced’ as though you said 
by way of representation §adfa¨tu ‘I pressed against’ just as 
you say ðahabta bihi min ¨indin~ ‘you took him away from 
us’ and §aðhabtahu min ¨indin~ ‘you made him go away 
from us’ and §axragtahu ma¨aka‘you took him out with you’ 
and xaragta bihi ma¨aka ‘you exited with him’. Similarly,  
mayyaztu mat~¨aka ba¨d¨ahu min ba¨d¨in ‘I separated you 
furniture some of it from the other’, and  §aws¨altu §al-
nawma (L. 10) ba¨d¨ahum §il~ ba¨d¨in ‘I connected the 
people some of them with the others’. You made it a maf¨uwl 
‘acted-upon’ according to the term that you made what was 
before it and his saying  §il~ ba¨d¨ ‘to some’ and min ba¨d¨ 
‘from some’ became in the place of an erected maf¨uwl 
‘acted-upon’.  
 

Of that is fad¨d¨altu mat~¨aka §asfalahu ¨al~ §a¨l~h ‘I 
preferred your furniture its upper over its lower’. He made is 
a maf¨uwl ‘acted-upon’ due to his saying xaraga mat~¨uka 
§asfaluhu ¨al~ §a¨l~h ‘your furniture got out its lower on its 
higher’. It is as though by way of representation  fad¨ala 
mat~¨uka §asfaluhu ¨al~ §a¨l~h ‘your furniture remains its 
lower on its upper’, so ¨al~ §a¨l~h ‘on its higher’ is in the 
location of nas¨b ‘erect’. An example of that is s¨akaktu §al-
£agarayni §a£adahum~ bi-§al-§~xari ‘I rubbed the two 
stones one with the other’ on the ground that it is a maf¨uwl 
‘acted-upon’ from §is¨t¨akka §al-£agar~ni §a£adahum~ bi-
§al-§~xari ‘he rubbed the two stones one with the other’. An 
example of that is the saying of the powerful and the glorious 
wa-lawl~ dif~¨u (L. 15) §al-l~hi §al-n~sa ba¨d¨ahum bi-
ba¨d¨in ‘were it not the defense of God of the people some of 
them with others’(Sãrah II:251). This follows the course of 
the magruwr ‘pulled with an [i]’ as it follows the mans¨uwb 
‘the erect with an [a]’, and that in your saying ¨agibtu min 
daf¨i §al-n~si ba¨d¨ihim fi-ba¨d¨in ‘I was pleased with the 
defense of the people some of them by others’.  
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  إذا جعلت النѧاس مفعѧولِينَ آѧان بمنزلѧة قولѧك         
الناسِ بعضِهم بعضاً لأنك  عجبتُ من إذهابِ

    وإذا قلѧت    أَفعلѧتُ اسѧتغنيتَ عѧن البѧاء          إذا قلت 
إلѧѧى البѧѧاء وجѧѧرى فѧѧي الجѧѧرِّ   فَعلѧѧتُ احتجѧѧتَ

وإن   .  دفعتُ الناسَ بعضَهم بѧبعضٍ       على قولك 
 عجبѧѧتُ مѧѧن دفѧѧعِ    جعلѧѧت النѧѧاسَ فѧѧاعِلينَ قلѧѧت 

الجѧر علѧى    النѧاسِ بعضѧِهم بعضѧاً جѧرى فѧي     
 الرفѧѧع آمѧѧا جѧѧرى )٢٠. س(حѧѧدّ مجѧѧراه فѧѧي 

   في الأوّل على مجراه في النصب وهو قولك       
 وآѧذلك جميѧعُ مѧا     . سُ بعضѧُهم بعضѧاً  النѧا  دفعَ

ذآرنا إذا أعملتَ فيه المصدر فجѧرى مجѧراه         
 عَجِبѧѧѧْتُ مѧѧѧن    و مѧѧѧن ذلѧѧѧك قولѧѧѧك  . فѧѧѧي الفعѧѧѧل

علѧى   موافقѧةِ النѧاسِ أسѧودِهم أحمѧرَهم جѧرى     
    وتقѧول   .  وافѧَقَ النѧاسُ أسѧودُهم أحمѧرَهم          قولك

قѧѧْعَ أنْيابѧѧِه بعضѧѧِها فѧѧوق   وَ)٦٦. ص(سѧѧمعتُ 
بعضѧُها    أنيابѧُه  لك وقعتْبعضٍ جرى على قو

