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 ل فة المشبَّهة بالفاعِباب الصِّ 

 ل لتْ فيه ولم تَقْوَ أن تَعمَفيما عَمِ
 ل لأنها ليست في معنى عَمَلَ الفاعِ

 ضارِعالفِعل المُ
 
 
 
 
ا  )٢٠س  ٨١ص  . ٤١ب   .١م ( فإنم

 فيه لوما تعمَ  لتْ فيهشُبِّهَتْ بالفاعل فيما عَمِ
ومٌ إ) ٨٢ص ( ن     معل ان م ا آ ل فيم ا تَعم نم

ز  لا تُجاوفا بالألف واللام أو نكرة   رّسببها مُعَ 
اه ي معن و ف م ه يس بفعل ولا اس ه ل ذا لأن . ه

افةُ ا   والإض يس آم ه ل ر لأن سن وأآث ه أح  في
ذا             أَنّ ه اه فك لِ ولا في معن  جرى مجرى الفع

أحسنُ عندهم أن يَتباعدَ منه في اللفظ آما أنه         
ياء          ليس ه في الأش  . مثلَه في المعنى وفي قوّت

يٌّ سنٌ عرب وينُ ح ذا أَنّوالتن ع ه و  وم م ل ه
ونَ 5) س (ترآوا التنوين  داً    أو الن م يكن أب  ل

اً  ه منوَّن ى حال رةً عل ركُ   .إلا نك ان ت ا آ فلم
ون           ه معنى الن التنوين فيه والنون لا يُجاوِزُ ب

وِّي      والتنوينِ آان ترآُه     ما أخفَّ عليهم فهذا يق
سير الأوّل أن ن التف سنُ م افة   أح  . الإض

ذه   هِ وه سَنُُ الوج ذا حَ ك  ه ضافُ قول فالم
ى الاسم الأوّل     . الوجهِحَسَنَةُ فالصفةُ تَقَعُ عل

ن    يء م لِّ ش ى آ ه وإل ى الوج لُها إل م توصِ ث
ذا       ول   ه ا تق ك آم رتُ ل ا ذآ ى م ببه عل س

 ضاربُ الرجلِ وهذه ضاربةُ الرجلِ
 
 

This is the Famous Book of S§bawayh on 
na£w 1 ‘Grammar’ and its Name is 

§al-kit~b ‘The Book’ 
 

Solomon Sara, S.J. 
Georgetown University 

 

Chapter 41. This is a chapter on s¨ifah 
‘descriptive/adjective’ that is likened to §al-f~¨il 

‘the actor’ in what it operates on, but it is not 
strong enough to do the work of  §al-f~¨il ‘the 

actor’ because it is not of the meaning of §al-fi¨l 
§a-mud¨~ri¨ ‘the resembler action’ 

 

(Buwl~q vol. 1. P.99-108, Derenbourg vol.1. p. 81-88,  
Haruwn vol.1. p. 194-211) 

 
(I. P. 81, Chapter 41. L. 19) Rather , it has been likened to 
the f~¨il ‘actor’ in that, in what it operated on and in what it 
operates on (P. 82) ma¨lumun ‘is known’. It operates, on 
what is on account of it, mu¨arrafan ‘is made definite’ with 
§alif  wa §al-l~m ‘§al-’ or nakirah ‘an  indefinite’. It does not 
exceed this, because it is not a fi¨l ‘action’ nor §ism ‘a name’ 
which is with its meaning. The §id¨~fah ‘annexion’ in it is 
better and more frequent because it is not like what follows in 
the course of the fi¨l ‘action’ nor in its meaning. It is as 
though this is better for them that it be distant from it in lafx¨ 
‘expression’ just as it is not like it in meaning nor its strength 
in things. The tanwiyn ‘nunation’ is good Arabic. In addition, 
if they were to leave out the (L. 5) tanwiyn ‘nunation’ or the 
nuwn ‘[n]’ it could not ever be but nakirah ‘indefinite’ in its 
state of being munawwan ‘with nunation’. When the leaving 
out of the tanwiyn ‘nunation’ and the nuwn ‘[n]’ in it does 
not exceed the meaning of nuwn ‘[n]’ and tanwiyn 
‘nunation’, the omission of them both were §axaff ‘lighter’ 
on them. This strengthens the fact that the §id¨~fah 
‘annexion’ is better than the first explanation. The mud¨~f 
‘annexed’ is in your saying h~x~ £asanu §al-waghi ‘this one 
is handsome of face’ and h~xihi £asanatu §al-waghi ‘this 
one-f is pretty of face’. The s¨ifah ‘descriptive/adjective’ falls 
on the first  §ism ‘name’ then it extends it to the wagh ‘face’ 
and to everything on its account as I mentioned to you. Just 
as you say h~x~ d¨~ribu §al-raguli ‘this is a striker of the 
man’and h~xihi d¨~ribatu §al-raguli ‘this is a striker-f of the 
man’.   
                                                 
1Arabic transcriptions are in italics. 
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ى   إلا ي المعن سْن ف ه )١٠ س( أنّ الحُ  للوج
لأوّلوالضرب ا ل و.  ههن ك ق و ومن ذل لهم  ه

دار       أحْمَرُ بَيْنَ العَينين   هِ ال دُ وج ا  .  وهو جيّ ومم
 )بسيط ( :جاء منوَّناً قول زُهَيْر

 

 

 

   لها أَسْفَعُ الخَدَّيْنِ مُطََّرِقٌ أَهْوَى 
 رِيشَ القَوَادِمِ لم يُنْصَبْ له الشَّبَكُ  

 
 

 )رجز(: وقال العجّاج
 

 مُحْتَنَكٌ ضَخْمٌ شُئُونَ الرأسِ 
 

 )وافر( :وقال أيضاً النابغة) ١٠س ( 
 

    بعده بذِنابِ عيشٍ ونَأْخُذُ
 أجَبَّ الظَّهْرَ ليس له سَنامُ 

  
واعلم أنّ آينونة الألف  .آثيروهو في الشعر 

رُ وأحسنُ من أن         رِ أآث واللام في الاسم الآخِ
ي  أ لام لأن الأوّل ف فُ وال ه الأل ون في لا تك

ا ههن      لام وفي غيرِهم ةٍ  الألف وال ى حال ا عل
ا أحسنَ           واحدة ان إدخالُهم يس آالفاعل فك  ول

ان        رَ وآ وين أآث ركُ التن ان تَ ا آ رَ آم وأآث
لام  ف وال اه أو  )٢٠س (الأل ى لأنّ معن لَ
ه سَنٌ وجهُ ذا إلا  .حَ ون ه ا لا يك ة فكم  معرف

ة      ك المعرف ةٌ     .اختاروا في ذل والأُخرى عربيَ
رِد   يّ مُطَّ ون عرب وين والن ا أن التن فمن  .آم
الوَجَعِ دٍ ب ديثُ عَهْ و ح ه ه ك قول ال ،ذل  وق

   )طويل( :عمرو بن شأس
 
 
 
 
 
 
 

But the £usn ‘handsomeness’ in meaning here is (L. 10) for 
the wagh ‘face’ and the d¨arb ‘striking’ here is for the first. 
Of that is their saying huwa §a£maru bayna §al-¨aynayini ‘he 
is red between the two eyes’ and huwa gayyidu waghi §al-
d~ri ‘it is fine as to the front of the house’. What came 
munawwan ‘with nunation’ is the saying of Zuhayr: (basiyt¨)2  
 

 §ahw~ lah~ §asfa¨u §a-xaddayini mut¨t¨arinun 
 Riyša §al-naw~dimi lam yuns¨abu lahu §al-šabaku 
  
 ‘The dark falcon hurled towards it with dark cheek 
 made up of the 
 The feathers of the wings for which no net was set up’ 
 
and ¨agg~g said: (ragaz)3 

  

 Mu£tabikun d¨axmun šu§uwna §al-ra§si 
 ‘Of age with big skull bones’ 
 
(L. 15) §al-N~biγah also said: (w~fir)4 
  

 Wa-na§xuxu ba¨dihi bi-xin~bi ¨ayšin 
 §agabba §al-x¨ahra laysa lahu san~mu 
  
 ‘We grab the tail end of life 
 A weak camel with no hump to it’  
 
It is frequent in poetry. Know that the §alif wa §al-l~m ‘§al-’ 
in the other §ism ‘name’ is more frequent and better than if it 
were without §alif wa §al-l~m ‘§al-’ because the first one is 
with §alif wa §al-l~m ‘§al-’ and other than two of them here 
are in one state and it is not like §al-f~¨il ‘the actor’ so that 
their introduction was better and more frequent, just as 
leaving out the tanwiyn ‘nunation’ is more frequent. §alif wa 
§al-l~m ‘§al-’ (L. 20) has priority because its meaning is 
£asanun waghuhu ‘his face is handsome’. Since this can not 
be except ma¨rifah ‘definite’, they chose in that the ma¨rifah 
‘definite’. The other one is also Arabic, just as the tanwiyn 
‘nunation’ and the nuwn ‘[n]’ is regular Arabic. On that score 
is his saying huwa  £adiy›u ¨ahdin bi-§al-waga¨i ‘‘it is the 
discussion of the age with pain. ¨amr bin ša§sin said: 
(t¨awiyl)5 
 

                                                 
2The meter of basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice). 
3The meter of ragaz is: mustaf¨ilun (six times). 
4The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice).  
5The meter of t¨awiyl is: fa¨uwlun maf~¨ilun (four times). 
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   إلى قومي السَّلامَ رِسالةًيألِكْن
   ما آانوا ضِعافًاً ولا عُزْلابآيةِ  

  ولا سَيِئِي زِيٍّ إذا ما تَلَبَّسُوا)١٠ص (
 لا  بُزْ يوماً مُخَيَّسَةًإلى حاجةٍ   

 
 
 

 )رجز (:ميدٌ الأرْقَطُ حُ وقال
  سَمينٍ لاحِقُ بَطْنٍ بِقَرىً 

 

 :اً قول أبي زُبِيْدٍ  يَصِفُ الأسدومما جاء مُنَوَّن
 )٥س ) (بسيط(

   أثوابَ نَقّادٍ قُدِرْنَ له آأنّ 
 يَعْلُو بِخَملتِها آَهَباءَ هُدّابَا 

 
 )بسيط( :وقال أيضاً
  عَجْزاءُ مُدْبِرةً هَيفاءُ مُقْبِلةً
 دِلتْ شَنْبَاءُ أَنْيِابَا جُ مَحْطوطةٌ  

 
 

 )مديد(  : بن زيديّوقال عد
   من حَبيبٍ  أو أخي ثِقةٍ 

 ا أو عَدُوٍّ شَاحِطٍ دارَ
 

ا   )١٠س ( سنةُ وجْهِه شعر ح ي ال اء ف د ج  وق
ك رديءٌ       هِ وذل اء     شَبّهوه بحسنةِ الوج ه باله  لأن

وهو من سبب     لف واللام   لأمعرفة آما آان بال   
  . واللاملفلأه بالببنه من سأ آما لوّّالأ
 
 
 

 §alikniy §il~ nawmiy §al-sal~ma ris~latan 
 Bi-§~yati m~ k~nuw d¨i¨~fan wa-l~ ¨uzl~ 
 

(P. 83)Wa-l~ sayyi§i ziyyin §ix~ m~ talabbasow 
 §il~ £~gatin yawman muxayyasatan buzl~ 
  

 ‘Deliver to my people a message of peace 
 With a signal that they were neither weak nor 
 defenseless 
 

 Nor ill clad when they needed to dress 
  In need on a day of weakened and old camels’ 
 

and £umayd §al-§arnat¨ said: (ragaz)6 
 L~£inu bat¨nin binaran samiyni 
 ‘Slim of stomach fat of back’ 
 
What occurred munawanan ‘with nunation’ is the saying of 
§abu Zubayd describing a lion: (basiyt¨)7 (L. 5) 
 
 Ka§anna §a›w~ba nann~din nudirna lahu 
 Ya¨luw bi-xamlatih~ kahb~§a hudd~b~ 
  

 ‘Like leather clothes cut to his size 
 Raised like a drape with a grayish hem’ 
 

He also said: (basiyt¨) 8. 
 Hayf~§u munbilatan ¨agz~§u mudbiratan 
 Ma£t¨uwt¨atun gudilat šanb~§u §any~b~ 
  

 ‘A lady with slender hip/pulled in stomach, well 
 attended posterior 
 Well put together, smooth with bright teeth’ 
 

and ¨udday bin Zaid said: (madiyd)9  
 Min £abiybin §aw §axiy ›inatin 
 §aw ¨aduwwin š~£it¨in d~ran 
  

 ‘From a loved one or trustworthy brother  
 Or an enemy in far off place’ 
 

 
(L. 10) and has occurred in poetry £usnatu waghih~ ‘the 
beauty of her face’. They likened it to £usnati §al-wagh ‘the 
beauty of the face’; this is radiy§un ‘unacceptable’ because 
there is ma¨rifah ‘definiteness’ in the h~§ ‘[h]’ just as there is 
in §alif wa-§al-l~m ‘§al-’. It is on account  of the first, just it 
is on its account  with §alif wa-§al-l~m ‘§al-’.  
 
                                                 
6The meter of ragaz is: mustaf¨ilun (six times). 
7The meter of basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice). 
8The meter of basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice). 
9The meter of madiyd is: f~¨il~tun f~¨ilun (twice). 
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 )طويل( :اخقال الشّمّ
 أمِنْ دِمْنَتَيْنِ عرَّس الرَآْبُ فيهما

 لاهما لَرُخَامَى قد عَفا طَقْلِ البِحَ   
 اًامتْ على رَبْعَيْهما جارَتا صَفأق

 ا الأعاليِ جَوْنَتا مُصْطَلاهماآُمَيْت  
 

 
 
 

  واعلم أنه ليس في العربية مضافٌ         )١٥س  (
ى  رُ المضاف إل لام غي فُ وال ه الأل دخل علي  ي

سَنُ     المعرفة في هذا الباب وذلك قولك      ذا الحَ  ه
هِ         الوَجْهِ أدخلوا    ى حسنِ الوج لام عل الألفَ وال

ة    ه معرف ون ب ة لا يك ى معرف ضافٌ إل ه م لأن
ا يكون في                  عَ م ك حيث مُنِ ى ذل اجَ إل أبَداً فاحت

وين       ه معنى التن اوَزُ ب ةَ ولا يُجَ ه البَتََّ ا فأمّ  .مثل
ا إلا        اً تكون       النكرة فلا يكون فيه سَنُ وَجْه  الحَ

ت    و قل ك ل وين لأن ن التن دلاً م لام ب فُ وال  الأل
م     ريمُ أبٍ ل دٍ أو آ ديثُ عه لْ  تُخْ)٢٠س (ح لِ

ه     بالأول في شيء فَتُحْتَمَلَ    لام لأن فُ وال  له الأل
ه   ون علي ي أن يك ا ينبغ ى م ة  .عل ال رؤب  :ق

 )رجز(
 

 

  ااَلحَزْنُ باباً والعَقورُ آَلْبَ 
 

 

 وزعم أبو الخَطّاب أنه سمع قوماً )٨٤ص (
من العرب يُنشدون هذا البيت للحارث ابن 

   )٥س ) (وافر( :مظال
    بنِ سعدٍ فَما قَوْمِي بثَعْلَبَةَ

  اى رِقَابَولا بفَرازةَ الشُّعْرَ
 
 
 
 

§al-šamm~x said (t¨awiyl)10 
 §a-min dimnatayni ¨arrasa §al-rakbu fiyhim~ 
 Bi-£anli §al-rux~m~ nad ¨af~ t¨alal~hum~ 
  

 §a-n~mat ¨al~ rab¨ayhim~ g~rat~ s¨affan   

 Kumayt~ §al-§a¨~liy gawnat~ mus¨t¨al~hum~ 
  
 ‘Are they the traces of Rux~m~ where the riders 
 settled late at night 
 In place of the high tree whose signs have changed 
  
 Did the two legs of the tripod next to the mountain 
 rest in place of traces 
 The uppers of the legs are reddish while the bottoms 
 are black’ 
 

L. 15) Know that in Arabic there is no mud¨~fun ‘annexed’ to 
which the §alif wa §al-l~m ‘§al-’ is added except what is 
added to the ma¨rifah ‘definite’ in this b~b ‘chapter’ and that 
is in your saying h~x~ §al-£asanu §al-waghi ‘this one is with 
the handsome face’. They introduced the §alif wa §al-l~m 
‘§al-’ to £asani §al-waghi ‘handsome of face’ because it is 
mud¨~f ‘annexed’ to ma¨rifah ‘ a definite’, and in which there 
is no ma¨rifah ‘definite’ ever so it needed that where it was 
forbidden what was its like absolutely, nor in which the 
meaning of tanwiyn ‘nunation’ is exceeded. As to the nakirah 
‘indefinite’ nothing is permitted in it except §al-£asanu 
waghan ‘the handsome of face’. The §alif wa §al-l~m ‘§al-’ 
becomes badalan ‘substitute’ for the tanwiyn ‘nunation’ for 
if you were to say £adiy›u ¨ahdin ‘young of age’ or kariymu 
§abin ‘noble of father’ you do not (L. 20) vitiate the first with 
anything and you carry the §alif wa §al-l~m ‘§al-’ over to it 
because it is as it ought to be. Ru§bah said: (ragaz)11 
 
  §al-£aznu b~ban wa §al-¨anuwru kalb~ 
 ‘His door is closed tight and his dog is infertile’  
 
(P.84) §abuw §al-Khatt~b claimed that he heard some Arabs 
recite the saying of §al-£~ri› bin x¨~lim: (w~fir)12 
 
 Fa-m~ nawmiy bi-›a¨labata bni sa¨din 
 Wa-l~ bi-faz~rata §al-šu¨r~ rin~b~ 
  

 ‘My people are not of Tha¨labata bni Sa¨d 
 Nor of Faz~rata with thick haired necks’ 

                                                 
10The meter of t¨awiyl is: fa¨uwlun maf~¨ilun (four times). 
11The meter of ragaz is: mustaf¨ilun (six times). 
12The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
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م     سن ث ي الح لام ف فُ وال تِ الأل ا أُدخل فإنم
داًأ ضاربُ زي ال  ال ا ق ه آم ذا  .عملتَ ى ه وعل

ول  ه تق هَ الوج سنُ الوج و الح ة  ه ي عربيّ وه
 )وافر( :قال الشاعر .جيدة

   فَما قَوْمِي بثَعْلَبَةً بنِ سعدٍ 
 قَابَا الرِّولا بفَرازةَ الشُّعْرِ

 
 

هِ              سَنُ الوج ول هو الحَ وقد يجوز في هذا أن تق
 في هذا فالجرُّ .على  قوله هو الضاربُ الرجلِ

ه وهو           الباب من وجهينِِ   ذي هو ل  من الباب ال
ستخَّفُ    م يُ ل ث ال الفع ن إعم افة وم الإض
ون      تَّ الن ت فأَثب تَ أو جمع إذا ثنَّي ضاف  ف في

ولهم   ك ق صبَ وذل يس إلا الن ون  :فل م الطيَّب  ه
ومن ذلك قوله   . الأخباَرَ وهما الحسنانِ الوُجوهَ   
ئَكُمْ بِالأخْ     لْ نُنَبِّ لْ هَ الى  قُ   )١٠س (سَرِينَ تع

  )آامل( : من بني قيس وقالت خِرْنِقُ.أعْمَالاًً
 
 
 

   لا يَبْعَدَنْ قَوْمِي الذين هُمُ 
 سَمُّ العُداةِ وآفةُ الجُزْرِ

    مُعْتَرَكٍ النّازِلونَ بكلِّ
 زْرِوالطيّبونَ مَعَاقِدَ الأُ

 
 

ه  ولُ في ان المعم ونَ جررتَ آ تَ الن إن آفف ف
ه نك م  ف واللأارة أو في ت ه ا قل لام آم  ل

 .الضارِبُو زيدٍ وذلك قولهم  هم الطَيّبو أخبارٍ
وْرَةَ         افِظُو عَ وإن شئتَ نصبتَ على قوله  الح

 العشيرة 
 
 
 

The §alif wa §al-l~m ‘§al-’ was introduced into §al-£usn 
‘beauty’ then you treated it as he said §al-d¨~ribu zaydan ‘the 
hitter of Zaid’. And according to this wagh ‘surface form’ 
you say huwa §al-£asanu §al-waghi ‘he is the handsome of 
face’ and it is good Arabic. The poet said: (w~fir)13 (L. 5)  
 

