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 هذا كتاب سيبويه
 المشهور في النحو واسمه الكتاب

 

 

َ ما لا يعمل فيه ما قُهذا باب) ٤٦( ُ َ  ِلْعِ الفَنِ مُهَلْبَْ
َيتعد إلى الم الذي ّ ُيرَ ولا غِعولْفَ ٌلام قد َ كُهَّ لأنُهْ

َعمل ب ََ ُضهْعِ ً إلا مبتدأ لا ُ فلا يكونٍضْعَ في بُ ّ
ْيع ْفيه شي ُلَمَ َء قَ ْ تمِهامْفِتْسِ الاَفِلَ أَّ لأنُهَلْبٌ ُعهَنَ ُ 

   ذلكْنِم

 

 
ـو) ١٦س . ٩٩ص . ٤٦ب . ١م (  ـك وهـ ـد    قولـ  قـ

ٌعلمت أعبد االلهِ ثم أم زيد وقد عرفت أبو من زيد وقد ٌ ُْ َ َُّ َُ َ 
ٍعرفت أيهم أبوك وأمـا تـر أي بـرق هاهنـا فهـذا في  ْ َ َُّ ُّ َ َ ُ

ُ عبد االله هل  إذا قلت)  ٢٠س (موضع مفعول كما أنك 
ِالكلام في موضع المبنـى عـلى المبتـدإ الـذي  ذاَرأيته فه ّ ُ

ُيعمل فيه فيرفعه ْ ََ َّ ليت شعري أعبـد االله ثـم    ومثل ذلك َُ َ ُ ِ ْ ِْ َ َ
َأم زيد وليت شعري هل رأيتـه فهـذا ٌِ ِفي موضـع خـبر  َ َ َ

َ فإنما أدخلت هذه الأشياء على قولك َليت َّ أزيـد ثـم أم  ّ َ ٌ
ُّعمرو وأيهم أبـوك َلمـا احتجـت )١٠٠ص  (ٌ  إليـه مـن َ

 ومثل ذلك قوله  . َ وسنذكر ذلك في باب التسوية المعني
ّعز وجل ً لنعلم  أي الحزبين أحصى لما لبثوا أمدا : ّ َُ َ ْ ََ َ َِ َ ََ ِْ ِ ِْ َ ُّ ِْ ْ  وقوله  َ

   : تعالى
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Solomon Sara, S.J. 
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Chapter 46. This is a chapter on what is not 
affected by what precedes it of the fiʕl ‘action’ 
which transitivises a mafʕuwl ‘acted-upon’ and 

no other because it is kalām ‘speech’ whose parts 
have affected each other so it can not be except a 

mubtadaʔ ‘initial’ on which nothing before it 
affects it because the ʔalif ʔal- ʔistifhām ‘ʔalif of 

interrogation’ prevents it from that   
 
 

(Buwlāq vol. 1. P.120-122, Derenbourg vol.1. p. 99-102,  
Haruwn vol.1. p. 235-241) 

 

(L. 16) It is your saying ɢad ʕalimtu ʔa-ʕabdu ʔal-lāhi 
ɵamma ʔam zaydun ‘I learned , is it Abdulah there or Zaid’. 
Wa ɢad ʕaraftu ʔabuw man zaydun ‘and I learned father of 
whom Zaid is. Wa ɢad ʕaraftu ʔayyuhum ʔabuwka ‘and I 
learned which one of them is your father’. Wa ʔamā tarā 
ʔayyu barɢin hā hunā ‘Don’t you see what a lightening flash 
there is here’. This is in the maudʕiʕ ‘location’ of mafʕuwl 
‘acted-upon’ just as (L. 20) if you said ʕabdu ʔal-lāhi hal 
raʔaytahu ‘Abdulah, did you see him’. This kalām ‘speech’ 
is in the location of what is built on the mubtadaʔ ‘initial’ on 
which it operates and therefore raises it. An example of that 
is layta šiʕriy ʔa-ʕabdu ʔal-lāhi ɵamma ʔam zaydun ‘I 
wonder whether Abdulah is there or Zaid?’ and layta šiʕriy 
hal raʔaytahu ‘I wonder, did you see him?’ This is the place 
of xabar ‘predicate’ of layta. You introduced these things in 
your saying  ʔa-zaydun ɵamma ʔam ʕamrun ‘Is Zaid there or 
ʕamr’ and ʔayyuhum ʔabuwka. ‘Which one of them is your 
father’ (P. 100) due to what you needed of the meaning and 
we shall mention that on the chapter of taswiyah 
‘equivalence;’ An example of that is the saying of the 
Glorious and Exalted li-naʕlama ʔayyu ʔal-ħizbayni ʔaħsʕā 
limā labiɵuw ʔamadan ‘(Sūrah XVIII:12) ‘in order that we 
know which of the two parties was the best at calculating the 
duration they had tarried’. And His saying, the Exalted, 
 

                                                 
1Arabic transcriptions are in italics. 
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َفلي ْ َنظر أيها أزكى طعامَ َ َُ ْ َ ََ ُّ ْ َ قد علمت ل  ًا ومن ذلكْ ُعبـد االله ُ
ُلـلام تمنـع العمـل كـما تمنـع ألـف  فهـذه ا . ٌخير منـك ُ َُ َ ُ

ُالاستفهام لأنها إنما هي لام َالابتداء وإنما أدخلت عليه  ِ َ
ُعلمت لتؤكد وتجعله يقينا قد علمته ولا تحيـل  َُ َ َ ًُ ِّ ) ٥س (ُ

َّ قد علمت أزيد ثـم أم    كما أنك إذا قلت ِغيرك على علم َ ٌ َ ُ
ْعمرو أردت أن تخ ُ َّ َّبر انك قدٌ َ َّعلمـت أيهـما ثـم وأردت  ِ َّ ُّّ

ُأن تسوي علم المخاطب فيهما كـما اسـتو علمـك في  ََ َ ْ ِ َ ِّ
ٌ أزيد ثم أم عمرو قلت المسألة حين َّ َ ومثل ذلـك قولـه   . ٌ

َ ولقد علموا ل  ّ وجلّعز َُ ِ َ ْ َ ِن اشتراه ما له في الآخرةَـمَ َِ َ ََ ُ َُ َ ْ ْ ْمن  ِ ِ
ْخلاق ولو لم تستفهم ولم تد ُ َ ٍ َخل لام الابتداء لأعملـت َ َ ْ ِ
ُعلمت كما تعمـل عرفـت ُِ ْ  قـد   ُورأيـت وذلـك قولـك ُ

ُعلمت زيدا خيرا منك كـما قـال ولقـد علمـتم ُْ ِْ َ َ ً ًَ ََ َالـذين  ُ ِ
ْاعتدوا  َ َ ّمنكم في السبت وكما قال عز جـل ) ١٠س (ْ ّ ِ ِْ َّ ْ ُ َلا ْ

َتعلمونهم االلهُ يعل َْ َ ُْ َ ُُ ْمهمَ ُ يعرفهمَ لا تعرفونهم االلهُ  كقولك  ُُ َ  
ُ وااللهُ يعلم المفسد من الم وقال سبحانه َُ ْ َِ َِ ْ ُ ِصلح وتقولَ  قـد  ِ
ًعرفت زيدا أب ًو من هو وعلمت عمراُ َ ُ َ أأبوك هو أم أبو  ُ

َفأعملــت الفعــل في الاســم الأول لأنــه لــيس  ِغــيرك َ
ُبالمدخل عليه حرف الاستفهام ِ َ ْ ُ عبـد   قلـت كما أنك إذا ُ

َك أو زيد أبو من هو فالعامل في ِاالله أأبوك هو أم أبو غير ٌ
 . َاستفهمت بعده ثمُهذا الابتداء 

 
 
 
 
 
 
 
 
 
 
 

fa-lyanðʕur ʔayyuhā ʔazkā tʕaʕāman (Sūrah XVIII:19) ‘let 
him look which is the most wholesome food’. Of that is also  
ɢad ʕalimtu la-ʕabdu ʔal-lāhi xayrun minka ‘I have learned 
that Abdulah is better than you’. This lām [l] prevents ʕamal 
‘action/effect’ just as the ʔalif ʔal-ʔistifhām ‘ʔalif of 
interrogation’ prevents it, because it is the lām ʔal-ʔibtidāʔ 
‘lām of initiation’. You introduce to it ʕalimtu ‘I learned’ just 
to confirm it and render it certain that you have known it and 
you do not defer (L. 5) to the knowledge of someone else. It 
is as though you said ɢad ʕalimtu ʔa-zaydun ɵamma ʔam 
ʕamrun‘I have learned whether Zaid was  there or Amr’. You 
want to inform that you knew which one of them was there 
and you wanted to equalize the knowledge of the addressee 
with reference to both of them just as your knowledge of the 
matter was equal when you said ʔa-zaydun ɵamma ʔam 
ʕamrun ‘is Zaid there or Amr’. An example of that is His 
saying, the Exalted and the Powerful, wa-la-ɢad ʕalimuw 
laman ʔištarāhu mā lahu fiy ʔal-ʔāxirati min xalāɢin ‘and 
they learned that the buyers would not have a share in the 
happiness of the hereafter’ (Sūrah II:102). If you were not to 
inquire and not to introduce the lām ʔal-ʔibtidāʔ ‘lām of 
initiation’ to la-ʔaʕmalta, you treated ʕalimtu as you treat 
ʕaraftu and raʔaytu, and that in your saying  ɢad ʕalimtu 
zaydan xayran minka ‘I have learned that Zaid is better than 
you’, just as He said wa-la-ɢad ʕalimtum ʔal-laðiyna 
ʔiʕtadaw (L. 10) minkum fiy ʔal-sabti ‘and you knew those 
among you who transgressed in the matter of the 
sabbath’(Sūrah II:65), as he also said, the Exalted and the 
Powerful, ‘lā taʕlamuwnahumu ʔal-lāhu yaʕlamuhum ‘you 
do not know them, God knows them’(Sūrah VIII:60) like 
your saying lā taʕrifuwnahum ʔal-lāhu yaʕrifuhum ‘you 
don’t know them. God knows them’. He, the Glorious, said 
wa-ʔal-lāhu yaʕlamu ʔal-mufsida mina ʔal-musʕliħi ‘God 
knows the mischievous from the virtuous’ (Sūrah II:220). 
You say ɢad ʕaraftu zaydan ʔabuw man huwa ‘I have known 
Zaid, whose father he is’. And ʕalimtu ʕamran ʔa-ʔabuwka 
huwa ʔam ʔabuw γayrika ‘I have learned that Amr whether 
he is your father or someone else’s. You engaged the fiʕl ‘the 
action’ with the first ʔism ‘name’, because it has not been 
introduced with an interrogative particle just as if you were to 
say ʕabdu ʔal-lāhi ʔa-ʔabuwka ʔam ʔabuw γayrika 
‘Abdulah, is he your father or someone else’s’ or zaydun 
ʔabuw man huwa ‘Zaid, whose father is he’. The ʕāmil 
‘operator’ in this is ʔal-ʔibtidāʔ ‘initiation’, then you queried 
after it. 
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َومما يقوي النصب قولك ِّ ْقد علمته أبـو مـن ) ١٥س  (  َُ َ ُ َ
ٍهو وقد عرفتك أي رجل ُّ َ قد دريـت عبـد    وتقول أنت ُ ُ َ َ

ْاالله أبو من هو كما قلت ذلك في علمت ولم يؤخذ ذلـك  َ ُ ُ
ّإلا من العرب ً قد ظننت زيـدا أبـو مـن هـو من ذلك و ِ ُ ْ  
ٌ قد علمت زيد أبو مـن هـو كـما تقـول   وإن شئت قلت ُ

ّذاك فـيمالا يتعـد ْ إذهـب  ٍإلى مفعـول وذلـك قولـك َ َ ْ
ٌفانظر زيد أبو من هو ولا تقول ْ نظـرت زيـدا واذهـب  ْ َ ْ ً ُ
ٌوسل زيد أبو من هو وإنما المعنى ْ ٍ إذهب فسل عن زيـد  َ ْ َ ْ َ ْ