 عجبѧѧتُ مѧѧن إيقѧѧاعِ أنيابѧѧِه   وتقѧѧول . فѧѧوق بعѧѧض
 أوقعѧѧتْ  بعضѧѧِها فѧѧوق بعѧѧض علѧѧى حѧѧدّ قولѧѧك  

 هѧѧذا وجѧѧهُ اتّفѧѧاقِ  . بعضѧѧُها فѧѧوق بعѧѧض أنيابѧѧُه
الرفѧѧѧعِ والنصѧѧѧبِ فѧѧѧي هѧѧѧذا البѧѧѧاب واختيѧѧѧارِ      

 رأيѧتُ متاعѧَك     تقѧول  . الرفѧع  النصب واختيѧار 
 في موضع   بعضُه فوقَ بعضِ إذا جعلتَ فوقًاً     

 وجعلѧѧتَ )٥.س(المبنѧѧيّ علѧѧى المبتѧѧدإِ  الاسѧѧم
 رأيѧتُ متاعѧك بعضѧُه         الأول مبتدأً آأنѧك قلѧت     

  . وفѧوقَ فѧي موضѧع أَحْسѧَنَ     أحسنُ مѧن بعѧض  
    وإن جعلتَه حالاً بمنزلة قولك

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

If you make §al-n~s ‘the people’ maf¨uwliyn ‘acted-upons’ it 
has the status of  your saying ¨agibtu min §iðh~bi §al-n~si 
ba¨d¨ihim ba¨d¨an ‘I was pleased by the pressing of the 
people, some of them others’, because if you were to say 
§af¨altu you dispense with the b~§ [b] and if you were to say 
fa¨altu, §i£tagta ‘you needed’ the b~§ [b]‘. It followed the 
course of garr ‘pull with an [i]’ according to your saying  
dafa¨tu §al-n~sa ba¨d¨ahum bi-ba¨d¨in ‘I pushed the people 
some of them against others’. If you make the n~s ‘people’ 
f~¨iliyn ‘actors’ you say ¨agibtu min daf¨i §al-n~si ba¨d¨ihim 
ba¨d¨an ‘I am pleased with people pushing each other’. It 
followed the course of the garr ‘pull with an [i]’, according 
to the term of its course in (L. 20) the raf¨ ‘raising with an 
[u]’ just as it took its course in the first according to its 
course in the nas¨b ‘erect with an [a]’ and it is your saying 
dafa¨a §al-n~su ba¨d¨uhum ba¨d¨an ‘the people pushed each 
other’ and similarly all that we have mentioned. If you were 
to engage the mas¨dar ‘root’ with it, it follows its course in 
the fi¨l ‘action’ and of that is your saying ¨agibtu min 
muw~fanata §al-n~si §aswadihim §a£marahum ‘I am pleased 
with the agreement of the people, of their black ones with  
the red ones’. It followed the course of your saying w~fana 
§al-n~su §aswaduhum §a£marahum. ‘The people agreed their 
black ones with their red ones’ and you say sami¨tu (P. 66) 
wan¨a §any~bihi ba¨d¨ih~ fawna ba¨d¨in ‘I heard the fall of 
his canines some on top of others’ follows the course of your 
saying wana¨at §any~buhu ba¨d¨uh~ fawna ba¨d¨in ‘his 
canines fell  some on top of others’ and you say ¨agibtu min 
§iyn~¨i §any~bihi ba¨d¨ih~ fawna ba¨d¨in ‘I am please with 
the falling of his canines some of them on others’ in terms of 
the definition of your saying §uwni¨at §any~buhu ba¨d¨uh~ 
fawna ba¨d¨in ‘his canines have been dropped some on top 
of others’. This is the aspect of the agreement of the raf¨ 
‘raising’ and the nasb ‘erecting’ in this chapter and the 
choice of the raf¨ ‘raising’ and the choice of the nas¨b 
‘erecting’. You say ra§aytu mat~¨aka ba¨d¨uhu fawna 
ba¨d¨in ‘I saw your furniture some of it above the other,’ if 
you make fawnan ‘above’ in the location of an §ism ‘name’ 
that is built on the mubtada§ ‘beginning/subject’ (L. 5) and 
you made the first mubtada§ ‘beginning/subject’ as though 
you said ra§aytu mat~¨aka ba¨d¨uhu §a£sanu min ba¨d¨in ‘I 
saw your furniture some of it is nicer than the other’ and 
fawna ‘above’ is in place of  §a£sana ‘nicer’. If you consider 
£~l ‘circumstances’ with the status of your saying  
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 بعضѧѧѧِهمѧѧѧررتُ بمتاعѧѧѧك بعضѧѧѧِه مطروحѧѧѧاً و
مرفوعѧѧѧاً نصѧѧѧبتَه لأنѧѧѧك لѧѧѧم تѧѧѧَبْنِ عليѧѧѧه شѧѧѧيئاً    