 Fa-m~ nawmiy bi-›a¨labata bni sa¨din 
 Wa-l~ bi-faz~rata §al-šu¨ri §al-rin~b~ 
  

 ‘My people are not of Tha¨labata bni Sa¨d 
 Nor of Fazarata of the thick haired necks’ 
 
In this, it is permitted that you say huwa §al-£asanu §al-
waghi ‘he is of the handsome face’ according to his saying 
huwa §al-d¨~ribu §al-raguli ‘he is a striker of the man’. Garr 
‘marking with garr [-i]’ in this chapter is of two facets, from 
the chapter dedicated to it which is §id¨~fah ‘annexion’ and 
from the operation of the fi¨l ‘action’, then it is made light 
and it is annexed. It you were to dualize or pluralize you 
confirmed the nuwn [n], then there is no other way except the 
nas¨b ‘erecting’ and that is in their saying, humu §al-
t¨ayyibuwn §al-§axb~ra ‘they are of good news’ and hum~ 
§al-£asan~ni §al-wuguwha ‘they are of the handsome-d 
faces-d’. Of that is His saying, the Exalted, nul hal 
nunabbi§ukum bi-§al-§axsariyna (L. 10) §a¨m~lan’ (Sérah 
XVIII:102) ‘say shall we tell you of those who lost with 
respect to works’. Xirninu from baniy nays said: (k~mil)14 
 

 L~ yab¨adan nawmiy §al-laxiyna humu 
 Sammu §al-¨ud~ti wa-§~fatu §al-guzri   

 §al-n~ziluwna bi-kulli mu¨tarakin 
 Wa-§al-t¨ayyibuwna ma¨~nida §al-§uzri 
  
 ‘My people are not destroyed, those who are 
 Poison to the enemies and slaughterers of camels   

 Those who  enter every battlefield  
 And the good ones who are chaste’ 
 
If you were to eliminate the nuwn [n], gararta ‘you pulled 
with an [-i]’whether what is operated on is nakirah 
‘indefinite’ or it has the §alif wa §al-l~m ‘§al-’ as you said 
humu §al-d¨~ribuw zaydin ‘they are the strikers of Zaid’ and 
that in their saying humu §al-t¨ayyibuw §axb~rin ‘they are of 
the good news’ and if you so wished nas¨abta ‘you erected’ 
according to his saying §al-£~fix¨uw ¨awrata §al-¨aširati ‘the 
protectors of the honor of the tribe’  
                                                 
13The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
14The meter of k~mil is: mutaf~¨ilun (six times). 
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املاً          )١٥س  ( اً ع  وتقول فيما لا يقع إلا منوَّن
في نكرةٍ  وإنما وقع منوَّناً لأنه فُصِلَ فيه بين          
داً   ه أب صلُ لازمٌ ل ول فالف ل والمعم العام

وذلك قولك هو خيرٌ منك      مظهَراً أو مضمَراً    
و  اً وه اً أب ك وجهً سنُ من ون  . أح ولا يك

ببه ن س ه إلا م ول في ت .المعم   وإن شئت قل
وِي منك    وإن شئت    .هو خيرٌ عَمَلاً وأنت تَنْ

ه             ديم لأن أخّرت الفصلَ في اللفظ وأصلُه التق
لا يَمنعه تأخيرُه عَمَلَه مقدَّماً آما قال  ضَرَبَ         
دوءٌ  ظ مب ي اللف ؤخَّر ف رٌو م رٌو فعم دا عم زي

ه في         )٢٠س  (به في المعنى      دوء ب ذا مب  وه
ل    م يُعْمِ وينَ ث لُ إلا في   ولا يَعْ .أنه يُثبِت التن مَ

وّةَ            نكرة آما أنه لا يكون إلا نكرة ولا يَقْوَى ق
ه     لُ في ا يَعْمَ ه وفيم أُلزم في شبَّهة ف صفة الم ال

ي   ول ف داً وتق اً واح ع )٨٥ص (وجه  الجم
ذا أوَّلُ     .خيرٌ منك أعمالاً فإن أضفتَ فقلت ه

رَجُلٍ اجتَمع فيه لزومُ النكرة وأنْ يُلْفَظ بواحدٍ     
ك    ع وذل د الجم و يري ول  وه ه أراد أن يق لأن

ا         صاراً آم أوّلُ الرّجالِ فحذف استخفافاً واخت
ا       ال فكم ل الرج دون آ لٍ يري لُّ رج الوا آ ق
رك          لام استخفّوا بت استَخفُّوا بحذف الألف وال
بناء الجميع واستَغنوا عن الألف واللام وعن       

الِ وأوّلُ    رُ الرج ولهم  خي  )٥س (ق
ال لام   .الرج ف وال رك الأل ي ت ك ف لُ ذل  ومث

ا      اً إنم شْرُونَ دِرهم ولهم  عِ ع ق اء الجمي وبن
صروا     دَّراهم فاختَ ن ال شرينَ م أرادوا عِ
لام       ف وال ولُ الأل ن دخ م يَك تَخفّوا   ول واس

 يُغيِّر العشرين عن نكرته 
 
 
 
 
 
 
 
 
 

(L. 15). You say about what does not occur except 
munawwanan ‘with nunation’ operating on nakirah ‘an 
indefinite’ but it occurred munawwanan ‘with nunation’ 
because with it there was a separation between the ¨~mil 
‘operator’ and the ma¨mul ‘operated on’. Separation is 
always required by it whether mux¨haran §aw mid¨maran 
‘explicit or implicit’. And is that in your saying huwa xayrun 
minka §aban ‘he is better than you as a father/he is a better 
father than you’ and huwa §a£sanu minka waghan ‘he is 
handsomer than you with respect to face’. The ma¨mul 
‘operated on’  can not be except it be on account of it. And if 
you so wished you said huwa xayrun ¨amalan ‘he is better 
job-wise’ you intend to say minka ‘than you’. And if you so 
wished you delayed the separation in the lafx¨ ‘expression’. 
Its §as¨l ‘origin’ is tandiym ‘pre-positioning’ because its 
post-positioning does not prevent its action by pre-
positioning. As he said d¨araba zaydan ¨amrun ‘Amr hit 
Zaid’. Amr is post-positioned in expression begun with it 
semantically. (L. 20). This is also begun with in that the 
tanwiyn ‘nunation’ is established then it operates or does not 
operate except with nakirah ‘indefinite’ just as it can not be 
except nakirah ‘indefinite’ and does not have the strength of  
§al-s¨ifah §al-mušabbaha ‘the likened descriptive’ so it was 
made and in what it operates on was made obligatory, that 
they have waghan w~£idan ‘one surface form’, and you say 
(P. 85) in §al-gamiy¨ xayrun minka §a¨m~lan ‘all are better 
than you in deeds’. If you were to annex you would say h~x~ 
§awwalu ragulin ‘this is the first man’ in which the 
requirement of nakirah ‘indefinite’ is met, even if it is 
pronounced as singular, when he wants the plural. That is 
because he wanted to say §awwalu §al-rig~li ‘first of the 
men’ so he deleted due to §istixf~f  ‘By way of lightening’ 
and §ixtis~ran ‘by way of abbreviating’, just as they say kullu 
ragulin ‘every man’ they intend kulla §al-rig~li ‘all the men’. 
So just as §istaxaffuw ‘they lightened’ by means of deleting 
the §alif wa §al-l~m ‘§al-’, they lightened by leaving out the 
structure of the plural and they dispensed with the §alif wa 
§al-l~m ‘§al-’ and their saying xayru §al-rig~li ‘the best of 
men’ and §awwalu (L. 5) §al-rig~li ‘the first of men’An 
example of that with reference to leaving out the §alif wa §al-
l~m ‘§al-’ and the bin~§ ‘structure’ of the plural is their 
saying ¨išruwna dirhaman ‘twenty dirhams’. They really 
wanted ¨išriyna mina §al-dar~himi‘ twenty of the dirhams’. 
They abbreviated and lightened. The introduction of §alif wa 
§al-l~m ‘§al-’ did not change the ¨išriyna away from its 
nakirah ‘indefiniteness’.  
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ذه       فاستَخفّوا بترك ما لم يُحتَجْ إليه      وَ ه م تَقْ ول
شبَّهة     صفة الم وّةَ ال رى أنك    .الأحرفُ ق ألا ت

ول    ل تق ا آالفاع ذآِّرها وتَجمعه ا وتُ  تُؤنِّثه
ول    ا تق وه آم هِ أب سنِ الوج لٍ ح ررتُ برج م

ل ق    و مث وه وه سنِ أب لٍ ح ررت برج ك م ول
وه  لٍ ضاربِ أب ررت برج إن )١٠س ( م   ف

ا  تَ لأنه شرينَ رفع ك أو ع رٍ من ت بخي جئ
وَ             م تَقْ مُلْحَقَةٌ بالأسماء  لا تعملُ عمل الفعل فل

ا ل    شبَّهة آم وََّةَ الم شبَّهة  مق وَ الم وة  تَقْ ا  ق م
 هو خيرُ رجلٍ في الناس وتقولمجرى الفعل   

د ول          قِ   وأَفَرَهُ عبد فيهم لأن الفارهَ هو العب م تُلْ
م   ره ث ى غي راً عل رَهَ ولا خي يئاً أَفْ تَصُّ ش  تَخْ

زم        فالمعنى مختلِف  م يَل  وليس هاهنا فصلٌ ول
راً منك           إلا تركُ التنوين آما أن عشرين وخي
فَ   دْخِلوا الأل م يُ وينُ   ول ه إلا التن زم في م يَل ل

ي الأول      دخِلوه ف م يُ ا ل لام آم  )١٥س (وال
ا أ  سيرُ الأول  وإنم سيرُه تف رَهَ وتف رادوا  أَفَْ

الِ  رَ الأعم دِ وخي فَ   .العَبي وا الأل ا أثبت وإنم
د            اس لأن الأولَ ق واللام في قولهم  أفضلُ الن
اءَ             لام وبن أثبتوا الألف وال ةً ف يصير به معرف
ون    رك الن وا بت وَّنْ وفرق م ين ع ول الجمي
ا              والتنوين بين معنيينِ  وقد جاء من الفعل م

د         قد أُنْفِذَ إلى مفعولٍ ولم يَ      ا ق ره مم وَّةَ غي قْوَ ق
تَلأتُ         تَعدّى   ك   ام ك قول اءً   إلى مفعولٍ وذل م

هُ  هُ ولا تفقَّأتُ ول امتلأتُ حْمًاً ولا تق أتُ شَ  .وتفقَّ
دَّم    ارف ولا يُقَ ن المعَ ره م ي غي ل ف ولا يَعم

ه   ولُ في تلأتُ  )٢٠س (المفع اءً ام ولَ  م  فتق
 آما لا يُقَدَّمُ المفعولُ فيه 

 
 
 
 
 
 
 

They abbreviated and lightened. The introduction of §alif wa 
§al-l~m ‘§al-’ did not change the ¨išriyna away from its 
nakirah ‘indefiniteness’. So they lightened by leaving out what 
is not needed. These §a£ruf ‘words’ do not have the strength of 
the s¨ifah §al-mušabbaha ‘the likened descriptive’. Don’t you 
see that you femininze it, masculinize it and pluralize it like 
the f~¨il ‘actor?’. You say marartu bi-ragulin £asani §al-waghi 
§abuwhu ‘I passed by a man whose father is handsome of 
face’, just as you say marartu bi-ragulin £asanin §abuwhu ‘I 
passed by a man with a handsome father’ and it is like your 
saying marartu bi-ragulin d~ribin §abuwhu ‘I passed a man 
his father hitting him’. (L. 10) If you were to come up with bi-
xayrin minka ‘better than you’ or  ¨išriyna ‘twenty’, you raise 
because they follow §asm~§ ‘names’, they do not do the work 
of the fi¨l ‘action’, so they don’t have the strength of the 
(s¨ifah) §al-mušabbaha ‘the likened descriptive’ just as the  
s¨ifah §al-mušabbaha does not have the strength of what 
follows the course of the fi¨l ‘action’. You say huwa xayru 
ragulin fiy §al-n~si wa §afrahu ¨abdin fiyhim ‘he is best man 
among the people and the swiftest servant among them’ 
because §al-f~riha ‘the swift’ is the servant and you did not 
meet §afrah ‘swifter’ nor xayran ‘the better’ other than them 
and then specify something. The meaning is different and there 
is no separation here and nothing is required except leaving out 
the tanwiyn ‘nunation’, just as ¨išriyna ‘twenty’ and xayran 
minka ‘better than you’ do not require anything except tanwiyn 
‘nunation’. They did not introduce §alif wa §al-l~m ‘§al-’ just 
as they did not introduce it with the first, (L 15) and its 
explanation is the explanation of the first. They meant §afraha 
§al-¨abiydi ‘the swiftest of the servants’ and xayra §al-§a¨m~li 
‘the best of works’. They confirmed the  §alif wa §al-l~m ‘§al-’ 
in their saying §afd¨alu §al-n~si ‘the nicest of people’ because 
the first may become ma¨rifah ‘definite’, so they confirmed 
the §alif wa §al-l~m ‘§al-’ and the structure of the plural and 
they did not nunate. They distinguished between two meanings 
by leaving out the nuwn ‘[n]’ and tanwiyn ‘nunation’. A fi¨l 
’action’ may occur that penetrates to the maf¨uwl ‘acted-upon’ 
and it does not have the strength of others than it that 
transitivizes to a maf¨uwl ‘acted-upon’, and that is in your 
saying §imtala§tu m~§an ‘I got filled with water’ and 
tafanna§tu ša£man ‘I am bursting with fat’ but you don’t say 
§imtala§tuhu ‘I got filled it’ nor tafanna§tuhu ‘I am bursted 
it’. It does not operate in other definites nor is the maf¨uwl 
fiyhi ‘acted-upon/accusative’ pre-positioned (L. 20) in it, as to 
you saying m~§an §imtalatu ‘with water I got filled’ just as the 
maf¨uwl ‘acted-upon’  
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شبَّ  صفات الم ي ال ماء هةف ذه الأس ي ه  ولا ف
لٌ لا    ه فع ك لأن ل  وذل ست آالفاع ا لي لأنه
ال           ة الانفع يَتعدَى إلى مفعول وإنما هو بمنزل

ا إو و   )٨٦ص (نم ول نح ى مفع دى إل لا يتع
دفع ه فان سر ودفعت سرته فانك ذا النحو  .آ فه

يء    ى ش ع عل سه ولا يق ي نف ون ف ا يك إنم
 :فصار امتلأت من هذا الضرب آأنك قلت   

ا   ه  .متلأتملأني ف دحرج   :ومثل ه فت  .دحرجت
شحم  أتُ من ال اء وتفقَّ تَلأت من الم أصلُه ام
درَ أن     لُ أج ان الفع تخفافاً وآ ذا اس ذف ه فحُ
عفوه            م ضَ يَتعدّى إذ آان هذا ينفذ وهو في أنه

ه ا   .مثلَ اً وهم اسِ رجلً جعُ الن و أش ول ه وتق
ة              ا بمنزل المجرورُ هاهن ينِ   ف اس اثن خيرُ الن

صب   وين وانتَ ا   التن انِ آم لُ والاثن الرج
ه   سنُ من و أح ك ه ي قول هُ ف صب الوج انتَ

مَّ    نكرةً إلاولا يكون   .وجهاً  لاإآما لم يكن ثَ
دأُ     )٥س ( م المبت و الاس ل ه رةً والرج  نك

لٍ في        . والاثنانِ آذلك  رُ رجُ إنما معناه هو خي
وأن شئت   .الناس وهما خيرُ اثنينِ في الناس

و   ه الأوَّلَ   فتق م تَجعل اس   ل رُ الن و أآث ل   ه
دد       .مالاً ذا المُجرى أسماء الع وممّا أُجْرِىَ ه

ا             ى م دّة بالإضافة إل تقول فيما آان لأدنى العِ
ود    ى العُق ى أدن دد إل ى الع ع أدن ى لجم يُبْنَ
ه             لام لأن فَ وال ه الأل وتُدْخُل في المضاف إلي

ة    ه معرف ةُ     .يكون الأوّلُ ب ك  ثلاث ك قول  وذل
وابٍ   أبْوابٍ وأربعةُ أَنْ ةُ أَث سٍ وأربع ذلك   .فُ وآ

ين     ك وب ا بين ول   فيم شَرَة )١٠س (تق   العَ
سةُ     ت  خم لام قل فَ وال تَ الأل وإذا أدخل

الِ  داً       .الأثوابِ وستّةُ الاجم ذا أب فلا يكون ه
رتُ   ا ذآ دٌ لم رٌ واح ه أم وَّن يَلزم رَ من إلا غي

يئاً من أسماء    فإذا زدتَ  .لك  على العَشَرَة ش
داً        أدنى العدد فإنه يُ    ماً واح جْعَلُ مع الأوّل اس

وَّن   مِ من ع اس ي موض ونُ ف تخفافاً ويك . اس
شَرَ     ا عَ اً واثنَ شَرَ درهم دَ عَ ك  أحَ ك قول وذل

ةً  شْرَةَ جاري دَى عَ اً وإح ذا . درهم ى ه فعل
 .يُجْرَى من الواحد إلى التسعة

 

in the s¨if~t §al-mušabbahah ‘likened descriptives’ is not pre-
positioned, nor in these §asm~§ ‘names’, because they are not 
like the f~¨il ‘actor’ that is because it is a fi¨l ‘action’ that 
does not transitivize to a maf¨uwl ‘acted-upon’. Rather they 
have the status of §infi¨~l ‘passivity’; rather ( P. 86) its origin 
is §imtala§tu mina §al-m~§i ‘I got filled of the water’ and  
tafanna§tu mina §al-ša£mi ‘I am bursting of the fat’. This 
has been deleted for the sake of lightening and the fi¨l 
‘action’ would have been better were it to transitivize since 
this was to penetrate, but it is such that they weakened it like 
it. You say huwa §ašga¨u §al-n~si ragulan ‘he is the bravest 
of people as a man’ and hum~ xayru §al-n~si §i›nayni ‘the 
two of them are the best of people as a pair’. The magruwr 
‘pulled with an [i]’ here has the status of tanwiyn ‘nunation’ . 
And the §al-ragul ‘the man’ and the §i›n~n were erected just 
as §al-wagh was erected in your saying huwa §a£sanu minhu 
waghan ‘he is handsomer than him with respect to face’ and 
it can not be except nakirah ‘indefinite’ just as it can not be 
there except (L. 5) nakirah ‘indefinite’ and §al-ragulu ‘the 
man’ is the name §al-mubtada§ ‘that begins’ and similarly 
§al-§i›n~n ‘the two’. As to their meaning it is huwa xayru 
ragulin fiy §al-n~si ‘the best man among the people’ and 
hum~ xayru §i›nayni fiy §al-n~si ‘they-d are the best two 
among the people’. If you so wished you don’t need to make 
it first and you say huwa §ak›aru §al-n~si m~lan ‘he is 
richest of the people with respect to money’. What follows 
this course are names of number. You say with what is 
lowest count in addition to what is built on the lowest number 
to the lowest cluster and you introduce to the mud¨~f §ilayhi 
‘annexed to’ the §alif wa §al-l~m ‘§al-’ because it is the first 
that is definite and that is in your saying ›al~›atu §abw~bin 
‘three doors’ and §arba¨atu §anfusin ‘four persons’ and 
§arba¨atu §a›w~bin ‘four garments’. Similarly, you say for 
those between you and the (L. 10) ten. If you were to 
introduce the §alif wa §al-l~m ‘§al-’ you said xamsatu §al-
§a›w~bi ‘the five garments’ and sittatu §al-§agm~li ‘the six 
camels’. This does not ever occur except γayr munawwan 
‘without nunation’ and it is bound with one state as I 
mentioned to you. If you were to add to the ten something of 
names of the lower number then it is made with with the first 
as one name, by way of lightening, and it occurs in the 
mawd¨i¨ ‘location’ of tanwiyn ‘nunation’ and that is in your 
saying §a£ada ¨ašara dirhaman ‘eleven dirhams’ and §i›n~ 
¨ašara dirhaman ‘twelve dirhams’ and §i£d~ ¨ašrata 
g~riyatan ‘eleven maids’. According to this, it follows the 
course, up to nine.   
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ن       مٌ م ه اس ان ل ود آ ى العُق اعفتَ أدن إذا ض ف
دُ )١٥س (لفظه ولا  ك     . يثنَّى العَقْ رَى ذل ويُجْ

الاسمُ مُجرى الواحد الذي لحقتْه الزيادةُ للجمع       
ا لحق ادةُآم ه الزي رفُتُ ون ح ة ويك   للتثني