ْ إسأل قلت ولو َ    . ّعلى هذا الحد لم يجز) ٢٠س (ً زيداْ
 
 
 

ُ دريت في أكثر كلامهم لأن أكثرهم يقول  ومثل ذلك ْ  ما  ََ
ِ ليـت شـعري  ُ ما شعرت به ومثـل ذلـك َمثل ُدريت به ْ ِ َ

ِزيد أعندك هو أم عند عمرو ولا بد من هو لأن حرف  ُ ْ ُِ ّ َ ٌ
َالاستفهام لا يستغنى بما قبله إنما يستغنى بما ما بعده فـإن َ

ـت  ـع )  ١٠١ص (جئـ ـد وضـ ـدإ قـ ـد مبتـ ـل بعـ َبالفعـ ُِ ٍ
ُالاستفهام في موضع المبنى عليه الذي يرفعـه َ ّ َفأدخلتـه  ُ

ٌ قد عرفت لزيد خـير منـك  َعليه كما أدخلته على قولك ٌ َ َ ُ  
َوإنما جاز هذا فيه مع الاستفهام لأنه في المعنى مستفهم 

ٌ إن زيدا فيهـا وعمـرو لك أن تقول عنه كما جاز ً ّ   مثلـه و ِ
َأن االلهَ برء من المشركين  ِ ِ ْ ُ َ ََ ٌ َّ ُورسـولهَ َُ ُ ّفابتـدأ لأن معنـى  َ

ٌ إن زيدا منطلق َالحديث حين قال ً ٌ زيـد منطلـق)٥س (   ّ ٌ 
َولكنه أكد بإن كما أكد فأظهر زيدا وأضمره ًَ َّ َ َّ َّ ّ. 

 
 
 

What strengthens the nasʕb ‘erecting’ is your saying (L. 15) 
ɢad ʕalimtuhu ʔabuw man huwa ‘I know him whose father 
he is’ and ɢad ʕaraftuka ʔayyu ragulin ʔanta ‘I have known 
you what kind of man you are’. You say ɢad daraytu ʕabda 
ʔal-lāhi ʔabuw man huwa ‘I reckoned Abdulah whose father 
he is’ as you said that in ʕalimtu ‘I learned’ and that is not 
taken except from the Arabs. Of this is ɢad ðʕanantu zaydan 
ʔabuw man huwa ‘I figured out Zaid, whose father he is’.  If 
you so wish you say ɢad ʕalimtu zaydun ʔabuw man huwa ‘I 
learned whose father Zaid is’ just as you say that in what 
does not transitivize to the mafʕuwl ‘acted-upon’ and that is 
in your saying ʔiðhab faʔanδʕur zaydun ʔabuw man huwa 
‘go and look, whose father is Zaid’. You do not say naðʕartu 
zaydan ‘I looked Zaid’ wa ʔiðhab wa sal zaydun ʔabuw man 
huwa ‘and go and ask Zaid whose father he is’. The meaning 
is ʔiðhab fa-sal ʕan zaydin ‘go and ask about Zaid’. If you 
were to say ʔisʔal zaydan ‘ask Zaid’ according ( L. 20) to 
this definition, it is not allowed. An example of that is 
daraytu ‘I reckoned’ in most of their speech, because most of 
them say mā daraytu bihi ‘I did not reckon with it’ like mā 
šaʕartu bihi ‘I did not have a sense of it’.   
 

An example of that is layta šiʕri zaydun ʔa-ʕindak huwa ʔam 
ʕinda ʕamrin ‘I wonder, Is Zaid with you or with Amr?’. It is 
necessary to have huwa ‘he’ because the particle of 
interrogation cannot do without what is before it, but it can 
do without what is after it. Rather, you come up (P. 101) with 
the fiʕl ‘action’ after a mubtadaʔ ‘initial’. The interrogative 
may be put in the location of what it is built on that which 
raises it, so you introduced it to it just as you introduced it to 
your saying ɢad ʕaraftu la-zaydun xayrun minka ‘I knew that 
Zaid is better than you’. This is permitted in it with the 
interrogative, because in reference to the meaning it is what 
is interrogated about; just as it was permitted for you to say 
ʔinna zaydan fiyhā wa-ʕamrun. ‘Indeed, Zaid is in it and 
Amr’. And like it is ʔanna ʔal-lāha bariyʔun mina ʔal-
mušrikiyna wa rasuwluhu ‘Inded, God and His messenger are 
innocent of the pagans’s ways’(Sūrah III: 9). He started 
with the mubtadaʔ ‘initial’ because the meaning of the 
discourse is when he said ʔinna zaydan muntʕaliɢun ‘that 
Zaid is departing’ is (L. 5) zaydun muntʕaliɢun ‘Zaid is 
departing’ but he confirmed with ʔinna just as he confirmed 
and expressed Zaid and implied it. 
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َوالرفع قول يونس ُُ ٌ قد عرفت أبو مـن زيـد لم    فإن قلت ُ ُ
َيجز إلا الرفع لأنك بـدأت بـما لا ُ ًيكـون إلا اسـتفهاما  ّ ّ

َوابتدأته ثم بنيت عليه فهو بمنزلـة قولـك ُ قـد علمـت   َ
ٌأأبوك زيد أم َ َ قد عرفت أبا م  بو عمرو فإن قلتأ َ َ ٌن زيد ُ ْ

ْمكن َي انتصب على مَ ْمن زيد مك َ أبا   كأنك قلتٍّيْكنٌَّ َ ٌَ  ٌّينْ
ُثم أدخلت عرفت عليها ومثله قولك َ قـد علمـت أأبـا  َ َ َ ُ

َزيد تكنى أم أبا عمرو  ْ َكانك قلـت أأبـا زيـد ) ١٠س (ُ َ َ
َتكنى أم أبا عمرو ثم أدخلت عليه ّ َ ْ َدخلتـه ُعلمت كـما أ ُ

ّحين لم يكن مـا بعـده إلا مبتـدأ فـلا ينتصـب إلا بهـذا  َّ ً
ًلم يكـن في الأول إلا مبتـدأ ِالفعل الآخر كما    وإذا قلـت ّ

ًقد عرفت زيدا أبو من هو قلت ً قد عرفت زيدا أبا من  ُ ُ 
ٌّهو مكنى َِ َ ومن رفع زيدا ثمه رفع زيدا ها هنا ونصـب  ْ َ َ ًً ََّ َ

َالآخر كما نصبه حين قال َ ٌّ قد عرفت أبا من أنت مكنـى   ِ َ َِ ْ ْ ُ
ٌّ زيد أبا من هو مكنى قال وكأنه َِ ْ  ثم أدخل الفعـل عليـه  ٌ

ٌوكأنه قال زيد  ُ  أأبا بشر ي)١٥س (َّ ٍ َ ّكنى أم أبا عمرو ثمَ َ ْ 
ُأدخل الفعل عليه وعمل الفعل الآخر حين كـان بعـد  ِ ُِ َ َ

ِّ قـد عرفـت زيـدا أبـو أيهـم     وتقول. ألف الاستفهام ُ ً
ْيك َنى به وعلمت بشرا أيهم يكنى بـهُ َْ ُ ُّ ً َترفعـه كـما ترفـع  ُ ُ

َأيهم ضربته َ أرأيتك زيدا أبو مـن هـو وأرأيتـك   وتقول ُّ ََ َْ ْ َْ َ َ ََ َ ًَ
َعمرا أعندك هو أم عند َ ُفلان لا يحسن فيه إلا النصـب  ً َ

  : ألا تر أنك لو قلت في زيد
 
 
 

 
 
 
 

Rafʕ ‘raising’ is the saying of Yuwnis. If you were to then 
say ʕaraftu ʔabuw man zaydun ‘I knew whose father Zaid is’ 
nothing is permitted except rafʕ ‘raising’, because you began 
with what cannot be except interrogative. You began it then 
you built on it, so it has the status of your saying ɢad ʕalimtu 
ʔa-ʔabuwka zaydun ʔam ʔabuw ʕamr ‘I learned is Zaid your 
father or the father of Amr’. If you were to say ɢad ʕariftu 
ʔabā man zaydun makniyyun ‘I knew the father of whom is 
Zaid surnamed’. It is erected due to makniyyun ‘being 
surnamed’. It is as though you said ʔabā man zaydun 
makniyyun ‘whose father is Zaid surnamed’, then you 
introduced ʕaraftu ‘I learned’ to it. Similar to it is your 
saying  ɢad ʕalimtu ʔa-ʔabā zaydin tuknā ʔam ʔabā ʕamrin 
‘I learned whether it is the father of Zaid you are surnamed or 
the father of Amr’ (L. 10), it is as though you said ʔa-ʔabā 
zaydin tuknā ʔam ʔabā ʕamrin ‘is it the father of Zaid that 
you are surnamed or the father of Amr’ then you introduced 
to it ʕalimtu ‘I learned’, just as you introduce it to it when 
there is nothing after it except a mubtadaʔ ‘initial’. It does 
not erect except with this last fiʕl ‘action’, just as it is not in 
the first except mubtadaʔan ‘as initial’. If you were to say 
ɢad ʕaraftu zaydan ʔabuw man huwa ‘I knew Zaid, whose 
father he is’ you also said ɢad ʕaraftu zaydanʔabā man huwa 
makniyyun ‘I knew Zaid whose father he is surnamed after’. 
Whoever raised Zaid there, raised Zaid here too and erected 
the other as he erected it when he said ɢad ʕaraftu ʔabā man 
ʔanta makniyyun ‘I knew whose father you are surnamed 
after’. It is as though he said zaydunnʔabā man huwa 
makniyyun ‘Zaid, the father of whom is he ssurnamed’ then 
he introduced the fiʕl to it and it is as  though he said zaydun 
(L. 15) ʔa-ʔabā bišrin yuknā ʔam ʔabā ʕamrin ‘Zaid, is he 
surnamed to be father of Bishr or father of Amr’, then he 
introduced the fiʕl ‘action’ to it and the other fiʕl ‘action’ 
acted when it was after the ʔalif of  interrogation’ and you 
may say ʕaraftu zaydanʔabuw ʔayyuhum yuknā bihi‘I knew 
Zaid, the father of which one of them he is to be surnamed’, 
and ʕalimtu bišran ʔayyuhum yuknā bihi ‘I knew bišr, 
whoever of them is he surnamed with’. You raise just as you 
raised ʔayyuhum dʕarabtahu ‘who of them did you strike’. 
You say ʔa-raʔaytaka zaydan ʔabuw man huwa ‘Did you see 
Zaid whose father he is’ and ʔa-raʔaytaka ʕamran ʔa-
ʕindaka huwa ʔam ʕinda fulānin ‘did you see Amr, is he 
with you or is he with so and so’ Nothing in it is acceptable 
except the nasʕb ‘erecting’ of Zaid. Don’t you see that if you 
were to say: 
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ٌأرأيت أبو من أنت أو أرأيت أزيد ثم أم فلان ََّ ٌ َ َ َ َلم يحسـن  ََ
ِلأن فيه معنى أخبرني عن زيد وهو الفعل الذي لا  ْ ِ ْ َ س (ّ

ُيستغنى السكوت على مفعوله) ٢٠ ِ ْ ْ ُالأول فدخول هذا  َ
ْالمعنى فيه لم يجعله بمنزلة أخبرني في الاستغناء فعلى هذا  َ

َأجـر ِْ   ع المفعـول الثـانيُوصـار الاسـتفهام في موضـ ُ
َ قد عرفـت أي يـوم الجمعـة فتنصـب عـلى  وتقول ُ َ َُّ ُ ٍ َّأنـه  ُ

َظرف لا على عرفت وإن لم تجعلـه ظرفـا رفعـت  ًُ َ ص ( ٌ
ِ لقد علمت أي حين  ُوبعض العرب يقول)١٠٢ َّ ِ عقبتي ُ َ ْ ُ

ِأي حين عقبتي ُتمل لقد ع  وبعضهم يقول َ ُّْ ُ  : وأما قولـه ِ
 )بسيط(

 
 

ْحتى كأن لم يكن ْ ُ إلا تذكره ّ ُ ُّ َ َ ّ    
َوالدهر أيت َّ ُ دهاريرٍل حاماُ َ  

 
َّ والدهر دهارير كل حال وكل   نما هو بمنزلة قولكإف َّ ُ َُ

ّمرة أي في كل حال وفي كل مرة َّ َفانتصب لأنه ظرف  ّ
َّ القتال كل مرة وكل أحوال الدهر كما تقول َّ ُّ ِ .  

