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Chapter 51. This is a chapter in which the fifl
‘action’ is implied whose expression is used in
other than Zamr ‘imperative’ and nahiy
‘prohibition’

(Buwlaq vol. 1. P.129-130, Derenbourg vol.1. p. 109, Haruwn
vol.1. p. 257-258)

(1. P. 109. L. 3) And that is if you were to see a man going
in the direction of ?al-hagg ‘pilgrimage’, purposeful in the
state of Tal-hagg then you said makkata wa rabbi 7al-ka fbah
‘Mecca, by the Lord of the KaSbah’ where (L. 5) you were
sure that he wants Mecca. It is as though you said yuriydu
makkata wa ral-lahi ‘he wants Mecca, by God’, and it is
permitted that you say makkata wa 7al-1ahi ‘Mecca, by God’
based on your saying Zarada makkata wa 7al-lahi ‘He wants
Mecca, by God'. It is as though you predicated with such a
description about him that he was in it yesterday so you said
makkata wa ral-lahi ‘Mecca, by God’; that is, he wanted
Mecca at that time. Of that is the saying of the Powerful and
Glorious bal millata 7ibrahiyma haniyfan ‘ rather the creed of
righteous Abraham’ (Sarah Il. 135), rather, we follow the
creed of righteous Abraham. It is as though it was said to
them ‘be followers’ when it was said to them ‘be Jews or
Christians’. Or when you saw a man aiming an arrow towards
a sheet of paper you said 7al-Girtasa wa ral-1ahi ‘the sheet of
paper, by God’. That is, he hits the sheet of paper. If (L. 10)
you were to hear the falling of the arrow into the sheet of
paper you said 7Zal-Girtasa wa 7al-lahi ‘the sheet of paper, by
God’ that is he hit the sheet of paper. If you were to see
people looking at the crescent moon and you are distant from
them and kabbaruw ‘they said 7allahu fakbar , you would
say 7al-hilala wa rabbi 7al-ka fbah ‘the crescent moon, by the
lord of KaSbal’, that is, they saw the crescent moon. If you
were to see d'arban ‘a strike’ you said by way of optimism
fabda 7al-1ahi ‘Abdulah’. That is, ‘it befell Abdulah’.

' Arabic transcriptions are in italics.
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It is an example of when you see a man who wants to do a
deed or you saw him in the situation of a man who had done
a deed or you were told about it concerning the act so you say
zayd-an ‘Zaid’ you want 7id'rib zayd-an ‘hit Zaid' or 7a-
tad'ribu zayd-an ‘Are you hitting Zaid’. Of it (L. 15) is that
you see a man or are told about him that he did a deed and he
actually did it, so you say Zakulla hada buxlan ‘all this,
stingily’. That is, you do all this stingily’. If you so wished,
you raised it, so you don’t relate it to the il ‘action’ but you
make it mubtadazan ‘initial’. You implied the fifl ‘action’
here, while you are addressing, because as an informed
addressee you don’t supply it with another fifl ‘action’ that
relates to what is reported on, and you are in the imperative
for the yaZib ‘absent’ and you have supplied it with another
fifl ‘action’. It is as though you said Gul lahu li-yad'rib
zaydan ‘tell him to strike Zaid’ or Gul lahu 7%idrib zaydan
"tell him, ‘strike Zaid’" or command him 7an yad riba zaydan
‘that he strike Zaid’. So it became weak due to the confusion
that enters into a single matter that fi flan ‘two actions’ for two
things are implied in it.
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Chapter 52. This is a chapter in which the fifl
‘action’ is implied whose expression is used after
harf ‘a particle’

(Buwlaq vol. 1. P.130-138, Derenbourg vol.1. p. 109-116,
Haruwn vol.1. p. 258-273)

(I. P. 109. L. 21) And that in your saying /sal-nasu
magzuyyuwna bi-7aSmalihim 7in xayr-an fa-xayr-un wa 7in
Sarr-an fa-sarr-un ‘people are reciprocated for their works if
it is good then it is good, and if it is evil then it is evil’. Zal-
maru maGtuwlun bi-ma Gatala bihi 7in xangar-an fa-
xangar-un (P. 110) wa 7in sayf-an fa-sayf-un ‘a person is
killed with what he killed, if a dagger then a dagger and if a
sword then a sword’. If you so wanted you expressed the fi f/
‘action’ and said 7in kana xangar-an fa-xangar-un ‘if it was a
dagger then it is a dagger’ and wa 7in kana Sarr-an fa-Sarr-un
‘if it was evil then it is evil’. Some of the Arabs say /7in
xangar-an fa-xangar-an ‘if a dagger then a dagger’ and /in
xayr-an fa-xayr-an ‘if good then good’ wa 7in Sarr-an fa-
Sarr-an ‘and if evil then evil’. It is as though he said if the one
who did good was rewarded with good or was good, and the
one who killed with a dagger was the one who was killed
with a dagger. The raff 'raising’ is better and more frequent
in the end because if you were to introduce the fa7 [f] in the
gawab (L. 5) 7al-gaza?‘the apodosis/result of the conditional’
you resumed what is after it and it became acceptable for
Zasma? ‘names’ to occur. However, they permitted the nas'd
‘erecting’ where the nas'b ‘erecting’ occurs in what was
gawabuhu ‘its result/apodosis’, because yugzamu ‘it is
apocopated’, like it is apocopated , and the correctness of one
does not occur except with the other. They likened the
gawaba ‘result/apodosis’ with the xabar ‘predicate’ of 7al-
/ibtidars ‘the initial’, even if it were not like it in all its
circumstances, just as they liken one thing to another thing
even if it is not like it nor close to it. We have already
mentioned that in what has passed and we shall mention it
again, God willing. If you were to imply, then it is better to
imply the nds'iba ‘one which erects’ because if you were to
imply the r4fif ‘one which raises’ you also implied (L. 10)
xabarn ‘a predicate’ or something that is in the location of its
predicate. The more implication there is the weaker it is. If
you were to imply the nds'iba ‘one which erects’ just as you
implied the r4fifa ‘one which raises’ it is good Arabic. And
that is in your saying 7Zin xayr-un fa-xayr-un ‘if good then
good’ and 7in xangar-un fa-xangar-un ‘if a dagger then a
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dagger’. It is as though he said ‘if there was a dagger with
him where he killed then what he will be killed with is a
dagger’. If there was good in their deeds, then what they are
rewarded with is good’. And it is permitted that you make 7in
kana xayrun ‘if there was good’ the basis of 7in waGafa
xayrun ‘if good occurred’. It is as though he said 7in kana
xayrun ‘if it was good’ so that 7al-ladiy yugzawna bihi xayrun
‘what they are rewarded with is good’. Yuwnis claimed that
the Arabs recite this line of hudbahta 7ibn xasram: (‘[Yawiyl)2
(L. 15)