ك     ونُ وذل دهما الن اء وبع واوَ والي راب ال الإع
اً شْرُونَ درهم ك  عِ ثَ  .قول إن أردتَّ أن تُثَلِّ ف

ثة يَجرى   أدنى العُقود آان له اسمٌ من لفظ الثلا       
ك        ك قول ة وذل ان للتثني ذي آ م ال رى الاس مج

داً ونَ عب ى أن تُ .ثَلاث ذلك إل ونُ عَسِّتوآ ه وتك
اً             ةًالنونُ لازم   وين لازم ركُ التن ان ت ا آ ه آم  ل

ذه     .للثلاثة إلى العشرة ذا به وا ه س (وإنما فعل
ا  )٢٠ داً لأنه اً واح ا وجه ماء وألزموه  الأس

ليست آالصفة التى في معنى الفعل ولا التي             
ين    ز ح م يج وَّةَ ول ك الق وَ تل م تَق ا فل بِّهَتْ به شُ
ن أيّ  ه م يَّنُ ب ا تُبَ ود فيم ى العُق اوزتَ أدن ج

نْ ددُ إلاصِ داً ولا  فٍ الع ه واح ون لفظُ  أن يك
ذلك    .يَكون فيه الألفُ واللام لما ذآرت لك وآ

و  ه )٨٧ص (ه لُ في ا يَعْمَ سعين فيم ى الت  إل
ددَ   .ويبيَّن به من أيِّ صنفٍ العددُ فإذا بلغتَ الع

فتَ  ونَ وأض وينَ والن تَ التن ه  ترآ ذي يلي ال
ددُ         من أيّ    وجعلت الذي يَعْمَلُ فيه ويبيَّن به الع

ه إلا         صنف هو واح   ا نوَّنت في  داً آما فعلت فيم
لام لأنّ الأول يكون     ه الألف وال دْخِلُ في أنك تُ

ة     ه معرف وَّنُ ب ونُ المن ك   .به معرفةً ولا يك وذل
درهمِ ةُ ال مٍ ومِائَ ةُ دره ك  مِائَ  ).٥س ( قول

ذلك إ تَ وآ اعفتَه قل ا   نْ ض مٍ ومِائَت ا دره  مِائَت
ان أو    وآذلك العَقْدُ .الدينارِ دا آ ده واح  الذي بع

مٍ    ا دره مٍ وألْفَ د   .مثنَّى وذلك قولك ألفُ دره وق
اً      ذا منوَّن شعر بعضُ ه عُ    .جاء في ال ال الرّبي ق

 )وافر( :بن ضَبُعٍ الفَزاريّ
 
 
   ذا عاشَ الفَتَى مِائَتَيْنِ عاماً إ

 اءُت والفَفقد أوْدَى المَسَرَّةُ
 
 
 

If you were to double the lowest ¨unuwd ‘clusters’ it would 
have a name out of its expression and the cluster is not (L. 
15) dualized and that name follows the course of the 
one/singular which the augment follows in the plural just as 
the augment followed it in the dual. The letter of §i¨r~b 
‘desinence’ is the w~w [w] and y~§ [y] and after the two-of-
them the nuwn [n] and that is in your saying ¨išruwna 
dirhaman ‘twenty dirhams’. If you wished to triple the lowest 
cluster it would have a name from the three following the 
course of the §ism ‘name’ that was for the dual and that is in 
your saying ›al~›uwna ¨abdan ‘thirty servants’ and so on 
until you extend it nine-fold and the nuwn [n] becomes 
obligatory in it just as the leaving out of the tanwiyn 
‘nunation’ was obligatory from three to ten. They did this in 
these (L. 20) names and imposed on them one wagh ‘surface 
form’ because they are not like the s¨ifah ‘descriptive’ that 
has the meaning of the fi¨l ‘action’, nor the one that is 
šubbihat ‘likened’ to them. So it does not have that power 
and it is not permitted, when it exceeds the lowest clusters in 
which it is made explicit from any s¨inf ‘class’ of numbers, 
except when its pronunciation is one and it does not contain 
the §alif wa §al-l~m ‘§al-’ according to what I mentioned to 
you. Similarly this applies (P. 87) up to ninety in which it 
operates and made explicit to which s¨inf the number 
belongs. If you were to reach the cluster that follows it, you 
omitted  the tanwiyn ‘nunation’ and the nuwn [n] and you 
annexed and you made the one that operates in it and made 
the number explicit from s¨inf ‘class’ it is one just as you did 
in what nawwanta ‘you nunated’, except that you introduce 
to it the §alif wa §al-l~m ‘§al-’ because the first contains a 
ma¨rifah ‘definite’ and the munawwan ‘nunated’ does not 
have ma¨rifah ‘definiteness’ and that is in your saying mi§atu 
dirhamin ‘hundred dirhams’ and mi§atu §al-dirhami ‘the 
hundred dirham’. (L. 5) Similarly, if you doubled it you said 
mi§at~ dirhamin ‘the two hundred dirhams’ and mi§at~ §al-
diyn~ri ‘the two hundred dinars’. Similarly, the cluster that is 
after it, whether singular or dual, and that is in your saying 
§alfu dirhamin ‘a thousand dirhams’ and §alf~ dirhamin ‘two 
thousand dirhams’ and some of this occurred in poetry 
munawwanan ‘nunated’. Rabiy¨ bni d¨abu¨in §al-faz~riyy 
said: (w~fir)15  
 §ix~ ¨~š~ §al-fat~ mi§atayni ¨~man 
 Fanad §awd~ §al-masarratu wa §al-fat~§u   

 ‘If a fellow lives two hundred years 
 He has spent up the pleasure and youth’ 
                                                 
15The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
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 )١٠س ( )رجز( :وقال
   تُ عَيْرًا من حَمِيرِ خَنْزَرَهْأنْعَ

 ة آلِّ عَيْرٍ مِائتانِِ آََمَرَفي
 
ان ينبغي أن             مّأو ةٍ فك سعِ مائ ا ثلاثُ مائةٍ إلى ت

يكون في القياس مِئئِينَ أو مِئاتٍ ولكنهم شبَهوه    
ه                يَّنُ ب ا يب وا م شَرَ حيث جعل دَ عَ بعشرينَ وأَحَ

لعددٍ آما أنَ عشرينَ اسمٌ     العددُ واحداً لأنه اسمٌ     
ددٍ ون   .لع م أن يك ي آلامه ستنكَرٍ ف يس بم ول

ال بعضهم            عٌ حتى ق اللفظُ واحداً والمعنى جمي
 .مفي الشعر من ذلك  ما لا يُسْتَعْمَلُ في الكلا  

  )١٥س ( )طويل: (عبدة وقال عَلْقَمَةُ بن 
 بها جِيَفُ الحَسْرَى فأمّا  عِظامُها

 ها فصَلِيبُفَبِيضٌ وأمّا جِلْدُ   
 

 )رجز( :وقال
 الا تُنْكِرِ القَتْلَ وقد سُبِين

 ا في حَلْقِكُمْ عَظْمٌ وقد شَجين   
 
 

 .فاختُصَّ  التثليثُ  بهذا الباب إلى تِسْعِ المِائةِ
ا أنّ لَ  ي    آم ست ف الٌ لي دْوَةً ح ع غُ ا م دُنْ له
قَ  )٢٠س( ه ألح ا آأن صَبُ به ا تُنْ  غيره

دُ    ال لَ ك من     .التنوينَ في لغة من ق ك قول وذل
دْوَةً دُنْ غُ دَ  .لَ ضهم لَ ال بع دْوَنْوق ه  غُ ةً آأن

داً            ال اِضرِبَنْ  زي ا ق أسكن الدالَ ثم فتحَها آم
والجُّر في   . ففتح الباء لما جاء بالنون الخفيفة     

اس   هُ والقي ون في     .غُدْوَةٍ هو الوج ونُ الن وتك
رف   س الح نْ  )٨٨ص (نف ونِ مِ ة ن  بمنزل

 وعَنْ
 
 
 

and he said: (ragaz)16 
 

(L. 10) §an¨atu ¨ayran min £amiyri xanzarah 
 Fiy kulli ¨ayran mi§at~ni kamarah   

 ‘I describe an ass from the asses of Khanzarah 
 In every ass there are two hundred genitals’ 
 

As to ›al~›u mi§atin ‘three hundred’ to tis¨i mi§atin ‘nine 
hundred’ it should have been mi§iyn or mi§~tin ‘hundreds’ 
but they likened it to ¨išriyn ‘twenty’ and §a£ada ¨ašara 
‘eleven’ where they made what makes the number explicit 
singular because it is a name for a number, just as  ¨išriyn 
‘twenty’ is a name for a number . It is not objectionable in 
their speech for the expression to be singular and the 
meaning plural to such a degree that some of them say in 
poetry of that what is not used in speech. ¨alnamatu bin (L. 
15) ¨abdata said: (¨tawiyl)17  
 

 Bih~ giyfu §al-£asr~ fa§amm~ ¨id¨~muh~ 
 Fa-biyd¨un wa-§amm~ gilduh~ fa-s¨aliybu 
 

 ‘It has the stench of a decrepit beast 
 as for its bones they are white and its skin stiff’ 
 
and he said: (ragaz)18 
 L~ tunkiri §al-natla wa nad subiyn~ 
 Fiy £alnikum ¨ax¨mun wa nad šagiyn~ 
  

 ‘Do not deny our killing you after we have been 
 raided by you 
 A bone in your throats and we have been grieved’ 
 

The tripling was targeted specific to this chapter up to tis¨i 
§al-mi§ati ‘nine hundred’ just as ladun ‘near’with γudwatan 
‘early morning’ has a state that does not exists in (L. 20) 
others. It is erected due to it as though he attached the 
tanwiyn ‘nunation’ in the luγah ‘dialect’ of the one who said 
ladu ‘before’ and that is in your saying ladun γudwatan 
‘before dawn’ some others have said ladan γudwatan it is as 
though §askana ‘he quiesced’ the d~l [d], then opened it with 
an [a] just as he said §idriban zaydan‘hit-p-f Zaid’. He 
opened the b~§ [b] when he introduced the nuwn §al-xafiyfah 
‘the light [n]’ and the garr ‘pull’ in γudwatin ‘dawn’ is the 
wagh ‘surface form’ and the niy~s ‘pattern’. And the nuwn is 
from the same £arf ‘word’(P. 88) with the status of the nuwn 
[n] of min ‘from’ and ¨an ‘about’.  

                                                 
16The meter of ragaz is: mustaf¨ilun (six times). 
17The meter of t¨awiyl is: fa¨uwlun maf~¨ilun (four times). 
18The meter of ragaz is: mustaf¨ilun (six times). 
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د شِفق ائرِه    يَ ن نظ م ع ن آلامه شيءُ م  ذُّ ال
ويُسْتَخَفُّ الشيء في موضعٍ ولا يَستخفّونه في       

وذلك قولُهم ما شَعَرْتُ به شِعْرَةً ويقلون    . غيره
عْرِي  تَ شِ رُ لا    .لَيْ رُ والعُمْ ون العَمْ ويقول

م     ون آُلُّه الفتح يقول ين إلا ب ي اليم ون ف يقول
ضا      .لَعَمْرُكَ ذا اي باهَ ه م    وسترى أش في آلامه

ظ    شعرعلى لف ي ال اء ف ا ج اء االله ومم ان ش
 )٥س  ()وافر( :الواحد يراد به الجميعُ

  

   آُلُوا في بَعْضِ بَطْنِكُمُ تَعِفُُّوا 
 فإنّ زَمَانَكُمْ زَمَنٌ خَمِيصُ

  
 

الى          ارك وتع ه تب لام  قول ي الك ك ف ل ذل ومث
هُ نَفْ        فإنْ طِبْنَ  يءٍ مِنْ هِ   رْن اً  وَقَرِ  س لَكُمْ عَنْ شَ ا بِ

ت أعي اًعَيْن ئت قل ساًنا وَإنْ ش ت  اً وأنْفُ ا قل  آم
دْخِلوا     م يُ اتٍ ول ينَ ومِئ لاثُ مِئ ةٍ وث لاثُ مِائ ث

 .الألفَ واللام آما لم يُدْخِلوا في امتَلأتُ ماءً
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Things may be exceptional in their speech from its likes and 
a thing may be lightened in one place but they do not lighten 
it in others. Of that is their saying m~ ša¨artu bihi ši¨ratan ‘I 
did not notice him a bit’ and they say layta ši¨riy ‘I wish I 
knew, I wonder’; and they say  §al-¨amru and §al-¨umru ‘the 
age’. They do not say in oaths except with fat£ah [a]. They 
all say la¨amruka ‘by your age/life’. You shall also see the 
likes of these in their speech, God willing. What has occurred 
in poetry on the expression of the singular that was meant to 
be plural is: (w~fir)19  
  
(L. 5) Kuluw min ba¨d¨i bat¨nikum ta¨iffuw 
 Fa-§inna zam~nakum zamanun xamiys¨u   

 ‘Eat, a little in your stomachs, so you can turn away 
 from food  
 For your time is a time of drought’ 
 
And an example of that in speech is His saying, the Glorified 
and Exalted, fa-§in t¨ibna lakum ¨an šay§in minhu nafsan 
(Sãrah IV:4) ‘and if they of their own accord permit any part 
of it for you’, wa narirn~ bihi ¨aynan and enjoyed doing so’ 
and if you so wished you could say §a¨y~nan ‘eyes’ and 
§anfusan ‘selves’ just as you said ›al~›u mi§atin ‘three 
hundred’ and ›al~›u mi§iyna wa mi§~tin and they did not 
introduce the §alif wa §al-l~m ‘§al-’ just as they did not 
introduce it in §imtala§tu m~§an ‘I got filled with water’. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
                                                 
19The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
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لفعل في اللفظ لا باب استعمال اهذا  )٤٢(
ساعِهم في الكلام وللإيجاز لاتِّ في المعنى

 والاختصار
 
 
 
 

فمن ذلك  )١٠س  . ٤٢ب  . ٨٨ص  . ١١م  (
سائل   ول ال ى ق ولَ عل ه   : أنْ تق يدَ علي مْ صِ  آَ

ا  ساع      وآَمْ غيرُ ظَرْفٍ لم ك في الاتّ ذآرت ل
ول  از فتق انِ   والإيج ه يوم يدَ علي ا   .  صِ وإنم

و      ه ال ه       المعنى صِيدَ علي ومينِ ولكن حشُ في ي
صر   سع واختَ سائلُ       . اتَّ عَ ال ضاً وَضَ ذلك أي ول
ه    ومن ذلك أن تقول  . آَمْ غيرَ ظرفٍ  آَمْ وُلِدَ ل

ول  اً    فيق ه الأولادُ      .  ستّون عام دَ ل المعنى وُلِ ف
  . وأوْجَزَ ووُلِدَ له الوَلَدُ سِتّينَ عاماً ولكنه اتَّسع

ول     يرَ ع       ومثل ذلك أن تق مْ سِ رُ       آَ م غَي ه وآ لي
  ويومان) ١٥س  (  يومُ الجُمُعةِ ظرفٍ فيقول

دَ        فكم هاهنا بمنزلة قوله     ما صِيدَ عليه وما وُلِ
امِ  ا أنّ      له من الدهر والأيّ اً آم م ظرف يس آ فل

ا  رف  م يس بظ ول   .  ل ك أن تق ن ذل مْ   وم  آَ
ول  ه فتق رِبَ ب ربتانِ   ضُ ه ض رِبَ ب  ضُ

رٌ  رْبٌ آثي ه ضَ رِبَ ب ا  .  وضُ ى ومم اء عل ج
أَلِ   اتّساع الكلام والاختصارِ قوله تعالى وَاسْ

ا                ا فِيهَ ي أقْبَلْنَ رَ الَّتِ ا وَالعِي ا فِيهَ ي آُنَّ القَرْيَةَ التِ
صَرَ   إنما يريد ةِ فاخت لُ     أهلَ القري لَ الفع وعَمِ

ان            و آ لِ ل املاً في الأهْ ان ع م آ في القرية آ
   . هاهنا

 
 
 
 
 
 
 
 
 

Chapter 42.  This is a chapter on using the fi¨l ‘action’ fiy 
§al-lafx¨ ‘ verbally’ not fiy §al-ma¨nah ‘semantically’ 
due to their §ittis~¨ ‘expansiveness’ in speech and 
for purposes of §iyg~z ‘shortening’ and §ixtis¨~r 

‘abbreviating’ 
 

(Buwl~q vol. 1. P.108-110, Derenbourg vol.1. p. 88-90,  
Haruwn vol.1. p. 211-216) 

 
(I. Ch. 42. P. 88. L. 10) Of that is that you say according to 
the saying of a questioner kam s¨iyda ¨alayhi ‘how  much 
was hunted by him’. Kam ‘how much’ is not a x¨arf 
‘envelope of time/adverb’ for reasons I mentioned to you of 
the §ittis~¨ ‘expansiveness’and the §iyg~z ‘shortening’. So 
you say s¨iyda ¨alayhi yawm~n ‘for two days was  hunted by 
him’. The meaning is s¨iyda ¨alayhi §al-wa£šu fiy yawmayni 
‘for two days a wild beast was hunted by him’ but  §ittasa¨a 
‘he expanded’ and §ixtas¨ara ‘he abbreviated’. That is why 
the questioner put kam ‘how much’ as not x¨arf ‘an envelope 
of time/adverb’. Like that you would say kam wulida lahu 
‘how many were born to him’, and he says sittuwna ¨~man 
‘sixty years’ . The meaning is wulida lahu §al-§awl~du wa 
wulida lahu §al-waladu sittiyna ¨~man ‘children were born to 
him for sixty years’ but §ittasa¨a ‘ he expanded’ and 
§awgaza ‘shortened’. An example of that is that you say kam 
siyra ¨alayhi ‘how much was it walked on’. Kam ‘how 
much’ is not  x¨arf ‘an envelope of time/adverb’. Then he 
says yawmu §al-gum¨ati (L 15) wa yawm~ni ‘Friday and two 
days’, so kam ‘how much’ here has the status of his saying 
m~ s¨iyda ¨alayhi ‘what was hunted by him’ m~ wulida lahu 
min §al-dahri wa §al-§ayy~mi’ what has been born to him of 
age and days’. Kam ‘how much’ is not  x¨arfan ‘an envelope 
of time/adverb’ just as m~ ‘what’ is not x¨arf ‘an envelope of 
time/adverb’. Of those is that he also says kam x¨uriba bihi 
‘how much was he struck’ you say x¨uriba bihi x¨arbat~ni 
‘he was struck with two strikes’ and x¨uriba bihi x¨arbun 
ka›iyrun ‘he was struck many strikes’. And what has 
occurred as §ittis~¨ ‘expansiveness’ of speech and 
abbreviation is His saying, the Exalted, wa §is§ali §al-
naryata §al-latiy kunn~ fiyh~ wa §al-¨iyra §al-latiy §anbaln~ 
fiyh~ (Sãrah XII: 82) ‘ask the town where we have been and 
the caravan in which we returned’ he wanted §ahla §al-
naryati ‘people of the town’ . He abbreviated and engaged 
the fi¨l ‘action’ with the §al-naryati ‘the town’ as it would 
have been engaged with §ahl ‘people’ had it been here.  
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ه ا      ومثل ارِ وإنم لِ والنه رُ اللي لْ مَكْ  بَ
ى رُآُمْ    )٢٠س (المعن لْ مَكْ ل    بَ ي اللي ف
وقال تعالى  وِلَكِنَّ البِرَّ مَنْ آمَنَ بِااللهِ         .  والنهار

رّ     ولكنّ  وإنما هو  رَّ بِ نَ   )٨٩ص (البِ نْ آمَ  مَ
  . بااللهِ

 
 
ي الاتِّ  هُ ف لّ  ساع ومثل زَّ وج ه ع لُ  ومَثَ  قول

  يَنْعِقُ بِمَا لا يَسْمَعُ إلاالذِي الذِينَ آَفَرُوا آَمَثَلِ
بِّ    هوا بما يَ  اءً فلم يشبَّ  اءً ونِد دُع ا شُ هوا نْعِقُ وام

ذين  وإنما المعنى  . بالمنعوق به   مَثَلُكُم ومَثَلُ ال
ه  وقِ ب اعِق والمنع ل الن روا آمث ذي لا  آف ال

ى سعة الكلام والإيجاز        يَسمع ولكنه جاء عل
المعنى   ب ب م المخاط ك     . لعل ل ذل ن  ومث م

ؤُهم         آلامهم   لانٍ يَطَ و ف قُ    )٥س  ( بن   الطري
د   ق   ؤُهم يَطَ  وانما هو يري لُ الطري الوا   . أه   وق