 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

ʔaraʔayta ʔabuw man ʔanta ‘did you see whose father you 
are’ or ʔaraʔayta ʔa-zaydun ɵamma ʔam fulānun ‘did you 
see whether Zaid was there or someone else’. It is not good, 
because it includes the meaning of ʔaxbirniy ‘inform me’ 
about Zaid’ and it is the fiʕl ‘action’ (L. 20) that silence does 
not dispense with its first mafʕuwl ‘acted upon’. So the 
introduction of this meaning into it does not give it the status 
of ʔaxbirniy ‘inform me’ in doing without it. It was patterned 
on this and the interrogation became in the location of the 
second mafʕuwl ‘acted-upon’. You may say ɢad ʕaraftu 
ʔayya yawmin ʔal-gumuʕatu ‘I knew which day is Friday’. 
You erect because it is a dʕarf ‘envelope of time’ not on 
account of ʕaraftu ‘I knew’. If you don’t make it a dʕarf 
‘envelope of time’ you raised (P. 102). Some Arabs say la-
ɢad ʕalimtu ʔayya ħiynin ʕuɢbatiy ‘I knew at what time was 
my riding turn’.  And some of them say la-ɢad ʕalimtu ʔayyu 
ħiynin ʕuɢbatiy ‘I knew at what time was my riding turn’. As 
to his saying, (basiytʕ)2 
    

ħatta kaʔan lam yakun ʔillā taðakkuruhu 
 Wa-ʔal-dahru ʔayyamā ħālin dahāriyru 
    

‘Until as if there is nothing except its remembering 
 And the age, under any circumstances, is age’ 
 
it has the status of your saying ʔal-dahru dahāriyru ‘age is 
ages’ kulla  ħālin ‘every circumstance’ and kulla marratin 
‘every time’ that is fiy kulli  ħālin wa fiy kulli marratin ‘in 
every circumstance and at every time’. (L. 5) He erected, 
because it is dʕarf ‘envelope of time’ just as you say ʔal-
ɢitālu kulla marratim wa kulla ʔaħwāli ʔal-dahri ‘fighting 
every time and all circumstances of time’. 
 

       

 
 
 
 
 
 
 
 
 

                                                 
2 The meter for basiytʕ is: mustafʕilun fāʕilun mustafʕilun faʕilun 
(twices). 
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ْمن الفع ٌباب) ٤٧( ِّل سمِ ُ ِل فيه بْعِ الفَيِ   ٍماءْسَأُ
ِخذ مْؤُلم ت ْ  ُعها ِضْوَ ومِثِ الحادِلْعِ الفِةَلِثْمَأ ْنَ

ُ الأمر والنهيِلامَ الكَنِم ُ ْْ َّ َ 
 
 

 
 

ٍفمنها ما يتعد المأمور إلى مأمور َ َ ّ ّومنها ما لا يتعد  به َ َ
ٍالمأمور ومنها ما يتعد المنهي إلى منهي عنه ومنها ما لا َ ُّ ََ 

َّيتعد المنهي َ ّ ّا يتعد فقولك أما م . َ َ رويد زيـدا : َ فـإنما  ُ
ْ أرود ُهو اسم  ِ ْ ً ومنها هلـم زيـدا إنـما تريـد  .زيدا َ َّ ُ س ( . َ

َ حيهـل ال : ومنهـا قـول العـرب ِهات زيدا )١٠ َ َّ َثريـدَ َّ .  
َّوزعم أبو الخطـاب  َ حيهـل  : ّأن بعـض العـرب يقـولَ َ َّ َ

ِالصلاة فهذا اسم ائت ِ ُ َ َالصلاة أي ائتـوا الثريـد وائتـوا  َّ ََّ ِ
 )رجز (: ومنه قوله . َالصلاة

 
ِتراكها من إبل تراكها   َِ ٍَ 

 
ْتركهاُافهذا اسم لقوله   )رجز ( :وقال.  ُ

 
ِمناعها من إبل مناعها َِ ٍَ 

 

َم لقوله إمنعها وأما ما لا يتعـد المـأمور ولا وهذا اس ّّ َ ََ َ
ٍّالمنهي إلى مأمور به ولا إلى منهى عنه فنحو قولـك ٍَّ ْ مـه   : َ َ

َوصه وآه وإيه وما أشبه ذلك ٍ ٍِ ْ َ  واعلم أن هذه الحـروف  . َ
 التي هي 

 

Chapter 47. This is a chapter on the fiʕl ‘action’ 
in which the fiʕl ‘action’ is named by means of 
names not taken from examples of ʔal-fiʕl ʔal-
ħādiɵ ‘the occurring action’. Their location in 

speech is ʔal-ʔamru wa ʔal-nahiyu ‘the 
imperative and the prohibitive’  

 
(Buwlāq vol. 1. P.122-123, Derenbourg vol.1. p. 102-103, 

Haruwn vol.1. p. 241-243) 
 
 
(I. Chapter 47. P. 102. L. 6) Some of them require the 
maʔmuwra bihi ‘the thing commanded’ and some of them do 
not require ʔal-maʔmuwra ‘the commanded’. Some of them 
require ʔal-manhiyyiy ʕanhu ‘what is prohibited’ and some 
of them that do not require ʔal-manhiyya ‘the prohibited’.  
As to what requires it is your saying ruwayda zaydan 
‘slowly, Zaid!’ and that is the name for ʔarwid zaydan ‘Zaid, 
slow down’. Of them is hallumma zaydan ‘This way, Zaid’. 
What you want is (L. 10) hāti zaydan ‘come Zaid’. Of them 
the saying of the Arabs ħayyahala ʔal-ɵariyda ‘let us have 
the broth’. ʔabuw ʔal-xattāb claimed that some Arabs say 
ħayyahala ʔal-sʕalāt ‘ Let us have prayer’ this is a ʔismun ‘a 
name’ for ʔiʔti ʔal-sʕalāt ‘have prayer’. That is ʔiʔtuw ʔal-
ɵariyda wa ʔiʔtuw ʔal-sʕalāt ‘come with the broth and come 
to the prayer’. Of it is his saying (ragaz)3 
     

Tarākihā min ʔibilin tarākihā 
  ‘Leave the camels, leave them’ 
 
This is ʔism ‘a name’ for ʔutrukhā ‘leave them’, and he said 
(ragaz)4: (L. 15)  
     

Manāʕihā min ʔiblin manāʕihā  
  ‘Defend the camels, defend them’ 
 
This is ʔism ‘a name’ for his saying ʔimnaʕhā ‘defend them’. 
As for the maʔmuwra ‘the commanded’ and  ʔal-manhiyya 
‘the prohibited’ do not require the maʔmuwra bihi 
‘commanded’ nor ʔal-manhiyyiy ʕanhu ‘the prohibition is 
against’ is your saying mah ‘shut up’ , hush, attentively’, sʕah 
‘listen, wāhin ‘Waw’’ and ʔiyhin ‘how painful’ and what is 
like that. Know that these words that are  

                                                 
3 The meter for ragaz is: mustafʕilun (six times). 
4 The meter for ragaz is: mustafʕilun (six times). 
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وذلـك أنهـا  ُمـة المضـمرُللفعل لا تظهر فيها علاٌأسماء 
ْأسماء وليست عـلى الأمثلـة التـي أخـذت مـن الفعـل  َ ِ ُ َ

ّيسـتقبل وفي يومـك ولكـن  الحـادث فـيما مضى وفـيما َِ
 وإنـما كـان  . ّمضمران في النية) ٢٠س (َّالمأمور والمنهي 

َأصل هـذا في الأمـر والنهـي وكانـا أولى بـه  ْ  لأنهـما لاُ
ُيكونان إلا بفعل فكان الموضع الذ ِ ّ ًي لا يكون إلا فعلا ِ ّ

ُ وهي أسماء الفعل وأجريت مجـر مـا فيـه  َأغلب َعليه ْ ُ َ
َ النجاء ُالألف واللام نحو ُلئلا يخالف لفـظ مـا بعـدها  َّ َّ ِ

َ ولم تصرف تصرف المصـادر  . َلفظ ما بعد الأمر والنهي ُّْ ََّ ََ َ
ُلأنها ليست بمصـادر وإنـما سـمي بهـا الأمـر ّ والنهـي  ُ

َفعملت عملهما  َْ ِ ِولم تجاوز فهي تقوم مقام فعلهماَ ْ ِ ْ ِ . 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

ʔasmāʔ ‘names’ for action, the sign of the mudʕmar ‘implied’ 
does not appear in them, because they are ʔasmāʔ ‘names’ 
and they do not pattern according to what is derived from the 
fiʕl ʔal-ħādiɵ ‘the occurring action’, in what has passed and 
what is to come and on your day. But ʔal- maʔmuwra wa 
ʔal-manhiyya ‘the commanded and the prohibited’ (L. 20) 
are implied in the intention, and the ʔasʕl ‘origin’ of this is in 
the ʔamr ‘imperative’ and the nahiy ‘prohibition’ and they 
have priority with it because they can not occur except with a 
fiʕl ‘action’ and the location that can not be except a fiʕl 
‘action’ is the more frequent and they are names for the 
action and they follow the course of what has the ʔalif wa 
ʔal-lām ‘ʔal-‘ like ʔal-nagāʔa ‘the delivery’ lest the 
expression of what comes after it is different from the 
expression of what comes after  the ʔamr ‘imperative’ and 
the nahiy ‘prohibitive’. 
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َّصرَتُ مُهذا باب) ٤٨(  َ رويدُفَ ْ َُ 
 

 

َ رويد زيـدا تقول ْ ْوإنـما تريـد أرود زيـدا ُ ِ ْ ّ قـال الهـذليَ َ ُ: 
 )طويل(

 

ّرويد علي ْ َِ َ َ ْ جد ما ثد أمهمًاُ ِِّ ُ ُ ُْ ََّ 
َإلينا ولكن بغضهم متمائن ُ ُ ِْ َ ُ َْ ُ ْ 

  

َ وااللهِ لـو أردت الـدراهم  وسمعنا من العرب من يقول َّ َّ
َلأعطيتك رويد ما الشـعر ُْ ْ َِ َ ِ أرود   يريـد ُ ِ   الشـعر )٥س (ْ

َ لو أردت الدراهم لأعطيتك فدع كقول القائل ُ َ َالشـعر َّ ْ ِّ  
ِفقد تبين لك أن رويد في موضع الفعل ِ َ َْ َ َُ َ ويكـون رويـد  ََّ ْ َ ُ ُ

َأيضا صفة كقولك ً ساروا سيرا رويدا ويقولـون أيضـا ً ً ْ َ ُ ْ ًَ  
َساروا رويدا فيحذفون السير ويجعلونه حالا به وص َ ْ ًَ َ ً  َفُ

ًكلامه اجتزاء بما في صدر حديثه من قولـه سـاروا عـن  َ
ً ضـعه رويـدا أي  ومـن ذلـك قـول العـرب َّذكر السير ْ َ ُ ُْ َ