 رأيѧتُ متاعѧَك بعضѧَه          وإن شئت قلت    . فتَبتدِئَه
رأيѧتُ     أحسنَ من بعضٍ فيكѧون بمنزلѧة قولѧك   

بعѧѧضَ متاعѧѧِك الجيѧѧَدَ فتوصѧѧِلُه إلѧѧى مفعѧѧولينِ    
  رأيѧتُ بعѧضَ      لأنك أبدلت فصرتَ آأنѧك قلѧت      

هوه والرفع في هѧذا أَعѧْرَفُ لأنهѧم شѧبّ       . متاعك
  رأيتُ زيداً أبوه أفضلُ منه  )١٠.س(  بقولك

لأنه اسمٌ هو للأوّل ومن سببه  آما أن هذا له           
 والآخَرُ هѧو الأوّلُ المبتѧدأُ آمѧا أن         ومن سببه   

وإن نصѧѧبت   . الآخѧѧِر هاهنѧѧا هѧѧو المبتѧѧدأُ الأول 
 فممѧѧا جѧѧاء رفعѧѧا قولѧѧه عѧѧزّ   . فهѧѧو عربѧѧيّ جيѧѧّد

عَلَى االلهِ   اَْلَّذِينَ آَذّبُوا وَيَوْمَ القِيَامَةِ تَرَى وجلّ 
 ومما جѧاء فѧي النصѧب أنѧّا           .  وُجُوُهُهُمْ مُسْوَدَّةٌ   

  خَلѧѧѧَقَ االلهُ  سѧѧѧمعنا مѧѧѧن يوثѧѧѧق بعربيّتѧѧѧه يقѧѧѧول   
 وحѧѧѧدّثنا  . الزَّرَافѧѧѧَةَ يѧѧѧَدَيْهَا أَطѧѧѧْوَلُ مѧѧѧِنْ رِجْلَيْهѧѧѧَا

يونسُ أن العرب تَنْشِدُ هѧذا البيѧت وهѧو لعَبѧْدَةَ            
 )طويل (: بن الطبيب

 
 
 
 
 
 
 
 آانَ قيسٌ هُلْكُهُ هُلْكََُ واحِدٍ فما

 ولكنّه بُنْيِانُ قومٍ تَهَدَّمَا            

 

 )وافر (: بَجيلَةَ أو خَثْعَمِوقال رجل من
 

   إنّ أمْرَكِ لنْ يُطَاعَا  ذَرِيني
 وما اَلْفَيْتِنِي حِلمِي مُضاعَا

 
 

 )٢٠. س( ) رجز ( :وقال آخر في البدل
 
 
 

marartu bi-mat~¨ika ba¨d¨ihi mat¨ruw£an wa-ba¨d¨ihi 
marfuw¨an ‘I passed by your furniture some of it thrown 
down and some lifted up’. You erected it because you did not 
build anything on it so you can begin with it. If you so 
wished you said ra§aytu mat~¨aka ba¨d¨ahu §a£sana min 
ba¨d¨in ‘I saw your furniture some of it is nicer than the 
other’. It becomes of the status of ra§aytu ba¨d¨a mat~¨aka 
§al-gayyida ‘I saw some of your good furniture’ you 
connected with the maf¨wuliyn ‘acted-upons’ because 
§abdalta ‘you substituted’ so you became as though you said 
ra§aytu ba¨d¨a mat~¨aka ‘I saw some of your furniture’. Raf¨ 
‘raising’ in this is §a¨raf ‘better known’ because they likened 
it to your saying (L. 10) ra§aytu zaydan §abuwhw §afd¨alu 
minhu ‘I saw Zaid, his father is nobler than him’ because it is 
§ism ‘a name’ that is for the first and because of it,  just as 
this one is for it and because of it and the last one is the first 
that is begun with, just as the other one here is the first 
mubtada§ ‘beginning’ and if you were to erect that would be 
good Arabic. What came raised is his saying, the powerful 
and the glorious, wa-yawma §al-niy~mati tar~ §al-laðiyna 
kaðabuw ¨al~ §al-l~hi wuguwhumum muswaddatun ‘on the 
day of the resurrection, you will see those who lied to God 
their faced blackened’ (Sãrah XXXIX:60). What came with 
nas¨b ‘erecting with [a]’ we heard of one whose Arabic we 
trust say xalana §al-l~hu §al-zar~fata yadayh~ §at¨wala min 
riglayh~ ‘ God created the giraffe, its hands are longer than 
its legs’. Yuwnis has informed us that the Arabs recite this 
verse and it is of ¨abdata bin §al-t¨abiyb: (t¨awiyl)25 
 