وَينِ أو  دْنا بِقَنَ د صِ ا يري وَينِ وإنم دْنَا قَنَ صِ
وينِ  مُ     صِدنا وحشَ قن وانِ اس ا قن .  أرضوإنم

سعة  ي ال ه ف تَ  ومثل ن أن  أآْ أن ىَّ م رَمُ عل
ه        د   .  أضربَك وأنت أنكدُ من أن تَترآَ ا تري   إنم

ىَّ من صاحب الضربِ وأنت              رمُ عل أنت أآ
 أنْ أضربَك    لأن قولك حب تَرْآِهأنكدُ من صا

مٌ            رْكُ لأن أنْ اس ضَّرْبُ والتَ وأنَ تَترآَه هو ال
ول      ا تق لته آم ن ص ربَك م ه وأض   وتَترآَ

ربك   سوءُني ضَ ربك أي يَ سوءُني أن أض يَ
د )١٠س (وليس  ىّ من       يري رمُ عل   أنت أآ

 الضرب 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

And like it is (L. 20) bal makru §al-layli wa §al-nah~ri 
(Sãrah XXXIV: 33) ‘rather, a deception of night and day’, 
but the meaning is bal makrukum fiy §al-layli wa §al-nah~ri 
‘rather your deception by night and day’. And the Exalted 
said wa l~kinna  §al-birra man §~man bi-§al-l~hi (Sãrah 
II:177) ‘but righteousness is one who believes in God’. It is 
in reality wa l~kinna §al-birra birru ( P. 89) man §~man bi-
§al-l~hi ‘but righteousness is the righteousness of the one 
who believes in God’.  
 And like it in expansiveness is His saying, the 
Powerful and Glorious wa ma›alu §al-laxiyna kafaruw ka-
ma›ali §al-laxiy yan¨inu bi-m~ l~ yasma¨u §ill~ du¨~§an wa 
nid~§an (Sãrah II: 171) ‘and the example of those who 
rejected the faith is like the one who shouts with what he 
does not hear except a cry and a call’. They are not likened 
bi-m~ yan¨inu ‘to what shouts’, rather, they are likened to bi-
§al-man¨uwni bi-hi ‘what is spoken of’. And the meaning is 
that your example and the example of those who rejected the 
faith is like the example of the shouter and what is shouted 
about which does not hear but it occurred due to the §ittis~¨ 
‘expansiveness’ of speech and §iyg~z ‘shortening’, due to the 
knowledge of the mux~t¨ab ‘addressee’ of the meaning. An 
example of that in their speech is banuw ful~nin yat¨a§uhum 
(L. 5) §al-t¨ariynu ‘So and so the road treads them’. It is 
rather yat¨awwahum §ahlu §al-t¨ariyni ‘the people of the road 
tread them’. They said s¨idna nanawayni ‘we hunted 
nanawayn’, he means  s¨idna bi-nanawayni ‘we hunted in 
nanawayn’ or s¨idna wa£ša nanawayni ‘we hunted the beast 
of nanawayn’. nanaw~ni is the name of the place.  Like in 
§ittis~ ‘expansiveness’ is §anta §akramu ¨alayya min §an 
§ad¨ribaka ‘you are more honorable to me than to strike you’ 
and §anta §ankadu min §an tatrakahu ‘you are more 
miserable than to let it go’. You intend §anta §akramu 
¨alayya min s¨~£ibi §al-d¨arbi ‘you are more honorable to me 
than to be the striking object’. §anta §ankadu min s¨~£ibi 
tarkihi ‘you are more miserable than the master of  letting it 
be’. Because your saying is §an §ad¨ribaka ‘that I strike you’ 
and §an tatrukahu ‘that you let it be’ is §al-d¨arb ‘the 
striking’ and   §al-tark ‘the letting go’. Because §an is §ism ‘a 
name’ and tatrukahu ‘you let it go’ and §ad¨ribaka ‘I strike 
you’ is of its connection just as you say yasuw§uniy §an  
§ad¨ribaka ‘it hurts me that I strike you’. That is yasuw§uniy 
d¨arbuka ‘it hurts me striking you’. He does not (L. 10) 
intend §akramu ¨alayya min §al-d¨arbi ‘more honorable to 
me than striking’,  
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  .  به الضرب قِعوولكن أآْرَمُ علىَ من الذي أ
 )وافر: (وقال الجعدي

 

 آأنَّ عَذيرَهم بجُنوبِ سِلَّى

 نَعامٌ قاقَ في بَلَدٍ قِفارِ
 
 
 

 )آامل: (يلوقال عامر بن الطُّفَ

 ولَأَبْغِيَنّكُمُ قَناً وعُوارِضاً

  ضَرْغَدِالخيلَ لابَةَ ولأُقْبِلَنَّ
 
 

 

ا)  ١٠س ( ذَفَ إنم ه حَ اً ولكن د بقن  يري
 )آامل(ومن ذلك قول ساعدةََ  .وأَوْصَلَ الفعل

 
 لُ مَتْنُهُلَدْنٌ بِهَزِّ الكَفِّ يَعْسُ

 الثعلبُ فيه آما عَسَلَ الطريقَ
 
 

ومن ذلك قولهم أآلت بلدةَ    .  في الطريق   : يريد
ذا  ذا وآ د  آ ا يري ذا إنم ذا وآ تُ أرضَ آ وأآل

رِبَ     ك وشَ ا  أصا و أآَلَ من ذل  .ب من خيره
ولُهم           ه ق ذه     وهذا اآثيرُ من ان يُحصَى ومن  ه
ا رب إنم صْرُ أو المغ رُ أو العَ د  الظُّهْ يري

واجتمع القَيْظُ  يريد اجتمع   . صلاةَ هذا الوقت
 )طويل: (وقال الحُطَيئَة  . الناسُ في القَيِظِ

 

 
 
 
 
 
 
 
 
 
 
 
 

rather §akramu ¨alayya min§al-laxiy §uwni¨ bihi §al-d¨arba 
‘is more honorable to me than the one to whom I deal the 
striking’. Ga¨diy said: (w~fir)20   
 Ka-§anna ¨axiyrahum bi-ginuwbi sill~ 
 Na¨~mun n~n~ fiy baladin nif~ri   

 ‘As though their sounds are in south of the Silla 
 Like the sounds of ostriches in a desolate town’ 
 

¨~mir bin T¨ufayl said: (k~mil)21 
 Wa-la-§abγiyannakum nanan wa-¨uw~rid¨an 
 Wa-la§unbilanna §al-xayla l~bata d¨arγadi 
 ‘And I will seek you at nana and ¨uw~rida 
 And will face the horses within l~bata and d¨arγadi‘22 
 

(L. 15) he wants bi-nanan ‘in Gana’ but he deleted and 
connected the fi¨l ‘action’.  Of that is the saying of S~¨idata: 
(k~mil)23 
 

 Ladnun bi-hazzi §al-kaffi ya¨sulu matnuhu 
 Fiyhi kam~ ¨asala §al-tarina §al-›a¨labu   

 'The spear jerks in his hand   
 As the fox darts on the road’.24 
 

He wants fiy §al-tarin ‘on the road’. Of their saying is 
§akaltu baldata kax~ wa kax~ ‘I ate the town of so and so’ 
and §akaltu §ard¨a kax~ wa kax~ ‘I ate the ground of so and 
so’. He intends §annahu §akal min x~lika ‘that he ate of that’ 
and šariba wa-§as¨~ba min xayrih~ ‘he drank and was 
recipient of its produce’. This is more than can be counted. 
Of it is their saying h~xihi §al-x¨uhru §aw §al-¨as¨ru §aw §al-
maγribu ‘this is the noon or the evening or the sun setting’ 
but he wants s¨al~ta h~x~ §al-wanti ‘prayer of this time’. And 
§igtama¨a §al-nayx¨u ‘the Summer gathered’ he wants (L. 
20) §igtama¨a  §al-n~su fiy §al-nayx¨ ‘the people gathered in 
the Summer’. §al-£ut¨ay§atu said: (t¨awiyl)25 
 

 
 
 
 
 
 

                                                 
20The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
21The Meter of k~mil is: mutaf~¨ilun (six times).    
22Cf chapter 36. 
23The Meter of k~mil is: mutaf~¨ilun (six times). 
24Cf. Chapter 10. 
25The meter of t¨awiyl is: fa¨uwlun maf~¨ilyn (four times). 
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   سْطَ أهلهِ يِّتٌ وَا مَوشَرُّ المَناي
  حاضِرُهْ ى قد أَسْلَمَ الحَيَّآهُلكِ الفَت

 

د مَنِيَّ  ديّ   .  تٍةَ مَيِّيري ة الجع ال النابغ  :وق
 )متقارب(
  

  أصْبَحَتْوآيفَ تُواصِلُ مَنْ
 لالَتُه آأَبي مَرْحَبِ  خِ   

 

  .بٍلالة أبي مَرْحَخِ آ يريد 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 Wa-šarru §al-man~y~ mayyitun wast¨a §ahlihi 
 Ka-hulki §al-fat~ nad §aslama §al-£ayy~ £~d¨iruh   

 ‘The worst is to die in the midst of one’s people 
 Like death of a youth whose people surrendering him 
 to his fate.’ 
 
He intends maniyyata mayyitin ‘the fate of a dead person’. 
§al-gu¨diyy said: (mutan~rib)26 
 
 Wa-kayfa tuw~s¨ilu man §as¨ba£at 
 Xil~latuhu ka-§abi mar£abi 
 

 ‘And how do you pursue the friendship of the one 
 Whose friendship is like that of  Abi Marhib’ 
 
He wants ka-xil~ta §abi mar£abi ‘like the friendship of Abi 
Marhab’. 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
26The meter of mutan~rib is: fa¨uwlun fa¨uwlun fa¨uwlun fa¨uwl (twice). 
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باب وُقوع الأسماء ظُروفاً  هذا) ٤٣(
 المعنى وتصحيح اللفظ على

 
 
 
ك  ) ٤س . ٩٠. ص. ٤٣ب . ١م ( ن ذل فم

ك ى  قول ه  ) ٥س ( مت و يجعل ه وه سارُ علي يُ
ومَ     فيقولُ  .ظرفا دٍ أو ي د غ  اليومَ أو غدًا أو بع
ول   . الجمعة ول    متى   وتق ه فيق يرَ علي سِ   سِ  أَمْ

ى    ا عل ان    أو أَوّلَ من أَمْسِ فيكون ظَرف ه آ أنّ
وم أو            ائر ساعات الي السَّيرُ في ساعةٍ دونَ س

وم     انِ الي ائر أحي ينٍ دونَ س ضاً     . ح ونُ أي ويك
د                هِ لأنك ق وم آلِّ سيرُ في الي على أنه يكونُ ال

عليه في اليوم ويُسارُ عليه في يوم   سِيرَ تقول
ول          الجمعة و  د تق ه وق ه آلِّ ان في يرَ    السَّيْرُ آ  سِ

ا     عليه اليومُ فترفعُ وأنت تعني في بعضه آم
لالُ        الكلام )١٠س  (تقول في سعة     ةُ الهِ  الليل

الليلة وإنما أراد الليلةُ  وإنما الهلالُ في بعض
ضاً    . ليلةُ الهلالِ ولكنه اتَّسَع وأوْجز وآذلك أي

ال   ه ق يْرُ     هذا آانّ ه سَ يرَ علي وم  سِ عُ    .  الي والرف
ات  ع لغ ي جمي ر ف يّ آثي ذا عرب ع ه في جمي

ك من       رتُ ل ا ذآ ى م سعة الكلام    العرب عل
ى              رَ ظرف وعل مْ غي ى آ ونُ عل والإيجازِ يك

سار     آأنّه قال مَتَى غيرَ ظرف  ان يُ  أيُّ الأحي
ه      . عليه أو سِيرَ عليه لُ في ومما لا يكون العم

رف آلِّ      ي الظ صِلاً ف روف إلا متّ ن الظ ه م
ك دَّهْرَ     قول ه ال يرَ علي لَ ) ١٥س (سِ و اللي

  . والنهارَ والأبدَ

 

 

 

 

Chapter 43. This is a Chapter on §asm~§ 
‘names’occurring as x¨uruwfan ‘envelopes of 
time/place’ and tas¨£iy£ ‘adjusting’ §al-ma¨na 
¨al~ §al-lafx¨ ‘the pronunciation according  

to the meaning’ 
 

(Buwl~q vol. 1. P.110-113, Derenbourg vol.1. p. 90-93,  
Haruwn vol.1. p. 216-222)  

 
(I. Chapter 43. P. 90. L. 4) Of that is your saying mat~ (L. 
5) yus~ru ¨alayhi ‘when will it be walked on’. He makes it a 
x¨arfan ‘envelope of time’ and says §al-yawma ‘today’ or 
γadan ‘tomorrow’ or ba¨da γadin ‘day after tomorrow’ or 
yawma §al-gum¨ati ‘Friday’. And you say mat~ siyra ¨alayhi 
‘when was it walked on’, then he says §amsi ‘yesterday’ and 
§awwala min §amsi ‘the day before yesterday’. It is a x¨arfan 
‘envelope of time’ on the account that §al-sayru ‘the 
walking’ is in a specific hour apart from the rest of the hours 
of the day or in £iynin ‘an appropriate period’ apart from 
other periods/intervals of the day.  It is also the case that §al-
sayr ‘the walking’ is during the whole day because you could 
say siyra ¨alayhi fiy §al-yawmi ‘it was walked on during the 
day’; and yus~ru ¨alayhi fiy yawmi §al-gum¨ati ‘it is walked 
on Friday’. §al-sayr ‘the walking’ was in all of it. And you 
may say siyra ¨alayhi §al-yawmu ‘it was walked on today’ . 
You raise and you mean during some of it, just as you say fiy 
sa¨ati (L. 10) §al-kal~m ‘in the expansiveness of speech’ §al-
laylaltu ‘the night’ and §al-hil~lu ‘the crescent’. §al-hil~lu is 
during some of the night but he wanted the night to be laylatu 
§al-hil~li ‘a crescent night/night of the crescent’, but 
§ittasa¨a wa §awgaza ‘he expanded and shortened’. 
Similarly, this is also so. It is as though he said siyra ¨alayhi 
sayru §al-yawmi ‘he was walked on, the walk of the day’. 
Raf¨ ‘raising with [u]’ in all this is frequent Arabic in all the 
dialects of the Arabs for the reasons I mentioned to you 
concerning sa¨atu §al-kal~m‘expansiveness of speech’ and  
§al-§iyg~z  shortening’ affects kam ‘how much/many’ not as 
x¨arf ‘an envelope of time’ and mat~ ‘when’ not as x¨arf ‘an 
envelope of time’. It is as though he said §ayyu §al-§a£y~ni 
‘which of the periods’ yus~ru ¨alayhi §aw siyra ¨alayhi ‘one 
may walk on it or have walked on’. What does not engage the 
envelopes of time except when connected to the x¨arf 
‘envelope of time’ in its entirety is your saying siyra ¨alayhi 
§al-dahra (L. 15) wa §al-layla wa §al-nah~ra wa §al-§abada 
‘it was walked on  time, at night, at day and for ever’.  
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ه  وابٌ لقول ذا ج ه     وه ه إذا جعل يرَ علي مْ سِ  آَ
د ه يري اً لأن مْ ظرف ي آَ ه  ف يرَ علي ول   سِ فتق

هاًجيبمُ لَ  ل ى ا و اللي دَ عل دهرَ والأب ارَ وال لنه
د    معنى في   ار والأب ل والنه ى      اللي دلّك عل وي

 دونَ أنه لا يجوز أن يُجْعَلَ العملُ فيه في يومٍ     
ول   الأيّام وفي   ساعة دون الساعات أنك لا تق

ه ولا     اً من د يوم  لقيتُه الدهرَ والأبدَ وأنت تري
اعةٍ دون  ي س اءَه ف د لق لَ وأنت تري ه اللي لقيتُ
ير    د س ارُ إلا أن تري ذلك النه ساعات وآ ال

ى    ) ٢٠س (الدهرَ أجمعَ  عليه ه عل لَ آلَّ واللي
ر و الع    التكثي ا فه ه ظرفً م تَجعل يُّ وإن ل رب

م ي آلامه رُ ف ى   .  الكثي ذا عل اء ه ا ج وإنم
جوابِ آمْ لأنه حمله على عدّة الأيّام والليالي         

ال فجرى ه ق دد آأن و للع ا ه ى جواب م   عل
الي  دةُ اللي ام أو ع دَّةُ الأي ه ع يرَ علي ومن   . س

ك      يرَ    )٩١ص  (  ذلك مما يكون متَّصلاً قول  سِ
ه عدد   عليه يومَيْنِ أو رى    .ثلاثة أيامٍ لأن ألا ت

اء    ل اللق ا وتجع ه ظرف وز أن تجعل ه لا يج أن
و قلت    . الآخَر في أحدهما دون ه    ول  سير علي

يومينِ وأنت تعني أنّ السيرَ آان في أحدهما          
ا              لم يجز  مْ ظرف ى أن تَجعل آَ ذا يجري عل فه

رف ر ظ ا أن   .  وغي د به ا تري ى فإنم ا مت وأمّ
ا     د به ا ولا تري ك وقت تَ ل ا   يُوقِ ددا فإنم ع

وا هرَ   الج ذا أو ش ومَ آ ومَ أو ي ه الي س (بُ في
ذا أو الآنَ )  ٥ باهُ    آذا أو سنةَ آ ذٍ وأش أو حينَئ
ل     ومما جرى مجرى الأبد       . هذا دهر واللي وال

ار فَرٌ  والنه رَّمُ وصَ ائرُ     المح ادَى وس وجُم
 أسماء الشهور إلى ذي الحِجَّةِ

 

 

 

 

 

This is the answer to his saying kam siyra ¨alayhi ‘how many 
times was it walked on’ if he were to make it x¨arfan ‘an 
envelope of time’ because he wants in  kam siyra ¨alayhi 
‘how many times was it walked on’ and you say mugiyban 
lahu §al-layla wa §al-nah~ra wa §al-dahra wa §al-§abada 
‘answering him it is the night and the day, the age and 
eternity’ with the meaning fiy §al-layli wa §al-nah~ri wa §al-
§abadi ‘in the night, the day and eternity’. What proves to 
you that it is not allowed to have the action to be made to 
occur on a day without the other days or in an hour apart 
from the other hours is that you do not say laniytuhu §al-
dahra wa §al-§abada ‘I encountered him in time and in 
eternity’ when you want one day of them and neither 
laniytuhu §al-layla ‘I encountered him the night’ when you 
want meeting him in an hour apart from other hours. 
Similarly, §al-nah~r ‘the day’, unless you want siyra ¨alayhi 
§al-dahra §agma¨ (L. 20) ‘it was walked on the age wholly’.  
And §al-layla kullahu ‘the whole night’ by way of 
multiplicity.  If you were not to make it x¨arfan ‘envelope of 
time’, it is the most frequent Arabic in their speech. This 
occurred as an answer to kam ‘how many’ because he related 
it to the number of days and nights so it followed the course 
of the answer what is for number. It was as if he said siyra 
¨alayhi ¨iddatu §al-§ayy~mi §aw ¨iddatu §al-lay~liy ‘it was 
walked on many days and nights’. Of those there may be 
those that are connected in your saying (P. 91) siyra ¨alayhi 
yawmayni §aw ›al~›ata §ayy~min ‘it was walked on two 
days or three days’ because it is a number. Don’t you see that 
you can not make it x¨arf ‘an envelope of time’ and make  
§al-lin~§a ‘the encounter’ in one of them without the other. If 
you were to say siyra ¨alayhi yawmayni ‘it was walked on 
two days’ and  you mean that §al-sayr ‘the walking’ was in 
one of them, it is not permitted . This follows the course of 
your making kam ‘how many’ x¨arfan ‘an envelope of time’ 
and not an envelope of time. As for mat~ ‘when’, you want 
from it, a specific time and you do not want from it a number. 
The answer to it is §al-yawma ‘today’ or yawma kax~ ‘such a 
day’ or šahra (L. 5) kax~ ‘such a month’ or sanata kax~ 
‘such a year’ or §al-§~n ‘now’ or £iyna§ixin ‘at the time’ and 
the likes of this. What follows the course of §al-§abad 
‘forever’ and §al-dahr ‘the age’ and §al-layl ‘the night’ and 
§al-nah~r ‘the daytime’ is §al-mu£arramu ‘first month of the 
Muslim calendar’ and s¨afaru ‘second month of the Arabic 
calendar’ and gum~da ‘fifth month of the Arabic calendar’ 
and the rest of the name of the months untill xiy §al-£iggah 
‘the twelfth  month of the Arabic calendar’,  
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دّةالأيّام    ةَ واحدة لع أنهم   لأنهم جعلوهنّ جمل آ
 شهرُ    ولو قلت    سِير عليه الثلاثونَ يومًا  قالوا