ِوضعا رويدا ومن ذلك قولك للرجل تراه يعالج شـيئا ً ْ ً ً َُ ْ  
ًرويدا إنما تريد ْ ِ ً علاجا ُ ًرويدا فهذا على وجه الحال  ِ ْ َ س (ُ

ُإلا أن يظهر الموصوف فيكو) ١٠ َ َ َْ ْ ُن عـلى الحـال وعـلى َّ
ُ واعلم أن رويـدا تلحقهـا الكـاف وهـي في  الحال غير َ ً ْ َ ُ

ْموضع افعل وذلك كقولك َ ْ َ رويدك  ِ َ ْ َ ْزيـدا ورويـد كـم  ُ ُُ َ ًْ َ
َزيدا وهذه الكاف التي لحقت رويدا إنما لحقـت لتبـين  ِّ َ ُ ًً َ

َالمخاطب المخصوص لأن َ َرويد تقع للواحد والجميـع  َ ْ َ ُ
َ أدخل الكاف حين خاف التباس ُوالذكر والأنثى فإنما َ 

 

Chapter 48. This is a chapter on mutasʕarraf 
‘inflection’ of ruwayda ‘slowly’  

 

(Buwlāq vol. 1. P.123-126, Derenbourg vol.1. p. 103-105,  
Haruwn vol.1. p. 243-248) 

 

(I.  P.  103. L. 1) You say ruwayda zaydan ‘slowly, Zaid’ for 
what you want is ʔarwid zaydan ‘go slow Zaid’. ʔal-huðaliyy 
said: (tʕawiyl)5 
 

 Ruwayda ʕaliyyan gudda mā ɵadyu ʔummihim 
 ʔilaynā wa lākin buγdʕuhum mutamāʔinu 
 

     ‘Go slow, Ali, there is a cut off from their mother’s breast 
     To us, but their hatred for us is a pretense’ 
 

We have heard from Arabs some who say wa-ʔal-lāhi law 
ʔaradta ʔal-darāhima la-ʔaʕtaytuka  ruwayda mā ʔal-šiʕra 
‘by god , if you had wanted, I would have given you the 
money. What is it with poetry?’. He wants ʔarwid (L. 5)ʔal-
šiʕra ‘go slow with the poetry’. It is like the saying of the 
one who says law ʔaradta ʔal-darāhima la-ʔaʕtʕaytuka 
fadaʕ ʔal-šiʕra ‘if you had wanted the dirhams I would have 
given them to you, so let go of the poetry’. This shows you 
that ruwayda ‘slowly’ is in the location of the fiʕl ‘action’. 
Ruwayda is also a sʕifah ‘descriptive’ as in your saying sāruw 
sayran ruwaydan ‘they walked a slow walk’. They also say  
sāruw ruwaydan ‘they walked slowly’. They delete ʔal-sayr 
‘the walking’ and they make a ħāl ‘circumstance’ by which 
he described his speech referring partially to what is at the 
beginning of his discourse from his saying sāruw ‘they 
walked’ with mentioning ʔal-sayr ‘the walking. Of that is the 
saying of the Arabs dʕaʕhu ruwaydan ‘place it slowly/gently’ 
that is wadʕʕan ruwaydan ‘a slow/gentle placing’. Of those is 
your saying to a man you see dealing with a thing ruwaydan 
‘slowly’, but you want ʕilāgan ruwaydan ‘a slow cure’. This 
is the surface of the ħāl ‘circumstance’ (L. 10) except that the 
mawsʕuwf ‘the thing described’ appears and it is in the ħāl 
‘the circumstance’ or other than the ħāl ‘circumstance’. 
Know that ruwayda is followed by kāf [k] and is in the 
location of ʔifʕal and that is your saying ruwaydaka 
zaydan‘go slow with Zaid’ and ruwaydakum zaydan ‘go-pl 
slow with Zaid’. This  kāf [k] that followed it followed to 
show the ʔal-muxātʕab ʔal-maxsʕuwsʕ ‘the specific 
addressee’ because ruwayda occurs in the singular, the 
plural, the masculine and the feminine. The kāf [k] was 
introduced when he feared confusing  

                                                 
5 The meter for tʕawiyl is: faʕuwlun mafāʕiylun (four times). 
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َمن يعني ًاسـتغناء  َممن لا يعنى وإنـما حـذفها في الأول َ
َبعلم المخاطب أنه لا يعني غيره َ ّ ُ فلحاق الكاف كقولك َ َ   

ُيا فلان للرجل  َّ َحتـى يقبـل عليـك) ١٥س (ُ ِ ْ ُ وتركهـا  ُ
ً أنت تفعل إذا كان مقبلا عليك بوجهه   كقولك للرجل ِ ْ ُ ُ َ

ًمنصتا ِ ْ ُ فتركـت يـا فـلان حـين قلـت لك ُ ُ أنـت تفعـل  َ َ ْ َ
ِاستغناء بإقباله عليك َ رويـدك لمـن لا  ً وقد تقول أيضـا ً َ ْ َ ُ

ِيخاف أن يلتبس بسواه توكيدا كما َ ِتقول للمقبل عليـك  َ ِ
ِالمنصت لك ِ ْ ُ أنت تفعل ذاك يا فلان توكيدا  ُ ُ َ  وذا بمنزلـة  َ
َ هاء وهـاءك وهـأ وهـ  قول العرب َْ َ    ْاك وبمنزلـة قولـكَ

َحيهل َ َّ َوحيهلـك وكقـولهم َ َ َ َّ َ النجـاءك َ  فهـذه الكـاف لم  َّ
ًتجيء علما  َ َللمأمورين والمنهيـين المضـمرين )  ٢٠س (َ ّ ََ َ َ ُ
ُعلما للم ولو كانت ً َ َرين لكان خطـأ لأن المضـمرين َضمَ ََ ّ

َهاهنــا فــاعلون وعلامــة المضــمرين الفــاعلين َ ُالــواو  ِ
ًنـما جـاءت هـذه الكـاف توكيـدا  إ و     افعلـوا كقولك

َوتخصيصا ولو كانت اسما لكان النجاءك َّ ً ًمحالا لأنـه لا  ً ُ
   الألـف والـلام)١٠٤ص (ُيضاف الاسم الـذي فيـه 

ٌوينبغي لمن زعم أنهن أسماء أن يزعم أن كاف ذاك اسم   َ ٌَ ّ ُْ ّ
َّيكن له بد من أن يزعم أنها مجـرورة أو  فإذا قال ذلك لم َ ُ ٌ
ذاك   ًت منصـوبة انبغـى لـه أن يقـولمنصوبة فإن كانـ

 إن   ٌزيـد إذا أراد الكـاف وينبغـي لـه أن يقـول  َنفسك 
ٌكانت مجرورة ذاك نفسك زيد ّ إن  وينبغي لـه أن يقـول ِ

َتاء أنت اسم وإنما تاء أنت بمنزلة الكـاف ّ وممـا يـدلك  ٌَ
ً أرأيتك فلانا  باسم قول العرب) ٥س (على أنه ليس  َ َ ما ْ

َ ولو لم تلحق الكاف َمة المضمر المخاطب المرفوعفالتاء علا ُحاله ِ ُ
ًكنت مستغنيا كاستغنائك حين َ  

 

whom he meant and whom he did not mean. He deleted it in 
the first presuming knowledge of ʔal-muxātʕab ‘the 
addressee’ that he means no other than him/it’. So, the 
attachment of the kāf [k] is like your saying yā fulānu ‘Hey, 
so and so!’ to the man (L. 15) until he comes to you and 
leaving it out is as your saying to a man ʔanta tafʕalu ‘you 
do’ if he were coming to you, facing you and listening to 
you, so you left out yā fulānu ‘Hey so and so!’ when you said  
ʔanta tafʕalu ‘you are doing’, being satisfied with his 
coming towards you. And you may also say ruwaydaka ‘take 
it easy’ to the man, as a confirmation, who does not fear he 
will be confused with another, just as you say to the one 
coming towards you and listening to you ʔanta tafʕalu ðāka 
yā fulān ‘you do that, you so and so’ as a confirmation, and 
ðā ‘that’ has the status of the saying of the Arabs hāʔa, 
hāʔak, hāʔ, hāʔak, ‘behold this, you behold this’, and it has 
the status of their saying ħayyahala ‘Come this way’ and 
ħayyahalaka ‘You come this way’ and like their saying ʔal-
nagāʔaka ‘save yourself’. This kāf [k] does not occur as a 
personal/proper name (L. 20) for those who are commanded 
or prohibited that are implied. If it were a proper name for the 
implied it would be a mistake because the implied here are 
the fāʕiluwn ‘the actors’ and the mark of the implied actors is 
the wāw [w], like in your saying ʔifʕaluw ‘you-pl do’. Rather 
this kāf [k] came tawkiydan ‘by way of confirmation’ and 
taxsʕiysʕan ‘by way of specification’. Where it to be an ʔism 
‘a name’ ʔal-nagāʔaka ‘save your self’ it would be 
impossible. Because the ʔism ‘name’ that has (P. 104) the 
ʔalif wa ʔal-lām ‘ʔal-‘ is not annexed. It is incumbent on the 
one who claimed that they are ʔasmāʔ ‘names’ that he also 
claim that the kāf [k] of ðālika ‘that one’ is ʔism ‘a name’. It 
he were to say that then he has no choice but to claim that it 
is magruwrah ‘pulled with an [i]’ or mansʕuwbah ‘erected 
with an [a]’. And if it were mansʕuwbah it is incumbent on 
him to say ðāka nafsaka zaydun ‘that one, yourself, is Zaid’ 
if he wanted the kāf [k]. Similarly it is incumbent on him to 
say, if it were magruwrah ‘pulled with an [i]’ ðāka nafsika 
zaydun ‘that one yourself is Zaid’. It is incumbent on him to 
say that the tāʔ [t] of ʔanta ‘you-s’ is an ʔism ‘name’, but the 
tāʔ [t] of ʔanta ‘you’ has the status of kāf [k] . What proves 
to you that it is not (L. 5) ʔism ‘a name’ is the saying of the 
Arabs. ʔa-raʔaytaka fulānan mā ħāluhu ‘did you see so and 
so what is his circumstance’. The tāʔ [t] is the mark of ʔal-
mudʕmar, ʔal-muxātab ʔal-marfuwʕ ‘the implied, raised 
addressee’. If you do not attach the kāf [k] you would be 
dispensing with it as your dispensing with it when 



Solomon Sara                                                                            Sibawayh: Chapters46-50  1-18 

 
 

 
JALT  (2011)                                                                                                                             
 

                             10

ًخاطب مقبلا عليك عن قولككان الم ِ ُ ُ يـا زيـد ولحـاق   َ َ ُ
ْ يا زيد لمن لو لم الكاف كقولك َ َتقل له يا زيد اسـتغنيت ُ ُ َْ ُ  

ُفإنما جاءت الكاف في أرأيت والنـداء في هـذا الموضـع  َ
َتوكيدا ومـا يجـيء في الكـلام توكيـدا لـو طـرح كـان  ِ ُ ً ً

ٌمستغنى عنه كثير ُ وحدثنا مـن لا نـتهم أنـه سـمع ً ِ َّ َ  مـن ّ
َ رويد  العرب من يقول ْ َ ًمصـدرا  ِنفسه جعلـه) ١٠س (ُ

ِ فضرب الرقـاب وكقولـك  كقوله َ َِّ َ ْ ُ عـذير الحـي ونظـير  َ ِّ َ ِ َ
َالكاف في رويد في المعنى لا في اللفظ لـك ْ َ التـي تجـيء  ُ

َّبعد هلم في قولك ُ ٌ هلم لك فالكاف ههنا اسـم مجـرور   َ َّ ُ َ
بمنزلة الكاف التوكيد والاختصاص  باللام والمعنى في
َالتي في رويد و ْ َ َّ هلم ثـم قـال هها كأنه قالأشبما ُ ُ إرادتي   َ