Fa-m~ k~na naysun hulkuhu hulku/a w~£idin 
       Wa-l~kinnahu buny~nu nawmin tahaddam~ 
 

‘Nor was nays whose death was the death of one 
          Rather he was a structure of a people destroyed’ 
 

A man of bagiylata or xa›¨am said: (w~fir)26  
 

ðariyniy §inna §amraki lan yut~¨~ 
           Wa-m~ §alfaytiniy £ilmiy mud¨~¨~ 
 

‘Permit me that your order will not be obeyed 
                          and you will not find me with my dream lost’ 
 
Someone else said on badal ‘substitution’: (ragaz)27 (L.20) 
 

                                                 
25The meter for t¨awiyl is: fa¨uwlun maf~¨iylun (four times). 
26The meter for w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
27The meter for ragaz is:mustaf¨ilun (six times). 
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   تُبايِعا  إنَ عليَّ االلهَ أن
 تُؤْخَذَ آَرْهاً أو تَجِيء طائِعَا

 
 
 هذا عربيّ حسن والأول أَعرف )٦٧.ص(

 جعلتُ متاعَك بعضَه فوق   وتقول . وأَآثر
شئتَ  ن إ  بعض فله ثلاثةُ اوجُهٍ في النصب

   جعلتَ فَوْقَ في موضع الحال آأنه قال
علمتُ متاعَك وهو بعضُه على بعض أي 

الحال آما فعلتَ ذلك في رأيتُ في  في هذه
 وإن شئت نصبتَه على ما  . رؤية العين

نصبتَ عليه رأيتُ زيداً وجهَه أحسَنَ من 
 وإن   القلب )٥.س(تريد رؤية   وجه فلان

 جِعَلْتُ متاعَك  لتشئت نصبتَه على أنّك إذا ق
   فيصيرُ آأنّك قلت يدخل فيه معنى ألقيتُ

لأنّ ألقيتُ  ألقيتُ متاعَك بعضَه فوق بعض
على بعضٍ   أسقطتُّ متاعَك بعضَه  آقولك

 سَقَط متاعُك بعضُه  وهو مفعولٌ من قولك
على بعضٍ فجرى آما جرى صَكَكْتُ 

 فقولك بالآخر ليس  . أحدَهما بالآخَر الحَجَرَينِ
هو الأوّلُ ولكنّه في موضع في موضع اسم 

 صَكَّ الحَجَرانِ   الآخِر في قولك الاسم
أحدُهما الآخَرَ ولكنك أوصلتَ الفعلَ بالباء 

 الاسمُ منه بزيد   أنّ مررتُ)١٠.س(آما 
   .في موضع اسم منصوب

 
 
 
 
 
 
 

 طرحتُ المتاعَ بعضَه على بعض  ومثل هذا
وإن لم  لأن معناه أسقطتُّ فأُجري مجراه

 وتصديقُ ذلك قوله عزّ   يكن من لفظه فاعلٌ
  وَيَجْعَلَ الْْخَبِيثَ بَعْضَهُ عَلَى بَعْضٍ    وجلّ

 
 
 
 

§inna ¨alayya §al-l~ha  §an tub~yi¨~ 
        Tu§xaða karhan §aw tagi§a t¨~§i¨an 
 

‘I swear by God that you endorse 
   You take it reluctantly or you come willingly’ 
 