وم          رمضانَ أو شهر ذي القَعْدَة لكان بمنزلة ي
ة ةِ وا الجمع وابَ   والبارح صار ج ةِ ول لليل

 .ىمَت
 

 

ى   ى مَتَ ون عل ا يك ك مم ا ذآرت ل عُ م وجمي
رَ اً وغي مْ ظرف ى آَ  ظرف يكون مُجرَى عل

ا     مْ لا يكون          )١٠س  (وبعض م  يكون في آَ
والدهروانما جاز  في مَتَى نحو الليل والنهار 

مْ     ى لأن آَ ى مَتَ مْ عل دَخَل آَ و الأولُ  ان يُ  ه
ل        . فَجُعِلَ الآخَر تَبَعًا له    دهرُ واللي ولا يكون ال

 وقد يقول   . والنهار إلا على العِدّة وجوابا لكَمْ
ه       لَ ليلت ي لي لُ يعن ه اللي يرَ علي لُ سِ الرج

ل ى الأص ري عل ي    ويَج ول ف ا تق آم
ضَ  ي بع ا يعن دهرُ وإنم ه ال يرَ علي الدهرسِ

ر  الدهرِ ولكنه ول الر    . يكثِّ ا يق  جاءني   جلُ آم
دنيا وعسى ألا      اءه       أهلُ ال سةٌ    لاإيكون ج  خم

هرَا    ذلك شَ تكثَرهم وآ عِ )١٥س (فاس  ربي
ده      حين  دد عن ى الع تَ جاء عل م لا يجوز  ثَنيّ

  ربيعٍ وأنت تريد في   يْ يَضرب شَهْرَ   أن تقول 
دهما ومينِ     أح ي الي ك ف وز ل ا لا يج آم
ياء إلا أنْ      . وأشباهِهما ذه الأش فليس لك في ه

ك     وز ل ا ولا يج ا أجروه ى م ا عل  أنتُجريَه
ا أرادوا     رَ م الحرف غي د ب ول   . تزي  ذهب   وتق

صيفَ   تُ ال شتاءَ وانطلق دٌ ال معنا   . زي وس
ون   صحاء يقول رب الف صيفَ   الع تُ ال  انطلق
ى     ى جواب مَتَ ول    أجروه عل ه أراد أن يق لأن

مْ       ددَ وجوابَ آَ رِد الع م يُ   . في ذلك الوقت ول
 )خفيف (: وقال ابن الرِّقاع

 

 

 

because they made them a single sentence for the 
enumeration of the days. It is as though they said siyra 
¨alayhi §al-›al~›uwna yawman ‘it was walked on the thirty 
days’. If you were to say šahru ramad¨~na ‘the month of 
Ramadan/ninth month of the Muslim/Arabic calendar’ or 
šahru xiy §al-na¨dah ‘the eleventh  month of the 
Muslim/Arabic calendar’ it would have the status of yawmu 
§al-gum¨ati ‘Friday’ and §al-b~ri£ati ‘yesterday’ and §al-
laylata ‘tonight’ and it would become an answer to mat~ 
‘when’.  
 All that I have mentioned to you that affects mat~ 
‘when’ is carried over to kam ‘how many’ as x¨arfan §aw 
γayra x¨arf ‘an envelope of time or not’. Some of what (L. 
10) obtains with kam ‘how many’ does not obtain with mat~ 
‘when’, like §al-layl ‘the night’ and §al-nah~r ‘the day time’ 
and §al-dahr ‘the age’ . It is permitted that kam ‘how many’ 
be introduced to mat~ ‘when’ because kam ‘how many’ is the 
first, so the other is considered as a follower to it. And §al-
dahr ‘the age’ and §al-layl ‘the night’ and §al-nah~r ‘the day 
time’ can not be except for enumeration and an answer to 
kam ‘how many’. A man may say siyra ¨alayhi §al-laylu ‘the 
night was walked on’, that is to say layla laylatihi ‘the night 
of his night’ and it follows the §as¨l ‘origin’ as you say in 
§al-dahr ‘the age’, siyra ¨alayhi §al-dahru ‘the age was 
walked on’, but he means some of the age but he 
increases/multiplies like the man who says g~§aniy §ahlu §al-
duny~ ‘people of the world came to me’. Perhaps only five 
have come to him. So he multiplies them. Similarly, šahr~ 
(L. 15) rabiy¨in ‘two months of Spring’ where you dualized, 
it occurred according to the enumeration according to them. 
It is not permitted that you say yad¨ribu šahray rabiy¨in ‘he 
strikes in the two months of Spring’ when you want in one of 
them, just as it is not permitted for you fiy yawmayni ‘in two 
days’ and their likes. You have no choice in these matters 
except that you make them follow the course that they made 
them follow and you are not permitted to add to the words 
what they did not want. You say xahaba zaydun §al-šit~§a 
‘Zaid took off in the Winter’ and §int¨alantu §al-s¨ayfa ‘I 
departed the summer’. We have heard well spoken Arabs say 
§int¨alantu §al-s¨ayfa ‘I departed in the Summer’. They made 
it follow the answer to mat~ ‘when’ because he wanted to say 
fiy x~lika §al-wanti ‘in that time’. He did not want the 
number nor the answer to kam ‘how many’. Ibn §al-rin~¨ 
said: (xafiyf)27 
 

                                                 
27The meter of xafiyf is: f~¨il~tun mustaf¨ilu f~¨il~tun (twice). 
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   فقُصِرْنَ الشتاءَ بعدُ عليه 
  رُ جايُقسَّمَْنَوَهْوَ للذَّوْدِ أَنْ 

 
 

ى ويكون على آََمْ ظرفينِ      فهذا يكون على مَت   
رفين رَ ظ ن    .وغي روف م م أنّ الظ واعل

ي    ام ف الي والأي ن اللي الظروف م اآن آ  الأم
ول     . الاختصار وسعة الكلام   ك أن تق   فمن ذل

مْ   ول) ٩٢ص (آَ ن الأرض فيق يرعليه م   سِ
يلانِ خانِ أو مِ ت  فرس ا قل دانِ آم   أو بَري

ان و  .يوم ذلك ل ال وآ ن     ق ه م يدَ علي مْ صِ  آَ
وإن شئت     المجرى  الأرض يجري على هذا

ك في             ا فعلت ذل نصبت وجعلت آَمْ ظرفا آم
ون  لا يك ومينِ ف رَ الي ا وغي  ظرف إلا ظرف

ومينِ               ك في الي ان ذل ا آ على آَمْ لأنه عددٌ آم
ا        ى من الأم نَ      آنونظيرُ مَتَ نَ        أَيْ فلا يكون أَيْ

ون مَإلا ا لا يك اآن آم ى  للأَم  إلا )٥س (تَ
إن قلت   للّيالي والأَيّام  ه قلت     ف يرَ علي نَ سِ    أَيْ

ه  انُ   سير عليه مكانُ آذا وآذا وسيرَ علي المك
ه   ة قول و بمنزل م فه ذي تَعل ذا   ال ذا وآ ومُ آ  ي

م  ذي تَعل ومُ ال اآن     . والي ي الأم م  ف أَجْرِ آ ف
ي     نَ ف ر أَيْ الي وأج ام واللي ي الأي ا ف  مُجراه

ى    اآن مجرى مَتَ ام  الأم ال   .  في الأيّ ن    ويق  أي
ول   ه فتق ير علي وقَ   س فَ دارك وف  خل

ى سعة           . دارك ه عل فإن لم تَجعله ظرفاً وجعلتَ
مْ  ى     الكلام رفعته على أنّ آَ رُ ظرف وعل غي

ى            .  أنّ  أَيْنَ غيرُ ظرف آما فعلت ذلك في مَتَ
ول   لٌ    )١٠س (وتق لٌ طوي ه لي ير علي  س

م تَذآرال     ل وإن ل ارٌ طوي  صفةوسير عليه نه
 َوأردتَّ هذا المعنى رفعت إلا أنّ 

 
 
 
 
 
 
 
 
 

 Fanusirna §al-šit~§a ba¨du ¨alayhi 
 Wa-huwa li-lxawdi §an yunassamna g~ru   

 ‘The she-camels’ milk is restricted to the horse in the 
 Summer 
 It is for defending them lest they  be divided.’ 
 
This falls to mat~ ‘when’ as it falls to kam ‘how many’, as 
x¨arfayn ‘two envelopes’ or not as x¨arfayn ‘two envelopes’. 
Know that the x¨uruwf ‘envelopes’ of places and x¨uruwf 
‘envelopes of time’ are  like x¨uruwf from nights and days in 
§ixtis¨~r ‘shortening’ and sa¨ati §al-kal~m ‘expansiveness of 
speech’. On account of that you say kam (P. 92) siyra ¨alayhi 
mina §al-§ard¨i ‘how many was it walked of the ground?’ 
Then he says two parsangs or two miles or like you said two 
days. Similarly, if he were to say kam s¨iyda ¨alayhi mina 
§al-ard¨ ‘how much of the earth was it hunted on?’,it follows 
this course’. If you so wished nas¨abta ‘you erected with 
an[a]’ and you made kam ‘how many’ x¨arfan ‘an envelope 
of place/time’ as you did that with §a-yawmayni ‘the two 
days’. It can not be x¨arf and not x¨arf except in relation to 
kam ‘how many’ because it is a number as it was the case 
with §al-yawmayn ‘the two days’. The equivalent of mat~ 
‘when’ with reference to places is §ayna ‘where’. §ayna can 
not be except for places just as mat~ ‘when’ (L. 5) can not be 
except for nights and days. If you were to say §ayna siyra 
¨alayhi ‘where was it walked on’, you said siyra ¨alayhi 
mak~nu kax~ wa kax~ ‘it was walked on at such and so a 
place’ and siyra ¨alayhi §al-mak~nu §al-laxiy ta¨lamu ‘it was 
walked on, the place that you know’. It has the status of your 
saying yawmu kax~ wa kax~ ‘such and so a day’ and §al-
yawmu §al-laxiy ta¨lamu ‘the day that you know’. Make kam 
‘how many’ follow in its course in days and nights, and make 
§ayna ‘where’ follow the course of mat~ ‘when’ in days. It is 
said §ayna siyra ¨allalyhi ‘where was it walked on’ and you 
say xalfa d~rika wa fawna d~rika ‘behind your house and 
above your house’. If you were not to make it x¨arfan ‘an 
envelope’ and you made it according to the expansiveness of 
speech then rafa¨tahu ‘you raised it with an [u]’ on the 
ground that  kam is not a x¨arf ‘an envelope of time’ and that  
§ayna ‘where’ is not x¨arf ‘an envelope of place’ as you did 
that in mat~ ‘when’ and you say (L. 10) siyra ¨allayhi laylun 
t¨awiylun ‘a long night was walked on’ and siyra ¨alayhi 
nah~run t¨awiylun ‘ a long day was walked on’ . If you were 
not to mentioned §al-s¨ifah ‘the descriptive’ and you wanted 
this meaning, you raised with an [u], except that  
 



Solomon Sara                                                                         Sibawayh: Chapters 41-45  61-92 
 

 

 
JALT  (2010)                                                                                                                             
 

80

حُه وإن             ع وتُوضِ ا معنى الرف يِّن به الصفة تُب
ى   صبت عل ئت ن ار    ش ل والنه صبِ اللي ن

ضانَ ول  . ورم ه    وتق ومٌ فترفع ه ي ير علي  س
وإن    وتَنصبُه يوماً عليه  يومانِ  على حدّ قولك

ه    سِيرَ عليه يوماً أتانا فيه         شئت قلت  فلانٌ آأنّ
ال ول ق يرعليه فيق ى س تَ  مت اً آن ه  يوم  في
دنا صير       . عن ى وي ى مَتَ ه عل سن في ذا يح فه

ه           )١٥س  (بمنزلة يومَ آذا وآذا لأنّك قد وقّتّ
شيء   ول   . وعرّفتَه ب ا      وتق دوَةُ ي ه غُ  سير علي

تَ       ا رفع ل م ى مث ع عل رَةُ فترف ى وبُكْ فتَ
ا ى الظرف     . ماذآرن ك عل ي ذل صبُ ف والن
ومِ           لأنك رَى ي  قد تُجريه وإن لم يَنصرف مُجْ

ةِ  ول  الجمع ع      تق رَةُ فترف دْوَةُ أو بُك دُكَ غُ  مَوْعِ
ه                ا والنصب في ا ذآرن تَ م ا رفع ل م على مث

  . على ذلك
 
 
 
ول  ذلك    وتق رةُ وآ دوةُ أو بك ذ غُ ه م ا لقيتُ    م

ومِ   باحُ ي سِ وصَ داةُ أم شيّةُ   غُ ة والع الجمع
ساءُ ليل  ة وم ومِ الجمع شيّةُ ي ةوع   . ة الجمع

صب       ذٍ والن ذٍ ويَومَئِ ه حِينَئِ ير علي ول س وتق
 نِصفُ  وآذلك  .   على ما ذآرت لك  )٢٠س  (

ول  د تق ك ق ار لأن ار   النه صف النه د ن  بع
ار     . نصفُ النهار وموعدُك واءُ النه وآذلك سَ

 هذا سَواءُ النهار إذا أردت وسطه        لأنك تقول 
وم  وأما سَراةُ ال . تقول هذا نصف النهار آما ي

وم   ة أوّل الي ول    فبمنزل حْوَةٌ    وتق  سيرعليه ضَ
حْوَةَ          )٩٣ص  ( م تعن ضَ ضَحَوات إذا ل من ال

ا ك لأنه ك يومِ ة قول ن   بمنزل اعةٌ م  س
ةٌ من      وآذلك قولك    . السّاعات ه عَتَمَ  سير علي

 الليل
 
 
 
 
 

§al-s¨ifah ‘the descriptive’ you show with it the meaning of 
raf¨ ‘raising’ and you clarify it. If you so wished nas¨abta 
‘You erected’ according to the erecting of §al-layl ‘the night’ 
and §al-nah~r ‘the day’ and ramad¨~n ‘Ramadan, and you 
say sirya ¨alayhi yawmun ‘a day was walked on’ and you 
raise it according to the definition of your saying yawm~ni 
‘two days’ ; and you erect it based on it . If you so wished, 
you said siyra ¨alayhi yawman §at~na fiyhi ful~nun  ‘it was 
walked on a day  so and so came to us’. It is as though he 
said mat~  siyra  ¨alayhi ‘when was it walked on’ and he says 
yawman kunta fiyhi ¨indan~ ‘a day on which you were with 
us’. This is acceptable for mat~ ‘when’ and it has the status 
yawma kax~ wa kax~ ‘on such and so a day’ because you 
timed it (L. 15) and you identified it with a thing. You also 
say siyra ¨alayhi γudwatu y~ fat~ wa bukratu ‘it was walked 
on early morning, young man, and dawn’. You raise as you 
raised what we mentioned. Nas¨b in that is according to the 
x¨arf because you may make it follow the course of  yawmu 
§al-gum¨ati ‘Friday’ even if it does not inflect. You say 
maw¨iduka γudwatu aw bukratu ‘your appointment is early 
morning or dawn’. You raise like you raised of what we 
mentioned. The nas¨b  in it is according to that. 
 You say m~ laniytuhu mux γudwatu §aw bukratu ‘I 
have not met him since early morning or dawn’ . Similarly is 
γud~tu §amsi ‘yesterday morning’ and sab~£u yawmi §al-
gum¨ati ‘the morning of Friday’ and §al-¨ašiyyatu ‘supper’ 
and ¨ašiyyatu yawmi §al-gum¨ati ‘supper of Friday’ and 
mas~§u laylati §al-gum¨ati ‘evening of Friday night’. You 
say siyra ¨alayhi £iyna§ixin wa yawma§ixin ‘it was walked 
on at that time and at that day’. Nas¨b (L. 20) is according to 
what I mentioned to you. Similarly is nis¨fu §al-nah~ri 
‘middle of the day’ because you may say ba¨da nis¨fi §al-
nah~ri‘after the middle of the day’ and maw¨iduka nis¨fu §al-
nah~ri ‘your appointment is middle of the day’. Similarly is 
saw~§u §al-nah~ri ‘most of the day’ because you say h~x~ 
saw~§u §al-nah~ri ‘this is most of the day’ if you wanted its 
middle just as you say nisfu §al-nah~ri ‘middle of the day’. 
As for sar~tu §al-yawmi ‘noon of the day’ has the status of 
§awwali §al-yawmi ‘first of the day’. You say siyra ¨alayhi 
d¨a£watun (P. 93) mina §al-d¨a£aw~ti ‘it was walked on a 
forenoon of the forenoons’ if you don’t mean d¨a£wat 
yawmika ‘the forenoon of your day’ because it has the status 
of s~¨atun mina §al-s~¨~ti ‘an hour of the hours’. Similarly is 
your saying siyra ¨alayhi ¨atmatun mina §al-layli ‘it was 
walked on the darkness of the night’,  
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تانا بعد ما ذهبت عَتَمَةٌ من الليل        أ نك  تقول  لأ
حْوَةًَ    حْوَةٌ وضَ ذلك ضَ ضِيَ ل د مُ ول ق  وتق

ضَى       ا مَ ى م ه عل ه وجهُ ول    والنصب في وتق
اآن ي الأم ينِ وذاتُ   ف يَرعليه ذاتُ اليم  سِ

ول ك تق شِّمالِ لأن ينِ وذ ال اتُ دارُه ذاتُ اليم
ك    )٥س (الشِّّمالِ    والنصب على ما ذآرت ل
ول يرعليه   وتق مُلٌ وس نٌ وأَشْ يرعليه أَيْمُ  س

ه  شِّمالُ لأن ينُ وال تمكّن اليم ول  . يُ ى  تق  عل
ينُ ودارُك   شمال ودارُك اليم ى ال ين وعل اليم

 )رجز: (وقال أبو النجم  . الشمالُ

 
  

 يأتي لها من أَيْمُنٍ وأشْمُلِ 
 

ئت جع ه وإن ش ن  لت رو ب ال عم ا ق اً آم ظرف
 )وافر: ( ومآُلْث

 ا وآانَ الكأسُ مَجراها اليَمين  
 

دارِ    ومثل ذات اليمين وذات الشمال   رْقِيُّ ال  شَ
ال    . تجعلُه ظرفاً وغيرَ ظرف وغَرْبِيُّ الدارِ ق

 )بسيط: (جرير
 
 

   هَبَّتْ جَنُوباً فَذِآْرَى ما ذآرتُكُمُ
 رَانَا حَوْ عند الصَّفاة التي شَرْقِيَّ

 

ضُهم  ال بع سجد  وق رقيُّ الم لُ    دارُه ش    ومث
   . البُقولُ يمينَها وشِمالَها  قوله   مَجراها اليَمينَا

 

 

 

because you say §at~n~ ba¨da m~ xahabat ¨atmatun mina 
§al-layli ‘he came to us after the darkness of the night had 
passed’. And you say nad mud¨iya ‘it had gone by’ for that 
d¨a£watun and d¨a£watan. The nas¨b has its surface with 
reference to what has gone by. You say with reference to 
places siyra ¨alayhi x~tu §al-yamini wa x~tu §al-šim~li ‘it 
was walked on from right and the left’ because you say 
d~ruhu x~tu §al-yamiyni wa x~tu §al-šim~li ‘his house is 
towards the right and towards the left’ (L. 5) and  nas¨b  is 
according to what I mentioned to you.  You say siyra ¨alayhi 
§aymunun wa §ašmulun ‘it was walked on right and left and   
siyra ¨alayhi §al-yaminu wa §al-šim~lu ‘it was walked on 
right and left’ because it is possible for you to say ¨al~  §al-
yamini wa ¨al~ §al-šim~li ‘to the south and to the north’ and   
d~ruka §al-yaminu  wa d~ruka §al-šim~lu ‘your house to the 
right and your house to the left’  §abuw §al-Nagm said: 
(ragaz)28  
 

 Ya§tiy lah~ min §aymunin wa §ašmuli  
 ‘He comes to her from the right and the left’ 
 
If you so wished you made x¨arf an ‘an envelope of place’ as 
¨amr bin Kal›uwm said: (w~fir)29 
 Wa k~na §al-ka§su magr~h~ §al-yamiyn~ 
 ‘And the goblet was going towards the right’ 
 

Similar to x~tu §al-yamini wa x~tu §al-šim~li ‘to the right and 
to the left’ is šarniyyu §al-d~ri wa γarbiyyu §al-d~ri ‘the 
eastness of the house and the westbess of the  house’. You 
make it x¨arf ‘an envelope’ and γayra x¨arfin ‘not an 
envelope’.  gariyr said: ( basiyt¨)30 
 

 Habbat ganuwban fa-xikr~ m~ xakartukumu 
 ¨inda §al-s¨af~ti §al-latiy šarniyya £awr~n~   

 ‘It blew from the south and the memory of what you 
 reminded me of 
 Near the smooth rock east of Hawr~n’ 

Some have said d~ruhu šarniyyu §al-masgidi ‘his house is to 
the east of the mosque’ and like magr~h~ §al-yamiyn~ ‘its 
flow is to  the south’ is his saying §al-bunuwlu yamiynah~ 
wa šim~lah~ ‘the legumes are at its right and its left’. 