ًبهذا لك فهو بمنزلة سقيا لك ْ َّ هلـم لي    وإن شئت قلـت َ ُ َ
ِبمنزلة هـات لي وهلـم ذاك لـك بمنزلـة أدن ذاك ْ َّ ُ َ   لـك ِ

ّوتقول فيما يكون معطوفا على الاسم المضـمر في النيـة  ِ َ ً
ّفي النيـة كـما تقـول في  هومـا يكـون صـفة لـ) ١٥س (

ُ رويـدكم أنـتم وعبـد االله   ّأما المعطوف فكقولك  َالمظهر َْ ُُ ْ َ
ّأنتم وعبـد االله لأن المضـمر في النيـة  ِ افعلوا كأنك قلت ُ

َمرفوع فهو يجري مجر المضمر الذي ثنيت علامتـه َ َّ َ في  َ
ٌ رويدكم وعبد االله فهو أيضا رفع وفيـه   فإن قلت الفعل ْ ًَ ُ َْ ُُ

ْقب ٌإذهب وعبد االله كان فيه قـبح فـإذا   ٌح لأنك لو قلتُ ْ ُْ ُ
ُ إذهب أنت وعبداالله حسن  قلت ُ    ومثل ذلك في القرآن  ْ

ِفاذهب أنت وربـك فقـاتلا  َ َ ْ ََ ُّ َ َْ َ ْ ْ واسـكن َ ُ َأنـت وزوجـك  ْ ُ ْ ََ َ ْ
َالجنة وتقول َّ ُرويدكم أنتم أنفسكم ) ٢٠س  ( َ ْ ُُ ْ َُ ْ َ 

 
 
 
 
 

the muxātʕab ‘the addressee’ is coming towards you in 
response to your saying yā zaydu ‘Hey, Zaid’ and the 
attachment of the kāf [k] is as in your saying yā zaydu ‘Hey, 
Zaid’, to whom, were you not to say to him yā zaydu ‘Hey, 
Zaid’, you would have dispensed with it. The kāf [k] came in 
ʔa-raʔayta ‘did you see’ and the nidāʔ ‘vocative’ in this 
location are a confirmation and whatever comes in speech as 
a confirmation, if it were to be dropped, it would be 
dispensed with a great deal. Someone informed us, whom we 
do not accuse that he heard from the Arabs someone who 
says ruwayda (L. 10) nafsihi ‘slowly, towards himself’. He 
made a masʕdar ‘source’ like his saying fa-dʕarba ʔal-riɢāba 
‘strike the necks’ (Sūrah XXXXVII: 4) and as your saying 
ʕaðiyra ʔal-ħayyiy ‘apologist of the compound’. An 
equivalent of the kāf [k] in ruwayda in meaning not in 
expression is laka ‘to you’ that comes after halumma ‘let us 
go!’ in your saying halumma laka ‘you, let us go’. The kāf 
[k] here is ʔism magruwr ‘a pulled name’ with the lām [l] 
and the meaning is in ʔal-tawkiyd  wa ʔal-ʔixtisʕāsʕ ‘the 
confirmation and the specification’ with the status of the  kāf 
[k] that is in ruwayda and what is like it. It is as though he 
said halumma ‘come on’ then he said ʔirādati bi-ħāðā laka 
‘is my wish in this for you’. It has the status of saɢyan laka 
‘drinking for you’. If you so wished, you said halumma liy 
‘come, towards me’ with the status of hāti li ‘come to 
me/bring to me’ and halumma ðāka laka ‘take, that is for 
you’ in the status of ʔadni ðāka laka ‘bring that close to you’. 
You say of what is conjoined to an implied name in the 
intention (L. 15) and what is a sʕifah ‘descriptive’ for it in 
intention just as you say in the expressed. As to the 
conjdoined is your saying ruwaydakum ʔantum wa ʕabdu 
ʔal-lāhi ‘take it easy, you and Abdulah’. It is as though you 
said ʔifʕaluw ʔantum wa ʕabdu ʔal-lāhi ‘Do, you and 
Abdulah’ because the implied in the intention is marfuwʕ 
‘raised’ and it follows the course of the implied whose 
marker you dualized in the fiʕl ‘action’. If you were to say 
ruwaydakum fa-ʕabdu ʔal-lāhi ‘take it easy and Abdulah’ it 
is also raised but there is ɢubħun ‘unacceptability’ in it, 
because if you were to say ʔiðhab wa ʕabdu ʔal-lāhi ‘ go 
with Abdulah’ there would be ɢubħun ‘unacceptability’ in it . 
If you were to say ʔiðhab ʔanta wa ʕabdu ʔal-lāhi ‘you go 
and Abdulah’ it is acceptable. There is an example of that in 
the ɢurʔān fa-ʔiðhab ʔanta wa rabbuka fa-ɢātilā (Sūrah V: 
244) ‘go you and your Lord, and you two fight’ wa ʔuskun 
ʔanta wa zawguka ʔal-gannata (Sūrah II: 33 & VII: 19) 
‘you and your wife dwell in the garden’. And you say (L. 20) 
ruwaydakum ʔantum ʔanfusuum‘take it easy,you yourselves’. 
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ُأنفسـكم ِ افعلوا أنـتم فيحسن الكلام كأنك قلت ُ  فـإن  ْ
ٌ رويدكم أنفسكم رفعت وفيهـا قـبح لأن قولـك  قلت ْ ْ َُ َ ُ ْ ُُ َ   

ٌفيها قبح فإذا قلت ُفعلوا أنفسكمِا ْ َ أنتم أنفسكم حسـن   ُ َُ ُ
  ).١٠٥ص (  الكلام

 
ٌّ رويدكم أجمعون ورويـدكم أنـتم أجمعـون كـل   وتقول َ َْ ُ ْ ُُ َُ َْ َ ْ َ

َحسن لأنه يحسن في ٌ ََ  ٌالمضمر الذي لـه علامـة  ألا تـر
َ قوموا أجمعون وقوموا أنتم أجمعون أنك تقول َ     وكذلك ُُ
َرويــد إذ ْ َ ُ َا لم تلحــق فيهــا الكــاف تجــري هــذا المجــر َ ْ ِ ْ ُ

َوكذلك الحروف التي هي أسـماء للفعـل جميعـا تجـري  ٌ ُ
َّالكاف أو لم تلحقها إلا أن هلـم إذا  هذا المجر لحقتها ُ َّ ّ َ ُ

َلحقتها لك فإن شئت حملت  َأجمعـين ونفسـك )  ٥س (ْ
َّ هلم لكـم أجمعـين وهلـم   المجرورة فتقول على الكاف َُّ َُ َ

َ ولا يجوز أن تعطف على الكاف المجرورة  ِنفسكملكم أ ِ ْ َ
َالاسم لأنك لا تعطف المظهر على ََ ْْ ُ ُ ِ  ألا  المضمر المجـرور َ

ِ هـذا لـك نفسـك ولكـم  ّتر أنه يجوز لـك أن تقـول
 وإن شـئت   هذا لك وأخيك أن تقول  ولا يجوزأجمعين 

ّجعلت الصفة  والمعطوف على المضمر المرفوع في النيـة  َ َ
َهلم لك أنت وأخوك وهلم لكم أجمعون   ُفتقول َّ َُّ َُ  كأنك  ََ
َ تعالوا أنتم أجمعون وتعـال أنـت وأخـوك قلت ََ ََ  فـإن لم  َ

َتلحق لك جرت مجر رويد َُ ُ ْ ِ ْ. 
 

 
 
 
 

Here speech is acceptable. It is as though you said ʔifʕaluw 
ʔantum ʔanfusukusm ‘act, you yourselves’. If you were to 
say ruwaydakum ʔanfusukusm ‘take it easy yourselves’ 
rafʕta ‘you raised’ and there is ɢubħun ‘unacceptability’ in it. 
Since you saying  ʔifʕaluw ʔanfusukusm ‘you do yourselves’ 
has in it  ɢubħun ‘unacceptability’. If you were to say ʔantum 
ʔanfusukusm ‘you yourselves’, speech becomes acceptable 
(P. 104).  
 
You say ruwaydakum ʔagmaʕuwn ‘Take it easy, all of you’ 
and ruwaydakum ʔantum ʔagmaʕuwn ‘you take it easy, all 
together’ it is all acceptable, because it is acceptable when 
the implied has a marker (in the fiʕl ‘action’). Don’t you see 
that you say ɢuwmuw ʔagmaʕuwn ‘get up, all together’ and 
ɢuwmuw ʔantum ʔagmaʕuwn ‘you, get up, altogether’. 
Similarly, ruwayda ‘slowly’, if you were not to attach a kāf 
[k] to it, it follows this course’. And similarly, the ħuruwf 
‘words’ that are ʔasmāʔ ‘names’ for action. All of them 
follow this course, whether the kāf [k] is attached to them or 
not, except that halumma ‘let us go’ if laka ‘to you’ follows 
it, if you were so to wish you related (L. 5) ʔagmaʕiyn ‘all’ 
and nafsaka ‘yourself’ to the kāf [k] that is magruwrah 
‘pulled’, and you say halumma lakum ʔagmaʕiyn ‘let all of 
you come’, and halumma lakum ʔanfusikum ‘let you, 
yourselves, come’. It is not permitted that you conjoin to the 
kāf [k] whose ʔism ‘name’ is magruwr ‘pulled’, because you 
don’t conjoin the muðʕhar ‘expressed’ to the mudʕmar 
‘implied’ that is magruwr ‘pulled’ . Don’t you see that it is 
permitted for you to say hāðā laka nafsika ‘this is for you, 
yourself’ and lakum ʔagmaʕiyn ‘to you all’, but it is not 
permitted for you to say hāðā laka wa ʔaxiyka ‘this is for you 
and your brother’. If you so wished, you made the sʕifah 
‘descriptive’ and the maʕtʕuwf ‘conjoined’ related to the ʔal-
mudʕmar ʔal-marfuwʕ ‘the raised that is implied’ in the 
niyyah ‘intention’. So you say halumma laka ʔanta wa 
ʔaxuwka ‘come this way, you and your brother’. And 
halumma lakum ʔagmaʕuwn ‘come, all of you, altogether’. It 
is as though you said taʕālaw ʔantum ʔagmaʕuwn ‘come, all 
of you altogether’ and taʕāla ʔanta wa ʔaxuwka ‘come, you 
and your brother’. If you were not to attach laka ‘to you’, it 
would follow the course of ruwayda.’slowly’. 
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ِ سمي الفِلْعِ من الفٌبابهذا ) ٤٩( َ ِّ   ُلْعُ
 ْليست  ٍضافةُ مٍفيه بأسماء

ِل الحادْعِ الفِةَلِثْمَمن أ  ِثِ
 

 بمنزلــــة  ولكنهــــا)١١س . ١٠٤ص . ٤٩ب .١م (
َالأسماء المفردة التي كانت للفعل نحو رويـد وحيهـل َ َّ َ ْ ََ ُ َِ 

ُومجراهن واحد وموضعهن من الكلام الأمـر والنهـي  ُ ّ ُ ّ
 هـي ْ وإنما استوت ّإذا كانت للمخاطب المأمور والمنهي

َورويد وما أشبه رو َ َ ْ َُ ُْ َ ُيد كما استو المفرد والمضـاف إذاَ ُ َْ َ َ 
ِكانا اسمين نحـو عبـد االلهِ ِ مجراهمـا في ) ١٥س (ٍ وزيـد َ

ٌالعربية سواء َ ومنها مـا يتعـد المـأمور إلى مـأمور بـه  ّ َ ِ
َّومنها مـا يتعـد المنهـي إلى َ ّالمنهـي عنـه ومنهـا مـا لا  َ
َّيتعد المـأمور ولا المنهـي َ َ ّ أمـا مـا يتعـد َ َ ّ المـأمور إلى َ

َمأمور به فهو قولك عليك زيدا ودونك ََ ًُ ًْ َ َُ َزيـدا وعنـدك ٍ َ ْ ِ ً 
ُزيدا تأمره به ُ ُ َ ّ حدثنا بذلك أبو الخطاب ً َّ  وأما مـا تعـد َ َ َ