Fa-7in taku fiy Zamwdlin 12 nud'iG bi-ha
dirasan wa-7in s'abrun fa-nas'biru li-I-s'abri

‘If it is due to our possessions we will not be short armed
And if it is patience then we will be patient for the sake
of patience’

nas'b ‘erecting’ in it is good to attain to the first explanation,
and raff ‘raising’ is according to his saying 7in waGafa
sa'brun “if patience were to occur’ or 7in kana fiyna s'abrun
‘if there was patience in us’ then we are patient’. As to the
saying of the poet, nuSman ?ibn ?al-mundir: (basiyt')’

Gad Giyla dalika 7in haGGan wa 7in kadiban
Fa-ma 7iftidaruka min Say 7in 7ida Giyla
‘That has been said truly or falsely
And what is your excuse for a thing if it has been said’

(L. 20) the nas’b ‘erecting’ is based on the first interpretation
and the raff ‘raising’ is permitted based on his saying /7in
kana fiyhi hacgGun wa 7in kana fiyhi batilun “if there was
good in it or if there was falsity in it’ just as that was
permissible in 7Zin kana fiy 7aSmalihim xayrun ‘if there was
good in their works’. It is also permitted based on his saying
7in waGafa haGaun wa 7in waGafa batilun ‘if good occurs
and if falsity occurs’. Of that is the saying of the Powerful
and Glorious wa 72in kana duw fusratin fa-nad'iratun 7
maysaratin ‘if he were in difficulty then a reprieve till time of
repayment’ (Siirah 11: 280). An example of that is a proverb
of the Arabs 7in [ had'iyyatun fa 1 Zaliyyatun “if it found no
favor, then I spared no effort’. That is, ‘if I am one of those
who has found no favor, (P. 111) then I am not ‘deficient’.

>The meter of t'awiyl is: fa fuwlun mafafilun (four times).
3The meter of basiyt' is: mustaf$ilu fafilun (four times).
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It is as though she said by way of meaning, 7in kunta
mimman la yubéré findahu ‘if you were one of those who
have found no favor with him’ fa- 7Zinni yayru Zaliyyatin ‘then
I am not to be blamed’. If she means ‘one who was aided by
favoritims’ itself it can not be except nas'ban ‘erect’ if you
were to place 7Zal-had riyyata ‘favoritism’ according to the first
interpretation. An example of that is Gad marartu bi-ragulin
7in fawiylan wa 7in Gas'iyran ‘I passed by a man either tall
or short’. And Zamrur bi-Zayyuhum Zafd'alu 7in zaydan wa
/in famran ‘1 pass by either one who is preferable, whether
Zaid or Amr’, and Gad marartu bi-ragulin Gablu 7in zaydan
wa 7in famran ‘1 passed by a man before, either Zaid or
Amr’. Nothing occurs in this except the nas b ‘erecting’
because it is not permitted that (L. 5) 7Zl- 'awiyl wa 7al-
Gasriyr ‘the long and the short’ be related to other than the
first; neither is Zaid nor Amr. As for whether AaGGun ‘true’
or kadibun ‘false’ you are able to relate it to the first and say
7in kana fiyhi haGaun faw kana fiyhi kadibun ‘if it contains
the truth or if it contains a falsehood’ or 7in waGafa haGGun
Zaw bat ilun ‘if truth occurred or falsity’. It will not be correct
in this if you don’t want other than the first if you had
mentioned it. You would not able to say whether there was
trawiyl ‘long’ in it or whether there was Zaid in it. And it is
not permitted that it be based on 7in waGafa ‘if it occurred’.
Layla ?al-?axyaliyyatu said: (kamil)*

LataGrabanna 7al-dahra 7dla mut'arrifin
7in 0'aliman 7Zabadan wa 7in mad luwma

‘Do not approach the people of ?7al mutarrifin,
Whether you are always an oppressor or an oppressed’

(L. 10) Ibn hammam ?al-saluwliyy said: (mutaGarib)’

Wa Zabd’artu Sudriy falayhi Zal-Suhuwdu
7in fadiran liy wa 7in tarika

‘I presented my excuse to him with witnesses
Whether accepting my excuses or letting it be’

He erected it because he meant the Amiyr, the addressee. If
he had said 7in fadirun liy wa 7in tarikun ‘Whether accepting
my excuses or letting go’,

*The meter of kamil is: mutafafilun (six times).
>The meter of mutagarib is : fa fuwlun fa fuwlun fa fuwlun fa fuwl (twice).
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intending to say ‘whether there was among the people one
who would accept my excuses or not’, it would be permitted.
?al-nabiyah ?al- dubyaniyy said: (kamil)°

hadibat falayya but'wwnu "dinnata kulluha
7in 0" @liman fiyhim wa 7in mad'luwma

‘All the bellies of Dinna were bent against me
Whether their oppressor or oppressed’