(P. 67) This is good Arabic and the first one is better known 
and more frequent. You say ga¨altu mat~¨aka ba¨d¨ahu 
fawna ba¨d¨in ‘I set you furniture some of it over the other’ 
This has three aspects in nas¨b ‘erecting with [a]’. If you so 
wished you make fawna ‘over/above’ in the location of the 
£~l ‘state/circumstance’ as though he said ¨amaltu mat~¨aka 
wa huwa ba¨d¨uhu ¨al~ ba¨d¨  ‘I made your furniture some of 
is on the other’, that is in the £~l ‘circumstance’ as you did 
with ra¨aytu fiy ru¨yati §al-¨ayn ‘I saw, the seeing of the 
eye’ and if you so wished you erected it according to your 
erecting ra§aytu zaydan waghahu §a£sana min waghi ful~n ‘I 
saw Zaid, his face is nicer than the face of so and so’. Your 
intend the sight of (L. 5)  the heart and if you so wished you 
erected it on the basis that if you said ga¨altu mat~¨aka ‘I 
made your furniture’ the meaning of §alnaytu ‘I tossed’ 
enters into it and becomes as though you said §alnaytu 
mat~¨aka ba¨d¨ahu fawna ba¨d¨in ‘I tossed your furniture 
some of it on top of the other’ because §alnaytu ‘I tossed’ is 
like §asnattu mat~¨aka ba¨d¨ahu fawna ba¨d¨in ‘I dropped 
your furniture some of it on top of the other’ and it is 
maf¨uwl ‘acted-upon’ according to your saying sanat¨a 
mata¨uka ba¨d¨ud¨hu fawna ba¨d¨in ‘your furniture some of 
it fell over the other’. It followed the course as that of 
s¨akaktu §al-£agarayni §a£adahum~ bi-§al-§~xari ‘I rubbed 
the two stones one with the other’ your saying bi-§al-§~xari 
‘with the other’ is not the location of  §ism ‘a name’ which is 
the first but in the place of the other §ism ‘name’ in your 
saying s¨akka §al-£agar~ni §a£duhum~ §al-§~xara ‘he rubbed 
two stones one of them with the other’, but you connected the 
fi¨l ‘action’ with the b~§ ‘[b]’ just as (L. 10) marartu bi-
zaydin ‘I passed by Zaid’ the §ism ‘name’ from it is in the 
place of §ism mans¨uwb ‘an erected name’. 
 

An example of this is t¨ara£tu §al-mat~¨a ba¨d¨ahu ¨al~ 
ba¨d¨in ‘I dropped the furniture some of it on the other’ 
because its meaning is §asnat¨t¨u ‘I let fall’ so it followed its 
course even if there is no f~¨il from lafd¨ ‘expression’ and a 
confirmation of that is his saying, the powerful and the 
glorious, wa-yag¨ala §al-xabiy›a ba¨d¨ahu ¨al~ ba¨d¨in ‘and 
he places the evil some on the other’ (Sãrah VIII:37).   
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 ظننتُ متاعَك   أن تجعله مثل والوجه الثالث
 والرفع  أيضاً عربيّ   بعضَه أحسنَ من بعض

 جعلتُ متاعَك بعضُه على بعض    تقول آثير
   رأيتُ فوجهُ الرفع فيه على ما آان في

 أَبِْكيتُ قومَك بعضَهم على بعض  وتقول
  وحَزّنتُ قومَك بعضَهم على )١٥. س(

   هذا على حدّ الفاعل إذا قلت أجريتَبعض ف
وحَزِنَ قومُك  بَكى قومُك بعضُهم على بعض 

فالوجه هاهنا النصب   بعضُهم على بعض
 أحزنتُ قومَك بعضَهم على   لأنك إذا قلت

على بعض لم  بعض وأبكيتُ قومَك بعضَهم
 بعضُهم على بعض في عونٍ   تقول ترد أن

فيكونَ  ولا أنّ أجسادَهم بعضُها على بعض
 بَكى   الرفعُ الوَجْهَ ولكنك أجريته على قولك

الفعلَ إلى  قومُك بعضُهم بعضاً فإنما أوصلتَ
 الجرّ والكلامُ في )٢٠. س(الاسم بحرف 

 مررتُ على   موضع اسم منصوب آما تقول
  قلت )٦٨. ص(فان  . ومعناه مررت زيداً زيد

حزّنتُ قومَك بعضُهم أفْضلُ من بعضٍ 
 آان  من بعض  ك بعضُهم أآرمُوأبكيتُ قومَ

الرفعُ الوجهَ لأن الآخِر هو الأوّل ولم يَجعله 
 وإن شئت  . الأول في موضع مفعولٍ هو غيرُ