ّالمنهي إلى منهي عنه فقولـك  َ حـذرك زيـدا وحـذارك  َّ َِ َ ً ََ ََ
َ وأمـا مـا لا يتعـد المـأمور  سمعناهما من العرب ًزيدا َّ َ

َ مكانك وبعـدك إذا  َّولا المنهي فقولك   قلـت  )٢٠س(َ
ْتأخر أو حذرتـه شـيئا خل َ ًَّ ََّ َْ َ كـذلك عنـدك إذا كنـت  َفـهْ َ ْ ِ

َتحذره من بين يديه شـيئا أو تـأمره أن يتقـدم َُّ َ ْ ًُ ِّ َ  وكـذلك  ُ
ًفرطك إذا كنت تحذره من بين يديـه شـيئا أو تـأمره أن  ِّ َ َْ ُ ُ ََ

ّيتقدم ً ومثلها أمامك إذا كنت تحذره أو تبصره شيئا  َ ُِّ ُُ ِّ ُ َ 
 
 
   

Chapter 49. This is a chapter on the fiʕl ‘action’ 
in which the fiʕl ‘action’ was named with ʔasmāʔ 

‘names’ that are mudʕāfatin ‘annexed’ and are 
not taken from examples of the ʔal-fiʕl ʔal-ħādiɵ 

‘the occurring action’  
 

(Buwlāq vol. 1. P.126-128, Derenbourg vol.1. p. 105-107,  
Haruwn vol.1. p. 248-253) 

 

(I. Chapter 49. P. 105. L. 11) Rather they have the status of 
singular names that were related to the fiʕl ‘action’ like 
ruwayda ‘slowly’ and ħayyahala ‘come hither’ and their 
course is one and their location in speech is ʔal-ʔamru wa 
ʔal-nahyu ‘the imperative and the prohibitive’ if they are 
aimed at the ʔal-muxātʕab ʔal-maʔmuwr ‘the commanded 
addressee’ and ʔal-manhiyy ‘the prohibited’. They and 
ruwayda and what is like ruwayda have become equivalent 
just as the singular and the annexed have become equivalent, 
if they are two names like ʕabdi ʔal-lāhi wa zaydin ‘Abdulah 
and Zaid’. (L. 15) Their courses in Arabic are equivalent. Of 
them requires ʔal-maʔmuwra ‘the commanded’ and ʔal-
maʔmuwra bihi ‘what is commanded’ and of them requires 
ʔal-manhiyya ‘the prohibited’ and ʔal-manhiyya ʕanhu ‘what 
is prohibited’ and some of them require neither ʔal-
maʔmuwra wa lā ʔal-manhiyya ‘the commanded nor the 
prohibited’. As to the one which requires ʔal-maʔmuwra ‘the 
commanded’and ʔal-maʔmuwra bihi ‘what is commanded’ is 
your saying ʕalayka zaydan ‘take care of Zaid’, duwnaka 
zaydan ‘Zaid is beneath you’ and ʕindaka zaydun ‘keep Zaid 
with you’. You command him to do it. ʔabuw ʔal-xattāb told 
us about this. As to what requires ʔal-manhiyya ‘the 
prohibited’ and ʔal-manhiyya ʕanhu ‘what is prohibited’ is 
like your saying ħaðaraka zaydan ‘be on guard against Zaid’ 
and ħaðārika  zaydan ‘beware of Zaid’. We heard them from 
the Arabs. As for what transitivizes neither ʔal-maʔmuwra 
wa lā ʔal-manhiyya ‘the commanded nor the prohibited’ is 
your saying makānaka wa baʕdaka ‘your place and behind 
you’, if (L. 20) you were to say taʔaxxar ‘be delayed’ or 
ħaððartahu šayʔan xalfahu ‘you warned him of something 
behind him’. Similarly, ʕindaka ‘with you’ if you were 
warning him that something was present to him or you were 
commanding him that he come forward. Similarly, faratʕaka 
‘don’t be wasteful’, if you were warning him that something 
was present to him or you were commanding him that he 
come forward and like it is ʔamāmaka ‘in front of you’ if you 
were warning him or showing him something.   
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َّ تنح وإليك إذا قلت َ َ افطن لما خلفـك َووراءك إذا قلت   َ َ ُ ْ ُْ َ ْ  
َوحدثنا أبو الخطاب أنه سمع من العرب من يقـال لـه ّ َّ  

َإليك  ْ َّإلى    فيقول)١٠٦ص (َ َّ تـنح  كأنـه قيـل لـه َ َ     فقـال َ
َّأتنحى  َّولا يقال دوني ولا على هذا إنما سمعناه في هـذا  َ ُ

ُالحرف وحده وليس لها قوة الفعـل َفيقـاس َّ  واعلـم أن  ُ
 َهذه الأسماء المضافة بمنزلة الأسماء المفردة في العطـف

ّوالصفات وفيما قبح فيها وحسن لأن الفاعـل المـأمور  ََ َ َ ُُ ِ
 ولا  ّ في النيـةِمضـمران ّوالفاعل المنهي في هـذا البـاب

ً رويده زيدا ودونه عمرا وأنت تريد   يجوز أن تقول ًُ ُ ُ ْ ََ َ س (ُ
َ به غـير المخاطـب)٥ َّلأنـه لـيس بفعـل ولا يـتصرف  َ ِ

ُتصرفه َ َوحدثني من سمعه أن يعضهم قال. ُّ ً عليه رجلا  ّ
ِليسني َ ْ    وقـد يجـوز أن تقـول ّ وهذا قليل شبهوه بالفعل َ

َعليكم أنفسكم وأجمعين ْ ُ ِ ُ المجـرور  َ فتحمله على المضمرْ
َالذي ذكرته للمخاطبة كما حملته على لك حـين ذكرتهـا  َ َ

َبعد هلم ولم تحمل على َّ ُ ّالمضمر الفاعـل في النيـة فجـاز  َ ِ
َ عليـك فقـد أضـمرت  ّلك ويدلك على أنك إذا قلـت َ ْ َ َ

ّفاعلا في النية ُما الكاف للمخاطبة قولكوإن ً َّ عـلي  ُ َ  زيـدا َ
  أدخلت الياء على مثل قولك للمـأمور  )١٠س (وإنما 

ًأولني زيدا فلو قلت ِ ِ ً أنت نفسك لم يكن إلا رفعـا ولـو  ْ ّ ُ
َإلا جرا ألا تر أن الياء والكـاف    أنا نفسي لم يكن قال ّ

َإنما جاءتا لتفصلا بين المأمور والأمـر في  وإذا  المخاطبـة َ
ّ إئـت زيـدا ألا تـر أن ً عليك زيدا فكأنه قـال لـه قال ً ِ ِ 

ً اسما للمخاطبة مجرورا  ِللمأمور اسمين ً 
 
 
 
 
 

And ʔilayka ‘for you’ if you were to say tanaħħa ‘step 
aside’, warāʔaka ‘behind you!’ if you meant ʔuftʕun limā 
xalfaka ‘be alert to what is behind you’.  ʔabuw ʔal-xattāb 
informed us that he heard from the Arabs whom is spoken to 
ʔilayka ‘to/for you’ (P. 106), he says ʔilayya ‘to me’. It is as 
though it was said to him tanaħħa ‘step aside’ and he said 
ʔatanaħħa ‘I will step aside’. Duwniy ‘to me’ and ʕalayya ‘to 
me’ are not said’ but we heard it in this word only and it does 
not have power of the fiʕl ‘action’ to pattern on. Know that 
these annexed ʔasmāʔ ‘names’ have the status of singular 
names in ʕatʕf ‘conjunction’ and sʕifāt ‘descriptives’ and 
what is unacceptable and acceptable of them is because ʔal-
fāʕil ʔal-maʔmuwr wa ʔal-fāʕil ʔal-manhiyy ‘the 
commanded operator and the prohibited operator’ in this 
chapter/case mudʕmirān ‘are both implied’ in the intention. 
And it is not permitted that you say ruwaydahu zaydan ‘slow 
him down Zaid’ , and duwnahu ʕamran ‘take him, Amr’. He 
intends with it (L. 5) other than the muxātʕab ‘addressee’ 
because it is not a fiʕl‘action’ nor does it inflect with its 
inflections. Someone who heard it told me that some of them 
said ʕalayhi ragulan laysaniy ‘a man against him, it is not 
me’. This is rare . They likened it to fiʕl ‘an action’. It is 
permitted that you say ʕalaykum ʔanfusikum ‘take care of 
yourselves’ and ʔagmaʕiyn ‘mind yourselves’ . You relate it 
to the implied that is magruwr ‘pulled with an [i]’ which you 
mentioned for muxātʕabah ‘addressing’, just as you related it 
to laka ‘for you’ when you mentioned it after halumma 
‘come, let us!’ and you do not relate it to the implied fāʕil 
‘operator’ in the intention. That is permitted. It proves to you 
that if you were to say ʕalayka ‘to you’ you have implied 
fāʕil ’an operator’ in the intention and that the kāf [k] is for 
muxātʕabah ‘addressing’ in your saying ʕalayya zaydan 
‘Zaid is your responsibility’  But (L. 10) you introduced the 
yāʔ [y] like your saying to ʔal-maʔmuwr ‘the 
commanded’ʔawliny zaydan ‘give me Zaid’. If you were to 
say ʔanta nafsuka ‘you yourself’, it cannot be but rafʕan 
‘raise with [u]’. If he were to say ʔanā nafsiy ‘I myself’, it 
cannot be except garran ‘pull with [i]’. Don’t you see that 
the yāʔ [y] and the kāf [k] come to separate between ʔal-
maʔmuwr wa ʔal-ʔamr ‘what is the commanded and the 
command’ in muxātʕabah ‘addressing’. If he were to say 
ʕalayka zaydan ‘Zaid is your’ it is as though he said to him 
ʔiʔti zaydan ‘bring Zaid’. Don’t you see that ʔal-maʔmuwr 
‘the commanded’ has two names, one name for muxātʕabah 
‘addressing’ that is magruwr ‘pulled with [i]’  
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ِواسمه الفاع ٌالمضـمرفي النيـة كـما كـان اسـم  فاعـل  َلَ ٌ ّ
 عليـك فلـه   فـإذا قلـت َّ عـلى ّمضمر في النية حين قلت

َومرفـوع ولا يحسـن أن تقـو ٌ مجرور  اسمان  )١٥س  (  لٌ
َّ هلم لك   كما لا يحسن أن تقولعليك وأخيك ُ   وأخيـك َ

َوكذلك حذرك يدلك عـلى أن حـذرك بمنزلـة عليـك  ََ ََ ََ َّ
ُإذا أردت حـذرني زيـدا فالمصـدر  ً تحذيري زيدا قولك ًْ ِّ َ

َ ٌ ومن جعـل رو وغيره في هذا الباب سواء ًيـدا مصـدرا ُ ً ْ
َ رو قال َيدك نفسك إذا أراد أن يحمل نُ ِ َ َ الكاف  َفسك علىْ

َ عليك نفسك حين حمـل الكـلام عـلى الكـاف كما قال َ َ َ ِ  
َ حذرك سواء إذا جعلت مصـدرا لأن الحـذر  وهي مثل َ ٌ ََ ّ ً َْ َ ِ ُ ََ

ٌمصدر وهو مضاف إلى َالكاف فإن حملت نفسك   ٌ س (َ
َ وإن حملته على المضمر في النيةَ على الكاف جررت)٢٠ َ 

ـت ـذلك َرفعـ ـدكم إذا أردت  وكـ ٍ رويـ ُ َ ْ َ ـول ُ ـاف تقـ  الكـ
َرويدكم أجمعين ْ ُُ َ ْ َ رويدك نفسك فإنهم  ّ وأما قول العرب َ َ َُ َ ْ َ