(L. 15) Of those is also your saying marartu bi-ragulin
s'a@likin wa 7in 1 s’ lihan fa-t alifun ‘1 passed by a good man
and if not good then evil’. Of the Arabs who say 7in [a
s' dlihan fa—tqéliban ‘if not good then evil’. It is as though one
says 7in 1a yakun s'alihan if he is not good’ fa-Gad marartu
bihi 7aw laGaytuhu falikan ‘1 passed by him or I found him
evil’. Yuwnis claimed that there are some Arabs who say 7in
14 s alihin fa-¢ dlikin ‘if he is not good then evil’ based on 7in
12 Zakun marartun bi-s'alihin fa-f dlikin if 1 am not passing
by a good one then an evil one’. This is unacceptable and
weak because you imply after Zn /2 ‘if not’ another fifl
‘action’ different from the one you imply after 7in /4 ‘if not’ in
your saying 7in [a yakun salihan fa-tqa'li]iun ‘if he is not being
good then he is evil’. It is not permitted to imply 7Zal-garra
‘the puller’, but when they mentioned it in the beginning of
their speech, they likened it to something different from it (L.
20) in the fifl ‘action’ and this, among them, was considered
stronger if you were to imply rubba ‘may be’ or its likes in
their saying: (ragaz)’

Wa-baldatin laysa bi-ha faniysu
7illa tal-ya Safiyru wa 7illa ral-fiysu

‘And a town that has in it no companionship’
Except the brown gazelles and camels’

(P. 112) Following that, Yuwnus said Zumrur fala 7ayyuhum
Zafd'alu 7in zaydin wa 7in famrin ‘pass by any of them
whoever of them is better whether Zaid or Amr’. He means
7in mararta bi-zaydin 7aw mararta bi- famrin ‘whether you
passed by Zaid or passed by Amr’. Know that nothing is
erected after 7Zin i’ nor is raised except by fifl ‘action’
because 7in ‘if’ is one of the Auruwf ‘particles’

The meter for kamil is: mutafafilun (six times).
"The meter for ragaz is: mustaffilun (six times).
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on which the fifl ‘an action’ is built. These are the 7in ‘if’ of
the mugazat ‘conditionals’ and it is not one of the particles
with which one begins with Zasma7 ‘names’ so that the
fasmay? ‘names’ would be built on it. Rather he wanted by his
saying /7in zaydin wa 7in famrin ‘whether Zaid or Amr’ 7in
mararta bi-zaydin wa 7in mararta bi- famrin ‘if you were to
pass by Zaid or if you were to pass by Amr’ (L. 5) so speech
followed the course of another fifl ‘action’ and the 7ism
Zingarra ‘the name got pulled’ with a »a7[b-] because the fi fl
‘action’ does not reach it except with the ba7 [b-], just as
when it erected it, it was related to kana ‘he was’. Whoever
sees sal-garr ‘the pull’ in this says marartu bi-ragulin 7in
Zaydin wa 7in famrin ‘1 passed by a man either Zaid or Amr’.
He wants 7in kuntu marartu bi-zaydin wa 7in kuntu marartu
bi-famrin ‘if 1 had passed by Zaid and if I had passed by
Amr'’. If you were to say findana Zayyuhum Zafd'alu Zaw
findana ragulun ‘we have whoever is better or we have a
man’ then you said 7in zaydan wa 7in famran ‘either Zaid or
Amr’, its erecting was based on kana ‘he was’. If you were to
raise it , you raised it on the basis of kana. It is as though you
said 7in kana findana zaydun faw kana findana famrun ‘if
Zaid was with us or Amr was with us’. Its raising is not on
the basis of findana ‘with us’ on account of the fact (L. 10)
that findana is not a fifl ‘action’ and after 7in ‘if it is not
permitted’ for findana to be built on Zasma7 ‘names’ nor are
the Zasma7 ‘names’ built on finda ‘at’, just as it is not
permissible for you to build Zasma7 ‘names’ on Zasma?
‘names’ after 7in ‘if’. Know that it is not permitted for you to
say fabda fal-lahi fal-maGtuwla ‘Abdulah the killed” when
you want is kun fabda ral-1ahi 7al-maGtuwla ‘be Abdulah the
killed’ because there is no fifl ‘action’ that reaches from one

thing to another and because you are not pointing to anyone.
Of that is the saying of the Arabs: (ragaz)®

Min ladu Sawlan fa-7ila 7atlafiha
‘From the time of drying of its milk to its fullness’

(L. 15) He erected because he wanted a time reference and
Sawl is neither a time reference nor a place reference;
therefore 7al-garr ‘the pull’ is permitted in it as in your
saying min ladu s'alati 7al-fas'ri ‘since the time of the
afternoon prayer’ to such and such a time and as your saying
min ladu 7al-hafid'i 7%ila makani kad ‘from near the wall to
such a place’.

The meterof ragaz is: mustaffilun (six times).
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So when he wanted the time reference he related the sawl to a
thing that is good to be a time reference if it operates in the
Sawl and it is no good except for that, just as it is not good to
begin with Zzsma7 ‘names’ after 7in ‘if’, until you implied that
which is after it is acceptable to operat on the Zusma’
‘names’; similarly this. It is as though you said min ladu 7an
kanat Sawlan fa-7ila rfatlasiha ‘from the time it is expecting
till its fulness’. Some folks garrahu ‘have pulled it’ on the
basis of safat ‘expansiveness’ (L. 20) of speech and gave it
the status of mas'dar ‘origin’, that is, they gave sawl the
status of mas'dar. 1t is as though he said salat Sawlan ‘she is
completely dry’. They added ladu to sawl! and gave it the
status of Zal-fiyn ‘when/during’ like you say ladu maGdami
ral-haggi ‘since the time of the beginning of the pilgrimage’,
so maGdamun is a mas'dar. They may give it the status of
hiyn but he wants during such and such a time even if it does
not have the same power of mas'adir because (P. 113) they
don’t function as they function. Know that not every #Aarf
‘particle/word’ after which a fifl ‘action’ occurs is such that
the fifl ‘action’ is deleted. However, you imply after what the
Arabs imply with these particles and locations, and you
express what they expressed. And you make these things
follow the course of what they consider light with the status
of what they delete of the same speech and whatever is in
speech according to the course they follow. It is not the case
that every particle/word from which something is deleted or
confirmed like yaku and yakun ‘there is’ (L. 5), lam Zubal wa
Zubali ‘1 did not pay any heed, I heed’. It does not lead them
to do that to others in a like manner. Nor does it lead them,
were they to confirm and say in mur, Zuwmur ‘command’ and
in xud to say Zuwxud ‘take’ and in kul to say Zuwkul ‘eat’. So
pause at these matters where they paused then pattern after
them. As for the saying of the poet: (wafir)’