 حزََّنتُ قومَك بعضَهم   نصبتَه على قولك
على الحال لأنك قد  قائماً وبعضَهم قاعداً

 رأيتُ قومَك أآثرَهم وحزّنتُ قومَك   تقول
 ما يكون حالاً تْبَعْتَهبعضَهم فإذا جاز هذا أ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

The third aspect is that you make it like ð¨anantu mat~¨aka 
ba¨d¨ahu §a£sana min ba§d¨ ‘I supposed your furniture some 
of it is better than the other’. Raf¨ ‘raising’ in it is frequent 
Arabic . You say ga¨altu mat~¨aka ba¨d¨uhu ¨al~ ba¨d¨in ‘I 
made your furniture some of it on the other’. The aspect of 
the raf¨ ‘raising’ in it is what was in ra§aytu ‘I saw’. You say 
§abkaytu nawmaka ba¨dahum ¨al~ ba¨d¨ ‘I make your 
people cry some of them for the others’. (L. 15) and £azzantu 
nawmaka ba¨d¨ahum ¨al~ ba¨d¨ ‘I make your people sad 
some of them for the others’. You made this follow the 
definition of the f~¨il ‘actor’ if you said bak~ nawmuka 
ba¨d¨uhum ¨al~ ba¨din ‘your people cried some of them over 
the others’ and £azina nawmuka ba¨d¨uhum ¨al~ ba¨d¨in 
‘your people grieved some of them over the others’. The 
aspect here is the nas¨b ‘erecting’ because if you were to say 
§a£zantu nawmaka ba¨d¨ahum ¨al~ ba¨d¨in ‘I saddened your 
people some of them over the others’ and §abkaytu nawmaka 
ba¨d¨ahum ¨al~ ba¨d¨in ‘I made your people cry some of 
them over the others’ you did not want to say ba¨d¨ahum ¨al~ 
ba¨d¨in ‘some of them over the others’ in terms of aid nor 
that their bodies were on top of each other, then the raf¨ 
‘raising’ would be the surface. Rather you made it follow the 
course of  your saying bak~ nawmuka ba¨d¨uhum ba¨d¨an 
‘your people, some of them made others cry’. You connected 
that fi¨l ‘action’ to the §ism ‘name’ with the particle of (L 20) 
garr ‘pull with an [i]’ and the kal~m ‘speech’ is in the 
location of an §ism mans¨uwb ‘erected name’. Just as you say 
marartu bi-zaydin ‘I passed by Zaid’, its meaning is marartu 
zaydan’ ‘I passed Zaid’. If (P. 68) you said £azzantu 
nawmaka ba¨d¨uhum §afd¨ala min ba¨d¨in ‘I saddened you 
people, some of them are better than others’ and §abkaytu 
nawmaka ba¨d¨ahum §akrum min ba¨d¨in ‘I honored your 
people, some of them are more noble than others’, raf¨ 
‘raising’ is the surface because the other is the first and did 
not place in the location of the maf¨uwl ‘acted-upon’, it is not 
the first. If you so wished, you erected it with an [a] on the 
basis of your saying £azzantu nawmaka ba¨d¨ahum n~§iman 
wa ba¨d¨ahum n~¨idan ‘I saddened you people, some of 
them standing and some of them sitting down’ according to  
£~l ‘circumstance’ because you may say ra§aytu nawmaka 
§ak›arahum ‘I saw your people, most of them’ and £azzantu 
nawmaka ba¨d¨ahum ‘I saddened your people, some of 
them’. If this is permitted, then you followed it with what is a 
£~l ‘circumstance’. 
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 وإن آان مما يَتعدّى إلى مفعولينِ )٥. س( 
شيئاً آأنك  أنفذتَه إليه لأنه آأنه لم تذآر قبله

 إلا أن  . قلت رأيتُ قومَك وحزّنت قومَك
أعربَه وأآثرَه إذا آان الآخِر هو الأوّلَ أن 

 وإن أجريتَه على النصب فهو عربيّ   يُبْتَدَأَ
  . جيد

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

(L. 5) If it is of those that are followed by two maf¨uwlayn 
‘acted-upons’ your extended it to it because it is as though 
nothing before it is mentioned and it is as though you said 
ra§aytu nawmaka ‘I saw your people’ and £azzantu 
nawmaka ‘I saddened your people’ except that it is the more 
Arabic and the more frequent, if the last one is the first that it 
begins, and if you make it follow the course of the nas¨b 
‘erecting’ then it is good Arabic. 