َيجعلون النفس بمنزلة عبد االله َإذا أمرته به كأنك قلـت  َ
َرويدك عبد االله إذا أردت ََ ْ َ َ أرود عبد االله  ُ ْ ِ َ وأمـا حيهلـك  ْ َ َ َّ َ َ

ّوهاءك وأخواتهـا فلـيس فيهـا إلا مـا ذكرنـا لأنهـن لم  ُ َ
ْيجعل َ ْ َّمصادر واعلم أن ناسا من العرب يجعلون هلـم  َنُ َ َُ َ َ ً َ َ

ْبمنزلة الأمثلة التـي أخـذت مـن َ ِ س (الفعـل يقولـون  ُ
َّ هلمى وهلما  )٢٥ ََّ ُّ وهلموا َُ ُ ُ دوني  واعلم أنك لا تقـول   َ

ُّ على لأنه لـيس كـل فعـل يجـيء  كما قلت َّ َ  )١٠٧ص (َ
ِبمنزلة أولني قد تعد إلى مفعولين فـإنما  ّ َ ِ َّعـلى بمنزلـة ْ َ َ

ْأولني ودونك بمنزلة خذ ُ َ َ ُ ً آخـذني درهمـا ولا   لا تقـول ِْ ِْ ِ
ًخذني درهما ِْ ُ 

 
 
 
 

and its ʔismahu ʔal-fāʕil ‘its name is the actor’ that is 
implied in the intention, just as it was that there is a name as 
an actor implied in the intention when he said ʕalayya ‘to 
me’. If you were to say ʕalayka ‘to you’ it has two names a 
magruwr ‘pulled with [i]’ and a marfuwʕ ‘raised with [u]’ 
and it is not acceptable that you say (L. 15) ʕalayka wa 
ʔaxiyka ‘to you and your brother’, just as it is not acceptable 
to say halumma ‘let us go’ to you and your brother’. 
Similarly, ħaðaraka ‘warning’ it proves to you that ħaðaraka 
‘warning’ has the status of ʕalayka ‘to you’. Your saying 
taħðiyriy zaydan ‘warning me against Zaid’. If you wanted 
ħaððirniy zaydan ‘warn me against Zaid’. The masʕdar 
‘origin’ and others in this chapter/case are equivalent. 
Whoever makes ruwaydan ‘slowly!’ masʕdaran ‘origin’ he 
said ruwaydaka nafsika ‘slowing down yourself’ if he wishes 
to relate nafsaka ‘yourself’ to the kāf [k] , just as he said 
ʕalayka nafsika ‘keep to yourself’ when he related the kalām 
‘speech’ to the kāf [k]. If you were to relate nafsaka 
‘yourself’ (L. 20) to the kāf [k], gararta ‘you pulled with [i]’, 
and if you relate it to the implied in the intention you raised 
with [u].  Similarly,  ruwaydakum ‘you-p slow down’ if you 
intend the kāf [k], you said ruwaydakum ʔagmaʕiyna ‘take it 
easy, all of you’. As for the saying of the Arabs ruwaydaka 
nafsaka ‘slow down, yourself’, they give ʔal-nafsa ‘the self’ 
the status of ʕabdi ʔal-lāhi, if you were to command him 
with it. It is as though you said ruwaydaka ʕabda ʔal-lāhi 
‘slow down, Abdulah’ if you wanted ʔarwid ʕabda ʔal-lāhi 
‘slow down Abdulah’. As to ħayyahalaka and hāʔaka and 
their sisters, they include nothing except what we have 
mentioned because they were not made masʕādir ‘origins’. 
Know that people among the Arabs give halumma ‘Come, let 
us’ the status of the examples that were derived from the fiʕl 
‘action’. They say (L. 25) halummiy ‘come you-fs, halummā 
‘come you-d,’  halummuw ‘come-you-pl’. Know that you do 
not say duwniy ‘I take’, like you said ʕalayya ‘to me’ 
because not every fiʕl ‘action’ (P. 107) has the status of 
ʔawliny ‘give me’. It may require mafʕuwlayn ‘two acted-
upons’. As to ʕalayya ‘to me’ has the status of ʔawliny, and 
duwnaka has the status of xuð ‘take!’ You do not say 
ʔāxiðniy dirhaman ‘censure me a dirham’ nor xuðniy 
dirhaman ‘take me a dirham’.  
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َ عليه زيدا تريد به الأمر  واعلم أنه لا يجوز لك أن تقول ً ِ ْ َ َ
ْ ليضرب ذلك في الفعل حين قلت كما أردت َِ َ زيـدا لأن ِ ً

ًعليه ليس من الفعل وكذلك حذره زيدا َُ ََ ِ َ ُقبيحـة لأنهـا  َ
ً فإنما جاء تحذيري زيـدا  ليست من أمثلة الفعل  )٥س (َ

َلأن المصــدر يــتصرف مــع الفعــل فيصــير حــذرك في َ َ َّ َُ َ 
ُموضع إحذر وتحذيري في موضع حذرني فالمصدر أبدا ْ ِّْ ََ ِ 

ِ ً في موضع فعله ْ َ ودونك لم يؤخ ِ ْ ُ َُ َذ مـن فعـل ولا عنـدك َ َ ْ ِ ٍ ْ
ُفانما تنتهي فيها حيث انتهت العرب ِ ْ    َ واعلـم أنـه يقـبح َ

َزيدا عليك وزيدا حذرك لأنه ليس مـن أمثلـة الفعـل َ َ ً ًَ َْ َ َ 
َفقبح أن يجري ما ليس من الأمثلة مجراها َ ُ   ّإلا أن تقـول َ

َزيدا فتنصب بإضمارك الفعل َ ُثم تذكر عليك بعد ذلك  ً َ
َفليس َيقو ه ِذا قوة الفعل لأنه ليس بفعـل  ْ َ  )١٠س (ّ

َيتصرف تصرف الفاعل ولا ّ ّ ُمعنى يفعل في الذي َ َ َْ .  
 
 
 
 
 
 
 
 
 
 
 

 

Know that it is not permitted for you to say ʕalayhi zaydan 
‘against him, Zaid’ when you want by it the ʔamr 
‘imperative’, just as you wanted that from the fiʕl ‘action’ 
when you said li-yadʕrib zaydan ‘let him hit Zaid’ because 
ʕalayhi ‘to him’ is not from the fiʕl ‘action’. Similarly, 
ħaðarahu zaydan ‘he warned him Zaid’ is ɢabiyħatun 
‘unacceptable’ because it is not of the examples of the fiʕl 
‘action’. My warning of Zaid occurred (L. 5) because the 
masʕdar ‘origin’ is inflected with the fiʕl ‘action’ and 
becomes ħaðaraka ‘he warned you’ in location of ʔiħðar 
‘warning!’ and taħðiyriy ‘my warning’ is in the location of  
ħaððirniy ‘warn me’. The masʕdar ‘origin’ is always in the 
location of its  fiʕl ‘action’ . Duwnaka ‘take’ does not derived 
from the fiʕl ‘action’ nor does ʕindaka ‘with you’, but it ends 
with it where the Arabs ended it. Know that it is unacceptable 
zaydan ʕalayka ‘Zaid is to you’ and zaydan ħaðaraka ‘Zaid 
warned against you’ because they are not the examples of the 
fiʕl ‘action’. So it is unacceptable that what is not of the 
examples to follow its course except that you say  zaydan 
‘Zaid’ so you erect with [a] due to your implication of the fiʕl 
‘action’, then you mention ʕalayka ‘to you’ after that. This 
does not have the strength of the fiʕl ‘action’  because it is 
not a fiʕl ‘action’ (L. 10) nor does it inflect with the 
inflection of the fāʕil ‘actor’ that has the meaning of yafʕalu 
‘he acts’.  
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 ِيْهَّ والنِرْمَما جر من الأ ُهذا باب) ٥٠( 
ْالفعِمارْضِعلى إ ْ المسِلِ ُمل إظهارهْعَتُ ُ  إذا َِ

َّعلمت أن الر ّْ َ ِ ْ مستغن عن لفظك بالفعَّلُجَ ِ َِ ْ َ ٍ ْ َ  لُ
 
ً زيـدا  :  وذلك قولك)١١س . ١٠٧ص . ٥٠ب .١م (

ً وذلـك أنـك رأيـت رجـلا َورأسـه ًوعمرا ُيضرب أو   ّ َِ
َيشتم أو يقتل فاكتفيت بما هو فيه من َ َُ َتلفظ له  عمله أن ِ َ

ٍ زيدا أي أوقع عملـك بزيـد أو )١٥س (  بعمله فقلت َِ ْ ْ ً
ِرأيت رجلا يقول أضرب شر النـاس فقلـت  َّ ُ ِ ْ َ ً زيـدا أو  ً

َرأيت رجلا يحدث حديثا فقطعه فقلت َ َ ً ُ ِّ ً َ أو قدم  َ حديثك َ ِ َ
ٍرجل من سفر فقلـت حـدي َثك اسـتغنيت عـن الفعـل ٌ َ

َبعلمه أنه مستخبر فعلى هذا يجوز هذا وما أشبهه ٌ ّ وأمـا  َ
َالنهي فإنه التحـذير كقولـك الأسـد الأسـد والجـدار  َ َ ُ ُِ َ َ ّ ْ َّ

َالجدار َوالصبي الصـبي فـإنما نهيتـه أن يقـرب الجـدار  ِ َّ َِّ َ َ َ
َالمخوف المائل أو يقرب الأسـد أو يـوطئ ََ َ َ َ ِ  وإن  َّالصـبي َ

َهـر في هـذه الأشـياء ْشاء أظ ْمـا أضـمر مـن ) ٢٠س (َ
ًالفعــل فقــال اضرب زيــدا ِواشــتم عمــرا ولا تــوطئ ْ ً ْ 

َالصبي وأحذر الجدار ولا تقـرب الأسـد َ َ ً ومنـه أيضـا  َِّ
َ الطريق الطريق إن شاء قال قوله َّ خل الطريـق أو تـنح َ َ َ َ ِّ 

 :)بسيط(قال جرير عن الطريق
 

َخل الطريق لمن يبني المنار َ ِ ْ َ َ ِّ    به َ
َوابرز ببرزة حيث اضطرك َّ ْ َ َُّ ُ َ َ ْ ُالقدر ْ َ َ 

 
 

Chapter 50.This is a chapter in which the ʔamr 
‘imperative’ and the nahyiy ‘prohibitive’ affect 
the application of the expressed fiʕl ‘action’ if 
you were to know that the person can dispense 

with your expression of the fiʕl  
 

(Buwlāq vol. 1. P.128-129, Derenbourg vol.1. p. 107-109,  
Haruwn vol.1. p. 253-256) 

 

(I.  P. 107. L. 11) And that is in your saying zayd-an wa 
ʕamr-an wa raʔsahu ‘Zaid, Amr and his head’. That is 
because you saw a man yadʕribu ‘striking’ or yaštim 
‘insulting’ or yaɢtulu ‘killing’ and you were content with 
what he was doing in his action that you express to him his 
action, so you said (L. 15) Zayd-an ‘Zaid’ that ʔawɢiʕ 
ʕamalaka bi-zaydin ‘execute your action on Zaid’; or you 
saw a man saying ʔadʕribu šarra ʔal-nāsi ‘I strike the evil of 
people’ so you say zayd-an ‘Zaid’; or you saw ragulan 
yuħaddiɵu ħadiyɵ-an ‘a man recounting an account’ then he 
interrupted it, so you said ħadiyɵaka ‘your account’; or a man 
having returned from a trip so you said ħadiyɵaka ‘your 
account’. You dispensed with the fiʕl ‘action’ with his 
knowing that he was asked to report.  On account of this, this 
and its likes are permissible. As for the nahyu ‘prohibition’, it 
is ʔal-taħðʕiyr ‘the warning’, as in your saying ʔal-ʔasada 
ʔal-ʔasada ‘the lion, the lion’ ane ʔal-gidāra ʔal-gidāra ‘the 
wall, the wall’ and ʔal-sʕabiyya ʔal-sʕabiyya ‘the little boy, 
the little boy’. You have forbidden him from approaching the 
leaning, threatenig wall or coming near the lion or stepping 
on the boy. If he so wished, he expressed in these things (L. 
20) what he implied by the action and he would say ʔidʕrib 
zaydan ‘hit Zaid’ and ʔuštum ʕamran ‘cuss Amr’ and lā 
tawtʕiʔ ʔal-sʕabiyya ‘don’t step on the boy’ and ʔiħðir ʔal-
gidāra ‘beware of the wall’ and lā taɢrab ʔal-ʔasada ‘don’t 
come near the lion’. Of it also is his saying ʔal-tʕariyɢa ʔal-
tʕariyɢa ‘the road, the road’. If he so wished, he said xalli 
ʔal-tʕariyɢa ‘abandon the road’ or tanaħħa ʕani ʔal-tariyɢ 
‘get off the road’. Gariyr said: (basiytʕ)6 
 