LaGad kadabatka nafsuka fa- fikdibnaha
Fa-7in gazafan wa 7in Zigmala s'abri

“Your soul has given you the lie, so give it the lie
Whether it brings fear or a courtesy of patience’

The meter of wafir is: mufafalatun mufafalatun fa fuwlun (twice).
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This is based on Zmma ‘whether’ and not on 7in ‘if’ of the
gaza? ‘conditional’. It is not like your saying 7in haGGan wa
7in kadiban ‘whether true or false’. This is related (L. 10) to
/Zimma ‘whether’. Don’t you see that you introduce the 147 [f]
even if it were the 7in of gaza/ ‘conditional’. Since you
introduced you would need an apodosis. His saying fa-
Zingaza fan ‘if in fear’ is not like his saying fa- imma mannan
bafdu wa-7imma fidalan ‘cither generosity afterward or
ransom’ (Sarah XLVII:4). If you were to say Fa-7in
gazafun wa 7in Zigmalu s'abrin * either fear or the courtesy
of patience’, it would be permissible. It is like your saying fa-
Zimma famriy  gazafun wa Zimma Zigmalu s'abri ‘my
situation is either anxiety or a courtesy of patience’, for if you
were to correct it, and said Zimma, that would be permissible
in it, and it is not permitted to drop the ma from Zmma
except in poetry. Namir ?ibn tawlab said: (mutagarab)'’

(L. 15) SaGathu Zal-rawafidu min s ayyifin
Wa 7in min xariyfin fa-lan ya fdama

‘It was watered in thundering summer clouds
It will not be in lack of it in the fall’

He wants wa-7Zimma min xariyfin ‘as to fall'. Whoever
permitted that in speech he is permitted to say marartu bi-
ragulin 7in s'alikin wa 7in ¢ dlikin ‘1 passed by a man whether
good or bad’. He wanted 7Zimma ‘whether’ and if he were to
want 7in of the conditional, it is permitted because he implies
the fifl ‘action’ in it that reaches the Aarf ‘particle’. As for
/imma what comes after it here is for 7Zibtida7 ‘initial’ and
based on the beginning of speech. Don’t you see that you say
Gad kana dalika 7imma s'alahan wa 7Zimma fasadan ‘that was
like whether honestly or corruptedly’. It is as though you said
Gad kana dlika s'alahan (L. 20) 7aw fasadan ‘that happened
to be either honestly or corruptedly’, the nas 0 ‘erecting’ was
based on another kana. Raff ‘raising’ is permitted on the basis
of what we have said. What is erected on the basis of the
implication of the fifl Zal-musta Smali 7id’haruhu ‘the action
that is used expressly’ is your saying halla xayran min alika
‘Isn’t there something better than that’ and 7a/la xayran min
dalika ‘lest there be something better than that or something
else’. It is as though you said 7alla tafSalu xayran min dalika
‘Don’t you do better than that’