                                                 
28The meter of ragaz is: mustaf¨ilun (six times). 
29The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice).  
30The meter for basiyt¨ is: mustaf¨ilun f~¨ilun mustaf¨ilun fa¨ilun (twice).  
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هذا باب ما يكون فيه المصدرُ حِيناً  

 عة الكلام والاختصارسَلِ
 

 
 

 
 
 
 
 
 

ك ) ١٥س . ٩٣. ص. ٤٤ب  . ١م ( وذل
ك اجِّ  قول دَمَ الح ول مَقْ ه فيق يرَ علي ى سِ  مَتَ

صْرِ   وخُفوقَ النجمِ وخِلافَةَ فلانٍ .  وصَلاةََ العَ
و    ا ه و   فإنّم ينَ خُف اجِّ وح دَمِ الح نَ مَقْ قِ  زَمَ

ى سعة الكلام      ه عل نجمِ ولكن   . والاختصار  ال
ال  ذلك     وإن ق ه فك يرَ علي مْ سِ ه   آَ  وإن رفعتَ

را  اً آثي ان عربيّ عَ آ ى أن  . أَجْمَ  وينتصب عل
اً     مْ ظَرْف ذا في سعة الكلام            . تَجعل آَ يس ه  ول

  صِيدَ عليه يومانِ ووُلِدَ     والاختصار بأَبعدَ من  
ول ) ٢٠س   . ( اًله ستّونَ عام    ه      وتق  سير علي

لَ   غلت الفع ك ش ومَيْنِِ لأن خانِ ي فرس
ك  بالفرسَخينِ فصار  رُكَ     آقول ه بَعِي  سير علي

ومَيْنِ ت  .  يَ ئت قل خَيْنِ   وإن ش يرعليه فرسَ  س
رُ    ه صار الآخَ اً  يومانِ أيُّهما رفعتَ  وإن  . ظَرف

لام لا  عة الك ي س ل ف ى الفع صبته عل شئت ن
ومِ ز    يا  على الظرف آما جاز داً  ضاربَ الي ي

ول   . أو يا سائرَ اليومَ فرسخَيْن   )٩٤ص  (   وتق
ى وإن       ا فت دوةُ ي ةِ غُ ومَ الجُمُع ه ي يدَ علي صِ

ك    ا لأنَ ا ظرف   آأنك قلت   شئت جعلتهما جميع
ساعة ذه ال ي ه ة ف وم الجُمُع ي ي سَّيْرُ ف  وإن  ال

ت ا   شئت قل دوةََ آم ةِ غُ ومُ الجُمُعَ يرعليه ي  سِ
  احاً صَبالجُمُعةِ  سير عليه يومُ تقول

 

 

 

 

 

Chapter 44. This is a chapter in which the 
mas¨dar ‘origin’ is £iynan ‘a temporal/interval’ 

due to the sa¨at ‘expansiveness’ of speech and the 
§ixtis¨~r ‘shortening’ 

 

(Buwl~q vol. 1. P.114-117, Derenbourg vol.1. p. 93-96, 
Haruwn vol.1. p. 222-228) 

         
(I. Chapter 44. P. 93. L. 15) Of that is your saying mat~ 
siyra ¨alayhi ‘when was it walked on?’ He says mandama 
§al-£~ggi ‘the returning of the pilgrims’ and xufuwna §al-
nagmi ‘the setting of the stars’ and xil~fata ful~nin ‘Caliphate 
of so and so’ and s¨al~ta §al-¨as¨ri ‘Evening prayer’. It is 
indeed a  zaman mandami §al-£~ggi ‘time of the returning of 
the pilgrims’ and £iyna xufuwni §al-nagmi ‘time of the 
setting of the stars’ but according to the expansiveness of 
speech and shortening. If he were to say kam siyra ¨alayhi 
‘how often was it walked on it’ it is also like that. If you were 
to raise all of it, it would be a frequent Arabic. Yantas¨ibu ‘it 
is erected’ for your making kam ‘how often’ x¨arfan ‘an 
envelope of time’, and this is not being in terms of 
expansiveness of speech and shortening farther than s¨iyda 
¨alayhi yawm~ni ‘it was hunted on for two days’ and wulida 
lahu sittuwna ¨~man ‘it born to him sixty years’ (L. 20). You 
say siyra ¨alayhi farsax~ni yawmayni ‘it was walked on by 
two parsangs  two days’ because you engaged the fi¨l ‘action’ 
with the farsaxayni ‘two parsangs’ and it became like your 
saying siyra ¨alayhi ba¨iyruka yawmayni ‘it was walked by 
your camel for two days’. If you so wished, you say siyra 
¨alyhi farsaxayni yawm~ni ‘it was walked on two parsangs 
for two days’. Whichever of the two you raised the other one 
became x¨arfan ‘an envelope of time/space’. If you so 
wished, you erect due to the fi¨l ‘action’ in the expansiveness 
of speech not due to x¨arf ‘envelope of time/space’, as it is 
permitted in y~ d¨~riba §al-yawmi zaydan ‘you striker of 
Zayd today’ (P. 94) and y~ s~§ira §al-yawmi farsaxayni ‘you 
walker of two parsangs today’. You say s¨iyda ¨alayhi 
yawma §al-gum¨ati γudwatu y~ fat~ ‘it was hunted on it by 
him Friday, early morning, O boy’. If you so wished, you 
make all of them x¨arfan ‘envelope of time/place’ because it 
is as though you said §al-sayru fiy yawmi §al-gumu¨ati fiy 
h~xihi §al-s~¨ati ‘the walk is on Friday at this hour’. If you 
so wished, you said siyra ¨alayhi yawmu §al-gumu¨ati 
γudwata ‘it was walked on Friday, in early morning’, like 
you say, siyra ¨alayhi yawmu §al-gumu¨ati sab~£an ‘it was 
walked on, Friday, in the morning’, 
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ي ه     ة ف ومُ الجمع يرَعليه ي ساعةأي س   ذه ال
ذه    ي ه سير ف داءُ ال ان ابت ى آ ا المعن وإنم

ساعة  ك   ال لُ ذل ومُ    )٥س (    ومث ذْ ي ه مُ ا لقيتُ  م
ا      ساعة وإنم ذه ال ي ه باحا أي ف ة صََ  الجمع

ان            ا آ معناه أنه في هذه الساعة وَقَعَ اللَّقاءُ آم
ول           ذلك في  دوةَ وتق ة غُ ومُ الجمع    سِيرَ عليه ي

تجعل غُدوةُ بَدَلاً   سيرَ عليه يومُ الجمعة غُدوةُ      
ا وم آم ن الي ول م ضُهم  تق ومُ بع رِبَ الق     ضُ

ول ومُ     وتق ان ي ائِتنى وإذا آ دٌ ف ان غَ  إذا آ
دٍ     القَني فالفعل لغ ة ف ك   الجمع ومِ آقول  إذا   والي

ائتِنى وإن شئت قلت          دٌ ف داً        جاء غ ان غ  إذا آ
ه لقي              يم والمعنى أنَّ ة بني تم  فائتِنى وهي لغ

ه    ال ل لاً فق ن    )١٠س  (إذا  رج ا نح ان م  آ
ه من            عليه من     ا نحن علي ان م سَّلامة أو آ  ال

ي بَلاء ف ائتِن ال دٍ ف مروا يغ نهم أض  ولك
ه الأصل           م لأن استخفافاً لكثرةِ آانَ في آلامه

الوا   لِما مَضى وما ا ق ذٍ   سَيَقَعُ وحذفوا آم  حِينَئِ
د ا يري ىّ الآن الآنَ وإنم مَعْ إل ذٍ واسْ   حينئ

ي ا   مَعْ من ذَفَ واسْ ال فحَ ا ق ا    لآنَ آم االلهِ م  ت
ومَ    لٍ أراه الي لاً أي آرج اليوم رَجُ تُ آ رأي

لاً راً رَجُ ع مظهَ ان يق مرما آ ا أض   وإنم
ا  م م ب يعل تخفافاً ولأن المخاطَ ي  اس يعن

ول        ا تق ل آم د       فجرى بمنزلة المث كَ وق  لا علي
بُ  رَفَ المخاطَ ه لا )١٥س (عَ ي أَنّ ا تعن   م

ذف لكثرة عليك ولا ضَّرَ عليك ولكنه ح بأسَ
م  ي آلامه ذا ف ر   ه ي غي ذا ف ون ه  ولا يك

ول    . لاعليك  د تق ه     وق ائتنِي آأنّ داً ف ان غَ  إذا آ
 صُلْحاً  ذآر أمراً إِمّا خُصومَةً وإمّا

 

 

 

 

 

that is to say, siyra ¨alayhi yawmu §al-gumu¨ati fiy h~xihi 
§al-s~¨ah ‘it was walked on, Friday, at this hour’. The 
meaning was §ibtid~§u §al-sayri fiy h~xihi §al-s~¨ah ‘the 
beginning of the walk at this hour’. An example of that is (L. 
5) m~ laniytuhu mux yawmu §al-gumu¨ati sab~£an ‘I have 
not met him since Friday in the morning’ that is fiy h~xihi 
§al-s~¨ah ‘at this hour’, but its meaning is fiy h~xihi §al-
s~¨ati wana¨a §al-lin~§u ‘at this hour the meeting occurred’, 
just as that was in siyra ¨alayhi yawmu §al-gumu¨ati γudwata 
‘it was walked on by him Friday at the break of day’. You 
say siyra ¨alayhi yawmu §al-gumu¨ati γudwatu ‘it was 
walked on Friday, early morning’ you make  γudwatu ‘early 
morning’ a substitute for the day as you say d¨uriba §al-
nawmu ba¨d¨uhum ‘the people were hit, some of them’. You 
say §ix~ k~na γadun fa-§tiniy ‘if it were tomorrow then come 
to me’ and §ix~ k~na yawmu §al-gumu¨ati fa-§ilnaniy ‘if it 
were Friday then meet me’. The fi¨l ‘action’ is for  γadin 
‘tomorrow’ and §al-yawmi ‘the day’ as your saying §ix~ g~§a 
γadun fa-§tiniy ‘if tomorrow were to come then come to me’. 
If you so wished, you said §ix~ k~na γadan fa-§tiniy ‘if it 
were tomorrow then come to me’. This is the luγah ‘dialect’ 
of Bani Tamiym. The meaning is that he met a man and he 
said to him §ix~ (L. 10) k~na m~ na£nuw ¨alayhi mina §al-
sal~mati §aw k~na m~ na£nuw ¨alayhi mina §al-bal~§i fiy 
γadin fa-§tiniy ‘if what we are about is of peace or what we 
are about is of woe, tomorrow, then come to me’ but they 
implied due to shortening, due to frequency of k~na in their 
speech, because the origin is for what has passed and what is 
to happen. They deleted as they said £iyna§ixin §al-§~n ‘then 
at this time’. He wants £iyna§ixin wasma¨ §ilayya §al-§~n 
‘then but listen to me now’. He deleted wa-§isma¨ minniy 
§al-§~n ‘then listen to me now’, just as he said ta-ll~hi m~ 
ra§aytu ka-§al-yawmi ragulan ‘by God, I did not see in like a 
today a man’ that is ka-ragulin §ar~hu §al-yawma ragulan ‘I 
did not see a man like I did today’. Rather, he implied what 
occurs expressed for purposes §istixf~fan ‘of lightening’ and 
because §al-mux~t¨ab ‘addressee’ knows what he means. It 
followed the status of the example as you say l~ ¨alayka 
‘never mind’ and the §al-mux~t¨ab ‘addressee’ knew’  (L. 15)  
what you mean that §annaka l~ ba§sa ¨alayka ‘that it will 
bring you no misfortune’ and l~ d¨arra ¨alayka ‘it will be no 
harm to you’ but he deleted due to the frequency of this in 
their speech and this does not occur in other than  l~ ¨alayka 
‘not against you’. You may say §ix~ k~na γadan fa-§tiniy ‘if 
it were tomorrow then come to me’. It is as though he 
mentioned an event whether inimical or peaceful 
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ال  ائتِني    فق داً ف ان غ لِّ      إذا آ ائزٌ في آُ ذا جَ  فه
ك إنّ  لٍ لأن رتَ   فِع ا ذآ د م مرت بع ا أَض م

رًا والأوّلُ  ر     مظهَ ظُ المظهَ ه لف ذوفٌ من مح
ت  إن قل تخفافا ف لَ  وأضمروا اس ان اللي  إذا آ

لَ لا           ك لأنّ اللي ا   فائتِني لم يِجُزْ ذل  يكون ظرف
ه  لَ آلَّ يَ اللي رت   إلا أنْ تَعْنِ ا ذآ ى م س (عل

 ن التكثير فإن وجَّهته على إضمار      لك م  )٢٠
رَ   د ذُآِ يء ق ك      ش از وذل دّ ج ك الح ى ذل عل

ه إلا النصبُ          أخواتُ اللي  ا لا يَِحسن في  ل ومم
ولهم ه إلا  ق ون في حَرَ لا يك يرعليه سَ أن   س

ه في الر          ع  يكون ظرفا لأنهم إنما يتكلّمون ب ف
الأ والنصب والجرّ   لام  ب ون  لف وال ذا   يقول  ه

ك             رٌ ل سَّحَرَ خي سحرِ وإن ال أعلى ال السَّحَرُ وب
ول          رةًً فتق  سير      من أوّل الليل إلا أن تَجعله نك

ي تَمكن ف ه يَ حار لأن ن الأَس حَرٌ م ه سَ  علي
ك   حَرَ ليلت ت سَ ذاتحقيرُه إذا عني الموضع وآ

ول يرَ   تق حَيْرًا ومث )٩٥ص ( س ه سُ ه  علي   ل
ك      حَى يومِ ت ضُ حىً إذا عني ه ضُ ير علي س

الجرّ في هذا المعنى لا  لأنهما لا يتمكّنان من
ول حىً ولا  تق د ضُ حىً ولا عن دُك ضُ  موع

حَيْرٌ إلا أن  دُك سُ ك   موع ل ذل صبَ ومث   تن
شاءً إذا         صِيدَ عليه صَباحا ومَساءً وعشيّةًً وعِ

شاءَ م   أردت عِ م ل ك لأنه ساءَ ليلتِ ك وم يومِ
   ه على هذا المعنى إلا ظرفا ولو قلت       يستعملو

م   )٥س  (موعدُك مساءٌ أو أتانا عند عشاءٍ          ل
رّةٍ نصبٌ        ومثل ذلك   . يحسن  سيرعليه ذاتَ م

ول  ك لا تق رى أن ذا ألا ت وز إلا ه  إنّ   لا يج
ول دَهم ولا تق ان موع رّةٍ آ ك  ذاتَ م ا ل   إنم

 ذاتُ مرّةٍ 

 

 

 

 

and he said  §ix~ k~na γadan fa-§tiniy ‘if it were tomorrow 
then come to me’. This is permitted with every fi¨l ‘action’ 
because you implied after you mentioned it expressly, and 
from the first is deleted the pronunciation of the expressed. 
They implied for the purpose of lightening. If you were to 
say §ix~ k~na §al-layla fa-§tiniy ‘if it were to be night then 
come to me’. That is not permitted because §al-layl can not 
be a x¨arf ‘envelope of time’ unless you mean the whole 
night as I mentioned to (L. 20) you about frequency. If you 
were to aim it towards the implication of something that has 
been mentioned in those terms it is permitted and that is 
§axaw~t §al-layl ‘sisters of the night’. What can not occur 
except with nas¨b ‘erecting’ is their saying siyra ¨alayhi 
sa£ara ‘it was walked on at dawn’. What can not occur 
except that it be a x¨arf ‘envelope of time’ because they talk 
using it in the raf¨’raising, nas¨b ‘erecting’, the garr ‘pulling’ 
with an §alif wa §al-l~m ‘§al-’ saying h~x~ §al-sa£aru ‘this 
dawn’ and bi-§a¨l~ §al-sa£ari ‘the earliest dawn’ and §inna 
§al-sa£ara ‘that the dawn’ is better for you than that the first 
of the night except that you make it nakirah ‘indefinite’ and 
say siyra ¨alayhi sa£arun mina §al-§as£~ri ‘it was walked on 
one dawn of the dawns’, because it can not be inflected in the 
location. Similarly is its ta£niyr ‘diminutive’, if you mean 
sa£ara laylatika ‘dawn of your night’ you say siyra (P. 95) 
¨alayhi su£ayran ‘it was walked on at demi-dawn’. And like 
it is siyra ¨alayhi d¨u£an ‘it was walked on in forenoon’ if 
you meant  d¨u£~ yawmika ‘the forenoon of your day’ 
because the two of them are not inflected for garr ‘pull’ with 
this meaning.  You don’t say maw¨iduka d¨u£an ‘your 
appointment is forenoon’ nor ¨inda d¨u£an ‘at forenoon’ nor 
maw¨iduka su£ayrun ‘your appointment is demi-dawn’ 
except that tans¨ib ‘you erect’ . Similar to that is s¨iyda 
¨alayhi s¨ab~£an wa mas~§an wa ¨ašiyyatan wa¨iš~§an ‘it 
was hunted on in the morning, in the evening, in late evening 
and in the evening’ if you wanted ¨iš~§a yawmika ‘late 
evening of your day’ and mas~§a laylatika ‘evening of your 
night’ because they did not use it with this meaning except as 
a x¨arf ‘envelope of time’. If you were to say maw¨iduka 
mas~§un ‘your appointment is evening’ and §at~n~ ¨inda 
¨iš~§in ‘he came to us at supper’ (L. 5) it is not 
good/acceptable. And like that is siyra ¨alayhi x~ta marratin 
‘it was walked on one time’. It is nas¨bun ‘erecting’ nothing 
is permitted except this. Don’t you see that you don’t say 
§inna x~ta marratin k~na maw¨idahum‘that one time was 
their appointment’, nor do you say §innam~ laka x~tu 
marratin ‘that you have once’  
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ه     وآذلك    إنما لك يومٌ  آما تقول  سارُ علي  إنما يُ
ك     بُعَيدَاتِ بَيْنٍ لأنه بمنزلة ذاتِ مرّةٍ      ل ذل    ومث

 موعدُك     سير عليه بَكَرًا ألا ترى أنه لايجوز       
رٌ      ذْ بَكََ تمكّن في يومك           بَكَرًٌ ولا مُ البَكَرُ لا يَ  ف

يْنٍ         داتِ بَ ذلك   آما لم يَتمكَن ذاتَ مرّة وبُعَيْ    وآ
ري    ه يج ت في ذي أن ك ال ي يوم حْوَةٌ ف ضَ

ه   عشيّةِ يومِك الذي أنت ) ١٠س (مجرى  في
ك      إذا  سيرعليه عَتَمَةً   وآذلك ةَ ليلتِ أردتَّ عَتَمَ

رًا صباحا  آما تقول ذلك   ومساءً وبك  سير     وآ
ة     ةٍ بمنزل يرعليه ذاتَ ليل ومٍٍ وس ه ذاتَ ي علي

رّةٍ  ذلكذاتَ مَ ارا إذا   وآ يلاً ونه يرعليه ل   س
ارِك  ارَ نه ك ونه لَ ليلتِ ا  أردتَ لي ه إنم لأن

 سيرعليه بَصَرًا وسيرعليه      يُجْرَى على قولك  
ى  دَ معن ا إلا أن تري لٌ   ظَلام ه لي ير علي س

رُ        طويلٌ ونهارٌ طوي   دّ غي لٌ فهو على ذلك الح
سَّحَرَ  متمكِّن وفي هذا الحال  متمكِّنٌ آما أن ال