 Xalli ʔal-tʕariyɢa li-man yabniy ʔal-manāra bi-hi 
 Wa-ʔubruz bi-barzata ħayɵu ʔidʕtʕarraka ʔal-ɢadar 
      
     ‘Get off the road for the one who builds a landmark on it 
     And stand out where fate obliges you’ 
 

                                                 
6 The meter for basiytʕ is: mustafʕilun fāʕilun mustafʕilun faʕilun (twice). 
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ّولا يجوز أن تضمر تنح عـن الطريـق لأن ) ١٠٨ص ( َّ َ َ َُ ِ ْ
ٌالجار لا يضمر وذلك أن المجرور داخل في َ ُ َ ّّ ْ ُالجـار غـير  ُ ّ

ٍمنفصـل فصــار كأنـه شيء مــن الاسـم لأنــه  ِ َ ْ ٌمعاقــب  ُ ِ
َللتنوين ولكنك إن أضمرت أضمرت َ ما هو في معنـاه  ّ

َمما يصل بغير حرف إضافة كما فعلت فيما مضى ٍ ِ ُ ِ َ واعلـم   ّ
ُ زيد وأنت تريد أن تقول ّأنه لا يجوز أن تقول ْ لـيضرب ٌ َُ ْ

ًأو ليضرب زيد إذا كـان فـاعلا ولا زيـدا  ٌزيد ً ٌ ْ َِ ) ٥س (ْ
ًيضرب عمرو زيدا ولا يجوززيد عمـرا إذا ِوأنت تريد ل ًٌ ْ َ

ًكنت لا تخاطب زيـدا إذا أردت ُ ِ ُ ْيضربِ لـ َ َِ ًعمـرا  ٌ زيـد ْ
ْت تخاطبني فإنما تريد أنوأن ّ ُ ِ ّلغـه أنـا عنـك أنـك قـد ْ أبُ َ ِ

ٌأمرته أن يضرب عمرا وزيد ًَ َ َِ ِوعمرو غائبان فلا يكـون  ْ ٌ
ًأن تضمر فعل الغائب وكـذلك لا يجـوز زيـدا وأنـت  ِ َ ْ ِ َِ ْ ُ

َتريـد أن أبلغـه أنـا عنـك أن يضرب  َ ِْ ْ َ ِ إذا   لأنـك ًزيـدا ُ
ُأضمرت فعل الغائب ظـن السـامع الشـاهد إذا قلـت   ُ َّ

ُزيــدا أنــك تــأمره هــو ُ ُ الالتبــاس هنــا  بزيــد فكرهــوا  ً
ْيؤخـذ مـن الفعـل نحـو )  ١٠س (ككراهيتهم فـيما لم  َ ُ

َعليك أن يقولوا عليه ْ َ ْزيدا لئلا يشـبه مـا لم يؤخـذ مـن  َ ًَ ُ ُ َّ َُ
َ وكرهوا هذا في الالتباس وضـعف  أمثلة الفعل بالفعل ُ َ

َحيث لم تخاطب المأمور كما كره وضعف أن ُ ََ ِ ُ َ َيشبه عليك  ُ ْ ََّ َ
َورويد ْ َ َ بالفعل وهذه حجج سمعُ ٌ َ ُِ ّت من العـرب وممـن ُ ْ

ُيوثق به يزع ْ َم أنه سمعها من العربَ ِ َ ُ .   
ٍمن ذلك قول العرب في مثل من أمثـالهم َ َ ً اللهـم ضـبعا  ُ ُ َُ َّ َّ
ًوذئبا إذا كان يدعو بذلك على غنم رجل َ وإذا سـألتهم  ِ

ُما يعنون قـالوا ْ اللهـم اجمـع أو اجعـل فيهـا  َ ّْ ْ َُ ْ   )١٥س (َّ
ًضبعا ُ ِوذئبا وكلهم يفسر ما ينوي َ ْ َ ُ ِّ ُّ ُ وإنـما سـهل تفسـيره  ً َ ُ َ

 عندهم 

(P. 108) It is not permitted to imply tanaħħa ʕani ʔal-tariyɢ 
‘leave off from the road’ because the gārr ‘what pulls with 
[i]’ does not include implication and that is because the 
magruwr ‘the thing pulled with [i]’ is integral to gārr ‘what 
pulls’ not separable from it, so it becomes as though a piece 
of the ʔism ‘name’ because it follows the tanwiyn ‘nunation’. 
But if ʔadʕmarta ‘you were to imply’, you implied what is of 
its meaning of what is connected with other than the particle 
of annexion as you did before. Know that you are not 
permitted to say zayd-un ‘Zaid’ and you wanted to say li-
yudʕrab zayd-un ‘that Zaid be struck’ or li-yadʕrib zayd-un 
‘let Zaid strike’ if it is fāʕil ‘actor’ and not zayd-an ‘Zaid’ (L. 
5) and when you want li-yadʕrib ʕamrun zayd-an ‘let Amr 
strike Zaid’. And zayd-un ʕamr-an ‘Zaid, Amr’ is not 
permitted if you are not addressing Zaid. If you were to want 
li-yadʕrib zayd-un ʕamr-an ‘that Zaid strike Amr’ and you 
are addressing me. When you want that I inform him about 
you that you have commanded him to strike Amr, with Zaid 
and Amr being absent . It is not possible that you imply the 
fiʕl ‘action’ of the one absent(3rd person). Nor is zayd-an 
permissible when you want me that I inform him about you 
that he ʔan yadʕriba zaydan ‘strike Zaid’ for if you were to 
imply the fiʕl ‘action’ of the γāʔib ‘one absent’ that the sāmiʕ 
šāhid ‘hearer observer’ if you were to say zayd-an ‘Zaid’ you 
are commanding him concerning Zaid. They disliked the 
confusion here like their disliking it in what is not (L. 10) 
derived from the fiʕl ‘action’ like ʕalayka ‘to you’ that they 
say ʕalayhi zayd-an ‘Zaid to him’ lest it be likened to what is 
not derived from the likes of the fiʕl ‘action’, with the fiʕl 
‘action’. They disliked this about the confusion and it became 
weak when you do not address the maʔmuwra ‘person 
commanded’ just as they disliked that and is rendered weak 
that ʕalayka and ruwayda are likened to the fiʕl ‘action’. 
These are arguments that have been heard from the Arabs 
and from those who are trusted claiming thereby that he 
heard them from the Arabs.  
 
 
 

And of those is the saying of the Arabs, in one of their 
proverbs, ʔal-lāhumma dʕabuʕ-an wa ðiʔb-an ‘Please God a 
hyena and a wolf’, if he were to call that on the sheep of a 
man. If you were to ask them what they meant, they would 
say ʔal-lāhumma ʔigmaʕ ʔaw ʔigʕal fiyhā (L. 15) dʕabuʕ-an 
wa ðiʔb-an ‘Please God, bring together or make come about 
a hyena and a wolf with them’.   All of them explain what it 
means. Its explanation was easy for them,  
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ِلأن المضــمر قــد اســتعمل في هــذا الموضــع  ُ َ َ ْ ُ . ٍبإظهــار ّ
ّحدثنا أبو الخطاب أنه سمع بعض العرب وقيـل لـه  لم  ّّ

ِهذا فقال الصبيان بأبي أفسدتم مكانكم ِ َ َ كأنـه حـذر أن  ِّ ِ َ
ِيلام فقال  لم ُ َ ّ وحدثنا مـن يوثـق بـه أن بعـض  َ الصبيانُ َ ّ

ٌ أما بمكان كذا وكذا وجذ العرب قيل له  ْ َ ٌوهو موضـع  ِ
َيمسك الماء ُْ ِ ً بلى بها وجاذا أي فأعرف بهـا وجـاذا  فقال  ُ ًِ ُِ ِ ْ َ َ    

 )طويل: ( الشاعر وهو المسكينُومن ذلك قول
 
ْأخاك أخاك إن من لا أخا له) ٢٠س ( َ ّ َ َ 

ِإلى الهيجا بغير سلاح ٍساعَك                                               ِ ِ ْ َ ِ َ ْ َ 
 

ِكأنه يريد ا ُلزم أخاك ومـن ذلـك قولـكَ ْ ً زيـدا وعمـرا  َ ً
ً اضرب زيدا وعمرا كـما  ّكأنك قلت ً ْ   قلـت ) ١٠٩س  (ِ

ُزيدا وعمرا رأيت ً ِ أمـر مبكياتـك لا   ومنه قول العـرب ً ِ ْ ُ َ ْ
َأمر مضحكاتك و الظباء ُ َ ِّْ ِ ِ َعلى البقر يقـول عليـك أمـر  ْ ْ َ َ

َياتك وخل الظباءِبكُم ِّ ِّ َ ِ على البقرِ َ َ.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

because the mudʕmar ‘implied’ may be used in this location 
by means of expression. ʔabuw ʔal-xattāb told us that he 
heard some of the Arabs and it was said to him lima 
ʔafsadtum makānakum hāðā ‘why did you spoil your place’. 
And he said ʔal-sʕibyāna bi-ʔabiy ‘the boys, by my father’. It 
is as though he was cautious not to be blamed so he said lumi 
ʔal-sʕibyāna ‘blame the boys’. One who is trusted told us 
what some of the Arabs had said to them ʔa-mā bi-makāni 
kaðā wa kaðā wagðun ‘is not there in such and such a place a 
water hole’ which is a place that holds water. So he said balā 
wigāðan‘yes water holes’; that is to say ‘I know of them as 
wigāðan. Of that is the saying of the poet and he is ʔal-
miskiyn: (tʕawiyl)7 
 

   
 ʔaxāka ʔaxāka ʔinna man lā ʔaxā lahu  
 Ka-sāʕin ʔilā ʔal-haygā bi-γayri silāħi 
  

‘Your brother your brother whoever has no brother’ 
 Is like the one who goes into battle without a weapon’ 
 

It is as though he wants ʔilzam ʔaxāka ‘hold on to your 
brother’. Of that is your saying zayd-an wa ʕamr-an ‘Zaid 
and Amr’ as though (P. 109) you said strike zayd-an wa 
ʕamr-an and just as you said raʔaytu zayd-an wa ʕamr-an ‘I 
saw Zaid and Amr’. And of it is the saying of the Arabs 
ʔamra mubkiyātika lā ʔamra mudʕħikātika’it is a matter that 
brings you tears and not the matter that brings you laughter’ 
and ʔal-ðʕibāʔu ʕalā ʔal-baɢri ‘the gazells on the cows’; he 
says ʕalayka ʔamra mubkiyātika ‘take heed of the matter of 
what makes you cry wa xalli ʔal-ðʕibāʔa ʕalā ʔal-baɢari 
‘and let go the gazelles against the cows’. 

  
    

 
 
 

 

                                                 
7 The meter for tʕawiyl is: mafʕuwlun mafāʕilun (four times). 