""The meter of mutagarab is: fa fuwlun fa fuwlun fa fuwlun fa fuwl (twice).
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or (P. 114) 7alla taffalu yayra dalika ‘lest you do other than
that’ and halla ta iy xayran min dalika ‘would you not come
up with something better than that’. Probably you proposed
this to yourself and you became muxat'ab ‘addresee’ in it as
in your saying halla 7affalu ‘don’t 1 do’ and 7alla 7affalu ‘lest
I do’. If you so wished you raised it. We have heard the
raising of some of it from the Arabs and from someone who
had heard it from the Arabs. It was permitted to imply what
raises just as it was permitted to imply what erects. Of that is
your saying Za-wa-faraGan xayran min hubbin ‘is fear better
than love’ that is 7a-wa-7afraGuka faraGan xayran min
hubbin ‘is making you fear, a fear better than love’. He
related it to the fi fI ‘action’ (L. 5) because he was asked about
his action so he answered him on the basis of the action than
he was engaged in. If he were to raise, it would be
permissible. It is as though he said Zawa-Zamriy faraGun
xayrun min hubbin ‘is my case fear is better than love’. He
rather erected this kind on the basis that the man is in the
midst of an action and you want to move him over, or he be
moved to another action. On account of that he erected 7a-
wa-faraGan ‘out of fear’, because he responded to ZafraGu ‘1
fear’ and he quit love. What is erected on the basis of
implying the action whose expression is used is your saying
7l {'a $ama wa-law tamran ‘would that there was food even
if it were dates’. It is as though you said wa-law kana tamran
‘even if it is dates’, and wa/~tiniy bi-dabbatin wa-law
himaran ‘bring me a beast even if it were a donkey’. If you so
wished you said 7l f'afama wa-law tamrun ‘would that
there was food even if dates’. It is as though you said wa-law
(L. 10) yakuwnu findana tamrun ‘even if we have dates’ and
wa-law saGata 7ilayna tamrun ‘even if dates fell down for
us’. What can best be implied, is better similarly best
expressed. Though it is acceptable that you imply it, it is
better if expressed. If you were to say wa-law himarin ‘even
if a donkey’, gararta ‘you pulled’ it has its status with 7in ‘if
and like it is the saying of some of them if you were to say
giftuka bi-dirhamin fa-halla diynarin ‘1 brought you a
dirham, how about offering a dinar’. It has the status of 7in
‘if' in this location on which the 7affal ‘actions’ are built.
Raising is unacceptable in fa-halla diynarun ‘then why not a
dinar’ and in wa-law hAimarun ‘even if a donkey’, because if
you were not to relate it to an implication of yakuwnu ‘he
becomes/is’, then the fifl ‘action’ of the proclaimer has
priority with it and raising in this and in wa-law Aimarun is
remote. It is as though he would say: wa-law yakuwnu
mimma ya ftiniy bihi himarun ‘even if the one who brings it to
me it is a donkey’, and wa law ‘even if has the status of an
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Zin ‘if', with nothing after it except (L. 15) 7al-7affal ‘the
actions’. If after it a name is dropped, then within it there is
an implied action in this location on which the names are
built. If you were to say 7ala masa wa-law baridan ‘O for
water even if cold’. It is not acceptable except with erecting,
because baridan ‘cold’ is a sfzfah ‘descriptive’. If you were to
say /7i/tiniy bi-baridin ‘bring me something cold’ it is
unacceptable. If you were to say 7z Ziniy bi-tamrin ‘bring me
dates’ it is acceptable. Don’t you see how unacceptable it is to
put the srifah ‘descriptive’ in the location of 7Zism ‘a name’.
Of that is the saying of the Arabs 7idfaf fal-Sarra wa-law
7is"ba fan ‘push away/repel evil even if a finger length’. It is
as though he said wa-law dafaftahu 7is'bafan ‘even if you
pushed away a finger length’ and wa-law kana 7is'bafan
‘even if it were a finger length’. It is not acceptable if you
were to relate it to what raises, because if you don’t relate it
to implication of yakuwna ‘it be’. The fifl ‘action’ (L. 20) of
the mentioned proclaimer gets priority and it is closer, so
raising in this and 7 Ziniy bi-dabbatin wa-law himarun ‘bring
me a beast of burden even if a donkey’ is remote. It is as
though he is saying wa-law yakuwnu mimma taftiniy bihi
himarun ‘even if what you are bringing me is a donkey’ and
wa-law yakuwnu mimma tadfa fu bihi 7is'ba fun ‘even if what
you are pushing away with is a finger’. What is erected on the
basis of implying the fifl ‘action,” that is expressly used is
that you see that a man has come from a trip and you say
xayra maGdamin ‘Good arrival’. Or the man says ra/aytu
fiyma yara fal-nafimu kada wa kada ‘1 saw in what the
sleeper sees such and such’, then you say xayran lana wa
Sarran li- faduwwina ‘good to us and evil to our enemy’ and
xayran wa ma sarran ‘goodness and what no evil’. If you so
wished, you said xayru maGdamin ‘good arrival’ and xayrun
lana wa Sarrun li- faduwwina ‘good to us and evil to our
enemy’. As for nas 0 ‘erecting’ it is as though he built it on
his saying Gadimtu (P. 115) ‘I have arrived’. Then he says
Gadimta xayra maGdamim ‘you have arrived a happy arrival’.
Even if this expression is not heard from him but his arrival
and his seeing him has the status of his saying Gadimta ‘you
have arrived’. Similarly, if it is said Gadima fulanun ‘so and
so arrived’. Similarly, if he said ra‘aytu fiyma yara 7al-
nasimu kada wa kada ‘1 saw in what the sleeper sees so and
such’, then you say xayran la-na wa Sarrun li-faduwwina
‘good for us and evil to our enemy’. If he were to erect then it
is on the basis of the fi fl ‘action’, but as to rafT ‘raising’ it is
on the basis that he made that a confirmed matter and he did
not want to relate it to the fifl ‘action’.
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He made it a mubtada? ‘initial’ or built it on a mubtadar?
‘initial’ (L. 5). It is as though he said hada xayru maGdamim
‘this is a good arrival’. And hada xayrun la-na wa Sarrun li-
faduwwina ‘this is good for us and evil for our enemy’. And
huwa xayrun ‘it is good’ and ma Sarra ‘not evil’. And then
they said mus'ahabun mu Sanun ‘with helpful company’ and
mabruwrun ma 7guwrun ‘piously rewarded’. It is as though he
said 7Zanta mus'ahabun ’you are accompanied’ and Zanta
mabruwrun ‘you are pious’. If you were to raise these things,
what is in your mind is what you have expressed , and if you
were to erect what is in your mind is different from what you
expressed which is the fifl ‘action’ and what you have
expressed is the 7Zism ‘name’. As to their saying rasidan
mahdiyyan ‘guided on the right path’ , they implied 7Zi%ab
rasidan mahdiyyan ‘go-imp guided in the right path’. If you
so wished, you raised, just as you raised mus' ababun
mu fanun ‘accompanied and aided’, but nas'b ‘erecting’ is
frequent in their speech because rasidan (L. 10) mahdiyyan
has the status of what became badalan *a substitution’ for the
expression with the fifl ‘action’. It is as though he expressed
it with rasidta wa hudiyta ‘you became wise were counseled
and guided’. You shall see the explanation of that God
willing. And like is haniyyan mariyyan ‘happiness and
serenity’. If you so wished you erected and said mabruwran
ma Zguwran ‘pious and rewarded’ and mus'ghaban mu fanan
‘accompanied and aided’. Siysa, Yuwnus and others have told
us that about the Arabs. It is as though he said ragafta
mabruwran ‘you returned rewarded’ and 7idhab mus' ahaban
‘Go accompanied’.