الألف ي )١٥س ( ب صرِّفُ ف لام مت  وال
لام   ف وال رِ الأل رتُ وبغَيْ ي ذآ  المواضع الت

ا تمكِّن فيه رُ م ة ذاتَ  غي باحٍِ بمنزل  وذو صَ
ول رّةٍ تق ذلك    م ا ب باحٍ أخبرَن يرعليه ذا صَ  س

ه رب إلا أن ونس عن الع دي ةِ   ق ي لغ اء ف ج
ةٍ   رّةٍ وذاتِ ليل ذاتِ م ا ل ثْعَم مفارق ا  لخَ  وأم

 وقال رجل  الجَيّدةُ العربيّة فأن تكون بمنزلتها   
 )وافر: (من خَثْعَم

 

 

 

 

 

 

 

like you say §innam~ laka yawmun ‘that you have a day’. 
Similarly is §innam~ yus~ru ¨alayhi bu¨ayd~ti baynin ‘that it 
is walked on demi-distances in between’, because it has the 
status of  x~ti marratin ‘one time’. An like that is siyra 
¨alayhi bakaran ‘it was walked on early morning’. Don’t you 
see that you are not permitted maw¨iduka bakarun ‘your 
appointment is dawn’ nor mux bakarun ‘since morning’.  §al-
bakaru does not have the potential to inflect  yawmika ‘your 
day’ just as it does not have the potential of x~ta marratin 
‘one time’ and bu¨ayd~ti baynin ‘demi-distances in between’. 
Similarly is d¨a£watun fiy yawmika ‘dawn in your day’ in 
which you are, follows the course of (L. 10) ¨ašiyyati 
yawmika §al-laxiy §anta fiyhi ‘the evening of your day in 
which you are’. Similarly is siyra ¨alayhi ¨atamatan ‘it was 
walked on in the dark’ if you wanted the darkness of your 
night just as you say sab~£an, wa mas~§an wa bakaran ‘in 
the morning, in the evening and at dawn’. Similarly is siyra 
¨alayhi x~ta yawmin ‘it was walked on, in a certain day’ and 
siyra ¨alayhi x~ta laylatin ‘it was walked on, in a certain 
night’ having the status of x~ta marratin ‘one time’. 
Similarly is siyra ¨alayhi laylan wa nah~ran ‘it was walked 
by night and day’ if you wanted layla laylatika ‘the night of 
your night’ and nah~ra nah~rika ‘day of your day’, because it 
is made to follow the course of  siyra ¨alayhi bas¨aran was 
siyra ¨alayhi x¨al~man ‘it was walked on visibly and it was 
walked on in the dark’, unless you want the meaning of siyra 
¨alayhi laylun t¨awiylun wa nah~run t¨awiylun ‘it was walked 
on a long night and a long day’. It is, according to that 
definition, without such a potential to inflect and in this state 
is with such a potential, just as §al-sa£ara ‘the dawn’ with 
§alif (L. 15) and l~m ‘§al-’ is inflectable in the locations that I 
mentioned but without §alif wa §al- l~m ‘§al-’ is not 
inflectable in them. And xuw s¨ab~£in ‘a certain morning’ 
has the status of x~ta marratin ‘one time’. You say siyra 
¨alayhi x~  s¨ab~£in ‘it was walked on a certain morning’. 
Yuwnis informed us of that about the Arabs, except that it 
occurs in the dialect attributed to xa›¨am as different from 
x~ti marratin wa x~ti laylatin ‘a certain time and a certain 
night’. As for good Arabic then it has to have its status. 
A man from  xaθ¨am said: (w~fir)31 

  

 
                                                 
31The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 



Solomon Sara                                                                         Sibawayh: Chapters 41-45  61-92 
 

 

 
JALT  (2010)                                                                                                                             
 

86

   مْتُ على إقامةِ ذي صَباحٍعَزَ
  مَنْ يَسُودُ  لشيءٍ ما يُسوَّدُ

 

ه   ) ٢٠س ( وز في ة يج ذه اللغ ى ه و عل فه
تمكِّن إذا            الرفعُ ر الم  وجميع ما ذآرنا من غي

عَ إلا    ابتدأتَ اسمًا لم يجز أن تبنيَه ه وترف علي
ك       ك قول حَيْرًا       أن تجعلَه ظرفاً وذل  موعدُك سُ

ك    وموعدُك صباحاً  ه        ومثل ذل سارُ علي ه لَيُ   إنَّ
يس    مساءَ إنما معناه صَباحًا ومساءًحَصبا ول

باحاً ه ص د بقول باحاًيري ساءً ص دًا  وم  واح
د صباحَ           ه يري دًا ولكن   )٩٦ص  (ومساءً واح

 فليس يجوز هذه الأسماء التي  ومساءَها أيامه
ين    عَتْ للحِ  لم تتمكَّنْ من المصادر التي وُضِ

رَ        وم     وغيرِها من الأسماء أن تُجْ ى مُجرى ي
ا     ار      الجمعة وخُفوقِ النجم ونحوِهم ا يُخت  ومم

رَ   ون غي بُحُ أن يك ا ويق ون ظرف ه أن يك في
ان   ول  ظرف صفة الأحي  سيرعليه طويلاً     تق

ير      را وس ه آثي ير علي ديثا وس يرعليه ح وس
ا      ديماً وإنم يرعليه ق يلا وس ه قل   )٥س (علي

م       رف ول ى الظ ان عل فة الأحي صِبَ ص نُ
ع يجزالرفعُ لأن ال  عَ الاسماء   مَوا صفة لا تق قِ

ون إلا ه لا يك ا أن هآم الا قولُ و    ح اءَ ول  ألاَ م
ا       باردا لأنه لو قال ان قبيح اردٌ آ اني ب و أت   ول

ت و قل ول ول ى تق ا حت ان قبيح دٍ آ ك بجيّ    أتيتُ
دٍ وتق   دِرْهَمٍ جيّ دًا  ول بِ ه جيّ ك ب ا لا  أتيتُ  فكم

رِيَ عل      ى تقوَى الصفةُ في هذا إلا حالا أو تَج
 اسم 

 

 

 

 

  

 ¨azamtu ¨al~ §in~mati xiy sab~£in 
 Lišay§in m~ yusawwadu man yasuwdu   

 ‘I determine to settle down and delay my raid on a 
 certain morning 
 For a matter that qualifies the master to be master.’ 
 

(L. 20) According to this dialect, raf¨ ’raising’ is permitted. 
Of all that we mentioned  is not inflectable. If you were to 
begin with §isman ‘a name’ it is not permitted that you build 
it on it and raise except that you make it a x¨arf ‘an envelope 
of time’ and that is in your saying maw¨iduka su£ayran ‘your 
appointment is at demi-dawn’ and maw¨iduka s¨ab~£an ‘your 
appointment is in the morning’. And like that is§innahu la-
yus~ru ¨alayhi s¨ab~£a mas~§an ‘that it will be walked on in 
the morning and evening’. Its meaning is s¨ab~£an wa 
mas~§an ‘in the morning and in the evening’ and he does not 
want in his saying s¨ab~£an wa mas~§an, s¨ab~£an w~£idan 
wa mas~§an w~£idan ‘in the morning and dawn, one morning 
and one evening’ rather, he wants s¨ab~£a (P. 96) §ayy~mihi 
wa mas~§ah~ ‘the morning of his days and their evenings’. 
So it is not permitted for these §asm~§ ‘names’ that are not 
inflectable, derived from the mas¨~dir ‘origins’, that are put 
in place of the £iyn ‘time’ and others of the names to  follow 
the course of yawmi §al-gumu¨ati ‘Friday’ and xufuwni §al-
nagmi ‘the setting of  stars’ and their likes. Of those which 
are chosen to be x¨arf ‘envelope of time’ and yanbu£u ‘is 
unacceptable’ that it be other than x¨arf ‘envelope of time’ is 
sifatu §al-§a£y~n ‘a descriptive of events’. You say siyra 
¨alayhi t¨awiylan wa siyra ¨alyhi £adiy›an wa siyra ¨alayhi 
ka›iyran wa siyra ¨alyhi nalilan wa siyra ¨alyhi nadiyman  
‘it was walked on long and it was walked on recently and it 
was walked on frequently, it was walked on rarely and it was 
walked in the past’. It is the case that (L.5) the s¨ifatu §al-
§a£y~n ‘a descriptive of the events’ is erected for being x¨arf 
‘an envelope of time’ and raf¨ ‘raising’ is not permitted 
because the s¨ifah ‘descriptive’ does not occur in the location 
of names and it can not be except £~lan ‘circumstance’. His 
saying §a-l~ m~§a wa-law b~ridun ‘O for water even if cold’,  
because if he said wa-law §at~ni b~ridun ‘even if it came to 
me cold’ is unacceptable. If you were to say §ataytuka bi-
gayyidin ‘I brought you what is good’ it is unacceptable until 
you say bi-dirhamin gayyidin ‘a good dirham’. And you say 
§ataytuka bihi gayyidan ‘I brought you something good’. Just 
as the s¨ifah ‘descriptive’ is not strong enough in this except 
to be £~lan ‘a circumstance’ or related to an §ism ‘a name’.  
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ذه ذلك ه ا أو  آ وز إلا ظرف صفة لا تج ال
م   ى اس رِيَ عل ت  تَجْ إن قل لٌ أو    ف رٌ طوي  ده

    وقد يَحْسُنُ أن تقول     شيءٌ آثيرٌ أو قليلٌ حَسُنَ    
ول )١٠س ( ك تق بٌ لأن يرعليه قري ه    س  لقيتُ

ا            مُذْ قَريبٌ   د وربم ر جيّ يّ آثي  والنصب عرب
إذا        في آلا  جَرتِ الصفةُ    م مجرى الاسم ف مه
ذلك حَ     ك      نَسُآان آ رَقُ والأبْطَ     فمن ذل حُ  الأبْ

ل            ار واللي يٌّ من النه ك مَل  وأشباههما ومن ذل
ه آالنصب            تقول يٌّ والنصبُ في  سير عليه مَلِ

وَى              في قريبٍ  صفة لا يَق ك أن ال يِّن ل ا يب  ومم
ألَك    و س ائلاً ل ذا أنّ سَ ا إلا ه ال فيه ل  فق  ه

يرعليه لقل  ير    تس ديدا وس يرعليه ش م س  نع
ال      ه ح ى أن ي ذا عل صبُ ف سنا فالن ه ح   علي

هُ   و وج فُ   )١٥س (وه ه وص لام لأن  الك
ع              السَّيْرِ ع موق ه لا يق ع لأن  ولا يكون فيه الرف

يس بحين               ه ل اً لأن ما آان اسمًا ولم يكن ظرف
رُ  ه الأم ع في ول يق يْرٌ    إلا أن تق ه سَ ير علي  سِ

دي     يْرٌ ش يرعليه سَ سنٌ أو س ت   دٌح إن قل     ف
سِيْر            ديدٌ من ال دهر وش سِيرَعليه طويلٌ من ال

تَ الكلام   وى      فأطَلْ ان أحسنَ وأق ووصفتَ آ
 وإنما جاز  وجاز ولا يَبلغ في الحُسْنِ الأسماء     

ماء   ه ضارَعَ الأس تَ لأن ين وصفتَ وأطل ح
  . الأسماءُ لأن الموصوفةَ في الأصل

 

 

 

 

 

 

 

 

Simialrly, this s¨ifah ‘descriptive’ is not permitted to be 
except x¨arfan ‘envelope of time’ or be a name. If you were 
to say dahrun t¨awiylun ‘long period’ or šay§un ka›iyrun 
§aw nalilun ‘much or little stuff’ it is acceptable and it would 
be acceptable if you were to say (L. 10) siyra ¨alyhi 
nariybun ‘it was walked on close by’ because you say 
laniytuhu mux naribun ‘I met him a short while ago’. Nas¨b 
is good and frequent Arabic. The s¨ifah ‘descriptive may 
follow the course of §ism ‘a name’ in their speech. If this 
were to be the case then it is acceptable. Of those are 
§abranu ‘dazzling’ and §abt¨a£u ‘flat’ and their likes. Of 
those are maliyyun mina §al-nah~ri wa §al-layli ‘filled with 
day and night’. You say siyra ¨alyhi maliyyun ‘it was walked 
on fully’. Nas¨b ‘erecting’ in this is like the nas¨b ‘erecting in 
nariybin ‘close’. What proves to you that s¨ifah ‘descriptive 
is not stronger than this is that if a questioner were to ask you 
and say hal siyra  ¨alyhi ‘was it walked on?’ you would say 
na¨am siyra ¨alayhi šadiydan wa sirya ¨alayhi £asanan ‘yes, 
it was walked on vigorously and it was walked on nicely.’ 
Nas¨b ‘erecting’ in this is due to being  £~l ‘circumstance’ 
and that is the wagh §al-kal~m ‘surface (L. 15) of speech’,  
because it is the description of §al-sayr ‘walking’. Raf¨ 
‘raising’ does not occur in it because it does not occur in the 
location of what was §ism ‘a name’.  And it is not a x¨arf 
‘envelope of time’ because it is not £iyn ‘an interval of time’ 
within which something happens, unless you say siyra  ¨alyhi 
sayrun £asanun. ‘it was walked on with a nice walk’ or siyra 
¨alyhi sayrun šadiydun ‘it was walked on with a vigorous 
walk’. If you were to say siyra ¨alyhi t¨awiylun mina §al-
dahri wa šadiydun mina §al-sayri ‘it was walked on for a 
length of time and vigor of the walking’ you have lengthened 
and described the speech that would be better and stronger 
and permissible but does not reach the acceptability of the 
§asm~§ ‘names’, but it is permitted when you described and 
lengthened because it resembled the §asm~§ ‘names’ because 
those described are originally §asm~§ ‘names’. 
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 ر مفعولاادِهذا باب ما يكون من المص 

 

 

 

عُ )٢٠س . ٩٦ص . ٤٥ف . ١م (  فيَرتف
آما يَنتصب إذا شغلتَ الفعل به ويَنتصب إذا         

ى أَن        شغلتَ الفعل بغيره    وإنما يجيءُ ذلك عل
تَ أو     تبيِّنَ أيَّ  لٍ فعل داً فمن    ) ٩٧ص  ( فع تأآي

سائلِ   ول ال ى ق ك عل ك قول يرَ ُ أيّ ذل يْرٍ سِ  سَ
ه    سِيرَ عليه عليه فتقول سَيْرٌ شديدٌ وضُرِبَ ب

ه            لُ ل ضَرْبٌ ضعيف ٌٌ فأجريتَه  مفعولا والفع
د شغلتَ          فإن قلت   ضُرِبَ به ضَرْبًا ضَعِيفا فق

ه  ه ومثل لَ  ب ديدًا   الفع يرا ش ه س ير علي  س
صفة        وآذ لك إن أردت هذا المعنى ولم تَذْآرال
ول يْرٌ  تق ه سَ ير علي رْبٌ    س ه ضَ رِبَ ب وضُ

ت  ك قل ه   آأن ير علي رْ)٥س ( س ن  ضَ بٌ م
سير و سير   ال ن ال يءٌ م ه ش يرَ علي ذلك  س وآ

م       ا إذا ل ى أفعاله عُ عل صادر تَرتف ع الم جمي
ا    لَ بغيره شغَلِ الفع ا   .  تَ ه أيُّم يرَ علي ول سِ وتق

بَعيرُك   سِير عليه داً آأنك قلتسَيْرٍ سَيْراً شدي
ول ديدا وتق يرا ش ا   سَ يْرَتانِ أيَّم ه سَ يرَ علي  س

يرٍ آأنك قلت  ا  سَ رُك أيَّم يرعليه بعي يرٍ   سِ س
ربٍ      ا ضَ دٌ أيَّم رِبَ زي رى ضُ رى مج فج

ديدا  رْبا ش رٌو ضَ رِبَ عم ى  .  وضُ ول عل وتق
يس في             قول السائل  ه ول رِبَ ب رْبَةً ضُ  آَمْ ضَ

 )١٠س  (سِوى إضمارآَمْ     هذا ضمير شيء    
 والمفعولُ آَمْ  

 

 

 

Chapter 45. This is a chapter on what occurs of 
§al-mas¨~dir ‘origins’  maf¨uwlan ‘acted-upon’ fa-
yartafi¨u kam~ yantas¨ibu ‘it rises just as it erects’ 
if you were to engage the fi¨l ‘action’ with it, and 
yantas¨ibu ‘it erects’ if you were to engage the fi¨l 

‘action’ with other than it. 
 

(Buwl~q vol. 1. P.117-120, Derenbourg vol.1. p. 96-99, 
Haruwn vol.1. p. 228-235)  

 
(I. Ch. 45. P. 96. L. 20) Rather that comes about on 
condition that you prove what kind of fi¨l ’action’ you use or 
(P. 97) by way of ta§kiydan ‘confirmation’ and of that is 
your saying about the saying of a questioner §ayyu sayrin 
siyra ¨alayhi ‘what kind of walking was it walked on’. So 
you say siyra ¨alayhi sayrun šadiydun ‘a vigorous walk was 
walked on it’ and d¨uriba bihi d¨arbun d¨a¨iyfun ‘it was 
struck  a weak strike’. You made it follow the course of  
maf¨uwl ‘an acted-upon’ and the fi¨l ‘action’ is for it. If you 
were to say d¨uriba bihi d¨arban d¨a¨iyfan ‘he was struck a 
weak stike’ you engaged the action with it. And like it is 
siyra ¨alayhi sayran šadiydan ‘a vigorous walk was walked 
on it’. Similarly, if you were to want this meaning and you 
don’t mention the s¨ifah ‘descriptive’, you say  siyra ¨alayhi 
sayrun ‘a walk was walked on it’, and  d¨uriba bihi d¨arbun 
‘he was struck a strike’ as though you were saying siyra 
¨alayhi (L. 5) d¨arbun mina §al-sayri ‘a type of walking was 
walked on it’ and  siyra ¨alayhi šay§un mina §al-sayri ‘a bit 
of walking was walked on it’. Similarly, all the mas¨~dir 
‘origins’ are raised due to their §af¨~l ‘actions’ if they do not 
engage the fi¨l ‘action’ with others. You say siyra ¨alayhi 
§ayyum~ sayrin sayran šadiydan ‘any kind of walking, a 
vigorous walk was walked on it’. It is as though  you said 
siyra ¨alayhi ba¨iruka sayran šadiydan ‘your camel was 
walked on it vigorously’. You say siyra ¨alayhi sayrat~ni 
§ayyam~ sayrin ‘it was walked on two walks, any kind of 
walk’. It is as though you said siyra ¨alayhi ba¨iruka 
§ayyam~ sayrin ‘your camel was walked on it any kind of 
walk’. It followed the course of  d¨uriba zadun §ayyam~  
d¨arbin ‘Zaid was struck any kind of strike’ and d¨uriba 
¨amrun d¨arban šadiydan ‘Amr was struck a severe blow’. 
You say it according to the saying of a questioner kam  
d¨arbatan d¨uriba bihi ‘how many blows was he struck 
with’? In this, there is no d¨amiyr ‘implication’ of a thing 
except the implication of kam ‘how many’ (L. 10) and the 
maf¨uwl ‘acted-upon’ kam.  
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ول  ه     فتق ير علي ربتانِ وسِ ه ضَ رِبَ ب  ضُ
ه   يِّن ل ه أراد أن يب يِرتانِ لأن رى   سَ دّةَ فج الع

ت  عل صار وإن آان لام والاخت عة الك  ى س
ى ا المعن ضْرَبانِ فإنم ضربتانِ لا تُ مْ   ال آَ

ضربُ من  ه ال ع ب ذي وق سَّوط  ال رِبَ بال ضُ
سع             ه اتَّ ذا المعنى ولكن ى ه ضربةٍ فأجابه عل

صرو تْ   اخت ي عَمِلَ صادرُ الت ذه الم ذلك ه وآ
ذا المعنى   ه   فيها أفعالُها إنما تََسألُ عن ه ولكن

صاراً   لُ اخت ه الفع ع ب ذي يق زُلُ ال سِعُ ويَخْ يَتَّ
ساعاً ضْرَبُ     . وات ضربَ لا يُ مَ أن ال د عُلِ   وق

ك )١٥س ( ن ذل انِ     وم ه خَرْجت ير علي  س
  لك وليس ذلك بأبعد من قو      وسيرَ عليه مرّّتان  

ه من           قُ ب ا وسمعتُ من أثِ وُلِدَ له ستّون عامً
ول  العرب  د    يق ا يري انِ وإنم ه مرّت سِطَ علي    بُ

رّتين       ذابُ م ه الع ول    بُسِطَ علي ه        وتق  سير علي
صبُ      ذا والن وْرٌ آ ذا وطَ وْرٌ آ وْرانِ طَ طَ