What is erected is also on the basis of the implication that is
expressly used is the saying of the Arabs AaddaBa fulanun
bi-kada wa kada ‘so and so discussed such and so’ and you
say sadiGan wa-rallahi ‘By God, he is truthful’. He recites
you a poem and you say sadiGan wa-fallahi ‘By God, he is
truthful’. That is he said it (L. 15) truly, because if he recites
to you it is as though he said such and such. Of that also is
the case of your seeing a man Gad waGfa famran ‘take up a
cause’ or became subjected to it so you say muta farid' an li-
fanin lam yafnihi ‘exposed to what does not concern him’.
That is he came to such a matter being subjected to matters
that do not concern him’. He omitted the mention of the fifl
‘action’ because of what he sees of the situation. Similar to is
the bayfu 7al-malat'iyy 17 fuhda wa 13 SaGda ‘sale of plaster
neither promise nor contract’, that is, if you are in the state of
musawamah ‘bargaining’ and the situation of a sale

—t\

4_?&(0 L),,;)l,\ ".n‘}_pl ‘:‘.A‘}T

bj@ﬁ&ju%\ujfliz}:_?\udu

X “.nd_l;o.-j

RSN SRS UYL Ny
el Cilias el J a8 ) 2 Lo 55 s
St 3 5 d A oL Y oda by 1308 %5 Aa
La S s G b i 3] 5 & b L
Lol eV a gl (gdly Jnill g5 & gl
sty Cob31 s ol el bt Tl b
Cilas iy | S cny Eai 0 L g
Tl OY et 3 Sl 558 S0, Ol
Ll s Vsl Lo il bage (V0 )
Ol s Cudod s Sy L dlols Jaill,
s 0Ly Lty o Uik ey bl oL 0] 205
Ui bl ot L as el e
Lb2 s s gm23 oo o ) o 2l W

L\;Lﬁii&m\j\”ﬂé»)dljmk

Hleb] Janidl Jadll 5l e Ll o L
il Baloo J 5 108 5 10, 056 B35 el J 3
;\ou,,) 6 T b 5 Bolo Jyas | ns s S
G5 e s 1S JB 5 616 Sussl13) ebY Gslo
Jsiss 3 53 51 1ol G815 083, (6 5 0T L]
[N (AR P Pep c B
ta s S o (s 2 U Jndl) 355 855 i | 73
Jugégsolwsjlaomlyv;aﬁ\’é;

por I e sles

z

12

JALT (2012)



Solomon Sara

Sibawayh: Chapters51-55 1-19

so you let me with you you whatever is in the circumstances.
And like it is: (fawiyl)"

Mawafiyda SurGuwbin faxahu bi-ya Gribi
‘Promises of furGuwb his brother in yaOrib’

It is as though he said you promised me the promises of the
one whose brother is a liar but he left out wafadtaniy ‘you
promised me’ by doing without what is present in it of
background, and satisfaction with what was between them
before that. Of the Arabs are those who say (P. 116)
muta Sarrid'u ‘exposed to’, and of them who say sadiGun wa-
fal-1ahi ‘by God, he is truthful’. All of it is Arabic. Like it is
vad'aba Zal-xayli fala 7al-lugumi ‘the horses rage against the
bridles’. It is as though he said yaa’qibta ‘you were mad at’ or
ra?ahu yad'bana ‘he saw him angry’ so he said yad'iba 7al-
xaylu ‘the rage of the horses’. It is as though it is with the
status of his saying yad'ibta 7ay yad'ibta yad'ba Zal-xayli
fala 7al-lugumi ‘you got mad, that is, you got mad, the
madness of the horses at the bridles’. There are some Arabs
who raise and say: yad'abu Zal-xayli $ala Zal-lugumi ‘the
rage of the horses against the bridles’, so he raised it as some
of them raised 7Zul-0'ibatu fula 7al-baGari ‘the gazelles
against the cows’. Like it is that you hear the man mention a
man then you said Zhla aka wa Zahlahu ‘folk of that and his
folks’. (L. 5) That is you recalled his folks because in your
remembering he relates it to the meaning. If he so wished, he
raised on the basis of huwa ‘he’ and its erecting it. Its
explanation is the explanation of xayra maGdamin ‘good
arrival’.

""The meter of t'awiyl is: fa fuwlun mafafiylun ( four times).
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Chapter 53. This is a chapter on what yantas'ibu el o] o Lonazi Lo Sl L (o)
‘is erected’ on the basis of 7dfinar ¢ implication’ =TT R
of the fifl ‘action’ whose expression has been left ws #lanwl o lgh| 25 Al

out by Zistiynazan fanhu ‘doing away with it’

(Buwlaq vol. 1. P.138, Derenbourg vol.1. p. 116,
Haruwn vol.1. p.273)

(1. P. 116. L. 7) I will exemplify it for you explicitly so you H«':é | elas &l alzeliy (V. oA RIS g’)
will learn what they intended, God willing, The Exalted. , .
-l 4 el 0l 1ss T e
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Chapter 54. This is a chapter on what follows the
pattern of Zamr ‘imperative/command’ and the
tahidiyr ‘warning’

(Buwlaq vol. 1. P.138-140, Derenbourg vol.1. p. 116-117,
Haruwn vol.1. p.273-277)