دّا إذا عيف ج ك ض ت آقول ذا  ثنّي وْرٌ آ  طَ
ذا  وْرٌ آ صبُ إذا     وطَ ذا الن ي ه ون ف د يك  وق
ه            وقد تقول   أضمرتَ رّتينِ تجعل ه م  سير علي

ول    ا وتق دهر أيْ ظَرف ى ال ه   عل ير علي  س
ضُرِبَ به ضَرْبَتَينِ   ) ٢٠س   ( طَوْرَيْنِ وتقول 

ن   ربتَيْنِ م دْرَ ضَ ول   أي قَ ا تق ساعات آم   ال
 ومثل   فهذا على الأحيان  .  سيرعليه تَرويحَتَينِ 

ه        ذلك ى    انتُظر به نَحْرَ جَزُورَيْنِ إنما جعل  عل
نجم       الساعات آما قال وقَ ال اجّ وخُف دَمَ الح مَقْ

ع إذا     ه الرف د يجوز في ا وق ه ظرف ذلك جَعَلَ فك
ل ه الفع غلتَ ب ا  ش رّتينِ وم تَ الم  وإن جعل

صبت إذا  تَ ون سير رفع ل ال بههما مث أش
ه         . أضمرت صَبُ قول دًا ويُنْ   ومما يجيء توآي

ا        ه انطلاق  وضُرِبَ  سِيرَ عليه سَيْرا وانطُلِقَ ب
  به ضَربا

 

 

 

You say d¨uriba bihi d¨arbat~ni ‘he was struck two strikes’ 
and  siyra ¨alayhi sayrat~ni ‘it was walked on two times’, 
because he wanted to show him the count, so he followed the 
sa¨at §al-kal~m‘expansiveness of speech’ and the §ixtis¨~r 
‘shortening’. Since the two blows are not struck rather the 
meaning is kam d¨uriba bi-§al-sawt¨i ‘how many times was 
he struck with the whip’ with which the striking took place in 
the number of blows. He answered him according to this 
meaning but he became expansive and he shortened. 
Similarly are these mas¨~dir ‘origins’ on which their actions 
worked. They ask about this meaning but he expands and 
summarizes the one in which the action occurs by way of 
shortening and expanding. It is known that the d¨arb l~ 
yud¨rabu ‘striking is not struck’ (L.15). Of that are siyra  
¨alayhi xargat~ni ‘it was walked on, two outings’ and siyra 
¨alayhi marrat~ni ‘it was walked on two times’ and that is no 
more remote than your saying wulida lahu sittuwna ¨~man ‘it 
was born to him sixty years’.  I have heard from some Arabs, 
whom I trust, saying busit¨a ¨alayhi marrat~ni ‘it was 
inflicted on him two times’ what he wants is  busit¨a ¨alayhi 
§al-¨ax~bu marratayni ‘torture was inflicted on him two 
times’. You say siyra ¨alayhi t¨awr~ni t¨awrun kax~ wa 
t¨awrun kax~ ‘it was walked on for two periods, such a 
period and such a period’. Nas¨b ‘erecting’ is very weak 
when you dualize as in your saying t¨awrun kax~ wa t¨awrun 
kax~ . nas¨b may occur in this,  if you were to imply, and you 
may say siyra ¨alayhi marratayni ‘it was walked on two 
times’ . You make it refer to the dahr ‘epoch’ that is a x¨arf 
‘envelope of time’. You say siyra ¨alayhi t¨awrayni ‘it was 
walked two periods of time’ and you say (L. 20) d¨uriba bihi 
d¨arbatayni ‘he was struck  two blows’ that is nadra 
d¨arbatayni mina §al-s~¨at ‘duration of two blows in hours’. 
Similarly you say siyra ¨alayhi tarwiy£atayni ‘it was walked 
on for two times of rest’. This has to do with the §a£y~n 
‘periods of time’. Of that is §untuxira bihi na£ra gazuwrayn 
‘he was waited for slaughter of two slaughterings’. He made 
it refer to hours like he said mandama §al-£~ggi ‘the 
returning of the pilgrims’ and xufuwna §al-nagm ‘the setting 
of stars’. Similarly, he made it a x¨arf ‘envelope of time’. 
Raising is permitted in it if you were to engage the fi¨l 
‘action’ with it. If you were to make §al-marratayni ‘two 
times’ such and what is like them of walking, you raised and 
you erect. What comes tawkiydan and is erected is his saying 
siyra ¨alayhi sayran ‘a walk was walked on it and §unt¨ulina 
bihi §int¨il~nan ‘a departure was departed by him’ and 
d¨uriba bihi d¨arban ‘a blow he was struck with’. 
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ين  ى وجه صَبُ عل ى   فيُنْ دُهما عل ص ( أح
شْي    على حدّ قولكه حال  أن)٩٨  اً ذُهِبَ به مَ

برًا      ه صَ ذا         . حالٌ وقُتِلَ ب ى ه  وإن وصفتََه عل
ا       الحدّ آان نصبا تقول      سيرَ به سيراً عَنيفًا آم

صبته              تقول ا وإن شئت ن شْيًا عَنيفً ه مَ  ذُهِبَ ب
على إضمار فعلٍ آخرَ ويكون بدلاً من اللفظ          

ل ول بالفع يرًا وضُرب  فتق ه سَ ير علي ه  سِ  ب
ت      ا قل د م ت بع ك قل ربا آأن ه   ضَ ير علي  س

ه   ضربون      وضُرب ب يراً ويَِ سيرونَ سَ س (يَ
ار    )  ٥ ه ص ا ولكن ون انطلاق ربا ويََنطلق ضَ

ضربون   المصدر بدلاً من اللفظ بالفعل نحو يَ
ه      ى قول يرًا        ويَنطلقون وجرى عل ا أنت سَ  إنم

 وإن أنت قلت   الحَذَرَ الحَذَرَ  سَيرًا وعلى قوله
 سِير عليه السّيْرَ وضُرب به   المعنىعلى هذا

ى      قوله الضَربَ جاز على ذَرَ وعل ذَرَ الحَ  الحَ
ان              راك وآ لامُ نحو العِ فُ وال ما جاء فيه الأل

د حسن     بدلاً من اللفظ يّ جيّ   بالفعل وهو عرب
ه فتَ     ومثل دِ وإن وص يرَ البَري ه سَ ير علي  س

رْه م يُغَيِّ ال ل ذه الح ى ه م  عل ا ل الوصفُ آم
الاً ولا    )١٠س (ريغيِّ ان ح ا آ فُ م   الوص

سَّير إذا   ي ال لام ف فَ وال دْخِلَ الأل يجوز أن تُ
ز   م يج ا ل الاً آم ان ح ول آ ه   أن تق بَ ب  ذُهِ

 قال   المَشْيَ العَنيفَ وأنت تريد أن تجعله حالاً      
 ) بسيط (:الراعي

    

 
 
 

 

 

 

 

It is erected under two modalities, one of them is  that it is (P. 
98) £~l ‘a circumstance’ by the definition of your saying 
xuhiba bihi mašyan ‘he was taken away walking’ as £~l 
‘circumstance’ and nutila bihi s¨abran ‘he was killed with it 
patiently’. If you describe it according to this definition, it is 
still nas¨ban ‘erecting’. You say siyra bihi sayran ¨aniyfan 
‘he was taken away walking violently’ just as you say xuhiba 
bihi mašyan ¨aniyfan ‘he was taken away walking violently’ . 
If you so wished you erected it on account of an implication 
of another action and it becomes a substitute for the lafx¨ 
‘pronunciation’ of the fi¨l ‘action’. So you say siyra ¨alyhi 
sayran ‘it was walked on by way of walking’ and d¨uriba 
bihi d¨arban ‘he was struck with a blow’. It is as though you 
said after you have said siyra ¨alayhi ‘it was walked on’ and  
d¨uriba bihi ‘he was struck with’ yasiyruwn sayran ‘they 
walk the walk’ and yad¨ribuwna (L. 5) d¨arban ‘they strike a 
blow’ and yant¨alinuwna §int¨il~nan ‘they depart by way of 
leaving’ but the mas¨dar became a substitute for the 
expression of the fi¨l ‘action’ like yad¨ribuwna ‘they are 
striking’ and yant¨alinuwna ‘they are departing’. It followed 
the course of his saying §innam~ §anta sayran sayran ‘as for 
you, walking and walking’ on the model of his saying §al-
£axara §al-£axara ‘the warning the warning/beware 
beware’. If you so wished, you said on the model of this 
meaning siyra ¨alayhi §al-sayra ‘the walk was walked on it’ 
and d¨uriba bihi §al-d¨arban ‘he was struck a blow’. It is 
permitted on the model of §al-£axara §al-£axara ‘the 
warning the warning/beware beware’ and what occurs with 
§alif wa §al-l~m ‘§al-‘ like §al-¨ir~k ‘the fighting’ . It was a 
substitute for the pronunciation of the action and it is good 
and elegant Arabic. Like it is siyra ¨alayhi sayra §al-bariydi 
‘it was walked on the walking of the mail’. If you were to 
describe in this circumstance, the description does not change 
it, just as the (L 10) description does not change what is £~l 
‘circumstance’ nor is it permitted that you introduce the §alif  
wa §al-l~m ‘§al-‘ to §al-sayr ‘the walking’ if it were £~lan ‘a 
circumstance’ just as it is not permitted to say xuhiba bihi 
§al-mašya §al-¨aniyfa ‘he was taken away with the violent 
walk’ and you want to make it  £~lan ‘a circumstance’ §al-
r~¨iy said: (Basiyt¨)32  

  

 
                                                 
32The meter of basiyt¨ is: mustaf¨ilun f~¨ilun (four times). 
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 بَها و الشمسُ راآِنَظّارةً حينَ تَعْل
 تَحديدُ طَرحاً بَعَيْنََيْ لََياحٍٍ فيه

 
 
 

بُ         اًفأآّد بقوله طَرح   م المخاطَ ه يَعل دّد لأن  وشَ
ال   ا تَطرح       حين ق ارةًً أنه     وإن شئت قلت       نَظَّ

ه  يرَ علي ت س ا قل سَّيْرُ آم يْرٌ   ال ه سَ يرَ علي  س
ديدٌ يَنَ    شَ وى وأَبْ ان أق فتَه آ س ( وإن وص
ه  )١٥ ي قول ك ف ان ذل ا آ لٌ    آم يرَعليه لي  س

دلاً من  وجميعُ ما يكون ب ونهارٌ طويلٌ طويلٌ
لَ         اللفظ بالفعل لا يكون إلا       د عَمِ لٍ ق ى فِعْ  عل

م  اسم لأنك لا تَلْفِظُ بالفعل فارِغًا فمن ثمَّ  في ل
ه  يَعْمَ يكن فيه الرفعُ في آلامهم لأنه إنما لُ في

 انه صارآأنه فِعْلٌ    ما هو بدل من اللفظ به إلا      
ه قد لُفِظَ به فأُ    ا   ووْلَى ما هو يمنزلة اللفظ ب مم

ه                راد ب ه ي عُ من المصادر لأن ه الرف يَسْبِقُ في
ر المصدر     ه  أن يكون في موضع غي د   قول  ق

ك      ول  ) ٢٠س  (خِيفَ خَوْفٌ وقد قِيل في ذل ق
ل            إنما يريد  د قي  قد خِيفَ منه أمرٌ أو شيءٌ وق

رٌ رٌ أو شَ ك خََيْ ي ذل ى  ف ي المعن ذا ف ل ه  ومث
رٌ وإن        ك أم ن ذل ان م وْنٌ أي آ ه آَ ان من آ
سيرَ والضربَ            ه ال حملتَه على ما حملت علي

لُ أو      ه الفع ع في الاً وق د ح دلاً من    في التوآي ب
صبتَ  ل ن ظ بالفع ان ) ٩٩ص ( اللف وإذا آ

ا من            ا ذآرن المَفْعَلُ مصدرا أُجري مجرى م
المصادرِ التي ذآرنا  الضربِ والسيرِ وسائرِ

إذا      وذلك قولك ضْرَبا ف مٍ لمَ فِ دره   إنّ في أل
 ضُرِبَ به مَضْربا    ضُرِبَ به ضَربًا قلت     قلت

     ومثل ذلك وإن رفعتَ رفعتَ

 

 

 

 Nax¨x¨~ratan £iyna ta¨lu §al-šamsu r~kibah~ 
 t¨ar£an bi-¨aynay lay~£in fiyhi ta£diydu   

 ‘On the lookout when the sun hits mid day, she 
 came over 
 Casting with eyes of a wild bull having sharp sight.’ 

He confirmed by his saying t¨ar£an ‘casting’ and tightened 
because he knows the addressee when he said nax¨x¨~ratan 
§annh~ tat¨ra£ ‘on the lookout that the she-camel casts’. If 
you so wished, you said siyra ¨alayhi §al-sayru ‘the walk 
was walked on it’ just as you said siyra ¨alayhi sayrun 
šadiydun ‘a violent walk was walked on it’. If you were to 
describe it, it would be stronger and clearer just as (L. 15) it 
was in his saying siyra ¨alayhi laylun t¨awilun wa nah~run 
t¨awiylun ‘it was walked on a long night and a long day’. And 
all that is a a substitute of the pronunciation of the fi¨l 
‘action’, except based on an action that has operated on §ism 
‘a name’ because you do not pronounce the fi¨l ‘action’ 
empty. From there it does not have raf¨ ‘raising’ in their 
speech because what operates on it is a substitute for its 
pronunciation but it has become as though it were a fi¨l 
‘action’ that was pronounced, so what operates on it is 
primarily what has the status of pronouncing it. And of what 
has the raf¨ ‘raising’ a priority is the mas¨~dir ‘origins’ 
because it is meant by it that it be in the location of other than 
mas¨dar ‘origin’ is his saying nad xiyfa xawfun ‘a fear was 
feared’ and nad niyla fiy x~lika (L.20) nawlun ‘a saying on 
that was said’. What he intended was nad xiyfa minhu 
§amrun §aw šay§un ‘an issue or something by him was 
feared’ and nad niyla fiy x~lika xayrun §aw šarrun ‘either 
good or evil was said about that’. An like this in meaning is 
k~n minhu kawnun ‘there was in him existence’ that is to say 
k~na min x~lika §amrun ‘there was an issue in that’. If you 
were to relate to what you related §al-sayra ‘the walking’ and 
§al-d¨arba ‘the hitting’ in confirming that it is £~lan ‘a 
circumstance’, the fi¨l ‘action’ occurred in, or a substitute for 
the expression with the fi¨l ‘action’, you erected. (P. 99). And 
if §al-maf¨alu is a mas¨dar ‘origin’ it is made to follow the 
course of what we mentioned of §al-d¨arb and §al-sayr ‘the 
striking and the walking’ and the rest of the mas¨~dir 
‘origins’ which we have mentioned, and that is in your saying 
§inna fiy §alfi dirhamin la-mad¨raban ‘that in one thousand 
dinars is a hitting’. If you were to say of it d¨uriba bihi 
d¨arban ‘he was hit with striking’ you said d¨uriba bihi 
mad¨raban ‘he was hit with striking’and if you raise one you 
raise the other. And similar to that is  
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سَ  ه مُ رِّحَ ب سريحاًسُ سَرَّحُ  رَّحاً أي ت  فالمُ
ضْرب  ضَّرب والمَ ة ال سريحُ بمنزل ال  والت  ق

 )٥س ) (وافر: (جرير
 

 

   أَلَمْ تَعْلَمْ مُسَرَّحِيَ القَوافي 
 ا هنّ ولا اجتلابَ باًفلا عِيّ

 

 القوافي وآذلك تَجري المَعْصِيّةُ تسريحيّ أي
ة المصدر          دة بمنزل صيانِ والمَوْجِ مجرى العِ

ن     الوَجْدُ يُتكلّم به لو آان شاعر وهو اب  قال ال
 )طويل: ( أحمر

    من نُمَيْرِ بن عامرٍاًتَدارآْنَ حيّ
 ا تُسامُ الذُلَّ قَتْلاً ومَحْرَبَأُسارَى 

 

 
سلَكٌ         قلت  فإن ه مَ لِكَ ب ذْهَبٌ أو سُ ه مَ بَ ب  ذُهِ

ذَّهابِ          ة ال يس بمنزل  رفعتَ لأن المَفْعَلَ ههنا ل
و   ا ه سُّلوكِ وإنم ه   وال سْلَكُ في ذي يُ ه ال الوج

ة  و بمنزل ا ه ه وإنم ذْهَبُ إلي ذي يُ انُ ال  والمك
ك قُ       قول ه الطري لِكَ ب سُّوقُ وسُ ه ال بَ ب    ذُهِ

ولهم           وَ ق اً نح ان حين تِ    وآذلك المَفْعَلُ إذا آ  أت
رابِها    الناقةُ على مَضْرَبِهَا أي ان ضِ على زم

 سيرَ عليه مَبْعَثُ     وآذلك مَبْعَثُ الجيوشِ تقول   
 : قال حُمَيِدُ بن ثَوْر     لجيوشِ ومَضْرَبُ الشَّوْلِ  ا
 )طويل(
 
 
 

    وعِلْقَةٍ  في إزارٍوما هي إلا
 خَثْعَمَا  مُغارَ بنِ هَمَّامٍ على حَيِّ

 

 
  . وهو ظرفٌاً وَقْتاًفصَيَّرَ مُغار) ١٥س (

 

surri£a bihi musarra£an ‘it was let out to roam freely’ that is 
tasriy£an ‘by way of dismissal’. §al-musarra£u ‘the one set 
free’ and the tasriy£u ‘by way of dismissal’ have the status of 
§al-d¨arb ‘the striking’ and §al-madrab ‘the place of 
striking’. gariyr said: (w~fir)33 (L. 5) 
 §a-lam ta¨lam musarra£iya §al-naw~fiy 
 Fal~ ¨iyyan bihinna wa-l~ §igtil~b~   

 ‘Don’t you know my freedom with the rhymes 
 There is no anxiety in composing them nor 
 borrowing.’ 
 

That is: tasriy£ §al-naw~fiy ‘my freedom with rhymes’. 
Similarly, §al-ma¨s¨iyyatu ’rebellion’  follows the course of 
§al-¨is¨y~n ‘rebelling’ and for §al-mawgidah ‘feeling’ with 
the status of the mas¨dar if §al-wagdu ‘feeling’ is spoken of. 
The poet, who is §ibn §abiy §a£mar said: (t¨awiyl)34  
 

 Tad~rakna £ayyan min numayri bni ¨~mirin 
 §us~r~ tus~mu §al-xulla natlan wa-ma£rab~   

 ‘My horses reached the tribe of Numayr bin Amir 
 Prisoners tasting the humiliation and killing of war’. 
 

If you were to say xuhiba bihi maxhabun ‘he was led into a 
doctrine’ or sulika bihi maslakun ‘he was led into a path’ you 
raised because the maf¨al here does not have the status of (L. 
10) §al-xah~b ‘going’ and §al-suluwk ‘seeking’, rather it is 
the wagh ‘surface form’ which is followed and the place 
which is gone to. It has the status of  your saying xuhiba bihi 
§al-suwnu ‘he was taken to the market place’ and sulika bihi 
§al-t¨ariynu ‘he was guided on the road’. Similarly §al-
maf¨al if it is £iynan ‘a time’. Like their saying §atati §al-
n~natu ¨al~ mad¨rabih~ ‘the she-camel came to its pasture’  
that is ¨al~ zam~ni d¨ir~bih~ ‘at the time of its pasturing’. 
Similarly is mab¨a›u §al-guyuwši ‘the dispatch of the 
armies’. You say siyra ¨alayhi  mab¨a›u §al-guyuwši wa 
mad¨rabu §al-šawli ’it was walked on the dispatch of armies 
and a field of milk-dry camels?’ £umay bin ›awr said: 
(t¨awiyll)35  
 Wa m~ hiya §ill~ fiy §iz~rin wa ¨ilnatin 
 Muγ~ra §ibni hamm~min ¨al~ £ayyiy xa›¨am~  
 ‘She was dressed in a short dress 
 When Ibn Hammam invaded xa›¨am tribe’ 
He made  muγ~ran ‘invasion’ a time and it is x¨arf ‘envelope 
of time’. 
                                                 
33The meter of w~fir is: muf~¨alatun muf~¨alatun fa¨uwlun (twice). 
34The meter of t¨awiyl is: fa¨uwlun maf~¨iylun (four times).  
35The meter of t¨awiyl is: fa¨uwlun maf~¨iylun (four times).  