(I. P.116. L. 9) And that is your saying if you were warning
Jiyyvaka ‘beware’ (L. 10) as though you said 7Zyyaka nahhi wa
Jiyvaka bafid wa diyyaka rittaGi ‘beware-- let go, beware--
stay away from, beware-- be careful about’ and what is like
that. An example of that is your saying nafsaka ya fulanu
‘yourself--O so and so’ that is /ittaGi nafsaka ‘take care of
yourself’ except in this it is not permitted to express what you
have implied, but I mentioned it to exemplify for you that
which is implied but not expressed. Of that are also your
saying Ziyyaka wa 7al- fasada ‘beware of the lion’ wa 7iyyaya
wa ral-Sarra ‘and let me beware of evil’. It is as though he
said Ziyyaka fa-/7ittaGgiyanna wa ral-7asada ‘beware and
avoid the lion’. It is as though he said Ziyyaya la7atta Giyanna
wa ral-Sarra ‘let me beware that let me beware evil’, fa-
Jiyyaka muttaGan is what is avoided wa 7al-asada wa 7al-
Sarra muttaGayan ‘the lion and evil are both avoided’ both of
them are maffuwlun and maffuwlun minhu ‘acted-
upon/object and acted-from/object’. Similar to it is Zyyaya
wa ran yahoifa fahadukum ral- farnaba ‘1 should beware that
one of you should wipe out the rabbit’. Like it is Zyyaka,
Ziyyah, (L. 15) Ziyyaya, and 7iyyah ‘beware , beware him,
beware me, and beware him’. It is as though he said Ziyyaka
bafid wa /riyyah beware, you keep your distance from
him’ Zaw nahhiy or turn away’. And it as claimed that when
some of them are told as /Ziyyaka ‘beware, you’, he says
Jdyyaya ‘let me beware’. It is as though he said Zyyaya
Zabfad’y wa Zahoaru ‘let me beware, be on guard and be
warned’. They deleted the fi I ‘action’ from 7Ziyyaka due to the
frequency of their use of it in speech and so it became
badalan ‘a substitute’ for the fifl ‘action’. They erased it as
they erased Aiyna/7idin fal-7an ‘at that time now’. It is as
though he said ZiAdar 7al-7asada ‘beware of the lion’ but the
waw [w] is required because it is one name added to the
other. Of that is raZahu wa 7al-haZit'a ‘watch out for his
head and the wall’. It is as though he said xalli 7aw daf
raZsahu mafa 7al-haZit'a ‘let or place his head on the wall’.
Fa-7al-ra 7su maffuwl ‘the head is an acted-upon/object’ and
Zal-haditu maffuwlun mafahu ‘the wall is acted-upon/object
of accompaniment’, so they got all erected.
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And of that (L. 20) is their saying Sa/naka wa 7al-hagga
‘vour affair and the pilgrimage’. It is as though he said
falayka Sarnaka mafa 7al-hagg ‘you have your affair in
relation to the pilgrimage’. Of that is ZimraZan wa nafsahu ‘a
person and himself’. It is as though he said daf 7amra‘an
mafa nafsihi ‘let a person be with himself. The waw [w]
became with the meaning of mafa ¢ with’ just as it became
with the meaning of ma fa ‘with’ in their saying ma s'ana fta
wa raxaka ‘what did you do together with your brother’. If
you so wish it does not have to have that meaning and it is
good Arabic. It is as though he said falayka rarsaka wa
falayka 7al-ha?it'a ‘watch our for your head, and watch out
for the wall’. It is as though he said dafi Zimraan wa daf
nafsahu ‘let a person be and let him be himself. This does
not contradict what you wanted in the meaning of mafa
‘with” in (P. 117) the discussion.

An example of that is 7Zahlaka wa 7al-layla ‘your people and
the night’. It is as though he said badir Zahlaka Gabla 7al-
layli ‘get to your people before the night’. The meaning is that
he warns him that night is upon him and the night has been
warned against just as the lion a person is protected from. Of
that is their saying mazi rasaka wa ral-sayfa ‘shun from
your head the sword’ just as you say ra&aka wa 7al-hadit'a
‘your head and the wall’. He is warning him as though he said
ZittaGi raaka wa 7al-hafit'a ‘protect your head from the
wall’. They deleted the fifl ‘action’ in these things when they
doubled due to its frequency in their speech and dispensing
with it by what (L. 5) they see of the circumstances and what
has occurred by way of recollection and the first maffuwl
‘acted-upon’ became badalan ‘a substitute’ for the expression
of the fifl ‘action’ when it became to them like Zyyaka
‘beware’ and it does not become like Zyyaka if you were to
reduce it to one because it is not as frequent in their speech
with the frequency of Ziyyaka. It has been likened to Zyyaka
when speech is lengthened and it is frequent in speech. If you
were to say nafsaka ‘yourself or rasaka ‘your head’ or 7al-
gidara ‘the wall’, the expression of the fifl ‘action’ is ga/iz
‘permissible’ like your saying /AttaGi rasaka ‘protect your
head’ and 7iAfad’ nafsaka ‘protect yourself and 7ttaGi 7al-
gidara ‘avoid the wall’. When Gannayta ‘you doubled’ it
assumed the status of Ziyyaka ‘beware’, and 7iyyaka ‘ beware’
becomes a substitute for the expression of the fi f/ ‘action’ just
as the mas'adir ‘origins’ were like 7al-hadara (L. 10)7al-
hadara ‘a warning, a warning’.
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What is considered a substitute for the expression of the fifl
‘action’ is their saying 7Zal-fiadara ral-hadara ‘a warning, a
warning’ Zal-naga‘a ral-nagara ‘escape, escape’ and darban,
darban ‘a blow, a blow’. This has been erected on the basis of
Jilzami 7al-hadara ‘take precaution’, falayka fal-nagara ‘you
must escape’ but they deleted it because it assumed the status
of 7Ziffal ‘do’ and the introduction of 7Zi/lzam ‘get hold of and
falayka ‘you must’to 7iffal ‘do’ is impossible. Hence he said,
and it is the saying of Samr ?ibn maSdiy kariba: (wafir)'?

Juriydu hibasah wa yuriydu Gatliy
fadiyraka min xaliylika min murad

‘I wish him well and he wants my death
Get your excuse from your friend from Murad’

(L.15) and Kumayt said: (‘[Yawiyl)13

Na a7 gudaman yayra mawtin wa-1a Gatlin
Wa lakin firaan lilda §a7imi wa- 7al-7as'li
‘Lament guama for their death or killing
But for abandoning their principles and origin’

And duw ?al-?is'baf ?al-Sadwaniyy: (hazag)"

fadiyra fal-hayyiyi min fadwana
Kanuw hayyata Zal-ard’i
The excuse for the neighborhood from Yadwan
They were the serpent of the Earth’

It is not permitted to express the fi fl ‘action’ and Gabuha ‘it is
unacceptable’ as that is mufial ‘impossible’.

The meter of wafir is: mufafalatun mufafalatun fa fuwlun (twice).
BThe meter of t'awiyl is:fa fuwlun mafafiylun (four times).
"The meter of hazag is:mafafiyin mafafiylun (two times).
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Chapter 55. This is a chapter on what is
ma ft'uwfan ‘conjoined’, in this chapter, with the
fafil ‘actor’ that is implied in the niyyah
‘intention’ and it is conjoined to the maffuwl
‘acted-upon’ and whatever is a sfifah ‘descriptive’
of the marfuw { ‘raised’ that is implied in the
intention and is based on the maffuwl
‘acted-upon’

(Buwlaq vol. 1. P.140-141, Derenbourg vol.1. p. 117-118,
Haruwn vol.1. p.277-279)

(1. P.117. L. 21) And that is in your saying Zyyaka fanta
nafsuka ran taffala ‘that you yourself to do’ and 7iyyaka
nafsaka 7an taffala ‘beware that yourself do’. If you intended
the implied fafi/ ‘actor’ in the intention (P. 118) you said
Jyyaka rfanta nafsuka ‘that you yourself’. It is as though you
said Ziyyaka nahhi fanta nafsuka ‘that you turn away you
yourself’. You related it to the Zism ‘name’ that is implied in
nahhi. If you were to say 7Ziyyaka nafsuka ‘that you yourself
you want the implied name that is fafi/ ‘an actor’, it is
Gabiyhun ‘unacceptable’, and despite its unacceptability it is
raffun ‘a raise’. What leads you to its unacceptability is that if
you were to say 7Zidhab nafsuka ‘go yourself, it would be
unacceptable until you add 7Zanta ‘you’ and following that
then nas'b ‘erecting’ is better, because if you were to describe
with nafsika ‘yourself the implied that is erect without Zanta
‘you’, it is permissible. You say raZaytuka (L. 5) nafsaka ‘1
saw you yourself and you do not say 7ZintalaGta nafsuka ‘you
departed yourself’. If fatafta ‘you were to conjoin’ you said
diyvaka wa zaydan wa fal-asada ‘beware of Zaid and the
lion’. Similarly, raXaka wa riglavka wa 7al-d'arba ‘your
head, your feet-d and the blow’. For you have ordered him to
guard against the two of them together and the blow. If you
were to relate the second one to the implied name that is
raised it is unacceptable because if you were to say 7idhab
wa zaydun ‘go and Zaid’ it is unacceptable until you say
7iohab 7anta wa zaydun ‘go you and Zaid'. If you were to say
diyyaka fanta wa zaydun ‘that you and Zaid’ then you have a
choice. If you so wished, you related it to the mans'uwb
‘erected’ or if you so wished you related it to the implied that
is raised, because if you were to say raZaytuka ‘I saw you’
you said daka 7anta wa zaydun ‘that is you and Zaid’. It is
permissible. If you were to say (L. 10) ra7aytuka ‘1 saw you’
you said daka wa zaydan ‘that and Zaid’. Nas 0 ‘erecting’ is
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better, because the erect is conjoined to the implied erect and
it is not conjoined to the implied raised except in poetry and
that is unacceptable. Yuwnus recited for us from gariyr:
(mutaGarab)'’

Jiyyaka fanta wa fabda 7al-masiyhi
/an taGraba Giblata fal-masgidi

‘Beware You and the worshiper of the Messaiah
to come close to the mosque’

He recited it to us mans'uwban ‘erect’. He claimed that the
Arabs so recite it. Know that you are not permitted to say
Aiyyaka zaydan ‘beware Zaid’, just as it is not permitted to say
that you rasaka 7al-gidara ‘your head, the wall’ until you
say mina al-gidari ‘from the wall’ or wa 7al-gidara ‘and the
wall’. Similarly, 7an taffala ‘that you do’ (L. 15) if you
wanted Zyyaka wa 7al-fifla ‘that you and the action’. If you
were to say Zyyaka ran taffala ‘ beware that you do’, you
want Ayyaka 7afio'u maxifata 7an taffala ‘you 1 exhort
fearing that you might do’ or min7agli 7an taffala ‘so that
you may do’. It is permitted, because you do not want to
group it with the first Zism ‘name’ as though to say Zyyaka
nahhi li-makani kada wa kada ‘beware that you remove
yourself to such and such a place’. If you were to say /Ziyyaka
7al-7asada ‘beware the lion’ you mean mina 7al- Zasadi ‘from
the lion’. It is not permitted, as it was permitted with 7an
‘that’, except that they claimed that ?ibn ?abiy 7ishaG
permitted this in a line of poetry: (t rawiyl)16

diyyaka fiyyaka fal-mira‘a fa- finnahu
7ila tal-sarri da $§aun wa li-1 Sarri galibu

‘Beware, beware of hypocrisy, because
To evil it invites and towards evil it attracts’

(L. 20) 1t is as though he said /7iyyaka and then he implied
after Ziyyaka another fifl ‘action’ and he said JittaGi 7al-
mirasa ‘avoid the controversy’. 7al-Khalil said that if a man
were to say Zyyaka nafsika ‘beware yourself’ lam 7u fannifhu
‘1 will not scold him' because this kaf [k] is magruwrah
‘pulled’. And someone whom I do not doubt told me a report
from 7al-Khalil that he said he heard an Arab saying when a
man reaches sixty fa-7Ziyyahu wa 7Ziyya fal-sawabbi ‘beware
of him and the young girls’.

>The meter of mutagarab is: fa fuwlun fa fuwlun fa fuwlun fa fuwl (twice).
"®The meter of t'awiyl is: fa fuwlun mafafiylun (four times).
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